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INTRODUCTION 


_ The literature or the lore of any people is a sure indicator of their 
mental and moral outlook. This is especially true of a people who have 
_ no written literature but whose lore has been handed down from gener- 
ation to generation by word of mouth. All Bantu Folklore has been 
preserved and perpetuated in that way; and to-day those hitherto 
unwritten oracles are revered for their antiquity and their wisdom. 
The quotation of an apt proverb often ends a difficult law-case; an 
axiom often serves as a warning to the young; while general rules 
___ of conduct are often based upon these aphoristic sayings as precepts. 
The Bantu are very conservative in many respects, and cling des- 
__ perately to the old traditions, so many of which are bound up in their 
____ traditional lore. In the following pages, the author presents a collec- 
tion of Lamba folk tales and aphorisms, which, with very little ex- 
__ planation, will give the reader a glimpse into the mind and thought 
of one of the Bantu tribes of Central Africa, and enable him in some 
measure to look at things “through Bantu eyes.” 
_ The following collection contains part of the lore of the Lamba 
people, one of the many Bantu tribes. The people are called AWa- 
lamba, one person Umulamba, their language UWulamba, and their 
country [lamba. Mamba is situated in North-western Rhodesia and in 
the Congo Belge. The Lambas live mostly in the Rhodesian district 
_ of Ndola, and the Katanga district of the Congo; and their country 
stretches over some 30,000 square miles of territory. One has to 
picture a country of forests, rivers and swamps, abounding in big 
game of all sorts, abounding also in the tse-tse fly, and hence cattle- 
less: the paucity of stories or proverbs dealing with cattle and 
~ pastoral subjects is thus accounted for. The Walamba are an agri- 
cultural and hunting people living in small villages, sometimes far 
removed one from the other, or in communities of villages grouped 
under a sub-chief. Each village has its headman, who is usually of the 
chief’s clan, (see notes under Aphorism No. 605); then a number of 
such villages is usually grouped together under a group-chief; next, 
numbers of such groups, within certain territories owe allegiance to 
an important territorial chief; and he, in turn, with other territorial 
chiefs, bows to the authority of the paramount chief, Mushidi. A 
further description of the people will be found within this book. 
Uwulamba belongs to the Central division of Bantu languages, 
where the purest form of Bantu is to be found. To the north is spoken 
Luba, to the north-east Wemba, to the east Wisa and Lala, to the 
south Lenge and Ila, and to the west Kaonde. Little has hitherto 
been published on the Lamba language. The late A. C. Madan pub- 
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distinct dialects were intermingl L a sae 
very closely allied, they differ in vocabulary and in gramm. 
5 construction to such an extent that separate treatment is essential. 
: The missionaries of the Kafulafuta Mission, especially R ve 
W. A. Phillips, Messrs H. Masters and H. L. Wildey, faced the work 
~ of reducing the language to a systematic form of writing, and com-_ 
menced vocabularies and translations. In 1921 the complete Ne 
Testament in Wulamba was published by the Baptist Mission: 
Society’, and in 1922 I published a “Grammar of the Lamba La. 
uage.” This is not the place to go into any description of the lang- 
uage, but one cannot help noticing its richness in onomatopoei 
as a glance at the songs in Story XXX, or those of Imb. 77 an 
Imb. 92 will show. The following are also worthy of special notice: _ 
In No. CXLVIII is the splashing scene — ‘1 
“puku puku puku ni ne Pukuma!” 
In No. CL is the Water Gnome’s song — 
“Kwi kwi kwi! 
Tu mu twala ku menda 
A lila bwa bwa!”’ aa 
While in No. CLI, is heard the rolling sound of the drums: “Fulu- _ 
wende, fuluWende, kelunge, kelunge.”’ ae 
This collection divides itself naturally into four sections, (I) 
Folk-Tales, (II) Aphorisms, (III) Songs and (IV) Riddles. The folk- __ 
tales amplify or elucidate the aphorisms, songs and riddles. The __ 
aphorisms I have arranged alphabetically and numbered, for con- 
venience of reference. Similarly with the songs, their numbers are __ 
preceded by the letters Imb. which represent the basic root of imba, s 
to sing, and ulwimbo, a song. In the same way, the numbers of the 
riddles are preceded by the letters Tyo., an exclamation explained _ 
in the introduction to Section (IV). aa 
_ The Lamba people, like all Bantu tribes, are remarkably rich 
in their store of folk-lore; numbers of fundamental tales are 
found in almost every Bantu dialect. While the story often remains 
essentially the same, the setting is altered to suit the varying con- 
ditions, and the principal characters may even be altered, — the 
shark in the coast story becoming the barbel in the Central African __ 
tale, or the little hare of Central Africa giving place to the jackal, a9 
where Hottentot influence has been felt. Amongst the Lamba people’ 
and even more so in the sub-tribe called Wulima, differing but 
slightly in tongue, are numbers of very clever story-tellers, the most 
renowned being a man named Mulekelela from the village of Ka- | 
wunda ChivWele. Mulekelela supplied me with a number of the stories 
pizen in this collection; and, on being questioned as to the origin of = 
ese tales, he denied having invented a single one himself, and 
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ted that they have been handed down for generations from one 
ae other, the women especially perpetuating them. A study of 
mparative Bantu folk-lore convinces one of the great antiquity 


e legend No. CLIX not only gives an account of primitive man’s 
_ great ambition heavenward, the Babel story in Bantu setting, but 
___ it consecutively introduces the confusion of the languages as a result 
of this ambition, in almost the same way as is told in Scripture. 
__ Forked poles take the place of bricks and the inevitable “white-ant”’ 
seems to have been at the bottom of their misfortune. One of the 
_ signs of chieftainship is the wearing of a white disc, in the olden days 
_ a costly shell; and the ambition was to wear the sun and moon in 
that capacity, and thus merit the highest chieftainship. After the 
“fall”, those who remained still had the idea of rebuilding, for their 
first words were, “Let us go and get bark-rope!”’ with a view to 
rebuilding the structure and making another attempt but the con- 
_ fusion of their laguages made co-operation impossible. The Lamba 
world is small, and their immediate neighbors to the west and south 
are the ones chosen for mention. 

In order to hear these folk-tales effectively, one must hear them 
in their native setting. The native is happiest and most communi- 
cative in the evening after the substantial meal of the day when the 
thought of hot sun, a long, heavy march, and a hungry stomach 
has been banished under the beneficent influence of a crackling log 
fire and a great heap of stiff ‘‘inshima”’ porridge in the hastily con- 
structed zareba. Overhead is an inky-black sky dotted with brilliant 
stars, a slight breeze is moving the tops of the trees, and all is silent 
save the regular gurgling noise of the calabash pipes, as the men sit 
or lie around the numerous camp fires within the stockade. Then 
the narrator will refill his pipe, and start his story: ““Mwe wame!”’ 
(“‘Mates!’’), and at once they are all attention. After each sentence 
he pauses automatically for the last few words to be repeated or 

“filled in by his audience, and as the story mounts to its climax, so 
does the excitement of the speaker rise with gesture and pitch of 
voice. A good story-teller will tell over again a story, well-known to 
all, in such a way that they will leave their pipes and crowd nearer 
to him around his fire, so as not to miss a single detail. To reproduce 
such stories with any measure of success, a gramophone record 
together with a cinematograph picture would be necessary. The 
story suffers from being put into cold print, and still more does it 
suffer in being translated into the tongue of a people so different in 
thought and life. 

Lamba stories may be divided roughly into four kinds: 

(1) Animal tales, in which the animals converse as human beings. 
These center principally around the adventures of Mr. Little-Hare. 
In these Central African tales one finds the pure fount of the Uncle 
Remus stories. Little-Hare is the most cunning of all the animals and 
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these tales. Even connections with old-world traditions are found. — 
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outwits all except the Tortoise who causes his downfall in the 
One of the principal butts of the Little-Hare’s tricks is the C: 
éusilu or Mad-Hare, in this furnishing an interesting parallel to t. 
European myths of the March hare. F Sa 

(2) Tales of village life, in which fun 1s indulged in at the expense 
of the poor father-in-law and even more at that of the unfortunate 
mother-in-law. A greedy father is set up to scorn, and the vices of 
lying and avarice are shown to result in exposure and punishment. 
A good chief is praised, and an exacting one shown to have asorrow- 
ful end. Here, too, are described adventures in the bush, often 
brought about by the enticing powers of the honey-guide (see notes 
under aphorism No. 147). “eh 

(3) Some few stories are proper fairy-tales of lovely princesses and 
wondrous wealth, which is usually liable to instant disappearance 
if some particular taboo is broken. 

(4) There is another section of tales dealing with ogres and gnomes, 
and the weird denizens of the forests. A description of these is given 
in the notes under aphorism No. 702. 

Lamba folk-lore is classified by the natives in two ways, according 
to the mode of recitation. First and foremost comes the prose story, 
ealled Icisimikisyo. The other, which, for want of a better term, is 
translated as ‘‘Choric Story’’, is variously called by the natives, — 
Ulusimi, Icisimi, Akasimi and Akalawi. This is a prose story inter- 
spersed with songs. The stories are mostly recited by the women 
and girls, the verse parts being chanted in a way which is not with- 
out its charms, especially to the native audience hanging on every 
word. Some ten examples of these choric stories are given in this 
collection. : 

One noticeable feature of Lamba stories, and indeed of all Bant 
folk-lore is the amount of repetition, as instanced in Story LX VIII, 
but this repetition has the effect of working up the audience to a 
pitch of excitement, as they watch for the slightest divergence in the 
narrative to indicate the turning-point of the story. 

Lamba fables show belief in some sort of telepathy. Repeatedly 
we come upon the phrase umutima wa fuma, literally, ‘the heart 
came out,” used of some distant relative apprised in this way of 
some calamity that has befallen a loved one. Magic words, too, have 
their power of giving escape from danger, in Story LX XII, the 
children owed their escape from the ogres to being able to use the 
catch phrase when repeating their names. In Story XXVIII it is 
the tortoise only who could remember the magic name at which 
the fruit would fall. Kaluyende, the gnome, in Story CLIT, has 
Paver from 2 eee = place obstacles in the way of the chief’s E 

ers making off with he i ; 
Beall See ere r daughter, and only a heavy price each 4 

In all these stories one gets glimpses of the people’s village life 

and thought. One sees the dish of “inshima”’ poridas. and ie bowl 
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lish, without which they couldn’t make a meal. In the hut one 
sees the citwpa or store-loft under the roof, where the man hides 


away from the goblins. One sees the bundles of thatching-grass 
_ standing where Kantanga and his companions speared the ogre. 


_ One sees the man carefully covering over his pitfall for game and 


os 


a 


then the old woman going out with her axe to cut firewood. One can 
well picture Kantanga’s mother waiting at the well for someone to 
help her up with her heavy pitcher of water. 

The natives, too, picture the ogres and animals as living in just 
such villages and huts, as they themselves do. In a country where 
darkness reigns as soon as the lamp of the sun goes down, the story, 
told around the fire at night, takes the place of the arm-chair book 
in the brilliantly-lighted home. 

The folk-tales provide, in a longer and more interesting form, 
what many of the proverbs state in a pithy sentence; for almost 
every story carries with it its moral implied if not expressed. It may 
be surprising to some that, on the whole, these morals are of so high 
a character. Amongst the first two dozen tales, I pick out thefollow- 
ing: Be fair even to a child (I); Guard the tongue (III); Do not be 
hasty in judgement (IV); Do to others as you would that they should 
do to you (VI); Be obedient (VII); Do not argue and boast without 
data (VIII); True love contains no greed (XII); Courtesy is reward- 
ed, deceit, rudeness and breaking of trust punished (XV); Avarice 
is punished (X VII); Do not break taboo (X XIV). On the other hand, 
cunning, even unscrupulous cunning is highly praised; and the way 
that cunning, personified in Mr. Little-Hare, overcomes ferocity 
(Mr. Lion) and might (Mr. Elephant), is usually the theme in the 
animal stories. In certain of the stories, too, even adultery is made 
light of, but that part of the story is usually incidental to something 
more important in the tale, such as the cunning of the trick prompt- 
ed by the devotion of an aunt in the story of Mukana-lweWo 
(LX XVI). There are, of course, many tales told by natives of a 

~Jascivious nature that are regaled for the laugh which their coarse- 
ness prompts; but, as far as I can make out, these are modern 
creations of little moment, and are seldom if ever used by the regular 
story-teller. : 

Much the same thing may be said for the proverbs and aphorisms. 
While there are some which are called by the natives themselves 
amatuka, — filthy sayings, the moral tone of these pithy sayings is 
exceptionally high. Amongst the riddles and songs many of which 
are modern creations, however, the proportion of matuka is consider- 
ably greater, and those which are lewd are principally phallic in 
nature. 

The language of the proverbs, as in practically every country is 
far more archaic than that of the stories; and for this reason I have 
found them more difficult of translation. In some cases, indeed, I 
could find no native who understood certain of the words, the use 
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and meaning of the whole saying, however, being w 
with the folle-tales; many of the proverbs and riddles 


a - throughout Bantu Africa, and a few comparisons have bee 


5 a in the text. No attempt can yet be made at a comparative 

~: ' _ Bantu proverb-lore, owing to the paucity of the materials hithe 
ae in print or even collected. What comparisons I have made 
= . been gleaned from the following works; H. E. Maddox’s Lun. 


= Grammar; S. Plaatje’s Sechuana Proverbs; Dieterlein’s Suto-English 
= Vocabulary; E. W. Smith’s Ila Handbook and The Ila-speaking — 
Peoples of Northern Rhodesia; D.C. Scott’s Mang’anga Dictionary; 
W. E. Taylor’s African Aphorisms, for Giryama, Nyika and Swa-_ 
hili proverbs; H. Chatelain’s Grammatica do Kimbundu; and the 
Umbundu Proverbs of the A. B. C. F. M. West Central Africa. The 
Wulima, Kaonde, Aushi, Lala and Lenge aphorisms I have collected — 
first-hand from natives of those tribes. Ba 
Lamba proverbs seem to be without number. Since putting © 
together the present collection I have gathered another two hun- 
dred without any effort on my part; and a further number has been 
laid aside owing to lack of confirmation. Mulekelela, the Lamba 
see story-teller supplied me in the first place with more than half of 
_ these aphorisms: he has a wonderful mine of this lore, and one day 
reeled off as many as 250 at a single sitting. His work was ably © 
seconded by Joshua Kamwendo, a native evangelist who was able © 
to confirm and explain Mulekelela’s proverbs and supply several — 
hundred more. Further help was received from old Nsaka, a manof — 
nearly eighty, who died in 1921. In addition, Nsaka provided 
valuable information on native customs, mythology and folk-lore; _ 
but I regret that the proportions of the present work prevent the 
inclusion of much of his valuable material. 
I must acknowledge the difficulty that I have experienced in 
translating the Lamba texts. The translations of the stories are kept 
as near to the original Bantu setting, as is consistent with an easy 
understanding of the texts. The useful concord system in Bantu 
prevents misunderstandings, which in English are only obviated by 
the repeated re-introduction of the nouns. These, where necessarily _ 
introduced, have been inserted in parentheses. Time and further 
experience in the language will no doubt reveal numerous mistakes 
in the translation of the proverbs and songs, and in their explana- _ 
tions, as the few years of study on the language have only revealed 
to the author how much there is still to learn. Some of the stories 
may seem trifling, but I feel, from an ethnological point of view, 
that they should not be neglected. I have used as little annotation 
with the folk-tales as possible, — “through Bantu eyes” none 
whatever is needed. 
For guidance as to the pronunciation of the texts, it must be 
noted that the majority of the symbols have the phonetic value 
usual in Bantu dialects, with the following distinctions: 
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¢ to be pronounced much as ch in church, though varying with 
some speakers from ch to ky. In phonetic terminology this c repre- 
sents the “‘palatal unvoiced explosive.” 
9 as ng in the English word singing. 

s when followed by i or y = sh, otherwise simple s. 

® (bi-labial voiced fricative), a w pronounced with the lips close 
enough to cause friction, but not explosive as b. 

Lamba orthography, like that of most Bantu languages, sadly 


needs a scientific revision. 1 have employed in these texts the system 


of orthography at present used in the country by the missionaries, 
who are really the only Europeans dealing with the language to any 
extent. It will be seen that the present system is ‘‘disjunctive,”’ and it 
is becoming more and more generally recognised that the disjunctive 
system of writing is foreign to the genius of Bantu languages. It is 
to be hoped that ere long the orthography of Lamba and other 
languages of Northern Rhodesia will be treated more scientifically. 
It cannot be said that the ‘‘conjunctive’”’ method is entirely right, 
but that method is certainly nearer the truth, and the truth can 
only be discovered in this connection by scientific investigation. 
Phonetic distinctions such as those of aspiration and ejection should 
also be noted, and the question of “‘tone” as a grammatical and 
semantic factor in Lamba words and sentences needs careful inves- 
tigation and recording. 


Cine kambi kasuia ka fise’ finani; popele ne kwisa ako kanice, ne 
kwinjila umo umwa lu kwate’ finani. Katili ka Cata-awa atbabyatwo, 
ne ku ka tana. Kawili ne ku fuma-mo minwe lukoso, ne ku fika kult 
wanyina, ne kwipusya ati: Na lelo, mama, wa ntana ifinam, Waka- 
lama ta lu kwatia. Kumfwa wanyina ati: da leke awene wa lu ki 


lya. Popele kumfwa ati: Na wa leka. Popele, pa kweta ati wa isala-ko m4 


®onse mu musi, ne mfumu ya isala-ko, popele ne ku lapuka ako kdnice 
uku lu ku yoko ukwa li Kalama. A sanga Wakalama wa isala-ko. 
Popele ati: Isuleni-ko Kalama! Popele ne kwisula-ko Wakalama, na 
ko ne kwinjila. Kumfwa ati: Imfumu ya mwiteni, ya ea ati nga. 
ese wiseise, d sye-po inguo. Popele né to Wakalama ne ku lapuka. 
matako lukoso. Kumfwa wakasi ati: Mwe wantu fwaleni! Kumfwa. 
walume ati: Mba mfwale syani, imfumu ya eta ati ese iciserse? 
Popele, pa ku fika mu bwalo, ne ku leluka-ko ako kdnice. Wakalama. 
ati: nga wa ygiswile-ko Sikulu. Ne ku tuma @amukolo ati: Isula-ko! 
N e kwima t@amukolo_ne kwisula-ko. Pa kweta ati @amukolo wa. 
cewe-ko, ku sangana Wakalama wa lu kwinjila matako lukoso; ne ku. 
fuma -ko uluiwilo Gamukolo uki ya ku cipembe uku ya syele imfumu. 
Kumfwe'mfumu ati: Mba nindo wa tina? Kumfwa ati: Na tina 
Wakalama, wa li matako lukoso, inguo ta ba kwete. Kumfwemfumu. 

ati: Ala, wi lu ku mu wepesya! Ati: Umukulu e wa kwisa matako: 
lukoso mu mfumu muno? Popele icine ne mfiumu ne kwisa kumulyango: 
ukwa fikile. Kumfwa mba nindo Kalama wa endele? fv? Popele kumfwa. 


1 Derived from the Lenge story, where Kalama is called Kacha. 


I. THE STORY OF THE STEWARD. 


The Steward of the chief used to bring (things) to the chief. And 
the next day meat came, (and the chief) said, “Fetch the Steward, 


_ let him divide it out.’? The Steward came and entered the chief’s 


house, and many people gathered together; and the meat he divided 
out, he divided it out to all the elders. (But) he refused a (certain) 
youngster. The youngster went out and went to his mother. He 


_ said, “Why does Mr. Steward refuse me meat like this, mother ?” 


And again the following day meat came to the chief’s residence, 
and the Steward was called. And the little youngster came and sat 
down where he was dividing the meat. On and on he divided 
to give to the people, and again refused the youngster. So again 
the youngster went away empty, he had grudged him. He went 
to his mother and said, “Mr. Steward, why does he refuse me, 
mother ?”’ Then his mother said, “I wonder, dear!” Then he said, 
“One day I’ll tell on him.” 

Then indeed one day meat came; and that youngster came and 
entered where he was dividing the meat. Again he (Steward) 
divided out to his mates, and grudged him (the youngster). Again 
he went out empty, and reached his mother, and asked, ‘“‘And 
today, mother, he’s refused me meat; Mr. Steward was dividing.” 
His mother said, “‘Leave him alone, let him eat (it) himself.”’ Then 
he said, “I leave him alone. Then, when everyone had shut his door 
in the village, and the chief too had shut up, then went out that 
youngster to where the Steward was. He found that the Steward 
had shut up. Then he said, “Open the door, Steward!”’ Then Mr. 
Steward opened the door, and he entered. He said, ‘The chief 
calls for you; he said let him come anyhow, let him leave his calico 
behind.” Thereupon Mr. Steward went out stark naked. His wife 
said, ‘““Man, dress yourself!”” Then her husband said, ““How am I 
to dress? The chief said let him come anyhow.” Then, when he 
arrived at the chief’s residence, that youngster disappeared. Mr. 
Steward said, ‘‘Open the door for me, Sir.’’ And (the chief) sent 
his principal wife, saying, ‘““Open the door!” The chief’s wife got 
up and opened the door. When the chief’s wife looked out, behold 
Mr. Steward coming in stark naked; and the chief’s wife hasted 
away behind the screen where the chief had remained. The chief 
said, ‘‘What are you frightened at?” She said, “I’m afraid of Mr. 
Steward, he’s stark naked! He has no calico.” The chief said,“‘Oh, 
don’t tell lies about him!’’ Adding, “‘Is an elder one to come stark 
naked here to the chief ?’’ Then indeed the chief came to the doorway 
where he had arrived. He said, ‘“Whyever do you go about like 
this, Steward ?” And he answered, “I, whom you have called, Sir, 
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ati: Ne mua ita, Sikulu, mbule ukwisa? Popele imfum 
3 ne ku tuntumana ati: Ulu, Wakalama, mba n pio u 
panne ati: Bweleleni lomba. Ne ku bwelela na kwarde 
akalama. Po eae 
Pa kwerba ati bwd co’lucelo, kumfwa ati: Keteni Wakal 
po fwense. Popele icine ne ku theta, ne ku wa kaka. Kum, i 
pando mwa ykakila Sikulu? Kumfwa ate: Mba we ica 
ati kd ya ku mfumu matako lukoso cindo? Olo kumfwa ati: 
mu ku njita kanice. Kumfwa ati: Loyganisyeni-po utwar 
sinine-po ne ka ile mu ku mwita! Popele ne ku weta aint p 
ne ku wepusya umo umo. Tonse ne ku kana; sombi kambi ne | 
sumina ati: Ni newo, na lile mu kwita Kalama uyu. Mba pando 1 
mu thalile pa ku mwite’ fyo? Kumfwa ati: Ni pa ku lu ku ntane’ fi 
pakuti donse a lu ku wd pa. Popele ne ku lawila ati: Mba pa 
lu ku tana kénice ifinani, Kalama? Lelo te kaka ka ku lor 
cifolo? Popele apo Wakalama ne ku ta kakulula. 
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Popele wanyina wa li pelele umunga: ta ba nanyine bwangu. ss 
Popele utwdénice twa li wulene towilo utwana-twa-ykasi ati: We 
mwoame, pakuti amama ta da nanyine bwangu insima, wewo u lale 


nanya, ba ku tu dusya, pa ku fwaye’cipakilo ne muyko. Popele cine 
wa li lele wowilo fyopelé fyo. Wanyina ne nsima ne kuteka-po ubusiku. 
Pa kweta ati ya wile’nsima, ne ku wula walume ati: Fwayeni umunko 
uko. Popele icine wa li tatikile uku fwayo’muyko; ne ku kana ati: Nsi 
u bwene-po. Wakasi ati: Wusyeni umwana, ku lenga e wa u ono’ 
muyko. Popele cine ba li mu thusisye. Ati: To bwene-po umuyko ne 
cipakilo? Na ye ne ku lawila ati: Umuyko yguno! Ati: Mbe’cipakilo? _ 
Ati: Tayge wusyeni wmuibyanji ku leyga e wa ci wona. Cine Gali 
mu wusisye. Na ye ati: Icipakilo nd co ncino. Ne nsima wali nanyine, 
nd to twanice ne kit lya na to. Nd to ne ku lawila ati: Pano we mwame 
insiku syonse tu ka lu ku cita fyopelé fi. 


III. ICISIMIKISYO CA MUNTU. 
A liweke umust uwakuti udukulu; na mailo ka fuma, ka wa 
tukana; awantu ka ta ct leka, uku mwasuka tata. Kawili kambi - 
kasuiba ka fuma, ka ta tukana; popele wa li tusukile wonse; ne ku — 


ee BT pe ate 5 on 
(fora time) andsaid, _ 
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morning had dawned, (the chief) said, ‘‘Call Mr. Stew- 
us all hear about it.” Then indeed they called him, and’ 
m. He said, “For what cause have you bound me, Sir?” 
wered, “What sent you to go to the chief stark naked ?” 
he said, ‘““What came to call me was a little youngster.” The 
yas given, “‘Gather together all the little children, let him 
us the one that went to call him.”’ Then they called all 
ren,and asked them one by one. All refused; but one con- 
‘saying, “It was I, I went to call this Steward.” — “Why 
did you start a quarrel against him by calling him like that ?’”’ He 

_ said, “It was because of (his) continually refusing me meat; 
_ because he gives to everyone (else).” Then (the chief) said, “For 
f reason do you refuse the youngster meat? Today, isn’t it ia 

_ this little thing that has bewitched you, a scooped out groove ?” ae 

_ Thereupon Mr. Steward they set free. ae 


a: 


IL. THE STORY OF THE YOUNGSTER WHO SLEPT ON THE 
we STIRRING-STICK. 


So his mother ground meal: she did not cook it quickly. Then the 
youngsters spoke together, both brothers, saying, “Mate, because 
_ mother hasn’t cooked the porridge quickly, you sleep on the stir- 
4 _ ring-stick, and I will sleep on the ladle. The very time that she wants 
~ - to cook, she will wake us, when she looks for the ladle and the 
___ stirring-stick.” Then indeed they both slept like that. The mother 
set on the porridge at night. When the porridge was boiling, she 
said to her husband, ‘Look for the stirring-stick over there.”” Then 
S indeed he began to look for the stirring-stick; and he denied, 
saying, “I don’t see it.”” His wife said, ““Wake up (one of the) chil- 
. dren, maybe he has seen the stirring-stick.”’ Then indeed he woke 
him up. He said, ‘‘Haven’t you seen the stirring-stick and the ladle ?” 
He said, ‘‘Here’s the stirring-stick.” (The father) said, ‘““What 
about the ladle ?”’ He said, ‘First wake up my mate, maybe he 
has seen it.’”’ Indeed he woke him up. And he (the child) said, “The 
 stirring-stick too is here.”’ (Then) she stirred the porridge, and the 
youngsters also ate. And then they said, “Now mate, every day 
we shall do the same.” 


> 


III. THE STORY OF A MAN. 


He built a very great village; the next day also he went out, and 
started reviling the people; the people left off, they did not answer 
him. Again another day he went out, and started reviling them; 


1 A proverbial saying: cf. 1526, equivalent to ‘‘a clean sweep’’. 
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ne ku es Pa ku ona umusi w 
likele ne nsoni ukwakuti; ne ku wule’finant ut 
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IV. ICISIMIKISYO ICA MUKO NA WAWISLFY: 


Kambi Kaswta umuko wa lile mu mpayga, ne Kwipaye’ ka 
ku twala ku tuko. Popele ikanga ne kwipika; wawisi-fyala ne ke 
wika ati: Tu ké lye mailo. Pa kweiba ati wmuko ati: Ikayga 
ntana; Cawisi-fyala ulucelo ati: Twendeni tu ka fukute; lomba 
lu kt ya ne tako. Pa kweia ati wa fike ku myuta, ne kwimina-ke 
awako, ati: : 


Ku wuko ikayga wa ntana! 
Ku twuko ikayga wa ntana! 


| Kumfwa tawisi-fyala ati: Tela-ko Tata’, na netio mfukute-ko! 
Na two ne kwimina-ko ati: x See 


Akatakuiaku ku muko wanji! | ~ . 

- Akatwakudiaku ku muko wanji! aa 

Popele a li imine, ati: Twendent Tata’, tu lu ki ya ku musi. Pa — 
kweta ati wa fika, ne ku nanye’nsima ne kayga. Popele umuko wa ee 
lt umfwile insoni ukwakuti. A li imine lomba a lu kit ya kwatdo. — 


V. ICISIMIKISYO CA WALUKOSI NA WACIWA. 


Kambi kaswia Wacita ne ku tuma umwana watdo kuli Walukosi 
ati: Ké ya, ba ka mpele-po ifinani. Pa ku fika kuli Walukosi, ne 
ku ladila ati: Wa tuma Watata ati, Ké ya, a ka mpe-po ifyakuto- 
wela. Ne ku lawila ati, Poka mfi! Kansi koti ne finani fyonse ka 
fi lu ku fwaye’finani ifiidyato! Né ye wumwana, pa ku bwelela kuli 
wawrst, ati: Wa lawila ati, Ne finani fyonse fi lu ku lomba ifinani 
ifridyarbo. Wacita ne ku lawila ati, Cine, we mwana wanji, te ke 
ya-ko libili, dilwani bu lu ku tu kumbwa uku ti lya. Akewo katansr 
aka lawile Walukosi! : 


1 
A term of respect for a man, used even to.a son-in-law. 


e. That husband found a sees, dec reaea and brought 
village. When he saw how big his village had been, he 


very sad; and he took two basketfuls of the meat, and 

uried it, and went along throwing meat into the houses, and 

g, “In here also there used to be people, my mouth has sat 

1ereupon.”’ And he finished the whole village in the same way. 
hen he returned to his house, they remained in great grief both 
‘ them, he and his wife, and died of that grief. : 


__ IV. THE STORY OF THE SON-IN -LAW AND HIS FATHER- 
es IN-LAW. 


_ One day the son-in-law went out into the veld, and killed a 
- guinea-fowl, and took it to his wife’s village. Then he cooked the 
_ guinea-fowl; his father-in-law put it aside saying, ‘“We shall eat 
_ (it) tomorrow.’ Thereupon the son-in-law (thought) that he had 
deprived of his guinea-fowl; his father-in-law in the morning 
_ said, “Let us go and blow the bellows.‘ So they went, he and his 
son-in-law. When they had arrived at the bellows, the son-in-law 
got up to them, (and) said, 
“At my wife’s village they grudge me a guinea-fowl ! 
é. At my wife’s village they grudge me a guinea-fowl!”’ 
3 Thereupon his father-in-law said, “Move away Father?, and 
let me blow!” And he too got up to them, (and) said, 
‘*‘Palpitation to my son-in-law !8 
Palpitation to my son-in-law!” 
a Then he rose saying, “Come Father,! let us go to the village.*” 
When they had arrived, he cooked porridge with the guinea-fowl. 
Then the son-in-law felt much ashamed. So he arose and went to 
his home. 


V. THE STORY OF MR. EAGLE AND MR. DOVE. 


One day Mr. Dove sent his child to Mr. Eagle, saying, ‘‘Go, let 

him give me some meat.’’ When he reached Mr. Eagle, he said, 
‘Father has sent me saying, ‘Go, let him give me some relish.” 
And (Mr. Eagle) said, ‘“Take this! It is as though all meat wants 

its fellow meat!’’ Then the child when he returned to his father 
said, ‘‘He said, ‘All meat is asking for its fellow meat.” And Mr. 
Dove said, “Indeed, my child, don’t go there again, he’s a savage 


that longs to eat us. The case is first (i. e. most important) of 


which Mr. Eagle spoke!”’ 


1 A term of respect for a man, used even to a son-in-law. 

2 These words are chanted to the ‘‘music’”’ of the bellows. 

3 The native forge is always outside the village. ; 

4 He was ashamed of having been suspicious of his father-in-law. 


ust the two of them remained, 


_— 


; ‘VI, ICISIMIKISYO CA WANS. 
Wa likatene wirulunda. Popele kambi kas 
- Walyuni ati wumwana wa Nsamba wé we'cisuygu. Lope 

tea lile kuli Walyuni, ne ku latila ati: We citbusa cai 
fwaye’ygala isya ku fwala adantu pa ku syana. Popele 
wa li umfwile inson ukwakute. Popele wba hh larbile J ‘al 
Imuneni ingala syanji. Popele cine wa li bemwine syons' 
Walyuni ne ku syala mu yanda ili wekele. Insiku isingt ne | 


Pantaygile ne masako a li menene Uidili, ne ku tatiko’kwima. 
mwana wa Lyuni wa li wile icisuygu. Popele ba lile na to Waly 
kuli Wansamba ati: Mulunda wanji, umwana wanjr wa we'cisuyngu 


a 


- ndu ku fwaye’ciseda. Wansamba ta li ladile ati: Mfundeni newo! 


- Popele cine wa li tatikile uku ta funda, ne ciseba ne ku fumya 
Lomba ta lu ki: ya Walyuni. Uko uku wa syele Wansamba a 
lele mu cinsokela. Walunsi ne kwisa abakuti ubwinjt. Popele wa la 


ku fwa. 


VII. ICISIMIKISYO ICA WAMWANA-FINA NA 

WANSAMBA}, . 
Wafina wa li fyele atiana wdatatu; popele ne ku @asa imisembe — 
iwi. Kumfwa ati: Mwe tana wanji, mwi lu ku lisya umwililila, — 

ka mu lisya apepipepr. Pa kwewa ati wa yo°mwana, ka lisya ati: Pe 
pe pepr pepi e pepr pepi e! Sombi iyguni ukwisa t. Popele ne ku 
dulo’musembe umuvililila, ne ku lisya ati: Mwililila e...! Kumfwa 
ni ku yguni ya ponaika. Ntebwe ntebwe ntebwe, si lu kwikala mu 
“muti. Pa kwetda ati a ye swa swa swa swa, ati: Cine, a! a! ku sayga aS 
umutano u lo menene uku tandawala pakati pesida. Popele ne ku —— 
fika, ne mata ne ku tula, ne mulilo ne ku sika; lomba ne ku nina. Pa 
kwewa ati a popole-po akatemo popo popo, lomba akene ne ku sokoka 
mpelewele pesiia. Popele ne ku seluka munsi, ne ku fula, ne kwidila 

mu ku fwaya katemo kakwe. Pa ku lu ku fwaya-fwaya mu menda, 
ku sayga ni ku Nsamba i li lele. Kumfwa ati: Ni we nani? Ati: 
Netio m ne Mwana-Fina! Ati: Tayge mfine-po, tumfwe! Ati: Newo 
nsist, icist uku fina ni Watata. Popele ne ku mu mina. = 


1 Cf. other versions, Stories CXLVIII and CXLIX, 


os 
a’ " ¥ 


ati (ir. Water-Lizard had reached the age of puberty?. 
on Mr. Water-Lizard went to Mr. Vulture, and said, “My 
[ want some feather head-dresses for the people to wear at 

».” Then Mr. Vulture felt very sad. Then Mr. Vulture said, 
out my feathers.” So indeed he pulled them all out of him. 
Vulture remained sitting in his house. And many days passed. 


¥ 


id the Vulture’s daughter reached the age of puberty. Thereupon 

r. Vulture too went to Mr. Water-Lizard and said, “My chum, 

center is of age, I want a skin.” Mr. Water-Lizard said, 
“Skin me!” ; 

__ Then indeed he began to skin him, and took his skin right off. 

So away went Mr. Vulture. There where Mr. Water-Lizard remained, 

n a little bush. And the flies came in myriads. So he went 


kly into the water; and then the fish, when they saw the red, 


_ swarmed to eat him. He hastily left the river again. In that way 
he died. 


Ps 


% _ VII. THE STORY OF THE SONS OF SQUEEZER AND 
= MR. WATER-LIZARD. 


Mr. Squeezer had three children; and he carved two flutes. He 
said, “My children, don’t blow the ‘going-right-away’, blow the 
- ‘near-at-hand.’” When one of the children went, he blew, “‘Ne ne 
_ near near e near near e....!”’ But the honey-guide® didn’t come. 
__ Then he took the flute ‘going-right-away’, and blew, “Away ay...!” 
_ Behold, -a honey-guide flew down. (Away) flap flap flap, (and) 
> they (the bees) are sitting in a tree. When he had gone swish swish 
swish swish, he said, “Indeed, ah! ah!” (and) he found that the 
bough was growing stretched out over the middle of a pond. Then 
he arrived, and put down his weapons, and lit a fire; then he climbed. 
When he had chopped with the axe chop chop, lo, the head* flew 
a off whirr into the pond. Then he climbed down, and undressed, and 
_ dived in to look for his axe. While he was searching in the water, 
he came upon a Water-Lizard lying. It said, ‘““Who are you?” 
He said, ‘“‘I am the son of Squeezer!”’ It said, “‘First squeeze me, 
let us feel!’’ He said, ‘“‘I do not know how, he who knows how to 
squeeze is my father.” Then it swallowed him. 


1 For notes on the Initiation ceremonies see the Introduction to Sec. B. 

2 In order to stretch over the drum to be used at the dance. The natives use 
insamba skin more frequently than any other for this purpose. 

3. Cf. notes on the Honey-guide under 147. 

4 lit. “it itself’, i. e. the axe, as distinct from the handle. 


“fea uaa at adaitalenl 


-LIZARD AND MR. VUL- 


then one day Mr. Vulture heard that. 


er a while the feathers grew again, and began to stand up. 


wy FF, 
> 
is 


a lisyo n bo 1 uy es 
tesi ndisye apepipept, na ku lisya umwililila, Cine ne kw. oy, 
nguni ne kwisa, ne ku tanuka kopele uko. Popele ne kw nin 
popala-mo, ne kene mpelewele. Ne ku seluka ne kwirdila at 
fone ifi wa cita Watata. Koti uku pampanta uku pampan 
sanga ni ku Nsamba sé. Ne kwipusya ati: Ni we nani? Ati: 
Mwana-Fina. Ati: Fina-po, tu @one! Ati: Nsisi uku fina, r 
fina ni Watata. Ne ku mu mina. Re 


Se - Popele wyo uwa syele-po ne ku pulilila uku lisya umwililila. 
a cine ne kwisa ntebwe ntebwe ntebwe, ne ku fika na ku muti uko 
a Ne ku seluka na pesitoa ne ku fika; ku sayga ni ku Nsamba. Ati: 
Ni we nani? Ni ne Mwana-Fina. Ati: Tange mfine-po, tumfwe! 
Ati: Nsisi, icist ni Watata. Ne ku mu mina. Pe 
Kumjwa kuli wawisi ati pano abana ta sila; netdo ne mwine na — 
syala. Popele ne ku pulilila uku lisya umwililila. Ne kulila: Mwidilila 
e..../ Ne kwisa ne yguni, na ku muti ne ku tanuka. Popele ne ku 
pulilila uku nina, ne ku popola-mo akatemo, soko! ka ponena-mo. 
Popele ne kwitila mu ku fwaya. Ku ona ni kuli Wansamba. — 
Kumfwa ati: Ni we nani? Ati: Ni ne Fina! Kumfwa ati: Tange 
mfine-po, tumfwe. Popele ne kwikata, ne ku fina, ni ku mwana ne 
katemo; ne ku fina, nt ku mwana ne katemo; ne ku fina, ni ku mwana 
ne katemo; ne ku posa pa mutunta, ne ki ya ku musi ne wana wakwe. 


VIII. ICISIMIKISYO ICA MAWANSI NE NTIMBWI 
NABIOS 


Waykwasi na Wansamba na Wamucelalesa na Wamukomeka tba 
lw ku pikisya ati: Fweto ifi li kwesu ku nika finji, ku li intimbwi 
na syo. Wansamba e wa lawilé fyo. Popele Wamukomeka ne ku kana 
ati: Koku, sombi fweido kwesu ku mutunta ifinji fi li-ko. Ku li 
amatansi. Popele ba li citile icikaka; ati: Twendeni ku nika! ne ki: 
ya wonse na Waykwasi na Wamucelalesa. Popele ne ku lawila 
Waykwasi ati: Koku, twikale popele pano. Popele icine wa likele 
pa mutano, ku wona ni ku mfudu ¢ lu ku pita. Ati: Wona-ko cidya! 
Kawili ba tone ni ku ygwena i lu ku pita. Ati: Wona-ko na cimbi 


‘ 
oe are Old Lamba terms, not used now; in common speech the title 
would run: Icisimikisyo ica @antu na Bantimbwi nd wo. 


a 


~ 
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_ And indeed he blew, and the honey-guide came, and led (him) to 


re 
, 
Me 


ther brother (was) where he remained in the village. 
father said, “You children, don’t blow the ‘going-right- 
» blow the ‘near-at-hand’! Isn’t it your brother who hasn’t 
e back, he went to die in the veld, because he blew the ‘going. 
t-away’?” Then one of them said, “Today I’m going to the 
» 1 won’t blow ‘near-at-hand’, I shall blow ‘going-right-away’.” 
the same place. Then he climbed and chopped, and the axe (went) 
_whirr. He came down, and dived in, saying, ‘Let us see what 
Father does.”’ As he was feeling about everywhere, he came upon 


_ the Water-Lizard rising to the surface. It asked, “Who are you?” 


_ He said, “I am the son of Squeezer.” It said, “Squeeze, let us see!” 
He said, “I don’t know how to squeeze, he who knows how to 


_ squeeze is Father.” And it swallowed him. : 


Then the one who remained hastened to blow the ‘going-right- 


_ away’. Indeed it came flap flap flap, and reached the tree over 


there. He came down and reached the pond; and came upon the 
- Water-Lizard. It said, “‘Who are you 2” — “T am the son of Squeez- 
er.” It said, “First squeeze me, let us feel!’’ He said, ‘I don’t 
know how, he who knows how is my father.” And it swallowed him. © 
Where the father was, he thought, ‘““Now (my) children are 
finished, I myself remain.’ Then he hastened to blow the ‘going- 
right-away’. It sounded, “Away ay...!” And the honey-guide 
came, and led the way to the tree. Then he hastened to climb, and 
chopped his axe into it, slip! and it fell in. Then he dived in to look 
(for it). And he came upon Mr. Water-Lizard. He said, ““Who are 
you 2” He said, “I am Squeezer.” He said, “First squeeze me, let 
us feel!” And he caught (him) and squeezed. Lo, a child and an 
axe. And he squeezed (again). Lo, a childandanaxe. And hesqueezed 
(yet again). Lo, achild and an axe. And he cast (the Water-Lizard) on 


_ the land, and went to the village with his children. 


VIII. THE STORY OF THE HUMANS AND THE 
TADPOLES. 


Mr. Fish-Eagle and Mr. Water-Lizard and Mr. Tree-Lizard and 
Mr. Land-Iguana were arguing, and saying, ““The things that are 
at our home in the river are many; there are tadpoles as well!” 
It was Mr. Water-Lizard that said that. Then Mr. Land-Iguana 
denied, saying, ‘“No, but at our home on the land there are very 
many things. There are humans.” Then they argued obstinately, 
and said, ‘Let us go to the river!” And they all went, and Mr. 
Fish-Eagle, and Mr. Tree-Lizard as well. Then Mr. Fish-Eagle 
said, ‘“No, let us sit right here.” Then indeed they sat on a bough, 
and behold a hippopotamus was passing. (The Water-Lizard) said, 
“Took at that there!’ Again they looked, and a crocodile was 
passing. He said, “Look at that there another!” The Tree-Lizard 


lawila ati: We mwame, to wono’lupako luno uku tuba? Po 
ne ku lawila ati: Nineni-ko, ku leyga mu li insamba. Tu fut 
icisetda, tu ka @ambe pa ygoma. Popele Mucelalesa ne ku lar 
ati: Umfwa-ko, we mwame, lelo ta lu ku kwipaya. Popele, pa 
tatiko’ku nina atwantu, Mucelalesa wa li fumine uludilo; ne 
lawila ati: Mwe tame, kansi ni Mucelalesa! Pona-ko, tu lu 
Popele icine umuntu n& ye ne ku fuma-ko. Pa kweta ati ba y 
labile Mucelalesa ati: Fuma, u lu ki ya. Popele wa li fumine te 
Wansamba uki: yo’lut@ilo kwatto. Fyopelé fyo Wansamba wa li sil 
cikaka.. 


IX. ICISIMIKISYO ICA WAMANO-NDI-LI-KWATILE NA 
WAMANO-KUWULWA. - Se oe 


Wali tana-ta-ykasi. Mano-kitdulwa e mukulu @antu. Mano-— 
ndi-li-kwatile maifusi, a lu ku fule’fyela insiku syonse. Popele kambi 
kasuta Lesa wa li umfwile ati e-kwa li Mano-ndi-li-kwatile umufusi. 
Popele Walesa ne ku tume’bwe ilikulu, ati a ka tu fulile ututemo ne 
mase. Popele ne bwé lyo ne ku fika. Popele ne ku tatika Wamano- 
ndi-li-kwatile uku fukuta; ne ku lemo’ku fukuta, uku suyguluka 
lyelt. Wa li kankamene lukoso Wamano-ndi-li-kwatile, ati mba pano 
neite syant. Ne ki ya ku mukulu wakwe, ati: Mano-kidulwa ncite 
syant tbwe wa letele Walesa? Umukulu wakwe ne ku lawila ati: U 
wule intalo, u tume kuli Walesa ati yga wa lilile-mo iminsosi, intalo 
isule; ta lete, twitile pa cela, ct_pye bwino. Popele icine nd ye wali 
tumine ntalo, ne ku fika kult Walesa; ati: A lawila Mano-kiiulwa 
atr wa lilile-mo iminsosi. Popele cine ta li longenye atwantu waio 
wonse; lomba wa lu ku lila. Inoygo ukwisula i; ne kukatala ka ta 
katalo’ ku lila. Inoygo neli kwisula. Popele ne ku lawila ati: yga ci 
leke icele’co, iminsosi ya kanga. Popele cine nd ko ka li totele ati 
Ciweme; ne ki ya na ku mukulu wakwe, ne ku toto’mukulu wakwe. 


~~ 
ot 


ere).” Then behold, a 

Again he (the Tree-Lizard) 
g to frighten in all those.” Then 
us go to my home too, you shall see.” 
Mr. Water-Lizard as well. Then they 
nd he put them into a cleft (in a tree) on the road. When 
listened, they heard, ‘Mate, here’s a little galago!!” 
ney heard, “Here’s a great galago!”’ He (the Tree-Lizard) 
on’t you hear, friend Water-Lizard, what are here are 
ce ?” Then indeed Mr. Water-Lizard began to fear. When they 
he people) had drawn near, one said, “Mate, don’t you see how 
1ite this cleft is ?”’ Then another said, “‘Climb up, perchance there’s 
water-lizard in there. Let us skin it, and stretch (the skin) over 
aa yur) drum.’’ Then the Tree-Lizard said, “Listen, friend, today 
_ they are going to kill you.”’ Then, when the people began to climb, 
_ the Tree-Lizard rushed out; and (one) said, ‘‘Mate, it’s only a tree- 
! Drop down, let us go!” Then indeed that man went away. 
_ When they had gone, the Tree-Lizard said, “Get out and go.” Then 
_ indeed Mr. Water-Lizard got out and sped home. In that way 
_ Mr. Water-Lizard ended his wrangling. 


~ 


_ IX. THE STORY OF MR. WISDOM-I-HAVE-IT AND MR. WIS- 
DOM-1IS-BEING-TOLD. ae 


__ They were brothers. Wisdom-is-being-told was the elder ; Wisdom- 
_ L-have-it was a blacksmith, he used to forge metal every day. Then 
one day God heard that there was Wisdom-I-have-it, the black- 
F smith. So Ged sent a great stone, that he night forge for him axes 
and hoes. So that stone arrived. Then Mr. Wisdom-I-have-it began 
___ to blow (the bellows); and he blew unavailingly, it wouldn’t melt. 
3 Mr. Wisdom-I-have-it was simply astonished, (thinking) “what 
oust I do now.” He went to his elder brother, and-said,““Wisdom- 
- is-being-told, what must I do with the stone that God brought ?”’ 
_ His elder brother said, “Take a cooking-pot, and send it to God 
_ that he may weep tears into it, (and) the cooking-pot get full; let 
him bring it, and let us pour it on the metal, that it may “burn’ 
well.” Then did he indeed send a cooking-pot, and reached God; 
and said, “‘Wisdom-is-being-told says, ‘let him weep tears into 
(this)’.”” Then indeed he gathered together all his people; and they 
(started) to cry. (But) the pot didn’t get full; and they became 
exceedingly tired with crying. The pot didn’t get full. Then God 
said, “‘Let him leave that metal alone, the tears have baffled (us).” 
Then indeed the little one was thankful, saying It is well; and he 
went to his elder brother, and thanked his elder brother. 


idl 


1 They hear the words of people approaching along the path. 
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X. ICISIMIKISYO ICA MFUMA IKULU IYA LU KU’ 
| KATASYA AWANTU!. =a 


A 


Popele kambi kaswia a li muygene; ne kwipusyansyanya ati: € 
Mwe tame, mbe’mfumu iyt tu ka ipaye syani? Umbi wa hi asukile a 
ati: nga tu ka kumbe ubwalwa, ne ducinga tu ka tule. Popele icine ba 
lile, ne masaka ne kwatdika, ne bwalwa ne ku kumba, ne @ucinga ka 
éa tula, ne kuwamba ka ba wamba. Pa kwewa ati bwa co'lucelo, ne — 


ku tuma-ko umwdnice, ati: Ké ya u ka poke imfumu, ise, 1 nwe 


~ 


ubwalwa. Popele cine a lile mu kwi poka; ati: Mwe mfumu, a 
mwitent ati, dese 0d nwe ubwalwa. Popele nd yo cine ya li imine 
bwaygu, lomba i lu ki ya. Pa ku fiko’mo mu yanda, wonse wa Wt 


sekelele bwino, ati: Imfumu nga tkale pa mupunda apo apelelwe. 
Popele né yo imfumu ya likele. Popele impindi ryo yopele ya li 
umfwile imfumu ukuteta apo popele, nad yo ne ku fwayo’ku tina. 
Atantu ne kwasuka ati: Koku Sikulu, apa ikala umukulu kuteta pa 
teta! Impindi yopelé yo ca li kundumukile, ne mfumu ne ku ponena- 
mo mu tucinga. Wa li imisye atantu ubwalwa bwa mulilo ne kwitila- 
mo, imfumu ne ki fwa. 3 


XI. ICISIMIKISYO ICA WAMWANA-)NKALAMU NA 
WAMWANA-HOMBE. 

Wa li citile Wankalamu, ne ki ya ku musi wa éantu. Kumfwa 
ati: Mbo’musi wa nani uno? Ati: Misi wa banyina-mfumu. Kumfwa 
ati: Mbekate utiulunda @anyina-mfumu. Wanyina-mfumu ati: Ne 
mulanda netto ukwikata udulunda ne ynkalamu! Popele Waynkalamu 
wa li bwelele kuli Wanyina-yombe. Kumfwa ati: Twatuke inika 
mpangana mpangana ukutali ne wantu, twende insiku sisanu utu- 
sua nd to tusanu! Ka éa fika mu mpanga, ka wewaka umutanda, 
Wanyina-yombe ku mbonsi, Waynkalamu ku mutulesuia. Pa kwewa 
ati busiku, kumfwa Waynkalamu ati: Mwe tame, na fyala muno, na 


fyalo’muntu. Tu kenende mu mpanga, tu kepaye’nama, a ka lye 


umwana wanjt uyu na fyala! Pa kweta ati icingulo, kumfwa 
Wayombe ati: Mwe Wame, na neto na fyala, na fyalo’muntu. 
Uko twa fyele kumfwa ati: Mwe tame twenende mu mpayga, tu 
kepaye nama, tu ka pele athana wesu! 


_Kumfwa Wayombe uku wulo’mwana ati: We lu kwisa kit nd ya 
Wankalamu pa kwenda mu mpanga. Pa kumfwa wa lila, u kesiwda 
att wa ndya! Cine pantaygile kumfwa it lu kwisa inkalamu ili i lila, 
Dombe ukwisa koku. Popele Mwana-yombe wa li fumine, ne ku lu 
kwenda ende ende ende umwa ile Waykalamu, ku sanga apa fwilile 
Wanombe; ne ku patula amala a wanyina, ne ku kake’cifunda, ne ku 
bwelela na ku mutanda, ne kwinjila. Kumfwa M wana-ykalamu 


1 Cf. the Suto story Moshanyana 
eel Mocsasapoms y oa Senkatana (Treasury of Basuto Lore, 
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= x THE STORY OF THE GREAT CHIEF WHO USED TO 
Beer? ‘TROUBLE THE PEOPLE. — 


J 
a 
~~ 


_ 


So one day they gathered together, and questioned among 


answered and said, “Let us brew beer, and let us dig a pitfall.” 
Then indeed they went, and soaked sorghum, and brewed beer, and 
dug a pitfall, and covered it well over. When day broke, they sent 
a youngster saying, ‘‘Go and fetch the chief, let him come and drink 
beer.” So indeed he went to fetch him, and said, “‘O chief, they call 
you that you may come and drink beer.’ Then indeed did (the 
chief) get up quickly and go. When he arrived there in the house, 
everybody greeted him respectfully, saying, ‘“‘Let the chief sit in 


3 
_ themselves saying, ‘Friends, how shall we kill this chief ?”” One 


- that fitting place.”’ Then did the chief sit down. At that very moment 
the chief heard a creaking right there, and he “wanted” to be 


afraid. The people answered saying, ‘“‘No Sir, where a great one 
sits it always creaks!” At that very instant it collapsed, and the 


chief fell into the pit. The people lifted up the boiling beer and 


poured it in, and the chief died. 


XI. THE STORY OF MR. LION-CHILD AND MR. COW-CHILD. 


This is what the Lioness! did, she went to a village of people. She 
said, ““Whose village is this ?”’ They said, ‘““The village of the chief- — 
tainess!’’ She said,““Let me make a friendship with the chieftainess!”’ 
The chieftainess said, ““Not I, I won’t make friends with a lion!”’ 
Then the Lioness went back to the Cow. She said, “Let us cross 
countless rivers far from people, let us travel five nights and five 
days!” They reached the wilderness, and built a zareba, the Cow 
to the west, the Lioness to the east. When night came the Lioness 
said, ““My friend, I have given birth in here, I have given birth to 
a man-child. Let us go hunting on the veld, and kill an animal, 


and let this child of mine eat that I have given birth to.”” When 


evening came, the Cow? said, ‘“My friend, I also have given birth, 
I have given birth to a man-child.”” Where she (the Lioness) had 
given birth she said, “My friend, let us go hunting on the veld, 
and kill some animals and give them to our children!” 

Then the Cow told her child saying, “(I fear) lest the Lioness 
should eat me when travelling on the veld. When you hear her 
roar, you will know that she has eaten me!” Indeed later on the 
lioness comes roaring, the Cow didn’t come. Thereupon Cow-child 
went out, and journeyed on and on and on where the Lioness had 
gone, and found where the Cow had died; and took down (from 
where they had been hung up) his mother’s entrails and tied them 
in a bundle, and returned to the zareba, and entered. Then Lion- 


1 In the Lamba text the word used is ‘‘lion’’, common to male or female. 
2 In this instance, and one other, the word used is common for “‘cattle’’. 
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ati: We mwame, u li lele? Kumfwa Mwana-yombe cé le 
Recs Popele ne kwisula umu ka li akatbyakwe, ne ku ladbila ate: 
me — Kumfwa ati: Nindo u lu ku mbusisya newo: danoko tha lya 
| na newo ndu ku ta lila Wamama. Kumfwa Wamwane 
ati: We mwame, Wamama wakali, oa lya wanokeo ; I a 
ae tu li palene, tu li ne bwema bwa wantu, cine ba kwisa ku th 
ae fwetio. Kumfwa Mwana-yombe ati: We mwame, wi ntalila! U0 k 
uae pantangile ati Mwana-yombe e wa ewele at twipaye wanoko. Kum, 
ee Mwana-ykalamu ati: Twende, we mwame, tus ye ku bafust, twa k 
a —— fulile ifiswi; be ka twipaya Wamama. NG to ne kwinjila, ne 
dulo’tutemo, ne ki ya ku wafusi. =X 


a. 


Pa ku bwela ku twafusi, kumfwa Wamwana-ykalamu ati: Nga tu 
embe, we mwame, newo pano na wetbo palya pa mulyango! Cine, pa 
kwinjila Waykalamu, wa li wepeye uku teto’mutwi: umutwi mu — 
mutanda, icimpilinte posonde. a 

Kumjfwa Wamwana-ykalamu ati: Twende we mwame, twatouke 
inika sisanu, twende insiku sisanu utusuta na to tusanu, tu kewake 
ukutali makosa. Cine uko ta ile ne mutanda ne kwiwaka. Kumfwa — 
ati: Ka tu yeni ku nika! tu ka fwaye amenda, twa fwecilaka! Olo, 
cine swa swa swa, ka wenda ne ku fika na ku musi wa wantu. Ati: 
Mwe mfumu, tu peleni-po amenda, ti nwe! Kumfwa ati: Ta ti nwa 
amenda, ta tu est. Umwana wa mfumu a ka twalo’muntu ku menda 
matlo, icingulo a ka bwela; popele pa ku pita na simbi insiku sisanu, 
wa ka ya libili mu ku tapa. : ws 

Cine lucelo kumfwe’ngoma i lu ku lila. Popele umwine wa musi 
ati: Umfweni wa lu ku twalo’mwana wa mfumu mu ku tapa menda! 
Kumfwa Wamwana-yombe uku tepeta ati: Nga tu lu ki ya na fweio! 
Popele wa lu ki ya mu mpanga, ne bana ato wowilo wa lu kulonda — 
mu mpanga mu mpayga mu mpayga. Ka wa fika na ku cisiwa putu, 
ne ku wona wa fika atantu mu kwipaila pa menda. Kumfwa ati: 
Ka tu fisama, tu wone! Popele ifintu ifya myefu itali ti ne kwikala 
pa menda uku tumpuka ne ku lu ku langa-langa. Kumfwa ati: Nindo — 
mu fisamine kulya? Kumfwa Mwana-yombe ati: X we mwame, 
wa tu wona, nga tu fisuluke ne kwimakana! Popele ne kwise’fintu 
ifyo mu ku wepaya; sombi Wamwana-ynkalama wa li wulile iciswi 
ne ku tetale’mitwi, inga? isanu na itatu. Popele ne ku dula insalu 
cya fwite umwana wa mfumu; ne ku kaka-mo imitwi, ne ku tuma 
umwana wa mfumu ati: Ké ya ku musi, u ka ule adantu pano ati, 
Lelo ka tapule amenda, lelo cinwenwenwe, citapuletapule ! 


_ Popele imfumu ne kwinjila mu yanda, ne ku wule’ygoma, ne ku 
lisya ati atwantu wonse mu mitala nga womfwe umulandu uyu. 


1 A click sound used to warn a friend or attract hi i i i 
: é s attention without disturb- 
ing the quarry: it resembles a driver’s call to his horses, = St Sees 
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_ child said, “Mate, are you asleep ?”? Cow-Child was silent, he was 
_ angry. Then (Lion-Child) opened the door where his mate was, and 
_ said, ““Mate!”’ He said, “Why do you rouse me? your mother has 
_ eaten my mother, and I am mourning my mother.” Then Mr. Lion- 
_ child said, “Mate, my mother is fierce, she has eaten your mother; 
x and, what is more, we two are alike, we have the scent of people, 
_ indeed she will come and eat us also.”” Then Cow-Child said, ‘“Mate, 
_ don’t accuse me! You will say later on that it was Cow-Child who 
suggested killing your mother.”’ Then Lion-Child said, ‘Come, 
_ mate, let us go to the blacksmiths, let them forge us knives, lest 
_ my mother should kill us.” And they entered, and took axes, and 
went to the blacksmiths. 

On their return from the blacksmiths, Lion-Child said, ‘‘Let us 
hide, mate, me here and you there by the doorway!” And so it was, 
when the Lioness entered, they killed her by cutting off her head; 
the head in the zareba, the trunk outside. 

Thereupon Lion-Child said, ‘“‘Come, mate, let us cross five rivers, 
let us travel five nights and five days, let us build far, far away.”’ 
And so it was that where they went they built a zareba. One said, 
“Let us go to the river and look for water, we’re dead with thirst!” 
Ah! indeed slog slog slog they travelled and reached a village of 
people. They said, ‘‘O chief, give us some water, let us drink!” 
He said, “‘We don’t drink water, we don’t know it. The chief’s son 
will carry a man to the water tomorrow, in the evening he willreturn; 
then when other five days pass, they will go again to draw water.” 

And so it was in the morning that the drum was sounding. Then 
the headman of the village said, “Listen, they are taking the chief’s 
son to draw water!’ Mr. Cow-Child said in a whisper, ‘Let us go 
too!” Then the (people) were going through the bush, and those 
two children were following them through the bush, through the 
bush, through the bush. And they arrived at a great expansive lake, 
and they saw that the people had arrived to kill (i. e. sacrifice a man 
to the lake-dwellers) in the water. They said, ‘Let us hide, let us 
see!” Then creatures with long white beards were sitting on the 
water and floating and gazing about. They said, “Why are you 
hiding over there?” Then Cow-Child said, “Cluck! mate, they’ve 
seen us, let us come out of hiding and stand up!” Then those 
creatures came to kill them; but Lion-Child took his knife, and cut 
off their heads, how many ? Eight. Then he took the calico in which 
the chief’s son was arrayed, and tied the heads in it, and sent the 
chief’s son saying, “Go to the village, and tell the people now saying, 
‘Today go and draw water, today it is drinking anyhow, it is drawing 
any way!’” 

Then the chief entered the house, and took the drum, and beat 
that all the people in the district hear this business. The chief said, 
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18 bab peo 
— Kumfwe’mfumu ati: Mwe bantu, mwe moa 
sile-po atbensu ku musi? Kumfwa ati: Koku, impemt 
li-po awensu. Kumfwa umbi ati: Neto kwesu kewa 
dadili. Kumfwa ati: Mu tume umuntu, mu ka wete! Ne 
umwipwa wa mfumu. Kumfwa ate: Imfumu ya mwuient. f 
ati: Tange tu sambe ku menso. Pa kweiba at ba bwela k 
ati: Yeni wawili, yga wese! Kaivili dambi ne ki ya, ne ky 


isa! Popele wowilo ne ku pulililo’kwima, pa ku wone’mfumu ya isa. 
Kumfwe’mfumu ati: Mba nindo ta mwisile, na lemo’ku tuma awantu, — 
mwewo ukwisa mwe tone! Popele ne ku ta kuynkwila mu muloygo, HM 
ne kt ya ku musi. “tSex : 
Pa ku fika, kumfwa ati: Mbo’mukulu wantu wisa, mwe wan i 
Kumfwa Wamwana-yombe ati: Umukulu wanji ygu Mwana-ykalamu. — 
Kumfwa ati: Uyu Mwana-ykalamu umukulu wantu e wa kupo | 
mwana wanji uyu. Popele Mwana-ykalamu ne ku kakulule’cifunda 
ca mitwi, ne ku fumya-mo insalamu, ne ku posa mwiulu, ne ku 
teyo’munwe, insalamu ne ku fika-po; ne ku fula ne ku wika pansi. — 
Popele Mwana-yombe wa li citile fyopelé fyo. Popele imfumu ate: 
Uyu Mwana-ykalamu e muko wanji. Popele Mwana-yombe ne ku 
cite’cipa ne nsima mu noygo ne kwifunika-ko ne mawula, ne ku pela 
umulamu wakwe, ne ku lawila ati: Pano ndu ki yokutali insiku 
sisanu ne tusuba n& to tusanu; popele kant icipa canji ci koma mu 
_kesviba ati wa fwa Mwana-ynombe. cae 
Cine wa li endele fidya ukutali, ne ku fika apakumanine amakumbi 
panst, ne citantilo wa li wikile-po. Popele a li ninine-po, ne ku fika 
ku kaynanda, ne ku @ono’mwana umwanakasi wakwe Lesa, nekwinjila 
mu yanda, ne ku lawila ati: Pano na neto ndu kupa. Kumfwa 
Wamwana-Lesa wa li lawile ku mwdnice ati: Ké ya kuli Watata, ne 
ku ta wula ati, Akapondo ku mwana wenu! Popele ne ki yo’luwilo 
kult Wawisikulu. Kumfwa ati: Nindo u lu kwisilo’luiilo? Ati: — 
Akapondo ku mwana wenu uko mwa mu fisila! Popele ulucelo ne 
kwima ne fita. Kumfwa Mwana-Lesa ati: Mwe Mwana-yombe, mu 
li lele? Wuka! Awantu pansi! Kumfwa ati: Nindo wa mbusisya? 
Niekele-po uidusuyga, indye! Popele pa ki lya lye lye lye, popele ne 
kw fwala ne nguo, ne ku bule’ciswi, ne ku fuma. Popele ne ku ona 
awantu amawumba abili pa mbali syowilo; ne ku lawila ati: Bwele- 
lent ulurdale lumo, mwi ygepayansyanya pa ku pose’fyela. Popele 
wonse ati: Cine cine tu bwelele, nindo tu citile’fi uko a@antu uko nd 


e Se 


athered here, did you not leave any strangers 
y answer only guards, there are no 


s sent. He said, “The chief has called you.” They said, 
us wash our faces.’’ When he had returned to the chief, 
“Go two of you, let them come!’’ So others went, and said, 
s, they have called you to the chief, come!’ They said, 
‘Let them first eat their porridge!’ They sent others saying, 
chief says let them come right now!” They said, “Let us 
ad our guns!” Yet again they said, “Let us first rest!’ Then 
e chief himself arose. When he had drawn near, they said, ‘Mate, 
E: is get up, the chief has come!”’ Then both hastened to rise, 
_ when they saw that the chief had come. The chief said, ‘“Why 
_ haven’t you come, I am tired of sending people, and you won’t 
_ come!” Then he set them in the rank!, and they went to the village. 
=" eir arrival, he said, ‘““Which is the elder, my friends ?”” Then 
mad w-Child said, ‘“My elder is this Lion-Child.”’ He said, ‘This 
_ Lion-Child, the elder, is the one who will marry this daughter of 
mine.” Then Lion-Child undid the bundle of heads, and took out 
a ring, and threw it up, and put out his finger, and the ring slipped 
on (lit. reached on). He took it off, and put it down. Then Cow- 
_ Child did the same. Then the chief said, “This Lion-Child is my 
son-in-law.” Then Cow-Child conjured with porridge in a cooking- 
pot, and covered it over with leaves, and gave it to his sister-in-law, 
and said, ‘““Now I am going far five nights and five days; so if my 
charm dries, you will know that Cow-Child is dead.” 


And so it was that he travelled that great distance, and arrived 
_ at where the clouds reach the earth, and they had put up a ladder. 
Then he climbed up and reached a small house, and saw the daugh- 
ter of God, and entered the house and said, ““Now I too am going 
to marry.” Then the child of God said, to a youngster (i. e. her 
little slave girl), ““Go to my father, and tell him saying, ‘An enemy 
at your child!’” So she sped to her master. He said, ““ Why do 
you come so quickly?” She said, ““An enemy at your child over 
there where you hid her!” Then in the morning soldiers arose. Then 
the God-Child said, ““You Cow-Child, are you asleep? Wake up! 
There are people below!” He said, ““Why do you rouse me? Put on 
some porridge for me, let me eat!’ Then he ate and ate and ate, 
and put on his calico and took his knife, and went out. Then he 
saw two crowds of people, (one) on either side; and said, “Return 
to one side, lest you should kill one another when you throw the 
weapons (lit. metals).”” Then they all said, “Indeed, indeed, let 
us return, why have we done this, people here and people there 
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ko atantu? Ne ku bwelela ulubali lumo. Kumfwa ati: H pano 
cita bwino. Ne ku wule’ciswi, ne ku pinika ukuwdoko kwa muntu 
ne ku lawbila ati: Ké ya ku mfumu, yga 1 lete amenda, tu ike 
mbokoma, tu pepesye-ko ulubaygula! Cine ne ku ya ku mfumu, 
ku lawile’ fyo ku mfumu kula Walesa. Avadyakwe tonse wa li epeye. 


Katwili ulucelo nyemu ni ku fita ku katuygu. Kumfwa ati: 
Wukeni, mwe wantu, dukeni adantu pansi! Kumfwa ati: Leko’ ku 


mbusye’fyo, tayge u teke-po wbusuyga, eli na ku fumina posonde! 
Popele ne ki lya,’ ne ku fuma; ku sayga m ku wantu amawiumba 
akulu, ne ku lawila ati: Bweleleni idumba limo, ta mu bwene ifi va 
fwile adadyenu mailo pakuti pa kwipayansyanya? Wonse ne ki 
sumina, ne ku bwelela uludali lumo. Popele a li wepeye Wonse, 


umo ne ku wula, ne ku tuma ku mfumu ati: Ka letent fwaka ne 
ludangula, tu pepe mu mbokoma. 


Popele ku mfumu kumfwa ati: M! m! ifi ba fwa abantu wonse, = 


pano tu ka tume lukoso mu ku mwita. Kulya kuli Mwana-yombe 


kumfwa imbwa twi twi twi si lu ki lya icifulu ca mala a Wayombe. “4 


Ati: A! lelo na ki fwa! Popele ulucelo Mwana-Lesa ne ku wuka ne 
ku kumba ne dusunga, ne ku mu busya ati: Wuka! mi lyobusunga! 
atwantu panst. Popele ne ki lya lye lye lye. Pa kweta ati a lapuke, 


ne ku latila ati: Mwense, tuleni amata, mu ule lukoso utupindo 


tubili, ne ku njipaya lukoso, lelo newo i. Cine ne ku wulo’tupindo — 


tubili, ne ku mwipaya. 


Pa kwetda ati ta mwipaye’fyo, pa ku bwelo’mulamu wakwe ku 
cipa, ku sanga ca uma; ne ku bulo’mukwatio ati: Wamwana-yombe 
wa fwa! Kumfwa umukwato ati: Na ne mpele uibuyga, nkonke 


umukwasu! Ne ®uyga ne ku mu pela, ne kwenda masiku asanu ne 


tusuiba nd to tusanu. Popele ne ku fika, ne ku pisye’fitumbi ne ku 
lala. Kawili ulucelo ne ki ya mu ku fwaya umukwato, ne ku lala. 


Ulucelo ne ku fwaya fwaye fwaye fwaye,uku wono’mukwatdo woyu. — 


Ne lucelo ili a pendulule’fitumbi, ili a pendudule’fitumbi, te ku mu 
dona 1, ka kd wa. Popele ulucelo ne ku mu sanga u li fwile umukwato, 
netupindo tuli weyekeleifi. Popele nemupuyga ne ku pamo’mukwato, 
ne ku mu wusya; lomba fi lu ku pakana; né ye umukwaido ne ku 


patamuka. Kumfwa ati: Pano twa wa wbatwili! Ne ku nina pa fitan- 


tilo, ne ku fika ku mwana-Lesa. Kumfwa, We kasya kanji, kd ya Uu 


ka laibile kuli Watata ati lelo wa li wadili! Ne ki ya. Kumfwa ati: 
Lelo ta isa bawili. 


Ulucelo ati: Mweto e! wukeni, atantu pansi! Kumfwa Wamwana- 
gkalamu ati: We mulamu, leko’ku lawile’fyo, u tange uku kumbo’ 


wbusuyga! Cine ne wusuyga ne ki: lya Lye lye lye, ne ku lapuka; ne — 
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And they returned to one side. He said, “Now you have 
ione well.” And he took his knife and cut off the arm of one man, 
_and said, ‘‘Go to the chief, let him bring water, and let us put it 
nto the calabash-pipe that we may smoke hempthroughit!” Indeed 
he went to the chief, and said that to the chief, to God. All his 
companions he (Cow-Child) killed. 
__ Again in the morning there was a swarm of soldiers at the little 
_ hut. She said, “Wake up, man, wake up, there are people below!” 
_ He said, “Stop waking me like that, first you put on the porridge, 
_ then Tl go outside!” Then he ate and went out; and met two 
crowds of people, and said, “Return to one crowd, don’t you see 
how your companions died yesterday because they killed one 
another ?” They all agreed, and returned to one side. Thereupon 
he killed them all, one he took and sent to the chief, saying, 
“Go and bring tobacco and hemp, let us smoke it in our calabash 
pipe.” 

Then where the chief was he said: ‘Ah! ah! how all the people 
have died, now let us just send and call him’’. Where Cow-Child 
was, he heard the dogs bow-wow-wow eating the stomach (and) 

intestines of the Cow. He said, ‘““Ah! Today I die!’”’ Then in the 
morning the God-Child woke and stirred the porridge, and woke 
him up saying, ““Wake up! eat the porridge, people are below.” 
Then he ate and ate and ate. When he had gone out, he said, ‘‘All 
of you put down your weapons, just take two sticks, and just kill 
me, today I am no (good)!”’ And so it was that they took two sticks, 
and killed him. 

When they had thus killed him, when his sister-in-law returned 
to the magic preparation, she found it dried up; and she told his 
brother saying,““Cow-Child is dead!” His brother said, “Give me 
too some flour, let me go after my brother!’’ And she gave him 
flour, and he travelled five nights and five days. Then he arrived, 
and carried (together) the corpses, and went to sleep. Again in the 
morning he went and searched for his brother, and (again) lay 
down. The (next) morning he searched and searched and searched, 
but he didn’t find his brother. And again in the morning he (went) 
counting over the corpses over and over again, he didn’t find him, 
the (sun) went down. Then in the morning he found his brother 
dead, and the sticks leaning against him like this. Then he struck 
his brother with an (animal’s) tail, and raised him up; and then 
they shook hands; and his brother came to life again. He said, 
“Now we have become two!” And they climbed the steps, and 
reached the God-Child. She said, “‘My little slave, go and say to 
my father that today they are two!’’ She went. She said, “Today 
two have come.” 

In the morning she (the God-Child) said, “Hey you! Wake up, 
there are people below!” Mr. Lion-Child said, “Stop saying that, 
you first make the porridge!” Indeed the porridge they ate and 
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—‘mulume ne ki lya. Pa ku lapuka ne ku fipaya fyonse. 


—Kumfwe’mfumu ati: Mbo’mukulu wantu wisa? Kumfwa ati: 


< 
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ku ona ni ku mabumba a bantu abili. Ka depay on 
Mwana-ykalamu uko na Mwana-yombe. nd ye uko 
sya~po umo ati: Ko lawila ati: Lelo ba, hi warbili ! Popel 
ku mfumu, ne ku lawila ati: Wa li dawili. Pa kweia ate 
fita. Popele wiusuyga ne ku wa tekela-po wowilo ne mula 


Olo ku mfumu ati: Nga tu dete lukoso wowilo. Ne ku tumo’mur 
ati: Mwe wantu da mwiteni ku mfumu ati nga bese kuno! Pe 
ne kwima wowilo, ne mukasi ne ku teka pakati, ne ku fika ku mfu 


Mwana-ykalamu! Kumfwa ati: We Mwana-ykalamu u li upile? — 
Kumfwa ati: Ndi upile uko ntulile, ict ta cwpile na Wamwana-yombe . 
Kumfwe’mfumu ati: Pano na kuka-mo netoo muno mu musi; popele = 
ata lu kwisa mu ku ladile’milandu, yga wba lawile na Mwana-yombe, 
netbo ne mulanda. Cine imfumu ya fuma mu musi wa-iyo, neki ya 
ku katungu, mu ku fisama. Popele Mwana-yombe ne kupa. Kumfuoa 
Wamwana-ykalamu ati: Pano neto né ya. Popele Wamwana-yombe 
ne ku laya ati: Kani ifita fi ka tulilo’ko kwenu, ykema na netwomu 
ku mu lwileni. 5 on ee 
Ulucelo wa syala, ne mukwatio wa ya kwaido. Popele imilandu 
yonse ya lu kwisa mu_ku sowolola kult wopele uyo Mwana-yombe. 
Popele ne ku bwelela Wamwana-ykalamu kwato. Kumfwa atwakasi 
ati: Uko mwa ile mwa li bwene umukwanu wa li fwile? Kumfwa ati: 
Na li bwene atiantu wa li fwile mpayngana mpangana, ne ku lemo’ku 
fwaya: pa kasuwa ka cielo ne ku mu wona. 


XII. ICISIMIKISYO ICA WANSIMBA NE MFUMU. 


Wansimba wa lu ku fwaya apa kwikala. Wa li imine Wansimba 
kambi kasuwba ne ki: ya kumbt ku mfumu, ati: Newo ndu ku fwaya 
apa kwikala, we mfumu. Kumfwe'mfumu ati: Mu ye pa kanika apa 
e-po mu. ya ku temena. Popele Wansimba wa lile mu ku leta aanakasi 
wonse. Wa li fikile lomba wa lu ku lima: ne fyakulya ka wa woswela- 
‘mo lukoso. Pa kwewa ati ifyakulya fya sanguka, Wansimba ta li 
lawile ati: Koku, nsi nga wona akesitiilo aka ku ntemwa ku mfumu! 
Wa litile umwana watio umukulu ®antu, ati: We mwana wanji, 
ké ya ku mfumu, u ke tule ati: Wansimba lelo wa lu ku leko’mweo, 
kant te lelo neli ni mailo! Umfwe’mfumu ifi ya ku ladila, kani 
imfumu, we mwana wanji, i li ntemenwe. A li imine uyo mwana wartbo 
Wansimba, ne ku lu ki ya ku mfumu. Imfumu ne ku ladila ati: 
Mitende mwe tame! Ati: Mitende Sikulu, sombi Watata, lelo wdusiku 
wonse ta wa lele-po neli panini i, cipale pano Watata ®é fwa; eli 
twa eta ati tu ka wule’mfumu! Imfumu ati: M.....! Ca Wipa 
Wansimba! Mba kant we mwame Wansimba wa ki fwa, icisewa mu 
ndetele-ko ! 


of people. They 
-and Cow-Child ~ 


en they went out they killed them all. | 

: at where the chief was he said, “Let us just call them both.” 
nd he sent a man saying, “You men, they have called you to the 
‘saying, “Let them come here!’ Then they both arose, and 
e wife between them, and reached the chief. The chief said, 
ch is the elder ?”’ He said, “This one, Lion-Child!” He said, 
| Lion-Child are you married ?”’ He said, ‘I am married over 


there where I come from, the unmarried one is Mr. Cow-Child.” oe 
; - Then the chief said, “Now I am moving out of this village; so those Seer 
__ who come to settle cases let them talk with Cow-Child, not I!” = 


Then indeed the chief leaves his village, and goes away toa garden- 
hut to hide. Then Cow-Child married. Then Mr. Lion-Child said, ee 

_ “Now I am going.” Then Mr. Cow-Child promised saying, “If a 

_ soldiers attack your home, I too shall rise and fight for you.”’ 

In the morning he is left, and his brother has gone home. Then 

every case used to come to be settled to that same Cow-Child. 

_ Then Mr. Lion-Child returned home. His wife said, “Where you 

went did you find your brother dead ?” He said, “I found countless 

people dead, and I got tired of searching: on the Saturday I found 

= him.” 


XII. THE STORY OF MR. GENET AND THE CHIEFS. 


_ Mr. Genet was looking for a place to dwell. One day Mr. Genet 
arose and went to a certain chief, and said, “‘I want a place to dwell, 
_ O chief.” The chief said, ‘‘Go to this little stream, go and cut trees 

_ there.”’ Thereupon Mr. Genet went and fetched all the women. 
_ They arrived and then (started) to hoe, and the crop just burst 
through.! When the foodstuffs had yielded, Mr. Genet said, “No, 
I have not yet seen a sign of the chief’s goodwill towards me!”’ 
He called his eldest son, and said, ‘““My child, go to the chief, and 
tell him, “Today Mr. Genet is leaving his life, if not today maybe 
tomorrow!’ You listen to what the chief will say, whether the 
chief, my child, loves me.” That child of Mr. Genet’s arose and 
went to the chief. The chief said, ‘Greeting, friend!” He said, 


Pare See ee 
a Ny ’ 


The chief said, ““Ah....! That’s bad for Mr. Genet! Now, friend, 
if Mr. Genet dies, you bring me (his) skin!” . 


1 This term is used of a ‘“‘bumping”’ harvest. 
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20 wa li umpwile insoni ulewakuti. 
Popele nd ye uyo mwana waibo wa lt umfwile insont ukwakutr.— 
Wa ile na kuli Wawisi ne ku fika. Ati: We mwana wanjr, imfumu 


ya ladvila ati syani? Ati: Ya eba att kani @awiso wa ku fwa wisewa 


u ka ndetele. Wansimba ati: Ta umfwile, we mwana wanjr, imfumu 
iyt te tu temenwe-po. Mailo tu ka lu ka ya, we mwana wan}t, kumbe . 
ku mfumu! Popele ta li sile ifyakulya fyawo, lomba tia lu ki ya: 

ne ku fika kumbi ku mfumu, ne kutema ka wa tema, ne fyakulya ka 


fi sanguka. Wansimba ne kwito’mwana watwo uwa ku tanga, ati: 
We mwana wanji, ta tu yga wona akesidilo aka ku temwa ku mfumu; 


mfumuati: M.....!Cawipa Wansimba. Kani we mwame Wansimba 
wa ki fwa, u ka ndetele-ko iciseda!l Uyo mwdnice wa li vmine ne 
nsoni uku lu ki ya kwarbo, ne ku fika, ka fika kuli @awist. Kumfwoa 
@awisi ati: Syani uko wa ile? Kumfwa ati: Ya lawila, tata, fyopelé 
fyo tfya lawile imfumu iya ku tanga! Wa li imine lomba wa lu 
kui ya: ne fyakulya ne ku syala lukoso nsele nsele. Kawtili ne ku 
fika kumbi ku mfumu. Ati: Mitende we mwame Nsimba! Ati: 
Mitende Liulu! Wa isa ili ufwaye’ndo Nsimba? Ati: Na isa the 
miwaya, Sikulu, apa kwikala. Kumfwa ati: Utunika uto topele 
utu li pesidya e-tu wikale-po! Nsimba nd ye wa lile popele apo pa 
tunika wa mu pele ku mfumu. Lomba a lu ku tema, ne koca ka oca, 
ne kubyala ka byala. Pa kwewa ati a silo’ ku wyala, ati: We mwana 
wanjt ta tu nga wona kesidilo aka ku tu temwa ku mfumu. Marlo u 
ka ye-po, u ke bule imfumu ati Watata wa lu kis fwa! Né& ye umwana 
wato lucelocelo ne ku fika na ku mfumu. Pa kwetéa ati a fika ku 
mfumu, ati: Mitende we mwame. Ati: Mitende Sikulu wipile, pesu 
ta paweme-po. Ati: Mba ta paweme-po nindo ya wa-po? Ati: Watata 
lukoso ka ki ya, neli ni fifino kale @é fwa. Kumfwa apa li imfumu 
ati: M....! Ca @ipa Wansimba! Mba kant Wansimba wa ki: fwa, 
icisewa mu ka ndetele-ko. 


Uyo mwdnice a lt imine icisinsi uku lu ki ya. Ne ku fika na kuli 
wawist. Wawisi ne ku mwipusya ati: Syani we mwana wanji uko 
wa tle? Ati: Uko tata wa lawila fyopelé fyo ifya lawile imfumu ya 
ku tanga. Kumfwa ati: Mailo lwéndo, mwe ana wanji! Popele cine 
ulucelo tonse wba li imine uku lu ki ya, ne ku fika kumbi ku mfumu. 
Kumfwa ati: Mitende we mwame Nsimba: We mwame Nsimba u lu 
ku fwaye’ndo? Ati: Wikale popele apa apepi, ndu ki nwa-po bwino 
ubwalwa! Wansimba ta lu kit ya, ati: Nsi nga wona akesiwilo ku 


led with sorrow. He went to his father and 
He said, ‘““My child, what does the chief say ?”’ He said, 
le said, ‘If your father dies bring me (his) skin.’”” Mr. Genet 
» “Don’t you hear, my child, this chief doesn’t care for us. 
omorrow we shall go, my child, to a chief elsewhere!” Then they 
ft their food, and set off, and reached another chief, and cut 
own trees, and sowed their food. When they had thus sowed their 
food, it yielded a harvest. Mr. Genet called his eldest son, and said, 
“My child, we have not yet seen a sign of the chief’s goodwill; 
tomorrow you will go to the chief, and tell him, ‘Mr. Genet is ill, 
he won’t get over it at all!’ Mr. Genet-Son rose and went early in 
the morning. When he had reached the chief, he said, “Greeting, 
_ my friend Genet-Son!” And he said, ‘‘Tis evil greeting Sir!’’ He 
said, “How is it evil, what is evil at your home 2” He said, “My 
father Mr. Genet is simply terrible, he won’t get through it, not at 
all.”? The chief said, ‘“Ah....! That’s bad for Mr. Genet. My friend, 
if Mr. Genet dies, you bring me (his) skin!’”’ That youngster got up 


— 
™ 
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sorrowful and went home, and arrived; he reached his father. His 

_ father said, ‘““How was it where you went?” He said, ‘“‘He said, 
_ father, just the same as the first chief said!’’ He arose and then 
they went, and left their food about hither and thither. Again they 


reached a chief elsewhere. He said, ‘‘Greeting, friend Genet!” He 
said, “Greeting, O Heaven!!” — ‘What have you come looking 
for, Genet ?’”’ He said, “I have come, Sir, looking for a place to 
dwell.’ He said, ““Those very streams on the other side there, you 
dwell by them.” And Genet went right there to the streams that 
the chief gave him. Then he cut trees, and burned, and sowed. 
- When he had finished sowing, he said, ‘““My child, we have not 
yet seen a sign of the chief’s goodwill towards us. Tomorrow you 
will go and tell the chief that your father is dying!’’ Thereupon his 
son early in the morning (went), and reached the chief. When he 
~~ had reached the chief, (the chief) said, ‘Greeting, friend.’’ He 
said, “Evil greeting, Sir, our home is no good.” He said, ‘How is 
it that it is no good, what has happened ?”’ He said, “Father simply 
(the sun) is setting, maybe now he is already dead.’’ Then where 
the chief was, he said, ““Ah....! That’s bad for Mr. Genet! Now 

if Mr. Genet dies, you will bring me (his) skin.” | 
That youngster silently rose and went. And he reached his 
father. His father asked him saying, ‘“How was it, my child, where 
you went ?” He said, ‘‘Over there, father, he said the same as said 
the first chief.’ He said, ‘“Tomorrow ’tis a journey, my children!” 
Then indeed in the morning all arose and went, and reached another 
chief elsewhere. He said, “‘Greeting, friend, Genet. Friend Genet, 
what do you want ?” He said, “Live right here near by, that I may 
drink beer well!” Mr. Genet went, saying, “I have not yet seen a 


1 A title of great praise. 


Popele cine wa lile ne kwikala na papo pa kanika, n 


ne kupya ka fi pya. Pa kweba ati fyd pya, Wansimba ati: J 


~ Watata lelo ta lu ke fa, e kutuma ba ntuma ati u ka dule imfu 


-ati: Icine! 
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mfumu. Kumfwa umwana ati: Tu ka ka dona tata, ta 


: aes } aye 
tema. Pa kwewa ati wa silo’ku tema, ne koca ka toca, ne kur 
ka tba wyala. Pa kweba ati ta silo’ku wyala, ne kumena ka fir 


hesi@ilo: mailo u ké ye ku mfuma 
labile ati: Cipale lelo Wansimba ta lu ki fwa! Popele cin 
mwana wartdo wa li imine ulucelocelo, ne ku fika na kumfumu. Kum 
ati: Mitende we mwame. Ati: Mitende Sikulu, mitende wi 


we mwana, nst nga wona 


Apa li imfumu ya li fitilwe. Ati: Mbo’yo wwa kwipaya Wansimb ae 
muno mu calo a fume kulipi? Ya li injile wiukalt omfumu mu yanda, = 
na pefumo lya-iko. Ati: Ka th ya tata, yka done uku lu ku fwila — 
Wansimba. Kulya wa li fikile. Imfumu ne ku pulilila pa culu, ati: 
Uwa lowa Wansimba yga mu sunsulule-ko, kani tesi mu sunsulule-ko, 
uno musi wa Wansimba ndu ku silo’ku mwipayeni, kani Wansimba re 
wad fwe. Ya li fumine-po imfumu pa culu, lomba i lu ku bwelela 
kwa-iko ili i pata. Pa kwetda ati uko wa syele Wansimba ati: Mwe Ss 
twantu banji mwense ta mumfwile imfumu ¢ ikala ne wantu? Wonse 
atantu wa li totele ati: Cine ino ni mfumu! Popele wa likele kopele 
uko. a 


XIII. ICISIMIKISYO ICA WAKALULU! NE WUNKA- — = 
KWANKAKWA. = 


Kambi kasutia Wansofu wa li loynganisye aiantu wonse, ati: 
Twendeni tu ka tule wmukalo. Popele cine wa lile wonse. Pa ku _ 
silo’ku tula, umbi ne ku lavila ati: Sombi Kalulu tesile-po. Popele 
ne ku lawila Wansofu ati: Icine ndu ku lawilisya ati: U ka mu — 
tona Kalulu uki nwa amenda mu mukalo wanji umu, a ka mu lete, 
tu ka mwipaye! <r 

Popele na ye Kalulu, pa kumfwe’fyo ulucelo, né ye ne kwasuka 
ati: Kani cine imfumu ya kosya masiwi? Ne watbyakwe ne kwasuka 


Popele, pa ki co’lucelo Wakakwele ne ku fisama pa mukalo ati tu 
wone atantu ada lu kwitia amenda. Né ye Kalulu wa lu ku fuma mu 
mpanga, ali ne buci, ne ku swalamukila pa mukalo, ne kwinjila mu 
mukalo ne citele ne ku tapula. Pa ku tatiko’ku pinta, ne ku mwikata. 
Wa li lawile Kalulu ati: Sikulu ndi ne @unkakwaykakwa udu ta — 
wu lya imfumu icenjele! Wa li asukile Wakakwele ati: Tayge tumfwe, 
mpe-po! Popele Kalulu wa li asukile ati: Koku Sikulu, tange mu : 
kakent, ilyo mu peni-po Né to ne ku kana ati: Koku tange mpe-po! 
Na ye Kalulu a li sumine ati: Ciweme, ndu ku mu pent panini. 


* For a note concerning the part played by the Little-Hare in Bantu folk- 
lore, see note 1, p. 3 of E. Jacottet’s “Textes Soubiya’’. 
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y had finished cutting, they burnt, 

ey had finished sowing, it grew up and ripened. 
j pened, | Mr. Genet said, “No, child, I have not yet 
ign: tomorrow you will go to ‘the chief, and say, ‘Perhaps 
Genet will die!’ Then indeed that child of his rose 


> He said, ‘Greeting Sir, evil greeting, Father is dying 
that is why he sent me to tell the chief!” 

e the chief was, he grew angry. He said, “The one to kill 
xenet in this country where is he to come from?!” The chief 
= red his house in a rage, and (seized) his spear. He said, “‘Let’s 
go, father, let me see the place where Mr. Genet is dying.” Yonder 
he arrived. The chief straightway (climbed) an anthill, and said, 
_“Bewitcher of Mr. Genet loosen the spell, if you don’t loosen 
es evel this village of Mr. Genet’s, I shall make an end of killing 
, if Mr. Genet die!” The chief left the anthill, and went back 
ae me scolding. Then where Mr. Genet remained, he said, “All 
ye my people, don’t you hear the chief that lives with people ? ” All 
__ the people were thankful saying, “Indeed this is a chief!’’ Thereafter 
_ they dwelt in that same place. 


XIII. THE STORY OF MR. LITTLE-HARE AND THE 
TIGHTLY-BOUND. 


_ One day Mr. Elephant gathered together all the people, and 
ane. “Let us go and dig a well.’”’ Then indeed they all went. When 
they had finished digging, one said, “But Little-Hare hasn’t come.” 
Then Mr. Elephant said, “Indeed, I command that the one who 
shall see. Little-Hare drinking water in this well of mine, let him 
- bring him, and let us kill him!” 

- ~ Then Little-Hare, when he heard that in the morning, answered, 
“Ts it true that the chief has commanded ?”’ And his companions 
answered, “It is quite true!” 

Then, when morning dawned, Mr. Rhinoceros hid near the well 
in order to see who was stealing the water. And Little-Hare came 
out of the bush with honey, and suddenly appeared at the well, 
and entered the well with a calabash, and drew water. When he 
began to carry it, he (Mr. Rhino) caught him. Little-Hare said, 
“Sir, I have the Tightly-Bound that a cunning chief doesn’t eat!” 
7 Mr. Rhinoceros answered, ‘‘First let us taste, give me some!’’ Then 
3 Little-Hare answered, “‘No Sir, first let me bind you, then let me 
give it to you.” But he refused saying, “No, first of all give it to 
me!” And Little-Hare agreed saying, “All right, Ill give you a 
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1 All sickness and death are attributed to witchcraft. 
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Popele cine wa li da pele panini. Pa ku silo’ki lya, wa li latbil 
Pano ykake, w mpele-po na fimbi, indye. Popele cine ka lt tatil 
uku ba kaka. 


Pa ku siloku ta kaka, ka li pintile ne menda, lomba ka tu kt ya. 
Na Wansofu ne ku fika, ne kwipusya ati: Nindo ya ku kaka? Ati: 


Ni Kalulu, ali ne buykakwaynkakwa wiu ta od lya imfumu icenjele! 


Popele Wansofu wa li lawile ati: Ndu ku fisama newo ne mwine, — 


muipaye ! : paa. 
Impindi yopelé yo a li fikile Kalulu, ne fitele fyakwe, ne kwinjila 

mu mukalo. Pa ku tatiko’ku tapa menda, ne ku mwikata. Ne kwasuka 

Kalulu ati: Mwi njipaya, Sikulu, taynge mu peni-po ubuykakwa- 


nkakwa. Popele Wansofu ati: Tange tumfwe, mpe-po! Ne ku wa pela 
panini. Pa ku silo’ké lya, ati: Nkake, u mpe-po na fimbi! Pa ku 


siloku wa kaka, ka li imine, lomba ka lu kui ya. 


Popele kawili ne bantu atdenji ne ku fika ku saygana Wansofu 
wa ba kaka. Kumfwa Wankalamu ati: Lelo ni newo na ku syala-po. 
Popele cine ta li syele-po Wankalamu, ili wa fiseme. Pa ku pite’ 
mpindi ice, a li bwene wa fika kale Wakalulu. Lomba wa lu kwinjila 
mu mukalo; ne menda ka ta tapula. Pa ku tatiko’ku pinta, ne ku 
wekata. Ne kulawila Kaluluati: Neto Sikulu ndi ne wunkakwaykakwa 


uu ta bi lya imfume icenjele! Waynkalamu ne ku lawila ati: Tange. 


tumfwe! Popele cine ka li @a pele panini; ne ku lawila Wankalamu 
ati: Nkake! Cine ka li ta kakile. Lomba ka lu ki ya. | 

Popele ne wabyawo awenji ne kwisa, ne kwipusya Wankalamu 
att: Na mweto wa mu kakeni? Ati: Mwa fwa! Ifyo fintu ifi i na 
Kalulu'uiune! Popele ta li wa kakulwile né wo. Kumfwa Fulwe ate 
Ndu ku syala-po newo, mwikate. Popele cine Wafulwe wa li syele, 
ne kwikala popele apo. 

Pa ku pite’mpinds ice, ba It bwene ka isa, ne kwinjila mu mukalo. 
Ne ku kekata kakalulu. Ne ku lawila Wakalulu ati: Lekeni Sikulu, 
ndi ne bunkakwankakwa! Fulwe ati: Lyasi! Ati: Sikulu ndekeni, 
mu peni-po ubunkakwaynkakwa! Fulwe ati: Lyasi! 


Popele cine ne wenji atantu wa li fikile. Wa li sayngile Wafulwe 
wa muikata Kalulu. Wonse ne ku lawila ati: Epene tu mwipaye 
musipwa Kalulu! Kalulu ne kwasuka ati: Mwi njipaila kuno 
Sikulu; mi ye, mu mpame pa museyga; na ki fwa! Kani mu njipaile 
kuno, test imfwe-po, yo! Popele @onse wa li sumine ati: Nga tu lu ki 
ya ku museyga, tu ka kepaye! Popele cine, pa ku fika ku musenga, 


wonse ca lt buygene, ne ku ka pama pa musenga. Wa li bwene ka 


pulililo’luwilo. Wonse ati: Twa tumpa! 
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deed he gave him a little. When he had finished 
id, “Now tie me up, give me some more, let me eat it.” 
Then indeed he began to tie him up. : . : 
_ When he had finished tying him up, he carried his water, and a 
‘went away. Then Mr. Elephant arrived, and asked, ‘““What has tied 

u up?” He said, “It is Little-Hare, he has the Tightly-Bound 
at a cunning chief doesn’t eat!’ Then Mr. Elephant said, “I will Meee 
de myself and kill him!” | ae 
Just at that time Little-Hare arrived with his calabashes, and ee 


_ entered the well. When he began to draw water he caught him. And 
_ Little-Hare answered, “Don’t kill me, Sir, first let me give you 
some Tightly-Bound.” Then Mr. Elephant said, ‘First let us taste, 
give me some!” And he gave him a little. When he had finished 
eating, he said, “Tie me up, and give me some more!”” When he had 
finished tying him up, he arose and went. 
4 _ And then many people arrived and found that he had tied up 
_ Mr. Elephant. Then Mr. Lion said, ‘‘Today it is I who will remain.” 
_ Then indeed Mr. Lion remained in hiding. After a little while, he 
saw that Mr. Little-Hare had already arrived. Then he entered the 
__well; and drew water. When he began to carry it, he caught him. 
And Little-Hare said, “I Sir, have the Tightly-Bound that a cunning 


E 
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. chief doesn’t eat!” Mr. Lion said, ‘First let us taste!’’ Then indeed 
E it gave him a little; and Mr. Lion said, ‘Tie me up!”’ Then indeed 
it tied him up. And off it went. 

Then many of his companions came and asked Mr. Lion, “And 
you too has he tied you up?” He said, ““You’re dead! What fine 
things those are that Little-Hare has!” Then they undid him also. 
Then Tortoise said, “I shall stay and catch him.” And indeed Mr. 
Tortoise stayed, and sat just there. 

After a little while, he saw that it had come and entered the well. 
And he caught Little-Hare. And Mr. Little-Hare said, “Let go, 
Sir. I have got the Tightly-Bound!” Tortoise said, “Fibs!?”’ He 

~said, ‘Let me go, Sir, let me give you some Tightly-Bound!”’ Tor- 
toise said, ‘“‘Fibs!”’ . 

Then indeed many people arrived. They found that Mr. Tortoise 
had caught Little-Hare. They all said, ‘“That’s right, let us kill the = 
bounder of a Little-Hare!” Little hare replied, ‘“Don’t kill me here, 
Sir; go and throw me down on the sand. I shall die! If you kill me 
here, I won’t die!’”’ Then all agreed saying, “Let us go to the sand, 
and kill it!’? Then indeed when they reached the sand and all were 
gathered together, they threw it down on the sand. They saw that 
it had gone right in quickly. They all said, ““How foolish we are!? 


3 


1 This is a favourite expression of the Tortoise; ef. Story XLITI. is 
2 Cf. the Episodes described in the Subiya tale ““Nakala n’usulwe (Texte 
Soubiya: E. Jacottet, p. 25.). 


- Wakakwele_ne musowa. Ka li fumine, lomba ka lu kit ya kwisiiba — 
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XIV. ICISIMIKISYO ICA KANICE AKA MUK A. 


Kambi kaswia ka li fumine ne cisatdi ca-kako, lomba ka 
ku musi wa @antu. Ku saygana pa li Wakakwele ne citalo ca 
ngu: ka li fikile ne cisaii ca-kako, ati: Nga ygule icisatr ce 
wunyangu! Popele cine ba li sumine Wakakwele; ne ku ka wikila p 
mbale inyaygu. Pa kweba ati ka silo’ku lya, ka li lawile ati: Pen 
cisawi canji, ubunyaygu bwa cepa. Popele Wakakwele ati: Mba w 
fuma kwisa, we kat@anda? Nku kupule icimanto ku mutwi! Popele & 
li bwene kale ka ima, lomba ka lu ku wa kaka Wakakwele, ne ku @ 
alamwina mu citvumba, ne ku bula ne satii lya-kako, lomba ka lu 
lya: ne nyaygu ne ku wula, lomba ka lu ki: lya. Pa ku silo’ki lya ka 
li bulile umuto wa nyaygu, ne ku wetulwila, mu mutwi Wakakwele. — 


lya-kako. Wonse Wansofu wa lu kwiso’luiilo na Waykalamu; ati: — 

Mba nindo ya ku kake’fi, Kakwele? Ati: Kdnice aka mukoal — 
Popele awatiyatio ne ku lawila ati: Akdnice e ka nga ykaka? Wa- 
nsofu wa li lawile ati: Mailo newo yka syala-po! = 


Popele cine, pa ku co’lucelo, ne ku syala-po Wansofu, ne citaloca 
manyangu. Atabyato mbalya ba luki ya Wakakwelena Waynkalamu 
mu mpanga. Pa ku pite’mpindi panini, na ko ka li fikile ne cisawi; 
ne ku lawila ati: Nga yngule-ko wcisawi ne Gunyangu! Wansofu nad @o 
ne ku sumina, ne ku ka pele’nyangu. Pa kwewa ati ka silo’ku lya, 
ati: Mpeni cisawi canji, wiunyaygu bwa cepa. Wansofu ne ku ta- 
mbiko’kutoko ati tu kekatetuka pamepansi. Olo,nekuwekata Wansofu, 
lombakalu kukaka. Nekutéulane cisati ca-kako, lomba ka lu ki lya. 
Ne ku wula ne nyangu, lomba ka lu ki lya. Ne ku ®ulo’muto, ne ku — 
wetila pa mutwi Wansofu. Wansofu ne ku lila icililelile. Ne ku fuma 
lomba ka lu ki ya. Na Wankalamu ne ku bwela na Wakakwele. Ulu 
mwe Wansofu, mba nindo ya mu kakeni udu ukulu? Nad wo neku 
lawila ati: E-ko ka li ako kantu! Pa kweta ati lucelo Waynkalamu 
ati: Ndu ku syala-po na neto. 


Na to ne ku syala-po Waykalamu. Wa li bwene kale ka isa ne 
cisanbt ; ne kwipusya ati: Yga ygule-ko ut@unyangu ne cisawi canji! 
Na to ne ku sumina Waykalamu, ati: Lete’cisawi! ne nyangu ne ku 
ka pela. Pa kw silo’kii lye’nyangu, ka Li lawile ati: Mpele icisadi 
canji, ulunyangu lwa cepa! Ne kwima Waykalamu ati tu kekate. Ka 
lt Wekete, lomba ka lu ku kaka; ne ku wula ne cisati ca-kako, lomba 
ka lu ki lya. Pa ku silo’kt lya, ka li lile ne ‘nyangu. Ka ka bulo’muto, 
ne ku wetulwila: lomba ka lu kit ya. 


oF 5 ee Pe 
ie day it came out with it 
e. It came upon Mr. Rhinoceros with a big cooking-pot of 
, arrived with its big fish and said, “Let me buy the beans 
big fish!” Then indeed Mr. Rhinoceros agreed; and put 
ans on a plate for it. When it had finished eating, it said: 
ne my big fish, the beans are not enough.” Then Mr. Rhinoceros 
Where do you come from you little devil? I’ll smack you 
the head with the tongs!’’ Then he saw that it had already 
n, then it began to tie up Mr. Rhinoceros, and rolled him over 
_ tothe wall, and took its fish, and started eating: and took the beans, 
_ and started eating them. When it had finished eating, it took the 
bean gravy and poured it over the head of Mr. Rhinoceros. Mr. 
Rhinoceros howled. It went out, and off it went to its pond. Every- 
body (including) Mr. Elephant and Mr. Lion hastened up, and said, 
2 hatever has tied you up like this, Rhinoceros?” He said, “A 
little youngster of the navel-string!’’ Then his mates said, ‘‘Would 
_ @ youngster tie me up?” Mr. Elephant said, “Tomorrow I shall 
stop behind!” 
Then indeed, when day broke, Mr. Elephant remained behind, 
with a big pot of beans. His mates Mr. Rhinoceros and Mr. Lion, 
_ there they are going away into the bush. After a little while, it too 
__ arrived with its big fish; and said, ““Let me buy the beans with my 
____ big fish!” And Mr. Elephant agreed, and gave it some beans. When 
it had finished eating, it said, “Give me my big fish, the beans are 
~ not enough.” Mr. Elephant stretched out his hand to catch it and 
throw it down. Ah! it caught Mr. Elephant, and began tying him 
up. And it took its big fish, and began to eat. And it took the beans 


6“ 


and began to eat. And it took the gravy, and poured it over Mr. 

_ Elephant’s head. Mr. Elephant just howled and screamed. And it 

went out and went away. Then Mr. Lion and Mr. Rhinoceros came 

back. “Oh my! Mr. Elephant, whatever has tied you up with all your 

bulk?” And he said, ‘“‘That little thing was here!’’ When it was 
_ morning Mr. Lion said, “I am going to remain this time.” 

And Mr. Lion remained behind. He saw that it had already 
arrived with its big fish, and asked, ‘“Let me buy the beans with my 
big fish!’’ Then Mr. Lion agreed saying, ““Bring the fish!”” And he 
gave it some beans. When it had finished eating the beans, it said, 
“Give me my big fish, the beans are not enough!” Then Mr. Lion 
rose up to catch it. It caught him, and began to tie him up; and it 
took its big fish, and began to eat. When it had finished eating it, 
it ate the beans. It took the gravy and poured it over him: then off 
it went. 


1], e. a new-born babe. 
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Wansofu ne ku fika, ati: Syani lelo mwe Waykalamu, mwe mu li 
toto’bukali? Wafulwe ati: Mailo mi nebo nka syala-po. Popele ae 
pa ki co’lucelo, Wafulwe ne ku syala-ko. Lomba ta likele Wafulwe m' ee 
cipande; na ko ne ku fika ne cisatr: ne kwikala popele apo. Olo, ne | 
kekata kuli Fulwe. Lomba a lu kwita Fulwe ati: Na tkata ef } 
Wankalamu ne ku fika na Wansofu. Sombi ka li lawile ati: Mwi 
njipaila ku mutunta: mu ka njuvpaile ku musenga ku nika! Lomba 
donse wba lu ki ya ili ba sembelesya: donse ne ygwele. Pa ku fika ku 
musenga, ta li ka lampwile pansi pa museyga. Na ko kali tukwilile 
iloda mwiulu: wonse ne ku wba tobola. Ka li injile uluidilo pa menda, 


XV. ICISIMIKISYO ICA MUNTUNSI NE HGUNI 


Ya li kolele insala; kambi kasuida ne ku fuma ati nka lye-po akowa. 
Ka bwela-mo lukoso. Kawili kambi kaswia ne ku fuma. Kumfwa 
ni ku yguni ya isa: ne kwi twala, ne ku mu twalo’kutali ukwakuti ; 
ne ku bwela-mo, ne kwi leka. Pa ku bwelela ku musi, ne kwima umbi 
wpengele ukwakuti; ne kumfwa ya ise’nguni yopelé yo, ne kwi twala, 
ne ku mu twalo’kutali ukwakuti mu mbali ya culu; ne ku sangana 2 
- dikele, ne citele icakuti udune. Popele uyo muntu ne ku tina. Kumfwa 
icitele ati: Te ku tina! Fika kuno! Né ye ne ku fika. Ati: To mpape! 
Né ye ne ki ya ne ku ci papa. Pa ku fika pa cilyango icikulu, ati: 
Ntule! Ne ku ci tula; ne kwinjila icitele. Kumfwa ati: We mwame 
pusyo kutoko! Na ye ne ku pusya, ni ku mutondo wa fisunga. Lomba 
na ye alu ku syana; ati: Epent, indye-po akakulya lelo! Kumfwa 
kawili ati: We mwame pusyo’kuwoko. Ni ku katunda ka nsvma. Ne — 
ku pokelela. Ne ku latila ati: Ne lusiko ndu u pintile-mo insima 
yowe! Popele lwilt ne ku lawila ati: Te ki ya ku lawila ku musi! 
Na ye ne ku kana ati: Koku Sikulu, newone! Ne ku longela ne nsima 
mu lusiko mukatt. 


Popele lomba a lu ki ya: ne ku fika na ku’ musi, ne nsima ne ku 
fumya, ne ku pela atatdyakwe wonse. Wonse ne kwipusisya ati: Mba 
aya a fuma kulipi? Na ye ati: Na pumba! Ati: Tu wule uku wa 
pumba! Na ye ne ku kaninina. 


Ulucelo pa ki ca, ca li imine cimbi icileme, ati: Ndu ki ya mu 
mpanga. Kumfwa ni ku nguni. Ne kwi londa. Pa ku fika mu mbali 
ya culu, ku saygana + likele ne citele. Ne ku lawilo’yo muntunsi ati: 
Icitele ci la wame’ci! Né co citele ne kwasuka ati: Ndi muntu! Ne 
kwasuka uyo muntu ati: Syonsé si te mbiko? Icitele nad co ne ku 
lawbila ati: Ndi muntu! Pa kumfwe’fyo umuntunsi ne kwima ne- 
fumo ati nci lase, ne ku li ikata ku citele. Né co ne kwasuka ati: We 


d, ‘How is it today Mr. Lion, you 
ceness ?”’ Mr. Tortoise said, ‘Tomorrow 
she om Then indeed at dawn, Mr. Tortoise stayed 
ind. And Mr. Tortoise sat in a piece of bark; and it arrived with 
s big fish: and sat right on there. Ah! and it was caught by Tor- 
vise. Then Tortoise called out, “I’ve caught it!” And Mr. Lion and 2S 
shant arrived. But it said, ‘““Don’t kill me on the high land; me 
kill me on the sand by the river!” Then they all went rejoicing 3 

atly over it: all of them shouting. When they reached the sand, 
- dashed it down on the sand. And it scattered up the dust: and 
__ they were all blinded. It dived quickly into the water. 


j xy. THE STORY OF THE MAN AND THE HONEY-GUIDE. | 3 
A famine arose; one day (a man) went out to eat some mushrooms. | ne 
He just returned (empty). Again another day he went out. He 
heard a honey-guide arrive: and took it along, and it took him a 
great distance; and he came back, and left it. On his return to the ~ 


* village, there arose another, one very poor; and heard that same 


E honey-guide come, and he took it along, and it took him a great 


_ distance to the edge of an anthill; and he found it sitting with a 
most beautiful calabash. Then that man was afraid. And the 
2 ealabash said, ‘““Don’t be afraid! Come here!’’ And he came. It 
said, “Won’t you carry me ?”’ And he went and carried it. When he 
arrived at a great opening, it said, ‘““Put me down!” And he put it 
down, and the calabash entered. It said, “‘Friend, poke your hand 
through!” And he poked it through, and, lo! a jar of beer. And then 
he began to dance, and said, ‘“That’s right, let me eat a little food 
today!” Again it said, “Friend, poke your hand through.” Behold 
a great basket of thick porridge. And he took it gladly. And it 
_ said, ‘“Here’s a tinder-box, carry your porridge in this!”” And again 
it said, “Don’t go and tell (this) at the village!’ And he refused, 
saying, ‘No Sir, not I!” And he packed the porridge inside the 
tinder-box. 

And then off he went: and he arrived at the village, and took out 
the porridge, and gave to all his companions. They all insistently 
asked him, ‘‘Where has this come from ?”’ And he said, ‘TI have 

begged it!” They said, “Tell us where you begged it!’’ And he 
absolutely refused. 

When morning dawned, one of the worthies arose and said, “T 
am going into the bush.” He heard a honey-guide (come). And he 
followed it. When he reached the side of the anthill, he found it 
sitting with a calabash. And that man said, ‘““What a fine calabash 
this is!” And the calabash answered saying, “I’m a man!” And 
that man answered, saying, ‘“These are all evil omens, are they 
not ?”’ And the calabash said, ‘I am a man!”’ On hearing that, the 
man arose with his spear to wound it, and it (the spear) was caught by 
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. oe , . ie . ; : sh Ree a 
mwame wi njipaya! Né ye umuntunsi ate: D mbiko st la fula ! wma 
ne katemo ati nci towe. Ne ku kekata, ne ku lawila ati: We mwame, E- 


mpape-ko! Umuntunsi ne kwasuka ati: Kani yku pape, u mpele 


amata anji ne tutemo: nd co ne kwasuka ati: Inya na ku ku pelat 


Na ye ne ki ya, ne ku ci papa. Pa kw ci papa, ne kwesyo’ku cr towa. 


Né co ati: We mwame wi njipaya! Na ye umuntunsi ne kwasuka atis a 
Nani umuibyowe we citele? Pa ku frka pambi, ne ku ladila ati: 
Ntule! ne kwinjila. Ati: Tambika amatoko! Na ye ne ku tambika. us 
Iminwe yonse ne ku monsala-ko. Ne ku fuma-ko ulutilo, ne ku fika 


na ku musi kwato. Pa ku mu tona wonse, ne kwipusya ati: N indo. 
ya ku cita? Ati: Citeleecampinika! Pa kumfwe’fyo uyo upengele, a la 
umfwile insoni ukwakuti. Ta lawile-po neli kantu. 


Pa kis co’lucelo, lomba a lu kis ya kopele uko, ne ku ci saygana, 
ni co ne ku mwipusya ati: We mwame, wa li ndowele. Na ye ne ku 
kana, ati: Koku Sikulu; ni ykalamba yenu, mwe ene, e ya mu letele! 
Ne fyakulya ne ku mu pela, ne ku twala ku musi. Wonse pa ku fi 
done’ fyo ifyakulya, a li mwipwisye ukwakuti. Na ye ne ku sumina 
ati: Citele e ci lu ku mpela! Impindi yopelé yo ne fyakulya ne ku, 
bwelela. 


XVI. ICISIMIKISYO ICA WAKALULU NE YA LILE 
WULAMBE. 


Insiku syonse inkalamu ya lu kwikata awdantu, ne ku lu ku wa 
_silile wonse. Popele kambi kasuwa ne kwima umbi umuntu ati: Tange 
ndu ki ya ili ndya-po akoci. Pa kwewa ati a fika mu mpanga, kumfwa 
ni ku nguni ya ponaika. Pa kwewa ati ya ponaike’fyo, ka fi sensela 
ne ku sensela. Kulya ku sanga i lu ku tentuluka inguni. Ku sangana. 
st lu kwikala pawili. Ku sanga ni ku mata a li lele-lele. Pa kwikala 
att nstke umulilo, ya lisile n& yo, ka i dya. 


Kawili ulucelo ka ima umbi né& ye, ati: Tange ndu ki ya ili ndonda- 
po akauni. Cine omfwe ya isa. Ka fi sensela ne ku sensela. Pa 
kwetba ati kuntaygile, ku sangana i lu ku tentuluka. Pa kwetéa ati 
a cetbuke, ku sayga si lu kwikala pawili. Pa kweta ati njikale, nsike 
akalilo, ya lisile né yo ka t dya. 

_Kawili ulucelo umbi na ye fyopelé fyo wa li imine. Pa kweta ati a. 
fike moryamba, omfwe ya pone’ygunr. Ka fi sensela ne ku sensela. 
Pa kwetba ati kuntaygile ku sanga i lu ku tentuluka, ku sanga si lu. 
peiala pawilt. Pa kwikala mu ku siko’mulilo, ya lisile nd yo ka % 

ya. : 
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h. And it answered saying, “Friend, don’t kill me!” 
man said, “The ill-omens abound!” And he rose with his 
break it. And it caught it (the axe), and said, “Friend, carry 
!” The man answered, “If I carry you, give me back my weapons 
and axes!” And it answered, ‘Yes, I shall give you them!” And he 
snt and carried it. Whilst carrying it, he tried to break it. And it 
said, “Mate, don’t kill me!”? And the man answered, ‘“Who’s your 
mate, you calabash ?”? When he had arrived at a certain place, it 
said, ‘“Put me down!” And it entered. It said, “Stretch out your 
hands!” And he stretched them out. And it cut off all his fingers. 
_ He rushed out, and arrived home at his village. When they all saw 
_ him, they asked, ‘““What has done this to you?” He said, “A 
 calabash cut me!’’ On hearing that, that poor man felt very sorrow- 
ful. He said not a thing. 
When morning dawned, he set out right over there, and found it 
(the calabash), and it asked him, saying, ‘‘Friend, you betrayed 
me.” And he denied, saying, ‘‘No, Sir; it was your own messenger 
; that brought him!” And it gave him food, and he took it to the 
village. All, when they saw that food, asked him insistently. And 
he confessed saying, “It was the calabash that gave it to me!” 
_ At that very moment the food went back. 5 


s 
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XVI. THE STORY OF MR. LITTLE-HARE AND WHAT ATE 
WULAMBE. 


Every day a lion used to catch the people, and he began to finish 
them all off . Then one day a certain man arose and said, “First let 
~ me go and eat some honey.”’ When he had arrived in the bush, lo! he 
heard a honey-guide fall.1 When it had thus fallen, they? sped off. 
Over there he found the honey-guide ‘hanging about’. He found 
them (the bees) located in two places. He found weapons lying 
about. When he sat down to make a fire,? it (the lion) also came and 

ate him. 

Again in the morning another got up and said, ‘‘First of all let me 
go and follow up a little honey-guide.”” Indeed he heard it come. 
Off they sped. Further on he found it ‘hanging about’. On looking 
up, he found them located in two places. When he had sat down to 
light a fire, it too came and ate him. 

Again in the morning yet another got up in the same way. When 
he had reached the forest, he heard the honey-guide fall. Off they 
sped. Further on he found it ‘hanging about’, and there they were 
located in two places. When he sat down to make a fire, it also came 
and ate him. 


1 A term frequently used regarding the sudden appearance of the chattering 
honey-guide. A 

2 Lamba, idiom indicating ‘‘the man and the honey-guide’’. 

3 In order to smoke the bees. 
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Popele ne wantu wonse ne ku sila. Pa kwetba ati 
kambi kasuda, WaWulambe abene ne kwima, atr: Ndu 
ndya-po akoci. Pa kwetba ati wba fika mwiyamba domfwe ya 
Ka fi sensela ne ku sensela. Pa kwetwba ate thende-ko pantaygr ; 
sanga i lu ku tentuluka. Pa kweiba ati wa cedduka Wab ulambe 
sanga si lu kwikala pabili. Wa likele WaWulambe ati tu sike-po— 
akalilo. Ya lisile ne ku wekata. ; a 

Popele mu musi wa li lemene uku pembelela, ne ykast yakwe na 
danyina ne ku lemo’kwikala. Ati: Lelo WaWulambe ya lya! Popele 
icine ya likele uku lu ku lila inkasi yakwe. Kambi kaswiba ne kwisa . 
umbi umwalalume ati: Ndu ku fwayo’kupa! Ati: U lu ku fwayo’ — 
kupo’mwana wanji, tayge a kepaye iya lile Wulambe. Popele uyo — 
mwalalume wa li kene ati: Koku, mbe’ya lile Wulambe ko ipaya — 
syani? Popele umbi nd ye wa lisile, ati: Ndu ku fwayo’kupo’mwana- 
kasi uyu! Wanyina ati: U lu ku fwayo’kupe’ykasi- Wulambe, tange — 
a kepaye ya lile Wulambe! - 


Pa kweta ati kambi kasuiba, Wakalulu ne ku fika, ne ca lupafu, 
ati: Ndu ku fwayo’kupo’yu mwanakasi! Ne kwasuka Wanyinad — 
Wulambe ati: U lu ku fwayo’kupe’nkasi-Wulambe, tange a kepaye — 
iya lile Wulambe! Kalulu wa li sumine ati: Inya ndu kupa. ‘ 

Pa kweta ati bw co’lucelo ka li fumine ne lupafu lwa-kako. Pa — 
kweta ati kende-ko, kumfwa ati ni ku yguni ya isa. Lomba ka lu ki 
ya ili ka londa. Pa kwetba ati ka cite’ fi ku saynga ilu ku tentuluka. Pa 
kwewa ati ka fika, ka ka cetouka, ku sanga ni ku mata mpaygana 
mpangana. Popele nd ko ka lisvwile ati kopele kuno e-ko 1 lt 1 lile 
Wulambe. . 

Pa kweta ati ka ceduke liwili, ku ona i lu kwisa. Popele nd ko ka 
li wikile icifunda ca-kako, lomba ka lu kit ya kopele uko. Ne ku fika 
ne ku lambila pansi, ne ku lawila ati: Mitende Mwe Wasikulu! Naé 
wo ati: Mutende! Ne kwipusya ati: Ku yanda yenu, Sikulu, kulipi? 
ka pepe-po! 

Popele wa lile wonse kopele uko. Pa kwetia ati wa silo’ku pepa, ka — 
li wa wulile ati: Sikulu ndi ne cipa icakuti! Kani mwa ci wona 
mwewo, koti kale mwa ci tinamina! Popele Wankalamu né to ba 
li lawile atti: M! Wafi Kalulu u lu ku wepa! Popele n&é ye ati: 
Twendeni Sikulu, mu ka wone! 

Pa kwetda ati wa yo’ko, ka li fikile, ka ka wulo’lupafu lwa-kako; 
popele ne kwinjila-ko; ne ku ba ula Waykalamu ati: Njimyeni-po 
pano Sikulu! Wa li ewele ati tu mwimye, ne kwikata amala mu 
musyu. Ka wa lema Waykalamu, uku kemya i. Kumfwa ati: Na 
mwewvo Sikulu, pano injileni-ko! Olo na Waylakamu ne kwinjila-mo. 
Wi akalulu ati: Ne wakasi wenu, Sikulu; ne wana wenu Bonse nga 
wenjile! Kumfwa Waykalamu ati:Tesi u twimye-po wetto! Ati: 
ae Sikulu na ku mwimyeni! Popele cine wa li injile-ko Wonse — 


1ished off. At dawn one day, Mr. Wu- 
arose and said, “I am going out to eat some honey.” 
reached the forest, he heard it fall. Off they sped. 
had gone further on, he found it ‘hanging about’. When 
ambe looked up, he found them located in two places. Mr. 
ulambe sat down to make a fire. It came and caught him, 


Sie = ; “ d me - 
__ Then in the village they tired of waiting (for him), and his sister 
is mother became tired of sitting. They said, “Today it has 


day a certain man came and said, “I want to marry!” (The 
other) said, “He who wants to marry my child, let him first kill 
_ that which ate Wulambe.” Then that man refused, saying, “No, 
how is one to kill what ate Wulambe?” Then yet another came 
saying, “I want to marry this woman!” The mother said, ‘“He who 
wants to marry Wulambe’s sister, let him first kill that which 
, ate Wulambe!” : 
__ But one day, Mr. Little-Hare arrived with a big sack, and said, 
- “T want to marry this woman!’’ And Wulambe’s mother answered, 
“He who wants to marry Wulambe’s sister, let him first kill that 
which ate Wulambe!”’ Little-Hare agreed saying, ‘Yes, I’ll marry.” 
When morning dawned it went out with its sack. When it had 
gone a little, behold the honey-guide came. And it went following. 
When it had done that, it found that it (the honey-guide) was 
loitering about. When it arrived, it looked round, and found count- 
less weapons. Then it knew that was where that which ate Wulambe 
was. 


2 


3 When it looked round again, it saw him (the lion) coming. Then 
it put down its sack, and it went right over there. And it arrived and 
bowed itself down, and said, “Greeting O Master!’’ And he (the 

2 lion) said, “‘Greeting!’’ And it asked, ‘“Where is your house, Sir ? 


Let me have a smoke!”’ 
_~ Then they both went over there. When they had finished smok- 
ing, it said to him, “Sir, I have a splendid trick! If you were to see 
it, you would just love it at once!” Then Mr. Lion said, “Ah! 
The lies, Little-Hare, that you are telling!’ And he said, “Let us go, 
Sir, you’ll see!” 

When they had gone over there, it arrived, and took up its sack; 
then it went inside; and said to Mr. Lion, ‘‘Now lift me up, Sir!” 
He was about to lift him up, when (Little-Hare) caught his claws 
into a root. Mr. Lion strained, he didn’t lift him. Then he said, 
“And you, Sir, now get in!”’ And, lo! Mr. Lion got in. Mr. Little- 
Hare said, “‘And your wife, Sir, and all your children let them get 
in!” Mr. Lion said, ‘“You can’t pick us up!” He said, “No Sir, Pl 
pick you up!’’ Then indeed they all went in. 


1 Lamba exaggeration in narrative. 


Mr. Wulambe!” Then indeed his sister sat down and wept. 
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Pa kweta ati wa silo’kwinjila, lomba ka lu ku kaka na cimwando — 


icakuti wiukulu. Kumfwa ati: Nindo Kalulu wu lu ku tu kakila fino. 
Ati: Koku Sikulu, ukwimya ati njimye bwino. Popele ka lv kakil 
ponse ponse, ne ku kosa. Popele ne ku wa wula ati: Lelo mwa wepa; 


ndu ku mwipayeni; emwe mwalile Wulambe! Ka ka, ula ne kapindo, 
lomba ka lu ku wa puma. Pa kwetda ati ka puma impinds tkulu, ka 
li bwene pa tanta; lomba ka lu ki ya ku must. Ati: Lelo na ipaya isi 
lile Wulambe! Ati: Wufi, wa wepa! Mba werbo ili ifumbe lyopele 
uwa kwipaya-po isi lile Wulambe? Ka li lawile ati: Iga weme atantu 


wonse, tu lu ki ya! 


Popele icine tba li imine wonse, lomba tia lu ki ya. Cine ba sanga 
fyonse fyd fwa ku lupafu. Wa li tedele ne makuni aenji, ne ku fi 
posa-mo. Popele fya li pile fyonse. Popele ta li bwelele ku musi. Ne 
mwanakasi wyo ka kopa kakalulu. 


XVII. ICISIMIKISYO ICA MUNTU UPENGELE. 


Wa li ne cilonda. Popele kambi kasuia a li fumine ati tayge nka 
lowe-po utusaidi. Ne ki ya ne ku fika ku nika, ne ku tekela pa menda, 
ne ku fudula, ne ku futdulo’mwanakasi. Popele wyo muntu wpengele a 
li tinine ukwakuti, pa ku wona umwanakasi uyo. A li lawile umwana- 
kasi ati: Ka tu yeni ku musi kwenu. Uyo mwalalume ne ku kana 
ati: Koku nsi kwete kwesu, atiakwasu wa li ntamfisye, ndi syele mu 
masala! Umwanakasi ati: Ciweme, ka tu yeni! Pa ku fiko’ko ku 
masala, ne kwinjila mu yanda yao. Pa kwewia ati ®usiku umwana- 
kasi wa li ansikile ifintu ifinji ifiweme ne wantu awenji. Pa ku 
wuko'lucelo atalalume wa li sangile wa ikala atantu avaweme 
ukwakuti, ne ku wa wula ati: Mwe walume, te ku yo’ko uku mwa 
mfumisye neo! Nd wo ne ku lawila ati: Mba yka londe-ko indo, 
kawili ne na wisya? Popele icine wa likele insiku isinji. 


Pa kwetia ati kambi kasutda wa li wulile indoto yato, lomba wa 
lu ku ya kopele uko. Pa ku fiko’ko, wa li fikile ne kwikala, ne ku 
wrka-po indotio. Pa ku futdula, ba li fubwile umwanakasi na umbi 
uweme ukwakuti. Wa li mwipwisye ati: Ka ti ya ku musi! Na ye 
ne ku kana ati: Koku, tange mu kepaye avakasi wenu, ilyo na newo 
ygise! Popele né wo wa lile ne ku koma ifumo mu mulombe, ne ku 
bwela. A li kene, att: Koku, mwa lasa mu mulombe. Katili wa li 
bwelele ne kwipayo’musya waio. Kabili a-li kene ati: Koku, masya 
wenu mwa tpaya: awakasr wenu mwa wa sya, mbalya wekele! Kawili 
fe ss ne ne ku ee laso’ yo umukasi watdo. Popele wa libwene olo! 

ujuntu né po fya ya, ne wanakasi @ ! } 
bop dott a p Sige ast wonse! A li syele enka, 


1 Cf. stories, CX VIII and CXXXVII for other versions of the same. 


: 
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q to him, “Today you lie; I am going to kill you; it is you who ate 


~ Wulambe!” It took a stick, and started to beat them. When it had 
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When they had finished going in, then it started to tie it up with 
a tremendous rope. He said, “Little-Hare what are you tying us 
__ up like this for?” He said, “No Sir, just in order to pick you up 
easily.” Then he bound it round everywhere tightly. Then he said 


beaten for a long time, it saw that all was still; then off it went to 
the village. It said, “Today I have killed those that ate Wulambe!” 
They said, “Lies, you lie! You, of such (little) size, how are you to 
kill ee that ate Wulambe ?” It said, “Let everybody get up, let 
us go!” 

_Then indeeed they all arose, and set out. Indeed they found them 
all dead in the sack. They cut a heap of fire-wood, and threw them 
in. Then they were all burnt up. Then the people returned to the 
village. And that woman Little-Hare married. 


XVII. THE STORY OF A POOR MAN. 


He had a sore. Then one day he went out to go and catch some 
little fish. He went and reached the river, and set (his hook) in the 
water, and pulled to land, and landed a woman. Then that poor man 
feared greatly, when he saw that woman. The woman said, “‘Let us 
go to your village.”” That man refused saying, “‘No, [have no home; 
my relations drove me away; I have remained in the deserted 
village!’ The woman said, ‘“‘All right, let us go!’’ When they reached 
the deserted village over there, they entered his house. When night 
came, the woman arranged many fine things and many people. When 
the man awoke in the morning, he found that very fine people were 
sitting there, and (she) told him, ‘“‘My husband, don’t go over there 
from where you brought me!’ And he said, ‘“What should I go 
there for, especially as I have become very rich ?”’ Then indeed he 
remained many days. 

~ But one day he took his hook, and started off for that very place. 
When he arrived there, he came and sat down, and set his hook. 

_ When he drew in, he landed another woman, very beautiful. He 
asked her saying, “Let us go to the village!’’ And she refused, 
saying, ‘‘No, first you kill your wife, then I’ll come.” Then he went 
and struck his spear into a Lombe! tree, and returned. She refused 
saying, ‘“No, you have pricked a Lombe tree.”” Again he returned 
and killed a slave-girl of his. Again she refused saying, ‘‘No, a slave- 
girl of yours you have killed: your wife you have left, there she is 
over there sitting down!’’ Again he went back and wounded his 
wife. Then, lo! everything disappeared, and all the women too! 
He remained alone, even as he was before. 


1 The mulombe has a very red sap, and that would look like blood on the 
spear-blade. This device is often used in the Stories, as for instance In 
No. LIV. Cf. also the Subiya tale: “Z’ongwe ni sulwe”’ (Textes Soubiya, 
EK. Jacottet, p. 19). 
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XVIII. ICISIMIKISYO ICA CILUWI NE 
UCENJELE. : 


Ciludi ne kwikasya makayga. Ati: Tula makayga! Ne kw 
Kawili kambi kasuida ne kwikasya ambi. Kawbile ne ku lawila, 
Ciludi tula makayga! Sombi kambi kaswiba Cilubi ba li mwrpwr 
ati: Mba makayga u lu kwikasya? Popele a li asukile Otlurs | 
Ndu ku pela atwantu! Kumfwa uyo ucenjele ati: Pakuti pando u 
ku wa pelela? Ciludi ne kwasuka ati: Ndi ne nson uku wba tana, — 

- Popele uyo ucenjele ne ku latila ati: Lelo wesye: kant wa bgt ea. * 
ati: Tula makanga, ko lawila ati: Koku, ba ndaya ku must ati: Ko 
leta makayga. Popele icine a lile ku myando yakwe, ne ku mu kumanya i 
uyo muntu, ne ku ladila ati: Ciluw tula makaynga! Popele Ciludi 
ne kwasuka ati: Koku, ta ygeda ati: Ko leta makaynga! Popele = 
fyopelé fyo Ciluwi wa lt cenjele. — 
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XIX. ICISIMIKISYO CA TWANICE 


Pantangile utwdnice twa li duyngenye atakulu ati: Mwe wakulu, tu 
lu ku fwayo’ku lawila nenu lelo. Popele atwakulu wonse wa li wungene; 
ne twanice né to ne ku wungana. Popele kambi ka li imine akdnice, 
ati: Mwe takulu, tu lu ku fwayo’ku mu wuleni icewo cimo; pakutti 
insiku syonse, pa ki nwo’bwalwa, mu la tu pufya, ne ku lu ku tu 
tana. Popele tulu ku mu buleni ati pa kwipiko’bwalwa, ka mu tula-po 
umo umutondo, ne ku tu pela. Popele atakulu wonse Ha li kene ati: 
Koku, ta twist na mweto uku mumfweni. Popelena to utwanice twa li 
asukile ati: Tu lu ku fwayo’ku mu tuleni kawili ati, nangada ati 
umukulu umbi a fwa, fwetdo ka tu lu ki ya lukoso ili tu pukuta! 


a 
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XX. ICISIMIKISYO CAKWE CIWENGELELE. 


Wa li iweke iyanda yakwe, ne kumasa ka masa. Kambi kaswia ~ 
ya lisile imfula tkulu, popele Ciwdeygelele ne kwisa ku mulyango, ne 
ku lu ku lokwo’mulomo. Wamulongwe ne kwisa; ati: We mwame 
Ciwengelele ngiswile-ko. Ati: Citwengelele a bwene’ynanda umulomo 
ko lokwa! Né& ye umuloyngwe wa li imine ne ku lu ku ya. 


XXI. ICISIMIKISYO ICA MUNTU UMBI UWA ILE 
MU KUPA. 


Popele @a li mu sumine t@anyina-fyala, ati: Ciweme, upeni! Pa 
ku pite’nsiku wa lisile ®anyina-fyala ulucelocelo, ne ku lawila ati: 
We muko wanji, kant u li wa cine, u kekate pungwa. Popele umuko 
wa li kaykamene ukwakuti, pa kumfwe’fyo. Popele a li imine, ne ku 
wule’cisetda, lomba a lu kit ya. Pa ku fika pa cinika, ne ku lala, ne 


Cc TN = A % ‘ 
aught some guinea-fowl. (A’ man) said, ‘Put down 
uinea-fowl!”? He put them down. Again another day he caught 
10re. Again he said, ‘‘Simpleton, put down the guinea-fowl!” 
; one day (a cunning man) asked Simpleton, saying, ‘What 
ut the guinea-fowl you catch ?” Thereupon Simpleton answered, 
ive them to people!’ Then that cunning one said, ““Whyever 
uu give them them ?”’ Simpleton answered, ‘‘I am ashamed to 
udge them.” Then that cunning one said, “You try today. If 
ey ask you saying, ‘Put down the guinea-fowl’, you say, ‘No, 
ey ordered me at the village to bring the guinea-fowl’.” Then 
z leed he went to his strings (traps), and met that man, and he 
_ said, “Simpleton, put down the guinea-fowl!”? Then Simpleton 
answered, “No, they told me saying, ‘Bring the guinea-fowl’!’”” Then 
_ in that way did Simpleton become cunning. 


XIX. THE STORY OF THE YOUNGSTERS. 


Once upon a time the youngsters gathered together the elders, 

and said, “‘Ye elders, we want to speak with you today’’. Then all 

the elders gathered together, and the youngsters also gathered. 

_ Then one youngster rose and said, ‘Ye elders, we want to tell you 

one matter; because every day, when you drink beer, you slight us, 

and grudge us. So we tell you that when you brew beer, you should 

take one pot and give it to us.”’ Then all the elders refused saying, 

_ “No, we cannot listen to you.” Then those youngsters answered, 

_ saying, “We want to tell you further that, although an elder die, 
__we shall just go about our play!’” 


— . XX. THE STORY OF HAMMER-HEAD. 


4 He built his house, and smeared with mud. One day there came a 
big rain, then Hammer-Head came to the doorway, and got his 
beak wetted. Mr. Hornbill came; and said, “‘Friend Hammer-Head, 
open to me.” He said, ‘“Hammer-Head who had a house, his beak 
gets wetted with the rain!’ And the hornbill got up and went away. 


XXI, THE STORY OF A MAN WHO WENT TO MARRY. 


And so the mother-in-law agreed saying, “All right, marry!” 
When some days had passed his mother-in-law came in the morning, 
and said, ‘‘Son-in-law, if you are true, you will catch a scavenger- 
eagle.” Then her son-in-law was amazed, when he heard that. Then 
he rose and took a skin, and went. When he reached the plain, he 
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ku li fimbe’ciseda. Na ye puygwa, pa ku wone’fyo, a lisile bwaygu, 
ati: Hké lye inama. Olo, pa kwikala pali ye, ne ku mwikata! Lom a 

a lu ki ya kw musi, ne ku pelo’mukasi wakwe, ati: Twala heal 
ianoko! Né to wanyina-fyala, pa ku tone fyo, ne ku temwo kwakuti | 


Sombi nd ye, pa ku pite’nsiku isinji, a lile ku yanda ya wanyina- 
fyala, ne ku lawila ati: Mwe wamama-fyala, kant mu li niemenwe, 
ndu ku fwaya amenda a ku thula-po wombwe. Popele wanyina-fyala — 
ne ku tino’kwakuti, pa kumfwa amenda a ku tula-po wombwe. Wa — 
li dulile ne noygo yao, ili wepusya mu nika, ati: Kani muno mu — 
nika mu li @attombwe? Wali umfwile datombwe ta sokomoka uku 
lila. Ne ku fika kumbi ku nika, ne kwipusya ati: Kani muno mu 
nika mu li badombwe? Wa li umfwile wa sokomoko’ku lila. Lomba 
wa lu ku pita, Kawili ne ku fika kumbi ku nika ukutali, nad ko ne- 
kwipusya ati: Kani muno mu nika mu li batiombwe? Wa li umfwile 
wa sokomoka. Wa li lemene na ku nsala. Popele kopele uko ne ku fwa. 

Popele uko uku wa syele ku musi, ba li mwikete umuko watwo ati 
iu mwipaye. Popele imfumu ya li labile ati: Tange mu leten, a 
lawile bwino. Ya li mwipwisye imfumu ati: Wa li citile syani? 
Popele né ye wa li asukile ati: Koku Sikulu, wamama-fyala e wa 
tangile ati Kekate pungwa! Icine na lile ne kwikata. Na nebo, pa ku 
fika, ne ku ladila ati: Ndu ku fwaya amenda a ku ula wombwe. 
Imfumu ne ku kana ati: Ta kwete ceo! Ima, u lu ki ya kwenu! 


XXII. ICISIMIKISYO ICA WUCI NA WANYINA-FYALA. 


Insala ya li kolele. Awawyakwe ne ku lu ku leto’wuci, ye neli panini. 
Na mailo awawyakwe ka wa leta, ye neli panini. Kambi kasuda 
wanyina-fyala wa li lawile kuli ye ati: Mweio tata, te ku leta-po 
fikumba? Popele na ye wa li sumine ati: Mailo yka ya-mo. Sombi 
uyo muntu ta bwisi uiduci. Wa lile ulucelo, ne ku sangano’mutondo, 
ne ku sukulo’mukwa, ne ku pulawila-mo umwao, ne kwisusya pa. 
Pa ku fika ku mbali ya musi, ne ku fisa, ne matwula ne ku fimba-po 
aenji. Pa ku fika ku wakasi tatoo, ne ku wa tuma ati: Weto ké ya, 
u. ka lete utuci! Popele ne wakasi ba li imine bwangu, ne ku lu ku 
temwa. Pa ku fiko’ko wa li imisye, ne mulume wa li lawile ati: Twala 
kuli wanoko. Na wanyina-fyala, pa ku. bwela, ne ku temwo’kwakuti. 
Ati: A cito’muko wanji, ndye-po akoci! Popele, pa ku tula, wa li 
kakulwile-po bwangu. Wa li sangile-ko enka kumba. Popele wanyina- 
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d covered himself with the skin. The scavenger-eagle, 
ig that, came quickly, saying, ‘Let me eat some meat.” 
h, when he sat on him, he caught him! Then off he went to the 
age, and gave it to his wife, saying, ‘Take it to your mother!” 
d his mother-in-law, when she saw that, was very glad. 
_ _ But he also, after many days, went to the house of his mother- 
s in-law, and said, “‘Mother-in-law, if you love me, I want water 
__without frogs.’ Then his mother-in-law feared greatly, when she 
heard of water without frogs. She took her pot, asking at the 
_ river, “Are there frogs in this river ?” She heard the frogs croak in 
_ harmony. And she arrived elsewhere at a river, and asked, “Are 
_ there frogs here in the river?” She heard them croak in harmony. 
_ Then she passed on. Again she arrived elsewhere at a river far 
away, and there she asked, “Are there frogs here in this river ?” 
She heard the chorus. She was tired and hungry. Then away there 
she died. 
___ Then where they remained at the village, they caught her son-in- 
q law in order to kill him. Then the chief said, ‘First bring him, let 


him speak carefully.”” The chief asked him, “What did you do 2” 
: Then he answered, “No, Sir, my mother-in-law started it by 
saying, ‘Go and catch a scavenger-eagle!’ Indeed I went and 


caught it. And I, when I arrived, said, ‘I want water without frogs’. 
The chief refused saying: “‘He is not guilty! Rise, go to your home!” 


~ 


XXII. THE STORY OF THE HONEY AND HIS 
MOTHER-IN-LAW. 


There was a famine. His companions used to bring honey, but 
he not a scrap. And the next day his companions would bring, but 
he not a scrap. One day his mother-in-law said to him, “Father won’t 
you bring some Kumba' honey ?”’ Then he agreed saying, ““Tomorrow 
T shall go.” But that man didn’t know what honey was. He went in 

“the morning and found a Tondo tree, and hollowed out a bark-dish, 
and picked flowers into it, and filled it brimful. When he reached 
the edge of the village, he hid it and covered it over with many 
leaves. When he reached his wife, he sent her saying, “Go and bring 
the honey!”’ Then his wife rose quickly, and was glad. When she 
arrived there, she picked it up, and her husband said, ‘““T'ake it to 
your mother.” And his mother-in-law, when she returned, was 
very glad. She said, ‘“My son-in-law has done it, let me eat a little 
honey!’ Then when she put it down, she quickly untied it. She 
found only Kumba? petals. Then his mother-in-law was angry, and 


1 This is the name of one of the honey-seasons, and is also applied to the 
flowers and petals, that the bees knock down when gathering the nectar. 
The four honey-seasons are: Kumba, Akaykobwe, Umusamba, and 
Umutendefu, the names of the trees from the flowers of which the bees tap 
the nectar. 
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fyala ne ku fitwa, ne ku tweta abatyarbo wonse, at: Kani mwe 
duct udu mu lu ku leta? Né to atabyakwe ne ku mu seko ka 
ati: Mailo tu ké ya nowe; tu ka ku wula amekalilo a wuct. Pot 
icine, pa kt co’lucelo, a li mwitile ne kt ya mu ku mu laynga + 
ubuci. Popele ye wa li sambile. ae: 
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XXIII. ICISIMIKISYO ICA KU PULA PA NDOLO NE 
NTAFU. | Shek 


Imfumu ya li fyele abana, bonse ne kupwa. Pa kweta ati katbinda 
ye ne ku kano’kupwa ati: Newo ndu ku fwayo’mwalalume wwa ku 
pula pa ndolo ne ntafu! Imfumu ne ku kaykamana lukoso, ati: Mba Rs 
nebo yka mu tone kulipt muno mu calo? Yali esesye ukwita wonse 
atwantu. Popele icine @onse ca li longanine, ne ku lu kwesya uku pula 
pa ndolo, ne ku lu ku kaygo’ku pula. Popele ato ka ci bwelela. Kaila 
na twambi ne-kwisa, nd wo ne kwesyo’ku pula pa ndolo; né wo ne ku “3 
kanga. Popele ne mwana ne kondo’kwakuti. Imfumu ya likele ne — 
nsOnt. 

Pakwetia ati bambi ba li umfwile ukutali ati: Uko e-kwa li umwana 
wa miumu alu ku fwayo’mwalalume uwa ku pula pa ndolo. Popele 
ta li imine atana-ta-ynkasi wawili ne mulamu wartdo, e watatu. — 
Popele akénice wantu ati: Ndu ki ya nenu. Popele atio ne ku kana 
ati: Koku, ta tu lu ku ku fwaya ati ti ye nowe. Popele umulamu 
watio ati: ga ti ye nakwe! Atu: Koku, kani ese kuno, tu lu ku mu 
pama! Popele né. ko ka li epesye uku syala. Pa kweta ati ba ima 
atakulu ato, lomba nd ko ne kwima pa numa, lomba ka lu ki ya 
ult ka fisama. A li syolokele umulamu waio, ne ku lawila ati: Uyu 
mwdnice wenu twa isa nakwe, mwe wame! Popele atiakwaito ati: 
Tu mu pame! Umulamu wakwe ne ku kana ati: Koku, pakuti kanice, 
ta ka kwete cewo! Akene ka ka fika mu nanda, ka ka lu kwikele. 
Popele icine wa li umfwile amasiwi ayo, ne ku ka pela ne citele ca 
wunga: naé ko ne ku poka ne ku pinta. Ne ku syala pa numa ne citele 
ca thunga. Pa kwewa ati kende-ko, kuwona icuni icikulu ca ima, ca 
lola ku mbonsi; ne ku kamuna-po utbuyngo’wo, ne ki ya ne ku posa-po 
apo apa wmine icuni. Ati wende-ko ku sangana ni ku tuneyene, nd po 
ne ku kamuna-po uibuyga, ne ku posa-po. Lomba wa lu ku pita. 
Kawili ali saygile ni ku nika, ne sawi li lu ku pitana, neku kamuna-po 
ubungo’ wo, ne ku posa-po pa nika: lomba ne ku fika na ku mbali ya 
must. 


Ka wenjila na mu must, ne ku fika ne kwikala. Popele wmbi ne 
ki, ya ku mfumu ati: Kwa isa atbantu kulya. Ati: Wa li @aynga? 
Ati: Wa li watatu adakulu ne kdnice. Ati: Ka ta langent inanda. 


ind said, “Ist this ie kind of ne chat 


A en his. companions laughed at him, and 
) you will go with us; we shall tell you what honey 
en indeed when morning dawned, they called him, and 
t to ihag him what honey was like. Then he learned. 


III. THE STORY OF GOIN G THROUGH A HOLE IN THE 
# TREE! WITH A BALL. 


an chief had daughters, all got married. When it came to the 

"youngest one, she refused to marry, saying, “I want a man who 

- can pass through a hole in the tree with a ball!” The chief was 

i astonished, and said, “Wherever shall I find him here in this 
country ?”’ He tried calling all the people. Then indeed all gathered 
together, and tried to pass through the hole, and it baffled them to 
pass through. Then those returned. Again others came, and they 
_ tried to pass through the hole; and they were baffled. Then the 
“child ; grew very thin. The chief remained sorrowful. 

‘Then others heard afar off that, ‘“Over there is a chief’s daughter, 
she wants a man who can pass through a hole in the tree.”’ Then 
_ there arose two brothers and their brother-in-law, that is three 
people. Then the little brother said, ‘I am going with you!’ Then 
they refused saying, ““No we don’t want you to go with us.” Then 
their brother-in-law said, ‘Let us go with him!” They said, ‘‘No, 
if he comes here, we shall beat him!’’ Then the (youngster) pretend- 
ed to remain. When those elders had risen, he too arose behind, 
and went along hiding. Their brother-in-law looked round, and 
- said, ““Your little brother we have come with him, friends!” Then 

his brothers said, ‘“Let us beat him!’’ His brother-in-law refused, 
saying, “No, because he is only a youngster, he is not responsible!” 
} He himself reached the house and sat down. Then indeed they 
_ jistened to those words, and gave him the basket of meal: and he 
took and carried it. And he remained behind with the basket of 
meal. When he had travelled a little, he saw a huge bird rise up, and 
turn to the west; he scooped up (some) meal, and went and threw 
it on the place where the bird had risen. When they had gone on, 
he came to some little black ants, and there he scooped up (some) 
meal, and threw it down. And they passed on. Again he came to a 
stream, and fish swimming about, and he scooped up (some) of that 
meal, and threw it in the stream: and then reached the outskirts of 

the village. 
They entered the village, and atrived and sat down. Then a 
certain (man) went to the chief and said, ““People have arrived over 
there.” He said, ““How many are they ?’ > He said, ‘“There are three 


1 The indolo is an aperture through a tree-trunk, often seen in mis-formed 
trees through the parting and joining again of branches: it is a kind of 
peep-hole. 
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Mba ta koyke’ndo? Yopelé yt milimo ya mwana, wenu. Popele 
ne yanda ta li wa laygile. Pa kwewia ate bwa co’lucelo, ati: Yga © 
atantu ato ata lele uko. Popele icine a lile uwwa ku weia, ata: ITlu 
mwiteni imfumu, twendeni mwetatu! Akdnice ako ne ku syala. We 
li fikile na ku mfumu wotatu. Ne ku wa pela ne ntafu, ate: Ka mwesya 
wukumo! Popele a li taygile umbi, ne kwi pama pansi, na yor lu kets . 
ya intafu ili i tanaka. Pa ku fika pa ndolo, ne kwi ikata ati tu pule: = 
ka ci kanga. Umbi nad ye ne kwesya: na ye ka ct kayga. Umbi na ye 
ne kwesya: né ye ka ci kayga. Imfumu ya li cencentele, ne kwipusya 
ati: Wopele ata bantu tha isile? Ati: Wa lisile watatu ne kamice. Ati: 
Ne kdnice ka mu yeni mu ka ka lete. Popele icine wa lile ne ku ka 
leta. Lomba ka lu kwisa ne mwenso. Pa ku fika ku mfumu, imfumu 
ya li la@ile ati: Mu peni intafu! Nd ko ne ku poka ne kwi pama pansi. 
Lomba né ko ka lu kwi londa. Pa ku fika pa ndolo, ne kwi tkata. Pa 
ku cinka-po umutwi, ne kwinjila na mukati ne ntafu. Katwili ka ke 
pama pansi: intafu iyo ne kwikatila pa mawele. Popele awantu ne ku 
temwo’kwakuti, ne ku leta ne fyakufwala ifiweme. Pa kwewa ati 
atakwato, pa ku fi wone’fyo ifyakufwala ifiweme, wa li mu citile 
icikani, ati: Ciweme, twa ku mu sensa; ta ka mu tamfye, neli no 
fwewo twa ku mwipaya. 


Pa kweta ati busiku, atakulu bakwe wowilo wa lile kult Ganyina- 
fyala, ne ku la@ila att: Wamukolo! Na wo ne kwasukea ati: Ni neto! 
Ati: Ulya muko wenu mwa upilwa amano; nangati mwa kweiba 
ukwewia ati muko ka leta-po umwana lelo lyopele! mwa ku Gona icine 
wa leta. Né wo wamukolo ne kwasuka ati: Ulu, mwe wantu, mba ye 
umwana amu fumye kulipr? Ne ku latila ati: Icine! Popele wamu- 
kolo wa li sumine amasiwi ayo, ne ku fuma. Pa ku fika pa luwansa 
lwa muko uyo, na to ne ku lawila ati: Ukwetia ati umuko, koti ka 
leta-po umwana, lelo lyopele! Popele uyo mwdnice wa li kankamene 
ukwakuti. Att: Mba newo, mu fumye kulipi umwana lelo lyopele? 
Popele a lu fumine, ne ukusi bwakwe ne ku fwala, ne ku ladila ati: 
Na ya, we mukast wanji, kwesu! Na& ye umukasi, pa ku wone’fyo 
umulume wakwe, ne ku lu ku lile’minsosi. Lombo’yo a lu ki ya; ne 
ku fika apo pa nika, ne kwatiuka, ne ku fika na pali ceco cuni. Ico 
cunt ne ku mwipusya ati: U lu kit ya kwisa, we mwame? Ati: Ndu 
ki ya kwesu. Wamama-fyala éa nkatasya, ba ngewa ati ukwetba ati 
umuko kote ka leto’mwana lelo lyopele! Mba newio mu fumye kulipi? 
Icuni ca li umfwile, ne ku mwipusya ati: E weio wa mpele-po 
udbuyga? Nd ye ne kwitata ati: Ni newo Sikulu! Ca li lawile icuni 
ati: Syala pano tayge ili wikele. Popele icine wa li syele ili ekele. 
Icuni ne kwima, ne kt ya mu mbonsi. Pa kweta ati impindi ya pita 
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about and asked, ‘Was it just these same people that came ?”’ One 
_ said, “They came three of them and a youngster.’ He said, “And 


the youngster, go and bring him.” Then indeed they went and 
brought him. And he came with fear. When he reached the chief, 
the chief said, “‘Give him the ball!’’ And he took it and threw it 
down. And then he went after it. Whenit reached the hole in the tree, 
he caught it. When he poked in his head, he went inside with the 
ball. Again he threw it down: and that ball he caught on (her)! 
breasts. Then the people were very glad, and brought fine clothing. 
But his brothers, when they saw that fine clothing, envied him, 
and said, “All right, we shall tell on him; they will drive him away, 
or maybe we shall kill him.” 

When night came, both his elder brothers went to his mother-in- 
law, and said, “‘O wife of the chief!’? And she answered, “‘It is I!’ 
They said, ““That son-in-law whom you have married into has wisdom ; 
even if you say, ‘To prove that you are a son-in law, you would 
bring a baby this very day!’ you would see that indeed he has 
brought it.”” And the chief’s wife answered, ‘Oh, you people and 
where would he get a child from ?”’ And they said, “It is true!” Then 
the chief’s wife consented to those words and went out. When she 
reached the courtyard of that son-in-law, she said, “To prove that 
you are a son-in-law, you would bring a child this very day!” Then 
that youngster was very astonished. He said, ‘“Where am I to get a 
child from this very day ?”’ Then he went out, put on his little loin- 
cloth and said, “I am off, my wife, for home!” And his wife, when 
she saw her husband like that, wept in tears. And then off he went; 
and arrived there at the river, and crossed, and arrived at that 
bird. That bird asked him, ‘“‘Where are you going, friend?” He 
said, “I am going home. My mother-in-law is bothering me, she 
said that to prove that I am a son-in-law I should bring a child this 
very day! And where am to get it from?” The bird heard, and 
asked him, ‘‘Was it you who gave me the meal ?”’ And he replied, 
“Tt was I, Sir!” The bird said, “Stop here first sitting down.”’ Then 
indeed he remained sitting. The bird rose and went westward. 


1 i. e. of the girl, who was waiting on the other side of the tree. 
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inini, a li bwene icuni ci lw kwisa ne lucece ne ku mu pel 
twalile, a ka lu ku lela. Popele icine lomba a lu kit ya ku m 
ku fika ku musi, ne ku ta pela wakasi bakwe, ati: Twalei | 
danyinenwe, umwana ygu! Popele icine ta li twite kula wanyinatdo. — 
Popele wanyina-fyala ta li kaykamene ukwakuti, ati: M bo yu muntu : 

umwana a mu fumya kulipi? Né wo ne ku poko’mwano’yo, ne ku 
bwela-ko. ag 


Na watdo ne kwisa atiakulu wakwe, ati: Ta mu bwene bamukolo, 
uyu muntu wa mano! Pano mu ka bule-po ubwengo; mu ka yemuka 
bwitile mu mpanga, mu ka Bone a tola! Wanyina-fyala ne ku sumina. 
Popele icine wa li bulile icilukwa ca bweygo ulucelo; nd wo ne ku 
fika ne kwitila, ne ku bwela ku muko, ne ku laiila ati: Ukwetia aty : 
muko, ké ya ka ntolela-ko ubwengo bwa itika! Popele icine umwanice 
ne kumfwe’nsoni lidili, ne ku fuma, na ku wukusi bwa-kako. Pa ku 
fika apo pa tunenene ne ku wona ne cilukwa. Popele ne ku mwipusya 
utuneyene ati: Mbo’ lu ki yakulipi? Ati: Nduki ya kwesu! Wamama- — 
fyala e wa itila ubweygo, popele ta etda ati ka tole. Ubwengo te ku 
tu tola-po, wu li katesye! Utunenene ati: E we wa tu pele-po ubungae 
Na ye ne kwasuka ati: Ni newo. Popele twa li injile utunenene ne 
kwita utudyaiwo tonse ati: Ulya umuibyesu uwa tu pele-po wbuynga 
wa isa. Wanyina-fyala wa itilo’bwengo! Popele icine tonse twa li 
fumine: tonse ne ku kumana lukoso #umo tHumo wumo w@umo, tonse.— 
ne ku wika mu cilukwa; ne ku mu pela ati: Twala kuli @anoko-fyala! 
Popele icine a li twite. Liwili wa li kankamene ati: Icine wmuko 
wanji uyu wa mano! 


‘<4 
es. 


Kawili wa lisile icingulo atakulu wakwe ati: Ta mu bwene wamu- 
kolo uyu muntu ucenjele? Nangatia mu ketilo’dulungu pa menda, a 
ké ya kwatula! Sombi nd Go cine ta li sumine. Wa li loygele uiiu- 
simbwa icilukwa pa: ne ku fika ne kwitila pa menda, ne ku bwela, 
ne kii ya ku mu wulo’muko. Nad ye wa li umfwile insoni ukwakuti 
umuko, ne ku fuma lomba a lu ki ya. Ne ku fika popele apo pa nika. 
Isat lya li mwipwisye ati: Mu lu ki ya kulipi, mwe dame? A li 
asukile ati: Ndu ki ya kwesu: wamama-fyala e wba itila udulungu 
pano pa menda, popele wa lu ku fwaya ati wu tole! Isatwi lya i mwi- 
pwrsye ati: E wewa tu pela-po ubuyga? Ati: Ninewo! Popele lyonse 
lya li vbile, ne ku wula ne licdyaivo ilyd li pansi. Popele icine lyonse 
lya li tolawile wiulungu utdo; ne kwisusya mu cilukwe’co. Isawi ne 
ku lawila ati: Ké ya pano, we mwame! Popele né ye ne ki ya ne ku 
fika ne ku tula; ne ku lawila ati: Wanoko wa lu ku ykatasya, pakuti 
insiku syonse wa lu ku ntuma ifi ta fyelelwe! Popele icine umwana 


: 
: 


‘t time had passed, he saw the bird coming with a baby, 
it to him, saying, “Take (it) to her (your mother-in-law) 

urse it.” Then indeed he went: to the village. When he 
the village, he gave it to his wife, saying, “Take to your ere 
, here is the child!” Then indeed she took it to her mother. 2 


r mother was greatly astonished, and said, ‘This person, eos 

here has he got the child from?” And she took that child, and — 

went back (to her house). ie 

_ And those elders of his came and said, ‘““Don’t you see, O wife of s 
_ the chief, this person is a wise one! Now you take some bwengo! ae 


__ seed, go and pour it out in the bush, you will see that he has picked 
_ it up!” His mother-in-law agreed. Then indeed she took a basket of 
- bwengo in the morning; and she arrived and ‘poured it out, and 
returned to her son-in-law, and said, ‘“‘To prove that you are a 
son-in-law, you would go and pick up the bwengo that I have 
spilled!” Then indeed the child was very sad again, and went out 
_ with his little loin-cloth. When he arrived where the little black 
ee were, he saw a basket. Then the little ants asked him, saying, 
“Where are you going?” He said, “I am going home! My mother- 
_ in-law has spilled bwengo seed, and she has told me to pick it up. 
F Bwengo isn’t picked up, it is difficult!’’ The little ants said, “Is 
_ it you who gave us the meal ?”’ And he answered, ‘It was I.”” Then 
the little ants went in and called all their little mates, and said, 
“That friend of ours, who gave us the meal, has come. His mother- 
in-law has spilled bwengo seed!” Then indeed they all came out; 
and they all sufficed to pick up one (seed) each, they all put them 
in the basket, and gave to him, saying, ““Take to your mother-in- 
law!” Then indeed he took them. Again she was astonished, and 
said, ‘Indeed this son-in-law of mine is wise!’’ 

Again in the evening his elder brothers came, and said, ‘Don’t 
you see, O wife of the chief, this person is cunning? Even if you 
~ pour beads into the water, he will go and take them out!” But 
indeed she agreed. She filled a basket brimful with tiny beads, and 
arrived and poured them in the water, and returned, and went and 
told her son-in-law. And her son-in-law was very sad indeed, and 
went out and away. And he arrived just there at the stream. The 
fish asked him, ‘‘Where are you going, friend ?’’ He answered, ‘“‘T 
am going home: it was my mother-in-law who poured beads here 
into the water, and she wants me to pick them up!”’ The fish asked 
him, ‘“‘Was it you who gave us the meal ?’’ He said, “It was Tee: 
Then they all dived, and told their companions down below. Then 
indeed they all picked up those beads; and filled that basket. The 
fish said, ‘Go now, friend!”’ And he went and arrived and put down 
(the basket) ; and said, ‘“Your mother is worrying me, because every 
day she sends me on improper errands!” Then indeed that child 
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1 Ubweygo is a very minute fatty seed, resembling millet. 
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nyo wa lile ne ku lawila kuli @anyina: nd tbo danyina ne ku k 


ati: Koku, ta ci li cewo canji, sombi abakulu wakwe twa lu kumbula, _ 


Popele wa li fumine kawili ne kis ya kuli bawisi ati: M bo’mulume 
wanji nindo ba lu ku mu katasisye’fi wamama? Ati: Wa lisile pa ku 
tanga, ati: Ukweta ati umuko ka fyala-po umwana lelo lyopele! 


Popele a lile umulume wanji, ne ku leto’mwana. Katvili ka ba bwela . 


ati: Ko li ne muko ka ku tolela-ko ubwengo! A li tolele. Kawili ka 
ietilo’bulungu pa menda; kawili ka wesa ku mulume wanji: kanwbile 
ka ta mu ula. Kawili ké ya ka tola! Popele imfumu iyo ya li fitilwe 
ukwakuti, ati: Weteni @amukolo! Cine twa lile ku weta. Pa kwisa 
@amukolo, wali kene ati: Koku Sikulu, sombi atakulu dakwe umwine 
e ba luku mu sensa. Imfumu yalilawile ati: Ka ta pokeni aio bantu! 
Popele cine ne ki ya, ne ku ba poka. Pa kwisa ku mfumu ato bantu 
ne ku ta kaka, ne ku tuma atwantu mu ku wa bwelesya kwatio. Popele 
icine ba li wa twite. 


Pa ku pita insiku isice imfumu ne ku loygela matoni ati: Mu 
twalent umuko wanji kwatio ne wakasi wakwe. Popele icine wa li 
imine ne tantu @atio: lomba wa lu ki: ya. Ne ku fika na kwaio, ne 
ku temwo’kwakuti kwaito, pa ku mu wona. Ne ku pyanga ne yanda, 
e-mo a ygenjilo’mo mu nanda. Pa kweta ati icingulo, ne ku lu kwa- 
twila-po tamwinsyo wakwe amatwioni na tanyina. Pa ku fule’nsiku 
kwatto uko nd ko, ta li imine kawili uku bwelela ku wuko bawakwe. 
Wa li fikile na ku wuko, 


XXIV. ULUSIMI LWA MUTOWE’SANGA. 


Umuntu ne ku fyalwa ni cisindilo wpengele. Ici ka ci lu kwikala 
impinds tkulu. Kambi kasutéa ati: Tange inge, ndowe-ko isati ku 
nika. Popele icine ne ki: ya ku nika ne cinasi ne ku tula. Popele ka 
lowa musenga, ka lowa ni samba; koti ati mbwelesye-po lidili, ne ku 
lowa umuta uwakuti bwi. Umuta wakwe ne ku wika mu katele kanini, 
ne ku twala na ku musi. Kumfwa ati: Uyu muta wanji ykepika 
mailo, ne ku wika ulawi, ne ku wulo’tuseyga ne tusamba ne kwipika. 
Popele uyo muta ne ku teka ku mitwi mu katele. 


Popele pa ku lalo’busiku, ne kwaluka mwalalume uyo muta, ili 
a ct lele mu tulo uyo mukasi wakwe cisindilo; ne kwiwaka wmusi 
ukulu ne maibile ne ku wilo’kwakuti. Popele ati ynandamuke, ku 
saygaa lt fwite amasalu aenji wwa fwite mukuygusa. Popele apo 
kumfwa ati: Mba duno wudile na bu fumya kulipr? Koti ati njtkate 
mu katele, ku sayga momu umuta. Kansi e woyo uwaluka mwalalume. 
Popele apo ne kwikala ati: Cine na wila lelo neto. Popele kumfwa 
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and spoke to her mother: and her mother denied, saying, “No, — 
b is not my fault, but his elder brothers tell me.” 

Then she went out, and went to her father, and said, ““Why does 
ther worry my husband like this ?”’ She added, ‘‘She came first 
of all and said, ‘To prove yourself a son-in-law, give birth to a 
child this very day!’ Then my husband went and brought a child.- 
_ And then she came back and said, ‘If one had a son-in-law he 
would pick up bwengo seed!’ He picked it up. Again she poured 
beads in the water; and again she came to my husband, and again 
she told him. Again he went and picked them up!’’ Then that chief 
‘was very angry, and said, ‘‘Call the chief’s wife!’’ Indeed they went 
. 


and called her. When the chief’s wife came, she denied saying, 
“No Sir, but his own elder brothers are telling on him.” The chief 
said, “Go and fetch those people!” Then indeed they went and 
fetched them. When those people came to the chief, he bound them, 
ene sent men to take them back home. Then indeed they took 
them. 
é After a few days the chief gathered together goods, and said, 
: “Take my son-in-law and his wife to their home.” Then indeed 
they arose with their people: and off they went. And they reached 
home, and they were very glad at home when they saw them. And 
they swept out a house for him to enter. In the evening he portioned 
out the goods to his uncles and mother. When many days had 
passed at his home too, he again arose to return to his wife’s village. 
They arrived at his wife’s village. 


XXIV. THE CHORIC STORY OF THE BREAKER OF THE 
RIVER-GRASS. 


A woman was born a poor outcast. She lived like that a great 
while. One day she said, “‘First let me go and hook some fish in the 
river.”’ Then indeed she went to the river with bait, and set it. Then 

~she fished, (and found) a sprat; she fished (and found) a Samba 
fish; when she did it again, she fished up a barble pitch black. Her 
barble she put in a little basket, and took it to the village. She 
said, ‘This barble of mine I shall cook tomorrow,” and she put it 
away alive, and took the little sprats and little sambas and cooked 
them. Then she put that barble at the head (of her bed) in the little 
basket. 

Then while she slept at night, that barble changed into a man, 
while that wife of his, the outcast, still slept; and he built a great 
village with wealth, and became very rich. Then, when she woke up, 
she found herself clothed in much calico, who used to dress in rags. 
Then she said, ‘“This wealth where have I got it from ?”’ When she 
was about to take hold of the little basket, she found that there 
was no barble in it. Lo! it was that that had changed into a man. 
Then she sat down and said, ‘“‘Indeed, Ihave become wealthy today.” 
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ati: Mwe takasi fino ifi na ila, fino ifi twa ila fw 
te ku mbona: nsi wonwa kula damama-fyala! Cine fyc 
lu ku mu tina ati: Umuko wanji ta wonwa. 


Kambi kaswia ati: Lelo ndu kit ya, ndu ku mu kwatila-po - 
nka mu tone-po. Popele icine wa lu ki ya mu yanda uma 
lisya kalimba umuko. Pa kweiba ati a cite’ fi ne fya tha bona wan, 
fyala ta lu kwisa ku mulyango, ka wule’nsofu, ka ta pela, ate | 
wba ku pelela: dada uku pelela umu wesila. Popele kumfwa ati: / 
Mba nindo wa citile’fi @amama-fyala icitala? Popele ne ku pap 
kana ne ku fuma. Lomba alu ki, ya ku nika kopele uko a mu fumis: 
kuli woyo cisindilo. 


Pa ku bwelo’mukasi uwa ile mu ku lima, ku sayga ni ku yanda 
iswetele. Popele wa lile mu nsila umu wa ile umulume wakwe Wt alila. — 
Ne ku sanga a iila kale pa menda. Na ye ne ku fika ne kwikala ku 
mutunta, lomba a li toygamisye pa menda, ne kwimba ati: — = 


Mwe walume, 
Mutowe’sayga bweleni! 
Mutowe’ sanga na sasa! 
Mutote’ sanga bweleni! 
Mutowe’sayga na sasa! 
Mutowe’ sanga bweleni! 
Mutowe’sayngae....! 


Kumfwa walume ati: = 


Na yae...! ku mambilima kwesu, — 
E ku mambilima uku tu samba na wamwansi, 
Ku masiia e...! na wamwansi e...! 
Popele ne kumfwa pa menda apa li, ne kwisa inkasi yakwe ati: Mbwa! 
nindo u lu kwamba? Kumfwa cisindilo ati: — 
Kata kanyoygolo lisawi, kata kanyoygolo lisa, 
Na kwisiwta mulamu wanjie...! 
Kata kanyoygolo lisawi e...! 
U ykule, u ntwale pansi e...! 
Kata kanyoygolo lisawdi e... ! 
Popele ne ku bwelela ku ndume yakwe ati: Te mukasi woe wa 
mano; newo wa ygisi ati uyu milamu wanji! Kumfwa ati: Tange 
yeni-ko mama, kani a ku mwisideni nd mwe! Popele nd wo ne ki ya 
wanyina, ne ku fika, ati: Mbwa! nindo u lu kwamba? Kumfwa 
umulokasi ati: 


Kata kanyoygolo lisawi, kata kanyongolo lisavdi, 
Na kwisiitda mama-fyala e...! 
Kata kanyoygolo lsadie...! 
U vkule, u ntwale pansi e...! 
Kata kanyoygolo lisawdi ce... ! 


Cine ka bwelela nyina-fyala ati: Wa ygisida na nebo, ati we mama- | 
fyala. Kumfwa ati: Tayge yeni-ko, mwe wawisi-fyala, kani wa ku 


Re Ae Saye 


| rave become rich, this 
ave rich, your mother is not to see 
seen by my mother-in-law!” Indeed in that way did 
1, Saying, ‘“My son-in-law is not seen.” 
lay she said, “Today I am going, I shall show him obstinacy, 
1 see him.” Then indeed she went to the house where her 
1-in-law was playing his musical instrument. When he had done 
hat, and saw his mother-in-law coming in the door-way, he took 
elephant’s tusk, and gave it to her, thinking maybe she would 
stop on the way: but not she, she didn’t stop on the way she was 
coming. Then he said, ‘““Ah! Whyever has my mother-in-law done 
this obstinacy ?” Then he slipped out another way. And off he went 
_ to the river right there to where he was taken out by that outcast. 
___ When his wife came back from hoeing, she found an empty 
____ house. So she went in the road where her husband had gone, crying. 
She found that he had already dived into the water. And she 
arrived and sat down on the land, and then leant over the water, 


“Oh husband, 
Breaker of the river-grass come back! 
Breaker of the river-grass I am sorry! 
Breaker of the river-grass come back! 
Breaker of the river-grass I am sorry! 
; Breaker of the river-grass come back! 
2 Breaker of the river-grass oh... !” 


Her husband said, 


EB “I have gone... ! home to the rapids, 
= To the rapids where we swim with the chiefs, 
a To the rapids. ..! with the chiefs. ..!’ 
* Then, lo! in the water where he was, his sister came and said, ‘‘Pop! 
what are you saying ?”’ The outcast said, 
~<a “Little wriggling barble is a fish, little wriggling barble is a fish. 
; I recognise you, O my sister-in-law... ! 
Little wriggling barble is a fish...! 
Drag me and take me down...!_ 
Little wriggling barble is a fish... !”’ 
Then she returned to her brother, and said, “Isn’t your wife wise ? 
: She knew that I was her sister-in-law!” He said, “First you go, 
mother, (see) whether she will recognise you too!”’ Then his mother 
went also, and arrived, and said, “Pop! what are you saying ?”’ Her 
daughter-in-law said, 
“Little wriggling barble is a fish, little wriggling barble is a fish, 
I recognise you, my mother-in-law. eel 
Little wriggling barble is a fish...! 
Drag me and take me down...! 3 
Little wriggling barble is a fish. ..!” 
Then indeed her mother-in-law went back, and said, . She has 
recognised me also, saying, ‘Mother-in-law’.” He said, ‘‘First of all 
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mwisiteni. Cine nd to peygele peygele peygele ne ku fika, ati: Mobwa. 
findo u lu kwamba? Kumfwa ati: 2 


Kata kanyongolo lisaidi, kata kanyoygolo lsat, 
Na kwisiiba tata-fyala e...! 


Kata kanyoygolo sai ee:.f 
U ykule, wu ntwale pansi €..« I 
Kata kanyoygolo lisawi e...! 


Popele ka ba bwelela Bawisi-fyala, ati: Te mwdnice wa mano? Ati: 
Ka mu yeni mwe walume takwe, mu lu ki ya ku must, te ku mu 
pensya umwana wa ene! Cine ne ku fumo’mulume wakwe, lomba. ft 
lu ki ya ku musi. Popele apo kumfwa ati: We mukasi wanji, fidya 
ba mpikila banyinenwe; kambi kasutia nsi ka bwela-po! Popele ne 
kwikala impinds ikulu. 

Kambi kasuita ati:Ka pokeni ®amukolo, wese tu syane wcisungu. 
Kumfwa walume ati: Ka mu yeni! Atwakasi ati: Newaswe, ni nga 
sanga mwa ya kale kwenu ku masitia! Kumfwa ati: Olo, ka mu yeni, 
muka-muntu kutambwa a tambwa! Popele cine ne ki ya ne wantu 
batho atbenji. Popele Danyina-fyala ati: Na lelo ndu ki ya ku wono’ 
muko wanji! Cine ne ki ya. Ati: Wamama-fyala wa lu kwisa. Ka 
wule’nsofu, ka @a pela umu wesila. Popele ka wa fuma, ka wa syala 
wenka wanyina-fyala, awa a tina. Lomba a lu ki ya. Popele uko 
ukwa li umukasi wakwe ne mutima kilu. Lomba alu kwisa mapu 
mapu. Pa ku fika ku yanda, ku sanga walume wa ya kale. Ati: 
Na lelo umulume wanji te musipwa mama a tamfya kale. Popele ka 
lu ku lapukila lukoso kult nyina. Ka mu sayga, ka mu lase’se, na 
limbi; olo! ka mwipaya nyina. 


Popele ne ku bwela, ne ku kweynguluka mu nsila umwa ile umulume. 
Lomba alu ki: yo’luiwilo. A sanga a fika kale ku nika. Ne ku fika 
popele apo pa mupunda a ikala insiku. Popele lomba alu kwimba ati: 


Mwe walume, 
Mutowe’sayga bweleni! 
Muiowe’sayga na sasa! 
Mutowe’sayga bweleni! 
Mutotwe’sanga na sasa! 
Mutowe’sayga bweleni! 
Mutowe’ saygae....! 


Kumfwa ati: Na lelo wa isa kale uyo mwdnice. Pupulu ni ku ykasi 
yakwe iyo yopele, att: Mbwa! Findo u lu kwamba? Kumfwa ati: 


Kata kanyoygolo lisawi, kata kanyoygolo lisarwdi, 
Na kwisvia mulamu wanji e...! 
Kata kanyoygolo lisawdi e...t 

U ykule, u ntwale pansi e...! 


Kata kanyoygolo Nsadi e.. .! 


Bc or, 


oe father-in-law, (see) if she will recognise you.”” And he 
£3 bble wobble wobble and arrived, and said, “Pop! What 
e you talking about ?” She said, 
_ “Little wriggling barble is a fish, little wriggling barble is a fish, 
= I recognise you, my father-in-law. ..! 

Little wriggling barble is a fish... ! 

Drag me and take me down...! 
Little wriggling barble is a fish... !” 


Then her father-in-law went back, and said, ‘“Isn’t she a wise 
_ child ?”” He added, ‘“‘Go, you her husband, go to the village, don’t 
persecute a free person!’’ Then indeed her husband went out, and 
off they went to the village. After that he said, “‘My wife, (see) how 
_ your mother compelled me; another day I won’t come back!”’ Then 
he stayed a great while. 3 
( _ One day (the people) said, “‘Go and fetch the chief’s wife, let her 
‘come and dance at the initiation.’”” Her husband said, “‘You go!” 
; His wife said, ‘“Not I, lest I should find that you have already gone 
home to the ponds!” He said, “Ah, you go, a man’s wife is to be 
_. gazed at!?”” Then indeed she went with many of his people. Then 
F his mother-in-law said, “Today too I am going to see my son-in- 
law!” And so she went. He said, ‘““Mother-in-law is coming.” He 
took an elephant’s tusk, and gave it to her as she came. Then he 
went out, and his mother-in-law, whom he feared, remained alone. 
Then off he went. Then there, where his wife was, her heart sank. 
Then she came pit-a-pat. When she reached the house, she found 
her husband already gone. She said, ‘““And today also, my husband, 
isn’t it that demon of a mother of mine that has driven him away. 
; ‘Then she just went out to her mother. She found her, wounded her 
with a hoe, and another; ah! she killed her mother. 

Then she went back, and ran quickly down the path where her 
husband had gone. And she sped along. She found that he had 
already arrived at the river. She reached the very spot where she 

~usually sat. And then she sang, 
“Oh husband, 
Breaker of the river-grass come back! 
Breaker of the river-grass I am sorry! 
Breaker of the river-grass come back! 
Breaker of the river-grass I am sorry! 
Breaker of the river-grass come back! 
Breaker of the river-grass oh... !” 


They said, ‘And today that child has come already.”’ Suddenly his 
sister appeared, that same one, and said, ‘““Pop! What are you 
saying ?”’ She said, 
“Little wriggling barble is a fish, little wriggling barble is a fish, 
I recognise you, O my sister-in-law... ! 
Little wriggling barble is a fish... ! 


Drag me and take me down...! 
Little wriggling barble is a fish... !” 


3 Cf. 711. 


| Ne ku binclates ati: Na lelo wa isiiba ati uy 
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amu wa 
ati: Lelo ka mpokeleni umukasi wanji, tet mbwele ku mu 
Cine ne ku mwikata pa kutboko, na pa menda kwi! Fyopelé fyo. 
twala. ; 4 
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XXV. ICISIMIKISYO ICA WANYINA-FYALA NE MUKO. — 


Wali badili ne muko mu lwendo. Ne ku fika pa nika apo ba saygile 
amenda. Umuko a lu kwiwaka umutanda pa mpanga. Kumfwa umuko — 
ati: Apo ndi na tamama-fyala, neike-po pakati, neite icipembe. — 
Popele wanyina-fyala ati: Fwe tu li daiili fyando ifisako mu lu ku | 
cika? Popele kumfwo’muko ati: Fili uku mit li, mama-fyala! Popele 
ifisako ne ku fi fumya banyina-fyala. Popele umuko ne ki ya mu 
ku tetbe’nkuni, ne kwinjila mu yanda. Popele ne ku kuyka kalilo fidya 
ukupelele umutanda; simbi inkuni ne ku pa-po wanyina-fyala, ate 
wba kunke ne lyatto isiko. Kumfwa danyina-fyala ati: Fwetuli bawile 
amasiko tu kunke awili? Kumfwo’muko ati: Fi li uku mi li! Katia 
umuko ne ku lapuka mu ku sewe’cani ati ndale-po. Kumfwa @anyina- 
fyala ati: Mba malo u lu kwansika adili, fwe tu li Bawili? Kumfwo 
muko ati: Fi li uku mi li! Popele umuko ati: Tange ynka tapule-po 
utwenda. Ne ku lapuka. Pa kwetéa ati a bwele, a sanga wanyina-fyala 
ubulo tba saynkanya ne bwa muko. E pa kweto’muko ati: Ala, mba 
nindo mwa citile’fi, mama-fyala? Popele a li upile, @akasi wakwe. 


XXVI.ICISIMIKISYOICAWAMULONGWE NA WAFULWE. 


Umuntu umbi a li ne mwana umwanakasi. Lidili mwitbala lyakwe 
mwa li umutr wa fisepo utali. Awantu ne kwisa ati tu kope umwana 
wakwe; popele uyo muntu ne kwasuka ati: Inya, & kopo’mwana wanji, 
a ka pukumune’fisepo ifi, ykd lye. Popele uyo ne ku kana ati: Koku, 
umute utalr, ta twist uku pukwmuna. 

Kambi kasutda ne kwisa Wakolwe, ati: Ndu ku fwayo’kupo’mwana 
wenu! Ne ku lawilo’muntu uyo ati: Tange mi swe ifisepo! Wakolwe 
ne ku kana ati: Koku, pakuti umuti akulu, kadili atali. Wakolwe 
ne ku fuma, ne ki ya kwardo. Syonse nama ne ku sila, ne ku lu ku st 
kana, pakuti pa ku tino’muti uyo. 

Kambi kaswia Wafulwe wa lisile ati: Ndu ku fwayo kupo’mwana 
wenu! Nd wo twa li labile ati: M! m! pa lesa aba ku cila pali wewo. 
Wa la tina wmuti uyo! Popele a li labile Fulwe ati: Tange ngesye; — 
kani fi ka ykayge, ilyo mu ka ntamfye. Popele wa li lawile danyina~ 


* 
; 


> ‘They were two together (the mother-in-law) and the son-in-law 
E on a journey. And they reached a stream where they found water. 


spin id cei ccps | 
as come!” Then he said, ‘““Today fetch my wife for 
. can’t go back to the land!” Indeed she caught her by the arm, 
d pulled her into the water! Thus he took her away. 


ip THE STORY OF THE MOTHER-IN-LAW AND THE 
‘Sy SON-IN-LAW. — 


‘The son-in-law began to build a zareba in the bush. Then the 
_ son-in-law said, “Because I am with my mother-in-law, let me 


ee 


_ divide it in the middle, let me put a screen.” Then his mother-in-law 


said, ‘““We who are two together, what are these branches for that 
you are partitioning with?” Then the son-in-law said, “They are 
where you are, mother-in-law!’’ Then his mother-in-law took away 
the branches. Then the son-in-law went to chop firewood, and 


entered the house. Then he lit a little fire over there at the end of 


_ the zareba; and gave some more firewood to his mother-in-law, 


that she might light her own fire-place. Then his mother-in-law 
said, “We who are two together, are we to light two fire-places 2” 
The son-in-law said, ‘““They are where you are!’’ Again the son-in- 


_ law went out to cut grass to lie on. His mother-in-law then said, 


“Why are you making two beds, we who are two together ?”” Then 
the son-in-law said, ““They are where you are!’’ And the son-in-law 
said, ““Let me first draw a little water.’’ And he went out. On his 
return, he found that his mother-in-law had made her bed together 
with that of her son-in-law. Then it was that the son-in-law said, 
“Ah! why have you done this, mother-in-law ?’’ Thereafter he 
married her, (she became) his wife. 


_XXVI. THE STORY OF MR. HORNBILL AND MR. TORTOISE. 


A certain woman had a daughter. In her garden too was a tall 
fruit tree. People came to marry her daughter; then that woman 
would answer, ‘‘ Yes, he who marries my child, let him shake down 
this fruit, let me eat it.’”” Then he would refuse saying, ‘“No, the 
tree is high, we cannot shake it down.” 

One day Mr. Monkey came, and said, “I want to marry your 
daughter!” Then that person said, ‘First pick the fruit !’’ Mr. Mon- 
key refused saying, “No, because the tree is big, and further it is 
high.” Mr. Monkey went away home. All the animals came to an 
end, and she refused them, because they feared that tree. 

One day Mr. Tortoise came and said, “I want to marry your 
daughter!’ And she said, “Well I never! greater ones than you 
come. They are afraid of that tree!’’ Then Tortoise said, “First let 
me try; if they baffle me, then you can drive me away.” Then his 


: éAnd today aye she knows that her 3 
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fyala ati: Ctweme: duno tukumo ta wisi uku poko’mwana wanji; u 
lu ku lala mu yande’yo. Pa ku ponye’ fisepo, ilyo mu ka poke wmwan 

wanjr! = 
Na ye wa li sumine. Popele pa kwilo’busiku, a lile kuli Wamulo- 
ngwe, icitdusa cakwe, ati: We mwame, to ka mpones ye- po ifisepo? : 
Wamuloygwe ta li sumine ati: Ciweme, we citdusa canji. Popele cone 
ubusiku wa lile Mulongwe, ne ku ponya fyonse. Popele, pa ki 
co'lucelo, tha li sangile fi li pansi ifisepo fyonse. Na wanyina-fyala — 

Fulwe ne ku temwa ati: Ciweme Fulwe, pano thukumo poko’mukasi 
wowe! Popele cine wa li pokele. be s 

Pa ku pite’nsiku isice, atakasi aio Wamuloygwe ne ki fwa. 
Wamulongwe wa lisile kuli Fulwe ati: Umukasi wanji, we mwame,& 
fwa! Pa kumfwe’ fyo Fulwe, ali asukile ati: Te ku tina, na ku kofwa- 
ko na newo! Ne kwasuka Mulongwe ati: Mba u yngofwe-ko syani? 
Fulwe ne ku lavila ati: Ndi kwete amano a ku lawila. Ne ku lawila 
ati: K6 ya, taygila, ndu kwiso’busiku. 

Popele icine uibusiku a li imine. A li fikile, ne kwinjila, ukwa ku 
dulo’ku woneka, ne ku pita ku masasa ukwa li imfwa. Popele pa ku 
fika Fulwe kopele uko, a li labile ati: Umfweni-ko mwense, ci lekeni 
ne ku pepa! Ati: Umulume wanji, uyo uwa syala Mulongwe, te ku 
mu katasya, koku! pakuti ne mwine na fwa lukoso; ta li ni Mulongwe 
wa njipaya. Koti pa ki ya mu ku nsika, pa ku bwela mu ka mu pele 
umwanakasi Mulongwe. 

Popele atiantu tionse, pa kumfwe fyo, Ba lu ku tutuma lukoso, ati: 
Imfwa ya lawila! A li fumine Fulwe ku mfiso; lomba a lu ki ya 
posonde. Neku ya kucisompe,lomba a li lele Fulwe. Pa kwewa ati bwa 
co’lucelo, a li bwene Fulwe wa lu ku fumye’mfwa mu ku sika. Na ye 
pa numa. Pa kwewa ati wa silo’ku sika, wa li fumine-po atwantu. Na 
ye Fulwe wa li fikile, ati: Fyopelé fyo ifi na mu wulilent udusiku ku 
must uko mu lu ki ya, mu pulilile uku mu pela Mulongwe wmwana- 
kasi; kani tesi mu mu pele, na nebo nkesa mu ku mwipayeni! Ka li 
fumine-po kafulwe, lomba ka lu ku pita mu mpanga uku lu ki: ya ku 
must kwato. Pa kweba ati wa fika ku musi ato bantu, ba li pulilile 
uku mu pelo’mwanakasi Mulongwe. 

Popele icine Muloyngwe na ye, pa kumfwe’fyo, a li temenwe ukwa- 
kuti ati: Fulwe ctdusa canji icine! 


XXVIII ICISIMIKISYO ICA WAFULWE NA 
WAKUTUKUTU. 


Wakutukutu e wa ikatene udulunda na Wafulwe : nsiku isingt Wa 
lu kwikala bwino. Pa kweta ati kambi kaswia Wakutukutu wa lisile 


eh 4 fut cians he lina te a ic 


kuli Wafulwe, ati : W emwame Fulwe mpele icipamba cote, yka sale-ko i 
wlukwa ne muwyowe; masosi yka ku bwesesya. Nd ye Fulwe ne ku : 
wa pela. Pa kwetda ati a wa pela, popele ne ku twala, ne nkwa ne ku 5 


sala. Pa kweta ati ba silo’ku sala, ne ku patike’cipamba. Lomba Wa- 


aw said, ‘‘All right: just now you cannot take my child; 
1 that house. When you make the fruit fall, then you may 
my child!” : 
ind he agreed. Then when darkness came, he went to Mr. Horn- 
ill, his friend, and said, “Friend, won’t you make that fruit fall 
r me ?”’ Mr. Hornbill agreed saying, ‘“‘All right, my friend.’”’ Then 
ndeed at night Hornbill went, and made them all fall. Then at dawn, 
_ they found all the fruit on the ground. And the mother-in-law of 

_ Tortoise was glad, and said, “All right, Tortoise, now you take your 
_ wife!” Then indeed he took her. 

_ A few days after, Mr. Hornbill’s wife died. Mr. Hornbill came to 
_ Tortoise and said, ‘My wife, friend, is dead!” On hearing that, Tor- 
__ toise replied, “Don’t be afraid, I too will help you!” Hornbill an- 


4 swered, ‘““How can you help me?” Tortoise said, “I have wisdom in 
speaking!” And he added, “Go, start ahead, I am coming tonight.” 
7 Then indeed at night he arose. He arrived and entered unseen, 
__ and went to the grass mats where the dead was. Then when Tortoise 
__ reached that place, he said, “Listen all of you, leave off smoking!” 
_ _He said, ‘“My husband, Hornbill who has remained, don’t give him 
trouble! because I myself have just died; Hornbill didn’t kill me. 
- When you have gone and buried me, when you return you give 


Hornbill a wife.” : 

Then all the people on hearing that, just trembled, saying, ““Death 
has spoken!”’ Tortoise went out secretly; then he went outside. 
And he went into the long grass, and then Tortoise lay down. As 
soon as morning dawned, Tortoise saw them taking the dead to 
bury. And he (followed) behind. When they had finished burying, 
the people went away. And Tortoise arrived and said, “Just as I 
told you last night in the village you are going to, you give Hornbill 
a wife immediately; if you don’t give him one, I shall come and kill 

~ you!” The little tortoise went away, and it passed through the bush 
to go home to the village. As soon as those people arrived at the 
village, they straightway gave Hornbill a woman. 

Then indeed Hornbill too, on hearing that, was very glad, and 
said, ‘“Tortoise is indeed my friend!” 


XXVIII. THE STORY OF MR. TORTOISE AND MR. OWL. 


It was Mr. Owl who made friends with Mr. Tortoise: for many 
days they agreed well. But one day Mr. Owl came to Mr. Tortoise, 
and said, ‘‘Friend Tortoise, give me your wooden hammer, that I 
your mate may beat out some bark-cloth; the day after tomorrow 
T shall return it.’’ And Tortoise gave it to him. When he had given 
it to him, he took it and beat out bark-cloth. When he had finished 
beating it, he hung up the hammer. Then Mr. Tortoise just kept on 


wah Pea . ~ 
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fulwe kwenko’ku laya ati: Wakutukutu nga ba mbw 


ne mubyowe nsale-po inguo, yd fwa. Wakutukutu ati: Ke : 
umwine te ku nina, ka isa, ka poka? Popele Fulwe ati: Wi mn 
icipamba canii ico, ne wu té li-mo a ké ta-mo! Wakutukutu ati: Mt 
ka cite’ndo? Popele kambi kasutia Wafulwe ba l tumine atbakast at 
We mukasi kumba-po utusunga; twite imfumu, ise, i tofwe-ko imb 
Popele cine wa li kumbile ifisuyga; ne kt yo'lucelo ku mfumu, ati: — 
Sikulu, twendeni, mu ka tofwe-ko imbile! Na yo umfumu ya livmine — 
ne bantu wa-yiko. Pa ku fika kuli Fulwe, ne ku lawila ati: Wambi — 
tea ntemene-ko uyu muti ukulu; Bambi nd wo wa lu ku teme’yi. — 
Popele icine @a li tatikile uku tema. Pa kweda ati akaswia ka pela 
pakati, na woyo muti ne ki wa. Kumfwa wambi ati: Utuiundi — ee 
ntuno! Kumfwa wambi ati: Cayga yguno! Popele na Wakutukutu 
ne ku wekata, ne cipamba ne ku wula. Ati: We mwame, te we na lu kun = 
ula ati: Icipamba canji ici, ne u té li-mo a ké @a-mo? Te papa lelo 
wa ipaisya atbabyowe? Yonsé yi milandu yowe we Kutukutu! Popele 
wa li kotokele na ku mbile: ka wa bwelela ku musi. — 


XXVIII. ICISIMIKISYO ICA NAMA NE FISEPO. 7 


Mu calo mwa li ponene akaumbo, atantu wonse ifyakulya ta wa 
kwete; ®onse ne ku lu ku t@unganina ku muti kuli wopele uyo, uku lu 
kwiwaka mayanda. Inama syonse pano posonde neli ku syala-po nelr 
imo. Ukupya cé ce. Kambi_kasuta Wakalulu da li imine, ati tu 
kepusye imfumu ya muti. Wa li fikile Wakalulu, ne kwipusya ati: 
Mwe mfumu ifisepo ifi tu lu kwikala-ko ku musi wesu isina nindo? 
Popele imfumu ya li asukile ati: Koti wu fike, wimakane lukoso, u 
latwile ati: Uwungelema! Popele Wakalulu wa li imine ne ku lu ki ya. 
Pa kweta ati a palamina ku mbali ya musi, ne ku li tutula, imila- 
ngwe ne ku sila; popele ne ku lawila ati: Ut@ungelenyense, Uiuntu- 
luntumba, Udundo? Na ku musi ne ku fika ku fisepo. Ne ku wepusya 
ati: Nindo isina Kalulu ifi fintu? Popele Wakalulu ati: Utungele- — 
nyense, Utuntuluntumba, ati indo? i! 

Popele ulucelo Wamboo wtatili ne kwima ne ku fika na ku mfumu — 
yopelé yo, ati: Twa isa kwipusya, Sikulu, ifi fisepo twikele-ko isina. 
Ne ku fume’mfumu, ati: Uiuygelema! Ne kwasuka ati: Indo Sikulu? 
Ati: Koti u fike, ati: Uiuygelema! Né @o wa li imine uku lu ki ya. 
Popele pa kwewa ati wa fika ku mbali ya musi, ne ku lt tutula Bowilo, 
att: We mwama, fidya fintu nindo isina? Ati: Wa eda ati: Ubu- 
mbilakanwa, Utundo? Na ku musi wa li fikile né wo. Atantu Bonse 
ne ku lawila ati: Wamboo nindo isina ifi fintu? Ati: Wa eda ati: 
Utumbilakanwa, Utduntuluntumba, kant nindo? 


ee 
a ie 5 ‘, : ; 
urn the hammer, that I your mate may beat 
ne cloth, worn out!” Mr. Owl said, ‘““No, why can’t he 
If climb up and come and get it ?” Then Tortoise said, “Friend, 
ammer of mine, and he who isn’t in will get in!?”” Mr. Owl 
. 1, “What will he do?” Then one day Mr. Tortoise sent his wife 
8 ing, ‘Wife, brew some mild beer; let us call the chief, let him 
come and help us with a working bee!” Then indeed did she brew 
_ beer; and went early in the morning to the chief, and said, ‘Sir, 
come and help us with a working bee!’’ And the chief arose with his 
_ people. When he reached Tortoise, he (Tortoise) said, ‘Let some fell 
this big tree; and others let them fell these. Then indeed did they 
. begin to cut. At midday that tree fell. Then some said, “Here are 
little galagos!” And others said, ‘Here is a great galago!”? And then 
they caught Mr. Owl, and took the hammer. (Tortoise) said, 
“Friend, was it not you I told, ‘This hammer of mine, and he who 


4 isn’t in will get in?’ Isn’t it here today that you have caused the 
death of your friends ? This is all your fault, Owl!’’ Then they left 
_ off the working bee: and returned to the village. 


_ XXVIII. THE STORY OF THE ANIMALS AND THE FRUIT? 


3 | There came a great famine in the land, nobody had any food; and 
___ all gathered to that same tree, to build their houses. All the animals 
here below, none remained behind. (The fruit) ripened on the tree. 
One day Mr. Little-Hare arose in order to ask the chief of the tree. 
Mr. Little-Hare arrived and asked, ‘‘O chief, what is the name of the 
_ fruit where we dwell in our village ?’’ And the chief replied, ““When 
-_—-you arrive, just stand still and say Uwungelema!”’ Then Mr. Little- 
Hare arose and went. When he neared the outskirts of the village, 
he tripped, and his memory went; then he said, ‘““Uwungelenyense, 
Uwuntuluntumba, Uwu-what ?’’ And he reached the village (and) 
_ the fruit. They asked him, “‘What is the name, Little-Hare, of 
“these things?”? Then Mr. Little-Hare said, ‘“Uwungelenyense, 
Uwuntuluntumba, I say what ? no!” 


The next morning the two Mr. Buffaloes arose, and reached that 


same chief and said, ‘‘We have come to ask, Sir, what is the name 
of the fruit where we live.” And the chief came out and said, 
“Uwungelema!” And they replied, ‘““What Sir?” He said, “Just 
when you arrive, say, ‘Uwungelema’!” And they arose to go. Then 
when they reached the outskirts of the village, they both tripped, 
(and one) said, ‘Mate, what are those, what is their name ?” He said, 
‘He said, Uwumbilakanwa, Uwu-what ?”’ And they alsoreached the 
village. Everybody said, “Buffaloes, what is the name of these 
things ?”’ They said, “He said, Uwumbilakanwa, Uwuntuluntumba, 
or what ?’” 

1 See explanation under Sec. IT, 303. : 

2 Cf. the account in the Subiya tale ““Nakala n’usulwe”’ (Textes Soubiya: 

E. Jacottet p. 38 and note). 


Ulucelo ne kwima Wansoygo towilo, ne ku fika na ku mfumu yop 


iya fisepo. Ati: Mwa londe’ndo, mwe ame? Ati: Twa isa kwipusya, 


Sikulu, ifi fisepo twikele-po isina. Imfumu ne ku ladila ati: U muyge- 


lema! Walt imine towilo Wansoygo, ne ku lu kit ya ati: Utiuygelema! oa 
Ka tenda-ko towilo ati: Utiungelema! Pa kwetba ati tba fika ku 


mbali ya musi, ne ku li tutula, Ati: Wando, we mwame, bulya wa tu 


dula? Ati: Wa eta ati: Utduygelenyense, Udumbilakanwa, Utiundo? — 


Mba weido, we mwame, ati syani? Ati: Fyopelé fyo; Utiuygelenyense, 
Utduntuluntumba, Utundo? Nsisidile-po! Na ku musi wa li fikile 
Wansoygo. Ne ku wepusya ati: Findo isina, mwe Wansoygo, oft 
fisepo? Ati: I, @a eta ati: Udungelenyense, Usuntuluntumba, ate 
Utundo? 


Pa kweita ati lucelo ta li imine Waykalamu, ne ku fiko’ko ku 
mfumu ya fisepo, ne kwipusya ati: Twa isa kwipusya, Sikulu, ife 
fisepo isina. Imfumu ati: Koti wu fike lukoso mu musi, u kewe ati: 
Udungelema! Ati: Utundo? Ati: Ubuygelema! Wali imine Wayka- 
lamu, lomba ta lu ki: ya, ili a lawila ati: Udungelema. Pa kweba 
ati wa fika ku mbali ya musi, ne ku li tutula. Kumfwa ati: Wa ea 
ati: Utuygelenyense, Utbuntuluntumba, Utundo? Na ku musi ne 
ku fika fyopelé fyo. Ne ku wepusya ati: Nindo, Waykalamu, ife 
jisepo? Ati: Wa eta ati: Utdungelenyense, Utduntuluntumba, ate 
Utéundo? = = 

Popele inama syonse, na Wacitukila, na Wampelembe, ne mapulu, 
syonse sya li silile uk ya-ko. Syonse ne ku lu ku bwelela-ko lukoso. 

Kambi kasuitia ne kwima Wafulwe, ne ku fika ne kwikala. Att: 
Nindo wa londa, we mwame Fulwe? Ati: Isina lya fisepo, Sikulu, tft 
iwikele-ko. Ati: U@ungelema! Wafulwe ne kwipusya lidili ati: Nindo 
Stkulu? Ati: Utungelema! Ka li imine kafulwe, lomba ka lu ki ya 
wuce wuce. Ka lt endele wmusinso utali, ne ku lawila ati: Uiungelema. 
Katilt ka ka fika ku mbali ya musi, kadila ka ka lawila ati: Uiunge- 
lema. Ka li frkile na mu musi lomba, ne ku fika ku nanda kwakwe, ne 
kupepa ka pepa. Pa ku silo’ku pepa, ne kwisa aiantu, ati: Nindo 
Fulwe? Ne ku fuma Wafulwe ati: Uduygelema! Fya li lukumukile 
afisepo. At@antu ne kwisula-po, inama syonse uku lu ku tolala. Wa 
likele kawili: ulucelo ati: Ka mu yeni kuli Wafulwe. Ne ku fuma 
Wafulweati: Ubuygelema! Katwili ifisepo ne ku lukumuka mpangana 
mpaygana. Lomba ne ku lu ku a cindika Wafulwe, ati: Wafulwe e 
mfumu, pakuti wa list isina lya fisepo ifi. Kawili ka wi co’lucelo, 
ati: Ka mt ya kult Wafulwe. Kata fuma Wafulwe ati: Udungelema! 
Ka fi lu ku lukumuka mpaygana mpaygana. Wonse ka cisula-po 
uku lu ku tola. Olo, ne kusila fya li silile. Lomba inama syonse sya 
li tatikile uku tusaka, lomba ne ku palaygana uku lu ki ya monse 
mOnNse. 


morning the two Mr. Elands arose, and reached that same 
f of the fruit. He said, ““What are you after, friends?” They 
, “We have come to ask, Sir, what is the name of the fruit 
e we live.” The chief said, ‘““Uwungelema!’’ Both the Mr. 
ands arose and went saying, ‘““Uwungelema!”’ After travelling a 
space both said, “‘Uwungelema!” When they reached the outskirts 
of the village they tripped. (One) said, ‘“Wu-what mate, was that 
~ he told us ?” (The other) said, ‘He said, ‘Uwungelenyense, Uwum- 
_ bilakanwa, Uwu-what ?’ How about you, mate, what do you say ?” 
_ He said, “Just the same; Uwungelenyense, Uwuntuluntumba, 
_ Uwu-what ? I don’t know!” And the Mr. Elands reached the village. 
_ And they asked them, ‘“‘What is the name, Elands, of this fruit 2?” 
They said, ‘“‘We don’t know, he said, Uwungelenyense, Uwuntulu- 
-— ntumba, say Uwu-what ?” 

; Now the next morning Mr. Lion arose, and arrived there at the 
; chief of the fruit, and asked, ‘“We have come to ask, Sir, the name 
of these fruits.”’ The chief said, ‘Just when youreach the village, you 
q say, Uwungelema!”’ He said, ‘“Uwu-what?’”’ He said, ‘““Uwunge- 
E 


lema!’’ Mr. Lion arose and went saying, “Uwungelema.” When 
he reached the outskirts of the village, he tripped. He said, ‘“‘He 
told me, Uwungelenyense, Uwuntuluntumba, Uwu-what?” And 
in that way he reached the village. And they asked him, ‘‘What, 
Mr. Lion, are these fruits ?”’ He said, ‘“Hetcld me, Uwungelenyense, 
. Uwuntuluntumba, say Uwu-what ?”’ . 
Then all the animals, the Roans and the Sables, and the mungoo- 
ses, all came to an end going there. They all just returned in vain. 
: One day Mr. Tortoise arose, and arrived and sat down. He said, 
~ “What are you after, friend Tortoise ?’’ He said, ‘““The name of the 
_ fruit, Sir, where we live.” He said, ‘““Uwungelema!’’ Mr. Tortoise 
asked him again saying, “What Sir?’”’ He said, ““Uwungelema!”’ 
The little tortoise arose and went little by little. He travelled a 
great distance and then said, ““Uwungelema.”’ Again he reached 
the outskirts of the village, again he said, ‘“Uwungelema.” Then 
he arrived in the village, and reached his house, and had a smoke. 
When he had finished smoking, the people arrived, and said, ““What 
is it Tortoise ?”’ Mr. Tortoise went out and said, ‘“Uwungelema!” 
The fruit pelted down. The people just covered the place, all the 
animals picking up. They sat down again: in the morning they 
said, ‘‘Go to Mr. Tortoise.”’ And Mr. Tortoise came out and said, 
“Uwungelema!”’ Again numberless fruits pelted down. Then they 
began praising Mr. Tortoise, saying, “Mr. Tortoise is chief, because 
he knows the name of these fruits.’’ Again at daybreak they said, 
“Go to Mr. Tortoise.”’ Mr. Tortoise came out and said, ‘““Uwunge- 
lema!” They just pelted down in great mumbers. All covered the 
place picking up. Ah, and then the (fruit) came to an end. Then 
all the animals began to move away, then they scattered to go 
hither and thither. 
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Kambi kaswea Wansya ta li pikisye na Wafulwe ati: . 
mwe Wafulwe, ta mu kwete-po uluiilo ulwa ku tutuka na 
Wafulwe wa li labile ati: Ciweme, mailo ka kd we, -masos 
tatike! Kumfwa Wafulwe ati: Pika-mo, kani u kd nsya newio! We 
ati: Na pika-mo Wamama! Fulwe ati: Na pika-mo iykasi yan) 

Popele Fulwe lomba a lu ki ya kwarto; ne ku wulana ne warbya 
dafulwe ati: Mailo, mwe dame, mu ka duygane mwense, tu kans 
ifya luibilo. Popele cine ta li huygene wonse ulucelo. Ne ku wa 
awabyakwe ati: Umbi a ka fisame pa kanika ako, umbi nd ye pa — 
nika imbi, umbi né ye pa nika imbi, ne nika iyo ipelele-ko néd mo mu 
ka fisame wmo. Popele cine dafulwe wa li palangene mu ku fisama 
mu manika. - Ser 

Pa kweia ati lucelo wa lisile Wansya ati: Twende we mwame 
Fulwe, tu lu ki ya! N& ye Fulwe wa li ladile ati: Ka tu yeni. Ygatu 
tatike uluiilo muno wukumo! Popele cine wa li tatikile. Fulwe ne ku 
bwelela mu nanda,lomba a likele. Wansya, pa ku fika kumbi ku kanika, 
ati: Na ki: sya Fulwe! Kumfwa pesidya ati: Twende na ya kale! 
Popele Wansya ka wa sukumuna lonse. a 

Kawtili ne ku fika kumbi ku kanika, ati: Fulwena ki syae! Kumfwa 
pesidya ati: Nad ya kale newo, lelo tu lu ku ku wona-po pakuti ula 
li toto’lutilo! Popele Wansya ka ta sukumuna lonse. Kawili ne ku 
fika kumbi ku kanika, ne kwita ati: Fulwe! Kumfwa pesidya ati: Ko 
wutuka, na ki sya! Popele Wansya ka wa sukumuna lonse. Ne ku 
fika kumbi ku kanika ati: Fulwe! Kumfwa ati: Ni neto, na ya kale. 


~~ 


Wansya ka lu wa leka lonse; katwili ne ku fika kumbi, ne kwita 
ati: Fulwe! Kumfwa pesidya ati: Neto nad ya kale! Popele apo 
Wansya ati: Newo na fwo'ludilo! Popele ne kwikala, ati: Ka mu 
yeni, mu ka poke Gamama, pakuti wewio uludilo u li ncilile. 


XXX. ULUSIMI LWA WASISIMUNKULU. 


Sisimuykulu wa lisile mu ku konala umuntu ku musi. Pa ku 
silo’ku mu konala, atiantu wa languluka ati: Kani cindo ca cito’ 
mwana wesu? Lomba pantangile wa lile mu ku lima wanyina. Popele 
ca lisile Cisisimunkulu ne ngoma, ne ku fika na mu musi, ne kwisula 
nemu nanda, ne ku mu fumya uyo wyu ca konawile, ne ku mu fwika 
ne mansaygwa; ne ygoma ka fi pakata, na. Kombolwe nd ye pali imo. 


ar said, “I bet my mother!’’ Tortoise said, “I bet my sister!” 
en Tortoise went home; and spoke with his fellow tortoises, 
orrow, mates, all of you gather and let us arrange the race.” 
en indeed they all gathered in the morning. And he told his 
-. companions, “One hide by that stream, another by another stream, = 
_ and another by another stream, and at that last stream let one ae 
_ hide.” Then indeed the tortoises scattered to hide at the streams. ; 


_ The next morning Mr. Duiker came and said, ‘“‘Come, friend Tor- 
toise, let us go!” And Tortoise said, ‘Let us go. Let us begin the 
_ race right now!’’ Then, indeed, they began. Tortoise went back into 
. his house, and sat down. Mr. Duiker, on reaching one of the streams, 
said, “T have left you behind Tortoise!” On the other side (one) 
said, “Come I’ve gone already!” Then Mr. Duiker gave all rein. 
_ Again he reached another stream and said, “Tortoise I’ve left 
- you behind. .!’’ On the other side (one) said, “I’ve gone already, 
_ today we shall see you, because you boast of your speed!’’ Then 
_ Mr. Duiker gave full rein. And again he reached another stream 
and called, ‘‘Tortoise..!’’ On the other side he heard, “Run, I’ve 
__ left you behind!” Then Mr. Duiker gave full rein. And he reached 
__yet another stream and said, “Tortoise!” He heard, “Tis I, I’ve 
~ gone already.” . = 
_ _-Mr. Duiker the speed just left him; again he arrived elsewhere, 
and called, ““Tortoise!’’ He heard on the other side, “I’ve gone 
already !”’ Thereupon Mr. Duiker said, “‘As for me I’m dead with the 
_~ speed!’’ And he sat down and said, “Go and take my mother, 
because you are faster than I am.” 


XXX. THE CHORIC STORY OF THE OGRE. 


An ogre came and broke up a person in the village. When he had 
finished breaking her, the people wondered, “What has done this 
to our child 2?” Then after a while her mother went to hoe. Then 
came the Great Ogre with a drum, and arrived in the village, and 
opened the door into the house, and took out the one he had broken, 
and arrayed her with rattles; and slung on a drum, and the Cock 
also one. 


1 Cf. the Subiya tale ‘‘Umfuzu n’unsa” (E. Jacottet, Textes Soubiya, p. 40 
and note). 


5 


- Popele Wakombolwe wa yga taygo’ku lisya ne kasi y 
ponena-mo. Wanseke ne ku tatulo’lwimbo ati: 
Kombolwe lisye’ygoma! 
~ Kombolwe lisye’ygoma! 
Uku ni ndume, uku ume, 
Kombolwe lisye’ygoma! 
Lomba Kombolwe ne kwasuka ati: 


Ceco ca tula-ko mwine! 
Ceco ca tula-ko mwine! 
Ceco ca tula-ko mwine! 
(Mu kweda ati kani yka lale nakwe pantaygile avantu te ku lawil 
ati wa lala ne nkasi, pakuti umwine wa ntuma). ——— 
Popele Wanseke ta li fumine-mo, popele ne kwisa-po Wacikanda 
(ca nsofu), nd co ne ku patuluka mu yanda, ne ku syana posonde, 
ne ku ponena-mo mu ygoma, ati: . 2 CSS ae 

Ndi cikanda, ndi cikanda, 
Wa njipike mu cinoygo cabo! 

Ndi cikanda, ndi cikanda. 

Lomba na co ka ci patama, ka ci bwelela. eee 
Lomba ne katiundi ne ku selukila pa lu@ansa mu muti kd i, ne ku 

ponena-mo mu ygoma ati: 
Wa ncele’mala, ka ncenda, 


Ne luéalawala, ne luncanca! : 
Wa ncele’mala, ka ncenda, : Seca 


SES Ne ludalatala, ne luncanca! — F ¥ 
Né ko ne ku patama katundi. : a 
Lomba Wambusi ne ku ponena-mo mu luwansa, ati: a 


-Memetu, memetu, 
Ka mwaygufyo’ ku cinda, memetu, memetu! 
Wene musi wa isa, memetu, memetu! 
Na to ka wa fuma-mo. Pe 

Popele ne ku ponena-mo umwine. Popele Sisimunkulu ne ku 
pakata ne ygoma yao ati ndisisye umuntu wanji a syane. Popele ne 
kwimba ati: 

Mama e, to wone-po, insaygasi! ifi ya mena molu? 
Mama e, to wone-po insaygasi ifi ya mena molu? - 

Pa ku silo’ku syana, ne ku kutika atene ta musi atta lu ku bwelela 
ku mawala; ne kwikato’yo muntu kult Cisisimunkulu, ne ku mu 
fula ne mansaygwa, ne ku mu konala kono kono kono, ne ku mu posa. 
mu yanda. Popele na pa ygoma ya-cico, lomba ci lu ki ya. Wanyina 
pa ku fika pa luiansa, ne ku lavila ati: Ulu! Ica tubulusya pa 
luiansa cindo? Ne kwisula-mo mu yanda, ne ku sango yo mwana. 
wato a lu ku lata lukoso, uku lawila woyu. Lomba kawili bwa lilile. 
Bwa li cile ulucelo, ne ki ya ku matvala wanyina. Popele ne ku 


1 Wulima for insaygwa. 
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and his sister entered the ring. 


edasong, | 
“Cock beat the drum! ; 
Cock beat the drum! © 
_ Here a brother, here a husband, 
Cock beat the drum!” 
n Cock answered, 
ia “That she has published herself! 
re That she has published herself ! et 
a That she has published herself!’ Se 
at _ (Meaning that if later on I lie with her, people won’t say, ““You have 
_ lain with your sister, because she herself sent me”). 
_ Then Mrs. Hen went out (of the ring), and then came Mr. Hide 
(of the elephant), and came down from where he was hung in the 
house, and danced outside, and came to the drum, and (sang), 
“T am a hide, I am a hide, 


Let them cook me in their big pot! 
: I am a hide, I am a hide.” 
Then it hung itself up, it went back. a 
Then the little galago came down into the court-yard from the 
tree where it was, and came to the drum, and (sang), 
“They’ve scooped out my entrails, and I still walk, 
I the hopper, I the dancer! 
They’ve scooped out my entrails, and I still walk, 
I the hopper, I the dancer!”” 
And the galago also hung itself up. 
Then Mrs. Goat entered the court-yard, and (sang), 


“Grazer, grazer, 
Hasten to dance, grazer, grazer! 
The goat clan has come, grazer, grazer!” 
And she too went out. 
__ Then (the child) herself entered. Then the Ogre seized his drum, 
to beat for his slave to dance. Then she sang, 


“Mother, don’t you see the maize how it’s grown legs ? 
Mother, don’t you see the maize how it’s grown legs ?” 


When the dance was over, he heard the villagers returning from 
the gardens; and the Great Ogre caught that person, and took off 
her rattles and broke her up crack crack crack, and threw her into 
the house. Then he seized his drum, and off he went. When her 
mother reached the court, she said, ““Ah! whatever has whitened 
the court ?” And she opened the house, and found that child of hers 
was just looking about, and couldn’t speak. Then again night fell. 
Morning dawned and the mother went to the gardens. Then she 


1 The Cock is the Hen’s brother as well as husband. 
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lavila ku dalalume ati: Welameni, 
ludansa. Lomba a li beleme, ne kt ya ata 4 
kumfwile’ci lu kwisa. Popele lomba ca fika pa musi: Ui 
tulila ingoma mu luiansa ne mulilo ne finoygo mu numa. 4 
li bwene ca isula-mo na mu yanda, ne ku mu fumyo-yo ca kon 
ne ku molala, lomba ka kosa. Popele wiuyombo ne nsaygwa ka 
fwika. Popele wo ne ku laiila ati: Twe ci sakalansya, ce? ka le 
ct ka syo’muntu uwa ku tulo’ku kosa. Lomba wa li bwene Wakombo 
kale ta pakata-po ingoma, popele ne kwisa Wanseke mu ku syana-mo. 
Popele ne kwimba ati: a 
Kombolwe lisye’ygoma! : Sis 
Kombolwe lisye’ygoma! 


Uku ni ndume, uku milume, 
_Kombolwe lisye’ygoma! 


Lomba Kombolwe ne kwasuka ati: ; > peta 


Ceco ca tula-ko mwine! od 
a Ceco ca tula-ko mwine! 
ae Ceco ca tula-ko mwine! 


mu % 


Lomba wa li fumine-mo Wanseke kawili; na Wacikanda kuiona Da Es 
patuluka mu nanda ati: eee 
Ndi cikanda, ndi cikanda, — Se 

a njipike mu cinoygo cawo! 28 
Ndi cikanda, ndi cikanda. ~~ 
Lomba ne ku cilaka-mo Wacikanda; lomba ne ku fuma-mo. 
Lomba e Wakawiundi ati:. — 


Wa ncele’mala, ka ncenda, — 
Ne ludalawala, ne luncanca! “se 
Wa ncele’mala, ka ncenda, es 
‘Ne ludaladala, ne luncanca! 
Na Wakawiundi na wo ne ku fuma-mo. 
Lomba Wambusi ati: 
Memetu, memetu, 
Ka mwangufyo’ku cinda, memetu, memetu! — 
ene mbusi Wa isa, memetu, memetu! 
Na two ne ku fuma-mo. 
Popele umwine nd ye ne ku ponena-mo ati: 
. Mama e, to ®Wone-po insaygasi ifi ya mena molu? 
Mama e, to wone-po insaygasi ifi ya mena molu? 
Popele apo ka ci fulamina-po pa ygoma uku lisya, ne ku lu ku sempaka 
ne mulilo pa ku lisya. Lomba apa ta lele @awisi pa cinsokela mu ku 


lu ku tima ati nei lase. Adantu ati: Tayge lekeni, a syane lidili! Ne 
ku tatula lidili ati: : P 


Mama e, to wbone-po insaygasi ifi ya mena molu? 
Mama e, to wone-po insaygasi ifi ya mena molu? 


1 Wulima for Twi. 2 Wulima for ci. 
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A mc ont 
7 is that makes our court — 
sd 8 wife went to hoe. Then he 


lo! it re hed the village, and set down its hae 


court, and (it had) fire and great pots on its back. Then = 
pen the door of the house, and take out the one it had 
Straighten her, and then she became strong. Then it 
in a dancing-skirt and rattles. Then the (father) said, 
on’t let us disturb it, lest it should leave the child not fully 

ig.” Then they saw that Mr. Cock had already seized the drum, 

came Mrs. Hen to dance. Then she sang, 
a - “Cock beat the drum! 
a * Cock beat the drum! ; 
: Here a brother, here a husband, 
Cock beat the drum!”’ 

Then cock answered, 
* “That she has published herself! 
; That she has published herself! ree, 
er That she has published herself !’’ pete 
_ Then Mrs. Hen went away; and Mr. Hide, lo! he came down from Lies 

_ where he was hanging in the house, and (sang), fe 

; “T am a hide, I am a hide, 

a _ Let them cook me in their big pot! 
- I am a hide, I am a hide.”’ 
And Mr. Hide sprang round, and then he went out. 
Then it was Mr. Galago who (sang), 


ols 
_ 
aoe 


‘“They’ve scooped out my entrails, and I still walk, 
4 I the hopper, I the dancer, Zo le 
a They’ve scooped out my entrails, and I still walk, 
4 I the hopper, I the dancer.”’ 
And Mr. Galago also went out. 
= Then Mrs. Goat (sang), 
_ ~ “Grazer, grazer, 
a : Hasten to dance, grazer, grazer! 
3 The goat clan. has come, grazer, grazer !’’ 
And she too went out. 
2 - Then the (child) herself entered, and (sang), 
«Mother, don’t you see the maize how it’s grown legs ? 
Mother, don’t you see the maize how it’s grown legs ?” 
Then it stooped over the drum to beat, and the fire spilled about as 
it beat. Then where the father lay under a bush, he just panted to 
: wound it. The people said, ‘““Wait a bit, let her dance again!’’ And 
she started the song again, 


‘Mother, don’t you see the maize how it’s grown legs ? 
Mother, don’t you see the maize how it’s grown legs ?” 
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Popele awisi ne kwima, ne ku pulililo’kwikato’yo mwana wanbo, 
lomba atakwatto ne ndume syakwe na wamwinsyo oakwe ne ku F 
pulililo’ku tumbaika-mo amafumo; ne kufwa ka ci fwa. Popele 
ionse ata ile mu marbala, ne ku bwela neku ladila ati: Mbe'ct contu 
ict mwa ipaya, tu ci cite syani? Wambi ati: Ka pokent Wafumbwa. 
Ne kt yamu ku poka Wafumbwa. Wafumbwa ne ku fika ati: Fumbwa, 
Fumbwa, fumbululo’bwanga! Lomba ka ci kayga. Wambi ati: Ka 
pokeni Wakaneyene. Wakaneyene wa li frkile, ne ku tola ne musya- 
ngalala, ne ku ci pisya-mo mwipafu, ati: Kaneyene nenununo bwanga! 
Olo! lomba ca li towekele; ne wantu ne ku lu ku fuma-mo, atwantu 

avbalawi ata ca lu ku mina akale. 


XXXI.ICISIMIKISYOICA WANKALAMU NA WAKALULU 
AWA ISILE MU KWINJILO WUPANGA. 


Waykalamu wa li mwipwisye ati: Mba we mwame isi yguo syando 
wa leta? Na ye ati: Wapanga, Sikulu, ndu ku fwaya, ati yka lu 
kwenda ne mfumu! Kambi kaswia Wankalamu ka wa fuma-po, ka 
bd ya mu mpanga ati tu kekate inama. Pa kwewa ati uko kwa syele 
Kalulu, pa ku tontomeke’fyana fya ykalamu, ka likete-po umo ne 
kwipaya; ka ka funda ne ciseda, ka ka twala mu mpanga mu kwantka ; 
ne ku bwela; ka ka li pusya mu myuyga, ne ku li fwawala lukoso na 
ku matwi. Ne ku bwelela ku musi, lomba ka lu ku lila. Pa kwewa ati 
ca fike’cingulo, ati: Sikulu, kuno twa li twa tulwe’fita ta mu bwene 
umwana wenu, Sikulu, umbi wa ipaya. Nsi mu bwene-po né mo wa 
mutwala. Na neo wa mpuma fimbi! Ati: Mba wa ya mulipi? Ati: 
Wa palanganina mulya Sikulu. Ne kwikala lomba wa lu ku lila 
Waykalamu. 

Pa kweta ati bwé co’lucelo, ka wa linsya. Pa kweta ati bwa ca na 
dumbi na wo, ka wema lomba wa lu ki ya. Ati: Kalulu, we mwame, 
ko lama bwino atdnice ato lelo. Na Kalulu ati: Na umfwa Sikulu! 
Pa kwewa ati ba pelo’ku kumbuluka Wankalamu, ka kema ka kepaya- 
po umo; kaka twala kopele uko uku ka twite; kawili ka ka li fwatdala 
ne myuyga. Lomba ne kwisa lomba ka lu ku lila. Na Wankalamu ne 
kwisa, ati: Nindo u lu ku lila, Kalulu? Ati: Awana wenu na lelo, 
Sikulu, @a isa mu kwipaya-po umo; na neido lelo wati wepaye, pa 
ki wa fwe tu li fimbi! Waykalamu ne kwikala, lomba wa lu ku lila. 
Na tusiku ka bwila. . 


_ Pa kweiba ati bwa co’lucelo, ne ku linsya. Pa kweta ati bwé ca na 
wumbt nd wo, ne kit sya wa mu laya Kalulu, ati: Kalulu, ko lama 
bwino utwanice towilo! Fweito twi ya mu kwipaya-po utunama. 
Lomba wa lu kit ya. Uko ukwa syele ka kepaya-po wmo, kawbili ka ka 


1 A similar tale is recounted by E. Jacottet in his “Text iya”’ % 
ndavu ni sulwe”’ page 13. oxtes SORTS oe 
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_.. Then her father arose, and instantly caught that child of his, then 
her relations, and her brothers, and her uncles instantly stabbed 
and stabbed it with their spears; and it died. Then all who went to 
the gardens, returned and said, ‘““What about this thing that you 
~ have killed, what are we to do with it ?” Some said, “Go and fetch 
Mr. Big-Black-Ant.”” And they went and fetched Mr. Big-Black-Ant. 
Mr. Big-Black-Ant arrived and said, “Big-Black-Ant, Big-Black- 
Ant, work the spell!” But it baffled him. Others said, “Go and 
fetch Mr. Little-Black-Ant.” Mr. Little-Black-Ant arrived, and 
took a piece of charcoal, and passed it along its stomach, saying, 
“Little-Black-Ant, itch out the spell!” Ah! lo! it burst open; and 
people came out, live people that it had swallowed long ago. 


XXXI. THE STORY OF MR. LION AND MR. LITTLE-HARE 
WHO CAME TO BECOME HIS CONFIDENTIAL SERVANT. 


Mr. Lion asked him, ‘Friend, what is this calico for that you have 
brought ?”” And he said, ‘Service, Sir, I want, that I may travel 
with a chief!’’ One day Mr. Lion went away, he went into the bush 
to kill animals (with Mrs. Lion). There where Little-Hare remained, 
when he looked at the lions’ children, he caught one and killed it; 
and he flayed the skin, and took it into the bush to put it out to dry; 
and he returned; and dragged himself through thorns, and scratched 
his ears all over. And he went back to the village, and began to cry. 
When evening came, he said, “‘Sir, we have been attacked here; 
don’t you see your child, Sir, one they have killed. I didn’t see 
where they took him. And me, they beat me terribly!’ (Mr. Lion) 
said, ‘““Where have they gone ?2”’ He said, ““They scattered about in 
there, Sir.” Then Mr. (and Mrs.) Lion sat down and cried. 

When morning dawned, they remained at home. When another 
day dawned, they arose and went. (Mr. Lion) said, ‘‘Friend Little- 
Hare, take good care of these children today.” Little-Hare said, 
“T hear, Sir!’’ When the Lions had just departed, it arose and killed 
one (child); and took it just there where it had taken (the other); 
and then it scratched itself with thorns. Then it came and began 
erying. And Mr. Lion too came, and said, “‘What are you crying for, 
Little-Hare 2”’ He said, ‘“‘Your children, today too, Sir, they have 
come and killed one of them; and me today they were about to kill 
me, since we are different!’ The Lions sat down and began to cry. 
And then night fell. 

When morning had dawned, they remained at home. When yet 
another morning had dawned, they left Little-Hare instructing 
him, “Little-Hare take great care of the two little children! We are 
off to kill some small animals.’”’ Then away they went. There where 


1 Note the Lamba play on words: fumbwa, fumbulula; kaneyene, neyununa. 
2i, e. It was since I was so much stronger than they, that I drove them off 
and wasn’t killed. ~ 
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lomba ka lu ku lila. Na Waykalamu ka tesa, ati: Nindo u lw 
we mwame Kalulu? Ati: Umwana wenu na umbi, Sikulu, le 
wala; na newo wati depaye. Mu li bwene ifi wa mfwawala. Pano 1 
mubili, Sikulu, waluka fyeyke’filonda!. Waykalamu ne kwikalo 
lomba wa lu ku lila. ; 

Pa kt co’lucelo ka ta linsya. Pa kwetba ati bwa ca tumbi nd to, 
ka tema lomba wa lu ki: ya. Ati: Kalulu, ko tona bwino akdnice 
akasyele-po! Kalulu ati: Na ku lu ku mu wona. Pa kwetia ate Ts ees. 
pelo’kwima Wankalamu, ka kema ka kepayo’yo mwdnice. Ka ka 
twala ne cisetba: ka ka bwela: ka ka li fwatala. Na Waykalamu — 
icingulo ka tesa. Ati: Lelo Sikulu, ne wa syele-po wa twala. Wanka- 
lamu ne ku lila icililelile; ka a bwela lomba wa likele na Kalulu. 


Pa kweta ati kambi kasutéa kakakulu ne ku laya kula Waykalamu, 
ati: Sikulu nd ya-po ili mpitana. Waykalamu ati: Ciweme! Lomba 
ka lu kit ya. Kulya ku saygana awbabyakwe wonse ta lu kwante’ntafu, — 
ne ku fika Wakalulu ne kwikala. Ati: Mitende Wakalulu! Ati: 
Mitende mwe tame. Pa kweta ati ya pite’mpinds ice, ba limine 
Wakalulu, ati: Posa kuno! Ati: Ica lile mwana-ykalamu, ne ft ba-po 
ta fi woneka! Wonse ati: Umfweni-ko icisimi a leta Kalulu icakuti 
ubune! Kawili ka ka bwelela-mo ati: Ica lile mwana-ykalamu ne fi 
wa-po ta ft woneka! Ne kwikala. Ne ku wa laya ati: Pano mwe wame 
na ya, nga lu syale-po! Lomba ka lu ku ya. ; 


Pa kwetea ati wa fika kuli Wankalamu, ati: Mitende mwe wame 
Kalulu. Att: Sikulu uko na ile na sangana wonse ati: Ica lile mwana- 
nkalamu, ne fi wa-po ta fi woneka! Lomba newo, ili na umfwe’fyo, 
Sikulu, eli na ima uku lu kwisa. Wankalamu ati: Fya cine, Kalulu? 
Att: Fya cine, Sikulu; mailo mu ka lu ki ya-ko, mu ka wona. 

Pa kwewa ati bwa co’lucelo, ati: Ka tu ya, we mwame Kalulu! Cine 
ka li imine kakalulu ati: Twendeni. Pa kweia ati wa fika, ati: Mbe’si 
imbwa sya bani, Kalulu? Ati: Sydnji, ne mwine! Ka li kulikile ku 
cit. Ka kemina mu niafu, ati: Posa kuno! Ka wa ka posa. Ati: 
Civrte criti ca dona mfumu, ca kana ku lila! Wonse ne yngwele, ati: 
Ta mumfwe kano kame? Wonse ne ku longanina. Ati: Wa peleni 
lidili intafu Wakalulu! Kawili ne ku mu posa. Ati: Ciditi ciditi ca 
wona mfumu, ca kana ku lila! Wonse kawili ne yngwele. Pa kweda ati 
Wambist na Wakakwele, pa kweta ati wee ati: Leta! ati: Ica lile 
mwana-nkalamu, ne fi ta-po ta fi toneka! Na Wansongo, Pa kweia 
ati nt Wamboo na wo ati: Leta! nd wo ati: Ica lile mwana-ykalamu, 
ne fi wa-po ta fi woneka! 


——— “=.  ' 


killed one (child), and it took away the ae and 
scratched itself all over; it sat down and began to 


Hare ?” It said, ““And another of your children, Sir, they have 
n today; and they wanted to kill me. Don’t you see how they 
scratched me? Now my body, Sir, has become one mass of 
sores!’’ The Lions sat down and began to cry. 
___ When morning dawned they remained over. When yet another 
= had dawned, they arose and went, (Mr. Lion) said, ‘“Little-Hare, 
look after the little child that is left!” Little-Hare said, “‘T shall look 
_ after him.” Just when the Lion had got up, it arose and killed that 
child. It took away the skin, and came back and scratched itself. 


one that remained they have taken.” The Lions just cried uncon- 
trollably; and they came back and sat down with Little-Hare. 

_ Then one day Little-Hare said goodbye to Mr. Lion, and said, 
“Sir, Iam going out for a walk.” Mr. Lion said, “All right!’ And 
_ off it went. Yonder it found all its mates playing ball, and Mr. 

Little-Hare arrived and sat down. They said, “Greeting, Mr. Little- 

Hare!” He said, “Greeting, friends.’’ After a little while, Mr. Little- 

Hare arose and said, “Throw it here!’’ He said, ‘“‘What ate the 
_ lion-cub, and no case comes to light!” They all said, “Listen to the 
3 lovely proverb that Little-Hare has put forth!’’ Again he returned 
to it saying, ‘‘What ate the lion-cub, and no case comes to light!’’ 

And he sat down. Then he bade them farewell, saying, ““Now, chums, 

I’m off, remain well!’”’ And off he went. 

When he reached Mr. Lion he said, ‘‘Greeting, friend Little-Hare.” 

He said, ‘Sir, where I went, I found them all saying, ‘What ate 

the lion-cub, and no case comes to light!’ And I, as soon as I heard 

that, Sir, got up and came (here).”’ Mr. Lion said, “Is that true, 
____ Little-Hare ?” He said, “It’s true Sir; tomorrow you will goand see.” 
>» When morning dawned, (Mr. Lion) said, “Let us go, friend Little- 
_ ~Hare!’’ Indeed Little-Hare arose and said, “Let us go.’”’” When they 
arrived, (the animals) said, “Whose are these dogs, Little-Hare et 

He said, “They are my very own!” He tied them up to a stick. He 

entered the game and said, ‘“Throw it here!” They threw it to him. 

He said, ‘“Chiwiti Chiwiti has seen the chief (and) has refused to cry !?” 

They all shouted, and said, ‘“Don’t you hear this little mate ?”’ They 

all gathered together. They said, “Give Mr. Little-Hare the ball 

again!’’ Again they threwit to him. He said, “‘Chiwiti Chiwiti has seen 
the chief (and) has refused to cry!” Again they all cheered. When 
Mr. Zebra and Mr. Rhino had said, ‘‘Bring it!” they said, ““What 
ate the lion-cub, and no case comes to light!’’ And Mr. Eland also. 

When Mr. Buffalo also had said, ‘‘Bring it!’’ he also said, “What 

ate the lion-cub, and no case comes to light!” 


ahh oh bey 


1 See explanation under Imb. 16. 


the Lions came and said, ‘What are you crying for, friend _ 


= And the Lions came in the evening. It said, “Today, Sir, even the | 
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Pa kwetda ati ka bwelela kuli Wankalamu, ati: Ta mumfwile, 
Sikulu, ifi da lu ku ladila atantu? Waykalamu_ wa li lawile ati: 
Mputule bwaygu! Wa li da putwile umwando, na Wamuka-ykalamu. 
Popele wowilo ne ku fukuka. Ka twa pulilila uku dumbana-mo 
na Wawungwe na Wambisi na Walambwe, uku saygana wa wepaya 
fimbi mpaygana mpaygana nwe nwe. Wa li fumine-po lomba wa lu ku 
bwelela kwatto na kakalulu. . 


XXXII. ICISIMIKISYO ICA WAKALULU NE MAKANGA. 


Fya li ikatene wbulunda na Wakalulu ne makanga. Popele kambi 
kasuwba Wakalulu wa li posele icintamba ne kwinjila, ne ku lawila 
ku makayga Wakalulu ati: Mwe fitdusa fyanji, ta mu njimye-po? 
Popele amakanga a lisile onse, ne ku mu filwo’kwimya. Popele Kalulu 
nd ye wa li fumine, ati: Na mweto injileni mwense! Popele icine na 
o amakanga a li injile onse. Pa ku silo’ kwinjila Kakalulu ne ku kaka- 
po, apo popele a injilile, ne ku pinta. 

Popele amakayga ati: We mwame tu tule! Né ye Kalulu wa lh 
asukile ati: Koku, pakuti umbi umuntu a lu ku mu fwayeni! Popele 
amakayga, pa kumfwe’fyo, ne ku lilo’kwakuti. Popele Wakalulu ne 
ku lu ku fwaya Wancense. Popele pa ku fika ku mbali ya musi, ne 
ku patika, ne ku fika kuli Wancense, ne ku lawila ati: Ndukufwaye’ 
cibusa na mwetdo. Na wo wa li sumine ati: Ciweme! Popele alilawile 
Kalulu ati: Twendeni, mu ka poke ifyakutowela. Popele cine wa 
lile, ne ku sanga amakaynga aenji mu cintamba; na wo ne ku wula, 
ne ku towela. 


XXXIII. ICISIMIKISYO ICA FINKUWAILA. 


Umuntu wa li tangile ukwinjila pa masala; a li umfwile ni mfula 
ya isa. Kumfwa ne finkuwaila fi lu kwisa. A li ninine pa citupa; na 
fyo ne kwinjila. Cimbi ne ku lawila ati: Mbo’wa li muno wa ya 
kulipi? Kumfwa cimbi ati: Woneni-po pa citupa! Popele a li fitile 
utbusuyga pansi; popele fya li fumine fyonse ili fi lila, ati: Twa pya 
busuyga wao! Kumfwa cimbi ati: Leta, nku myange! Ati: Na ku li 
myayga ne mwine! Popele ne muntu a li selukile, lomba a lu ki ya. 


XXXIV. ICISIMIKISYO ICA CINKUWAILA NE 
MUNTUNSI.. 


Icinkuwaila insiku syonse ca lu ku celela uku lu ku syana mu 
mutr. Popele nd ye umuntu wa li ne milimo tya ku teya makanga. 
Pa kweta ati kambi kasuwia, umuntunsi a li lapukile ulucelocelo 
ne myando yakwe. Pa kweta ati a enda-ko, a saygane mu mbali ba 


\d returned to the Lions, it said, “Don’t you hear, Sir, 
eople are saying ?”’ Mr. Lion said, ‘“‘Cut me free quickly!” 
him free, and Mrs. Lion also. Then both of them sprang. oe 
immediately came to grips with Mr. Eland and Mr. Zebra and ae 


es Buffalo, and lo they killed them marvellously in countless = 
numbers broadcast. Then they left and went back home together xt a 
_ with Little-Hare. wil = cee Ck eae eee 


_ XXXII. THE STORY OF MR. LITTLE-HARE AND THE Bk 
i GUINEA-FOWL. = 


‘They made friends, Mr. Little-Hare and the Guinea-Fowl. Then 
one day Mr. Little-Hare made a crate and got in, and Mr. Little-Hare 
__ said to the Guinea-Fowl, “My friends, won’t you pick me up 2?” Then 
__ all the Guinea-Fowl came, and couldn’t pick him up. Then Little- _ 
__ _Hare came out and said, “Now all of you get in!”’ Then indeed the 
__Guinea-Fowl all got in. When they had finished getting in, the 
____ Little-Hare tied it up where they had got in and carried it. | 
a _. Then the Guinea-Fow] said, ‘Mate put us down!” And Little- 
_ Hare answered, ‘“‘No, because a certain person wants you!’’ Then 
the Guinea-Fowl, when they heard that, cried out bitterly. Then 
_ Mr. Little-Hare went in search of Mr. Leopard. When he reached 
the outskirts of the village, he hung up (the crate), and came to 
Mr. Leopard, and said, “I want to become your friend.” And he 
agreed saying, “All right!’’ Then Little-Hare said, “Let us go, you 
shall receive some relish.”” Then indeed they went and found a 
_ number of guinea-fowls in the crate; and took them, and ate them 
_ _ as relish. | 


XXXITI. THE STORY OF THE GOBLINS. 


- The man was the first to enter the deserted village; he heard the 
rain coming. Then, behold, the goblins came. He climbed up into the 
loft; and they entered. One of them said, “He that was in here, 
where has he gone 2”’ The other said, ‘‘Look up in the loft!’ Then 
he (the man) poured the porridge down onto them; and they rushed 
out howling, “Oh, we’re burnt with the porridge, wao!”’ One said, 
“Come, let me lick you!” He said, “I'll lick myself!’ Then the man 
came down and went away. 


XXXIV. THE STORY OF THE GOBLIN AND THE HUMAN 
BEING. 


Every day a goblin used to come in the morning to dance under 
the tree. Then a man also had the work of trapping guinea-fowl. 
One day the human being went out very early in the morning with 
his strings. When he had gone some distance, he found at the side 
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li jufutwile. A likele wku lu ku teyo'tutembo ati makanga: 1 
ne ku bwelela ku musi. Pa kweta ati lucelo, iciykuwaila ne 


Pa kweta ati wa bwelela ku musi, na co ca lisile, ne kwimala 
ututembo ne ku posa. Lomba ci lu ku syana. Pa kweiba ati ca silo’ku 
syana lomba ci lu ki ya kwa-ciko ku yanda. Na wo ne kwisa. Ati: 
Mbo’yu muntu u lu ku njimawilo’tutembo wa kulipi uyu? Tange lelo — 
nine ku muti, mu wone-po. Ka wa nina ne fumo lyawo, ne katemo— 
kato, ne mfuti yao. Lomba wa likele. Pa kweta ati ya pitempindt 
ice, ta li umfwile koti cipwpu ci lu ku tulila-ko ku ku ku ku ku, na 
dalunsi nyemu mpangana mpaygana. Olo ne kwikala lukoso uku lu 
ku lila. Na co ca li fikile. Lombo’ yo muntunsi wa lu ku tutuma lukoso 
ku muti kwiulu. Lomba a lu ku lila. Né co pa ku lu ku syana, ca li — 
umfwile iminsost mu numa. Ati: Lelo Lesa wa ndokela-po imfula 
att nake mu numa. Olo, pa ku pite’mpindi ice, ca li bwene mi ku 
katemo ka pona. Ca li imine-po; ati: Lelo Lesa wa mfupa katemo! 
Kawili, pa ku pite’mpindi ice, ca li bwenene ni kwifumo lya pona. 
Ati: Lelo Lesa wa mbikila-po ne fumo! Kawuli ati 1 pite-ko impinds 
inint, ca li bwenene ni ku mfuti ya pona. Ati: Pano Lesa wa mbikila- 
po ne mfuti! Ka ct bwela, ka ci kalika-mo fiwili uku syana. Pa 
kwewa ati ya pite’mpinds inini, uyo muntu wa li pusumukile ku muti 
uku tutuma, ne ku ponena mu ceni ca ceco cintu. Nd co ca li imine 
uludilo na pa katemo na pefumo na pa mfuti, lomba ci lu ki. yo’ludilo 
muryamba. Uyo muntu nd ye ne kwima ne ku lu ki yo’luwilo ku 
must. Att: Imfuti yanji wa poka ku cintu icenda na walunsi pa 
mubili! Att: Cr li fimbt ico ne kafungonunu. Kumfwa wambi ati: 
Nga tu ci konke, tu ka poke! Kumfwa wyo mwine uwa ci bwene ati: 
Mu lu ku lt twala, testi mu bwele-ko, 7; ci lu ku mu sileni. 


IN 
a — 


XXXV.ICISIMIKISYO ICA WANKALAMU 
NA WAKALULU. 


Wakalulu wa lisile mu kwinjilo’bupanga kuli Wankalamu. Ne kit 
ya-mo Waykalamu ulucelo mu mpayga ne kwipaye’nama; kakalulu 
ne ku ka pela ati wipike pa ciyinga. Avene Wankalamu ne kwipika. 
mu nongo ikulu. Popele kakalulu ka likele ne nsoni, ne ku lu ku 
languluka ati: Mba neite-po syani? ifinani ta lu ki mpe’fya ntonto, 
ukulya nd ko ni pa ciyinga. Tayge yka cite-po icipa pa lupili! Popele 
ka lile, ne ku pose’bwe ku lupili, ne ku bwela, ka ka talamana, ka ka 


fusa-ko inkamfi. Lombe’bwe ne ku lu ku pita panst. Ne ku bwelela ku 
must. 


ae eee ee 


Sa 8 Ey ore ee te eas. oa eee . 
that (people) had trampled the ground. He sat down 
ring-traps, thinking that it was guinea-fowl: and he set 
returned to the village. In the morning the goblin arrived 
ance. It found string-traps innumerable. It pulled them up, 
1 threw them away: and it danced, and danced, and danced, and 
back. And the owner of the traps came, and found that 


ere is he from? This one, if I meet him, we shall have a fight!”’ 
en he sat down, and set them again, and went back to the village. 
___ When he had returned to the village, it also came, and pulled up 
_ the traps and threw them away. Then it began to dance. When it 
___ had finished dancing, it went away home to its house. And he (the 

_ man)came. He said, “This man that pulls up my string-traps, where 
is he from ? First let me climb up this tree today, and see him.”’ And 
he climbed with his spear and his axe and his gun. And then he sat 
a down. After a little while, he heard as though a wind coming kukuku 
‘ ku ku, and swarms of flies in countless numbers. Ah! he just sat 


~~ 
en ey: 


_ down, and began to cry. And it arrived. Then that man just trem- 
bled in the tree above. And he began to cry. And while it was danc- 
ing, it felt the tears on its back. It said, “Today, God has rained on 
me that my back may soften.”’ Ah! after a little while, it saw an 
axe fall. It rose to (get) it; and said, ‘““Today God has presented me 
with an axe!” Again, after a little while, it saw a spear fall. It 
___ said, ‘“Today God has added on a spear for me!”’ Yet again after a 
| little while, it saw a gun fall. It said, “Now God has added on a gun 
for me!” It went back, and just broke in half dancing. When a 
little time had passed, that man missed his hold on the tree with 
trembling, and fell down at the side of that thing. And it rose in 
haste, and (seized) the axe and the spear and the gun, and off it 
sped into bush. That man also rose and went with speed to the 
village. He said, “My gun has been taken by a thing that travels 
with flies on its body!” He said, “It is an awful thing and has such 
‘a stench.” Some said, “Let us follow it, and take away (the gun, 
etc.)!’’ Then he who had seen it said, ““You are running great risk, 
you won’t return; it will finish you off.” 


yh Ait dus 


XXXV. THE STORY OF MR. LION AND MR. LITTLE-HARE. 


Mr. Little-Hare came to enter the service of Mr. Lion. And in the 
morning Mr. Lion went into the bush and killed an animal; and he 
gave (some) to Little-Hare to cook in a potsherd. Mr. Lion himself 
cooked (his) in a big pot. Then Little-Hare was sad, and began to 
think, ‘“‘What am I to do? He gives me insipid meat, and I have to 
eat it from a potsherd. First let me do a trick on the hill!” Then it 
went and threw a stone from the hill, and returned and stood 
astride, and squirted onto it chewed leaves. And the stone passed 
beneath. Then it returned to the village. 
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ieone had pulled them up. «This person who pulls up my traps, 
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- Pa kweta ati ta isa Waykalamu icingulo, ka li Wepwisye ati: 


Sikulu, mu li kwete-po amano a ku pose’bwe ku lupilt, ka li pula mu 


mala, pa ku fume’bwe ne tufulu? Waykalamu twa li labile ati:Ulu, © 
Kalulu, mwetto e mwe mu cisi? Ati: Newo, Sikulu, ndi ct bwene; ka tu 


yeni tayge ku lupili yka mu laygeni! Lomba wa lu ku ya. Ni e ku fika. 
Waykalamu ne ku nina, ne ku ladila ati: Kalulu cenamisya, rrsa 
mwiulu ci lesa ne mamfingwa! Kakalulu ne ku pulilila uku talamana. 
Pa kweta ati lya fike’bwe apepi, ka ka pala-po inkamfi; lombe’bwe li 
lu ku pita. Pa kweia ati Waykalamu twa seluka, ne ku wa langa ati: 


Woneni-ko, Sikulu, wiufulu! Né to Waykalamu ati: Né we Kalulu 


pano nina, na neo kuno nsyale, ncename. Kakalulu ka lu ninine, 
né bwe ka ka wula, ne ku posa. Ati: Sikulu cenamisyeni e...! Icisa 
mwiulu ci lesa ne mamfingwa! Popele Waykalamu nad wo ne ku 
cenamisya, ne cibwe ka ci fikila pa meno, ne meno onse soko soko. 
Kakalulu ati: Mama! Wasikulu atiakwasu! Mwe na lu kweita ati: 
Sikulu, cenamisyeni, icisa mwiulu ci lesa ne mamfingwa. Cipale 
mweto mwa fimba ku kanwa ili ca fika. Ka tu yen, Sikulu, mu 
twaleni ku musi! 


Popele icine ba li imine uku lu ki ya ku musi. Pa kwetba ati ba 
fika ku musi, ka li tekele-po ne menda, ne ku wa cina. Pa kwewa ati 
cingulo, ka lipikile ne finani; ne micele ka ka wikila-mo. Ne fyakwe 
ka ipika: ne ku wa pela. Pa kweta ati wa tole-po kamo, wa li kene 
att: Koku Kalulu fya lemenena uku tata; tange mpele-po utowe utu 
li pa kayinga! Popele cine wa li ba pele Ati: E tuno Kalulu! Na ko 
ne ki lya ifyawo ifya mucele. Fyopelé fyo ka likele ne kutemwa. 


XXXVI. ICISIMIKWA CITANSI. 


Umuntu wa lisile mu kupa. Pa kwikala insiku isice, a li lawile 
ku mukasi wakwe ati: We mukasi ndu ku fwayo’kii ya nowe kwesu; 
mu ka laye Gawisinwe na wanyinenwe! Na ye umukasi wa li sumine. 
Wa lile kuli @awisi na wanyina ati: Adalume wanji wa lu ku fwaya 
att tu ye nowe kwesu. Wanyina na t@awisi wa li sumine ati: Ciweme 
ya nao! : 

Pa ku co’lucelo, a li imine, lomba ta lu ki ya. Ka ta lala pa 
nsila. Pa kwetia ati bwé co’lucelo, ne ku fika na kwato atto walalume; 
ku saynga wenka wanyinakuluio. Wa li injile, lomba wa lu kwansika. 
Pa kweta ati ya pite’mpindi ice, ka wa lete’nsima mu nongo ne nsoka. 
Uyo mwanakasi ne ku kane’nsoka, ne ki lya-po yenke’nsima. Pa 
kweta ati bwa ilo’busiku, adalume ne ku mwipusya ati: Mba mwe 
éwakasi, pa ki ya kwenu, mu ka lawila syani? Umwanakasi ne 
kwasuka ati: I, icisimikwa citansi, ynkewa ati akasuia twa fikile 
wanyinakuluto wa li nanyine insima ne nsoka. 


< a 
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ex. 


[r. Lion came in the evening, it asked him saying, “Sir, 
ou the wisdom to throw a stone from a hill, and let it pass 
ough your bowels, and let the stone come out with the contents 
your stomach ?” Mr. Lion said, “Oh, Little-Hare, do you know 2” 
e said, “I, Sir, have seen it; let us first go to the hill and I shall 


__ shew you!” And so they went. And they arrived. Mr. Lion climbed 


and said, ‘‘Little-Hare, open wide your mouth, that which comes in 
the heavens comes with a rattling!”? At once Little-Hare spread 
out his legs: When the stone came near, he squirted over it the 
chewed leaves; and then the stone passed on. When Mr. Lion had 
come down, he showed it to him saying, “‘Look here, Sir, the stomach 
contents!” Thereupon Mr. Lion said, ‘‘And now you, Little-Hare, 
now climb up, and let me stop here and open my mouth.”’ Little 
Hare climbed up, and took a stone and threw it. He said, ‘Sir, 
open your mouth very wide! That which comes in the heavens 
comes with a rattling!’ Then Mr. Lion in his turn opened his mouth 
wide, and the big stone came right in his teeth, and all his teeth 
went flying out. Little-Hare said, ‘“Wheu! My dear Sir,! I told you 
Sir, to open very wide, that which comes in the heavens comes with 
a rattling. Maybe you closed your mouth when it came. Let us go, 
Sir, let me take you to the village!” 

Then indeed they arose and went to the village. When they had 
reached the village, it put the water on, and fomented (Mr. Lion). 
When evening came it cooked the meat; and put in salt. And it 
cooked its own: and it gave it to him. When he had picked out one 
piece, he refused, saying, ‘‘No, Little-Hare, it smarts horribly; first 
give me your little bit that is on the potsherd!” Then indeed he 
gaveit to him. He said, “Ay, thisis the mark, Little-Hare!’’ Andthen 
it ate his that had the salt. In that way did it remain in happiness. 


XXXVI. WHAT IS WITNESSED IS THE FIRST THING. 


~ Aman went to marry. When he had remained a few days, he said 
to his wife, ““Wife I want you to go home with me; say goodbye to 
your father and mother!” And his wife agreed. She went to her 
father and mother and said, ‘““My husband wants me to go home 
with him.’’ Her mother and father agreed saying, “All right, go 
with him!” 

~ In the morning they arose, and off they went. They slept on the 
road. When morning dawned, they arrived at that man’s home; 
and found only his grandmother. They entered, and began to 
arrange (the bed).When a little time had passed, she brought them 
porridge in a pot and snake (for relish). That woman refused the 
snake, and ate only the porridge. After nightfall her husband asked 
her, ‘Wife, when you go home, what will you say?” The woman 
replied, ‘No, first things first, I shall say that the day that we 
arrived his grandmother cooked porridge and snake!”’ 
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Wa li lele: ka it co’busiku. Ka ta nanye’nsima ne n i 
tod lya ne kis lya Bowilo. Ne ku wepusya ati: Mba mwe dakasi, pa Ie 
ya kwenu, mu ka ladila syani? Ati: Icisimikwa citanst, nkewa at 
akasutba twa fikile danyinakuluiio wa linanyine imsvma ne nso 
ulucelo ka wa nanya ne nsumbi! ’ ; iy 
Ulucelo ka wi ca, ka wepaye’mbusi. Nd to ka wba lya. Pa kwi rs 
silo’ kwt lya, abalume ne ku lavila ati: Mba mwe wakasi, pa ku YES 
kwenu, mu ka lawila syani? Ati: Icisimikwa citansi, yhewa ati 
akasuda twa fikile danyinakuludo wa li nanyine insima ne nsoka: 
ulucelo ka a nanya ne nsumbi: ulucelo ka wa nanya ne mbusi! — 


Ati bi ce ulucelo ka wepaye’yombe. Na bo ka ba lya. Pa ku silo’kti 
lya, ne ku mwipusyo’yo mwanakasi ati: Mba mwe wakasi, pa ki ya 
kwenu, mu ka lawila syani? Ati: Icisimikwa citansi, ykewba ati 
akasutéa twa fikile tanyinakuluido wa li nanyine insima ne nsoka: 
ulucelo ka a nanya ne nsumbi: ulucelo ka wa nanya ne mbusi: 
ulucelo ka wa nanya ne yombe! 

Pa kweta ati bwé co’lucelo, ka ta lete’saii; ne kulya ka wa lya. 
Pa kweta ati wa silo’ ki lya, ne ku mwipusya ati: Mba mwe wakasi, 
pa kit ya kwenu, mu ka lawila syani? Ati: Icisimikwa citansi, ykewda 
ati akasuéa twa fikile danyinakuluio wa li nanyine insima ne nsoka, 
ulucelo ka wa nanya ne nsumbi: ulucelo ka wa nanya ne mbusi: 
ulucelo ka wa nanya ne yombe: ulucelo ka ba nanya ne satir. 


Ati bu ce ulucelo ne ku kwamune’nsalu, ne ku mu fwika.Umulume 
ne kwipusya ati: Mba mwe wakasi, pa ki ya kwenu, mu ka lawila 
syant? Ati: Icisimikwa citansi, nkewa ati akasuwa twa fikile wanyt- 
nakuluio wa li nanyine insima ne nsoka: ulucelo ka wa nanya ne 
nsumbi: ulucelo ka wa nanya ne mbusi: ulucelo ka wa nanya ne 
yombe: ulucelo ka wa nanya ne sawi: kambi kasuia ka wa nanya, 
ne nsalu ka wa mpela! 


Pa kweita ati bwa co’lucelo kambi kasuida, wa li imine ati: Twende, 
tu bwelele-po kwesu uku tu fumine. Ka wa fika pa nsila, ka wa lala; 
ati lucelo ka ’a ya ku fika. Wonse ne ku wa sekela ati: Mitende ata 
dlo’bwinga! Ne fyakulya ne ku wa teddeta. Pa kwetda ati da silo’ ku lya, 
ati: Tu wuleni-po ift mwa lu ku totela ku bwinga! Ati: Icisimikwa 
citanst, mwe wakwasu, ili twa fikile lukoso kuli wanyinakuluio, ku 
wona wa nanye’nsima ne nsoka: ulucelo ka a nanya ne nsumbi: 
ulucelo ka wa nanya ne mbusi: ulucelo ku wona ba nanya ne nombe: 
ulucelo ka ba nanya ne sati: ku tona kawili a nanya ne nsalu wa 
mfwika! 


Umwa li umwalalume mu yanda ne nsoni sya li mwikete ukwakuti: 
wa lr ongolokele lukoso lomba a lu ki ya kwaito. 


Te 


dawned. She cooked porridge and fowl; and 
oth of them. He asked her, “Wife, when you go 
_ you say!” She said, “First things first, I shall say = 
e day that we arrived his grandmother cooked porridge and oe 
ke; in the morning she cooked it with fowl!” 
‘he morning dawned, and she killed a goat. And they ate it. 
en they had finished eating it, her husband asked her, ‘Wife, 9 
when you go home, what will you say!’’ She said, “First things am 
first, I shall say that the day that we arrived his grandmother . . 
_ cooked porridge and snake; in the morning she cooked it with fowl; ie 
__ the (next) morning she cooked it with goat!” 5 ae 
- _ In the morning she killed an ox. And they ate. When they had y 
finished eating, he asked that woman, ‘‘Wife, when you go home, 
_ what will you say 2?” She said, ‘First things first, I shall say that 
the day that we arrived his grandmother cooked porridge and ; 
: snake; in the morning she cooked it with fowl; the (next) morning = 


she cooked it with goat; the (next) morning she cooked it with ox!” 

_ When morning had dawned, she brought fish and they ate. When 

they had finished eating, he asked her, ‘“Wife, when you go home, 

what will you say?” She said,‘‘First things first, I shall say that 

the day that we arrived his grandmother cooked porridge and 

snake; in the morning she cooked it with fowl; the (next) morning 
she cooked it with goat; the (next) morning she cooked it with ox; 
the (next) morning she cooked it with fish!” 

When morning dawned she tore off some calico, and clothed her. 
Her husband asked her saying, ‘“Wife, when you go home, what will 
you say?” She said, “First things first, I shall say that the day 
- that we arrived his grandmother cooked porridge and snake; in the 
- _ morning she cooked it with fowl; the (next) morning she cooked it 

with goat; the (next) morning she cooked it with ox; the (next) 
morning she cooked it with fish; one day she cooked it, and gave 
- me some calico!” 

~ One day when it dawned, she arose and said, “Let us go, and 
return home from whence we came.” They arrived on the road, and 
slept; in the morning they went and arrived. Everyone greeted them 
saying, ‘Greeting to those who went to the bridegroom’s village!” 
And food they set before them. When they had finished eating, 
(the people) said, ‘“Tell us what you had for relish at your husband’s 
village!’’ She said, “First things first, sisters, just when we reached 
his grandmother, behold she cooked porridge and snake; in the 
morning she cooked it with fowl; the (next) morning she cooked it 
with goat; the (next) morning behold she cooked it with ox; the 
(next) morning she cooked it with fish; and behold also she cooked 
it, and dressed me in calico!” 

In the house where her husband was, shame caught him: he just 
sneaked out and went away home. 
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XXXVII. ICI TA CISI MUNKOYO 


A licitile Kalulu, ne kit ya ku thuko mu kupa; ne ku lale’miluygu — 


idili. Lomba ati a lale’fyo, ne kwisa banyina-fyala, ne ku lete’se mu 
mulyango, ne ku lawila ati: Ké ya, u ka ntulile umuykoyo, we muko 
wanji. Kumfwa umuko mu mutima ati: I, newo ukwisiwa umunkoyo 
ne wone! E pa ku pinte’se, ne kt ya ku luiansa ukwa lu kwante’ntafu 
atabyakwe. Ne ku pulililo’ku ladila ati: Lete’ntafu, we kalume, 
kuno! Pa kwetda ati a posa mu minwe, ne ku lawila ati: [cr ta crse 
munkoyo! Ne kwante’ntafu. Lombai ati a labile’ fyo, ne ku pita pambi 
ne kwanta ati: Ici ta cisi muykoyo! Kumfwa awabyakwe ati: Olo! 
Mbo’tesi muykoyo ni nani? Kumfwo’yo ati: Tange sweni-po, tu 
one! Popele ne ki: ya umbi ne ki swa ne ku leta. Pa kwewa ati wa 
swe’fyo, lomba a li wulile ise lyakwe, ne ku pinta ne muykoyo, ne ki 
ya mu mpayga, ili a pendanye’fitt. Pa ku cite’fi, e pa ku wone’fite fya 
pelanwa pamo; ne ku tula kunsi umuykoyo. Popele ne ki ya ku 
wuko, ne ku lawila ku mukasi ati: Umuynkoyo ygu! Sombi newo nsi na 
isiile umuynkoyo; nga nsi na ile ku watyanji mu kwante’ntafu, yga 
nsi na wiwile-po! 


XXXVIITI. ICISIMIKISYO ICA MUNTU NE MUKASI 
WAKWE. 


Insala ya li kolele; popele umukasi wakwe wa li lawile ati: Ka mu 
yeni kuli ®amama, mu ka ndetele-po ifyakulya. Popele icine wa li 
sumine, lomba a lu ki ya. Wa li fikile ku wuko, ne ku lawila ati: 
Umwana wenu wa ntuma ifyakulya. Popele na wanyina-fyala wa lu 
mu pele ifyakulya ifinjt. Pa ku fika ku mbali ya musi, ne ku poso’ 
lupafu pa menda, ne finani ne ku posa-po, ne nongo ne ku posa-po. 
Lomba alu ki ya ku musi. Pa ku fika ku musi Ga li mwipwisye ku 
wakasi ati: Syant kuli @amama ifyakulya? A li kene ati: Ta ku li-po 
neli panini. 

Pa kweta ati bwa co’lucelo, ne ku lawila ati: Tange ndu ki: ya tli 
ndya-po utowa. Popele a li fikile kwisito’ko, ne ku lavila ati: Ici- 
tumpu ca pa menda, tumpuluka tu tone! Popele icine fyonse fya 
lisile peulu. Ne ki lya ne nsima. Kadwili ne ku ft posa-po. Lomba a lu 
ki ya ku must. Pa ku fika ku musi, umukasi ne ku mwipusya ati: 
Ta mu swile-po akowa? Ati: Koku, nsi swile-ko, na lemo’ku fwaya. 
Ne ku ci leka atbakasi. 


Pa kt co’lucelo, a li lawile ati: Ndu.ki ya ili ndya-po utowba! 
Umwana wa li lawile ati: Tata, ndu ki ya nenu. Ne ku kana ati: 
Koku, kitali ndu ki ya! Popele ne ku ta leka. Pa kwendo’musinso 
wawist, nd ye ne ku lu ki ya panuma, ili a @a londa. A li bwene 


1 Wulima v. 1. Nomba. 


Polk Tales 


* 


XXXVII. WHAT DOESN’T KNOW MUNKOYO. _ 
-Hare did it, and went to his wife’s village to marry; and tae 
1e slept (there) two weeks. When he had thus slept, his mother-in- <2 


2w came, and brought a hoe to the doorway, and said, ‘Go and dig aa 
_ some Munkoyo for me, my son-in-law.” The son-in-law said in his et 
heart, ‘No, I don’t know what Munkoyo is!’ Then he took the hoe, nt 


_ and went to the courtyard where his friends were playing ball. And 
__ he straightway said, “Bring the ball, slave, here!*” When they had 
_ thrown it into his hands he said, “What doesn’t know Munkoyo!”’ 

_ And he tossed the ball. Then when he had said that, he went else- 
where’and tossed saying, “What doesn’t know Munkoyo!”? There- 

_ upon his companions said, ““Ah! whoever doesn’t know what Mun- 
_ koyo is?” And he said, ‘“‘First pick some, let us see!”? Then one of 
them went and picked it and brought it. When he had thus picked it, 
then (Little-Hare) took his hoe, and carried the Munkoyo and 
went into the bush, examining carefully the shrubs. When he did 
this, then he saw that the shrubs were alike; and he dug up the 

-Munkoyo. Then he went to his wife’s village and said to his wife, 
“Here’s the Munkoyo! But as for me,I didn’t know what Munkoyo 
was like; if I hadn’t gone to my companions to play ball, I wouldn’t 
have known it!” 


- 
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XXXVIII. THE STORY OF THE MAN AND HIS WIFE. 


Hunger came; and then his wife said, ‘Go to my mother, and > 
bring some food for me.”’ Then indeed he agreed, and off he went. 
He reached his wife’s village, and said, ‘““Your daughter has sent me 
(to get) food.” Then his mother-in-law gave him a great quantity of 
food. When he reached the outskirts of the village, he threw the bag 
into the water, and the meat he threw in, and the cooking-pot he 
threw in. Then he went to the village. When he reached the village, 
-he was asked by his wife, ““How is the food at mother’s ?”” He denied 
saying, “There isn’t a scrap.” 

When morning had dawned, he said, ‘‘First let me go and eat 
some mushrooms.” Then he arrived at that pool and said, “‘Float- 
ing-tree in the water, float up to the surface, let us see!” Then 
indeed everything came to the surface. And he ate porridge. And 
he threw it in again. Then off he went to the village. When he 
reached the village, his wife asked him, ‘‘Didn’t you pick a little 
mushroom 2” He said, ‘‘No, I didn’t pick any, I was tired out with 
searching.” And his wife left off. 

When morning dawned, he said, “I am going to eat some little 
mushrooms!”’ The child said, ‘‘Father, I am going with you.” And 
he refused saying, “‘No, it is far that I am going!” Then the (child) 
left him. When his father had gone some distance, lie too followed 


6? 


84 Memoirs of the American Folk-Lore & 


-. ert} > 


en SO er ee 
hawisi wa fika popele apo. Ati: Icitumpu ca pa menda, tun 
tu tone! Popele icine a li bwene fya tumpuka. Popele ka wa na, 
nsima, ne kt lya. Pa ku silo’ki lya, wa li bwene wa bwelesya-; 
menda. A Bone ta ima tawisi, ba lu ki ya. Popele nd ye wali fikile — 
popele apo, ne ku lawila ati: Icitumpu ca pa menda, tumpuluka tuo 
one! Popele cine a li bwene fyonse fya tumpuka. Popele a li tatikile . 
uku tunta uku twala pa mpanga. Pa ku silo’ku tunta, popele a lileku 
musi, mu ku ba wula danyina. At: Watata ifyakulya wa li letele, be: 
wba li Bikile pa menda! Wanyina twa li lawile ati: U lu ku wepa! 
Katili ne ku lawila ati: Icine na tunta. Popele wa lile na danyinane 
ku fi @ona; ne ku bwelela ku musi. Wa li sangile impinds iyo yopele Be, 
ne walume ta isa. Ne kwipusya dalume ati: Wa lile kulipi? Ati: Na 
lile mu ku tone’ fidyo fyanji wa wikile pa menda. Popele atalume, 
pa kumfwe’fyo, ta li ne nsoni ukwakuti, ne ku fuma, lomba wa lu 
ku ya. 


XXXIX. ICISIMIKISYO ICA OIWANDA. 


Umuntu wa li fyele atdana dasanu. Wane ambi ka wopwa. Pa 
kweta ati uyo uwa syele-po ka tesa atwalalume ati ndu kupa, ka 
kana. Na umbi ka isa ati ndu kwpa, ka kana. Kumfwa wanyina ati: 
Findo u lu ku kanina awalalume, icitianda ica mu mpanga u kopwa? 
Apa li icitianda mu mpanga ati: Uyo muntu wa mpela! Ka ci fwala 
bwino ne ku fwala bwino, ne kwaluka kalombe, ne ku fika, ati: Uyu 
mwanakasi ndu kupa! Nad ye umwine kale a temwa, ati: Ciweme. 
Wanyina ati: Upwent mwe wene kant umwalalume mwa wona! Ka 
wopa. 


Icingulo ka wa nanye’nsima, ne ku wa tekela mu ceni, lomba wa lu 
kwi tamba lukoso. Ka bwila, ka wa lala. Kawili akaswiia ka ba nanya 
imbi; lomba wa lu ku tamba lukoso. Kumfwa ati: Cipale wa ci li ne 
nsoni, pa ki wa awa wukumo. Ka wea nanya imbi ne nsumbi ka ba 
pele’mpese ati: Nga wa lye ne nsima. Lomba wa lu ku tamba lukoso 
syonse. 

Pa kwetwa ati wcingulo, na pa katemo, lomba wa lu ki ya mu citumbo. 
Pa ku fika pa finsokela, ne ku cencenta ne ku cencenta, ne kwikala. 
Iciso ka ci nyuyguka-ko, na cimbi ka ci nyunguka-ko: ne kuiboko, na 
kumbi; lomba na filunsi ifinji ka fisa, lomba ci lu ku makala maku 
maku maku. Ka cikuto’kwakuti. Lomba e pa ku lt lunda, na pa katemo 
ka-cico, ne ykuni ne ku pinaika, lomba ci lu ki: ya ku musi. 


Katili ka wa nanye’nsima, kawili ka ta kana. Kumfwa ati: Mba 
ata wantu nindo wa lya? Tange lelo tu wa londe-po, tu wone ifi wa lu 
ki lya. Ka wa taygila bawisi-fyala na danyina-fyala mu ku fisama: 
ku wona wa lu kwisa ne katemo kato mu cifusi. Na pa cifulo catdo 
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er arrive just there. He said, “Floating-tree 
surface, let us see!’? Then indeed he saw 


water. He saw his father get up and go away. Then he too 
r ed just there, and said, “Floating-tree in the water, float up to 
e surface, let us see!”’ Then indeed he saw everything float up. 
en he began to carry them and take them into the bush. When 
__ he had finished carrying, he went to the village and told his mother. . 
_ _He said, “Father brought the food, and put it in the water!” His “a 
mother said, “You are lying!” Again he said, “Indeed I have 

_ carried it!” Then his mother also went and saw it, and returned to 
the village. She found that at that very time her husband had 
come. And her husband asked, ‘‘Where have you been ?”’ She said, 
“I went to see my foodstuffs that you put in the water.” Then her 
husband, on hearing that, became much ashamed, and went out, 
and went away. 


= XXXIX. THE STORY OF A DEVIL. 


A man had five daughters. Four of them married. When men 

. came to the one that remained in order to marry, she refused. And 
7 another came to marry, and she refused. Then her mother said, | 

“Why do you refuse the men, it is a devil from the bush that you 

___—-will marry ?”’ Where the devil was in the bush, he said, ““They have 

given me that person!” It dressed well and carefully, and changed 


; into a handsome youth, and arrived, and said, “TI am going to marry 
- this woman!”’ And she was pleased at once and said, ‘‘All right.”’ 
__ _Her mother said, “You yourself marry if you have seen a man!” 
3 And he married (her). 

In the evening she cooked porridge, and set it by him, and he 
just looked at it. Night came and they lay down. Again in the day 


she cooked more and he just looked at it. She said, “Maybe he is 
still shy, since he is new.” She cooked more, and made him the 
present of a fowl, and said, “Let him eat the porridge.”’ And he just 
stared at it all. 

In the evening, (he took) his axe, and off he went to the garden 
clearing. When he reached a shrub, he looked carefully about every- 
where, and sat down. A leg came off, and another came off: and an 
arm, and another; and then crowds of flies came, and it began to 
gobble them all up. It became very full. Then it was that it joined 
itself together, and (took) its axe, and cut up fire-wood, and then 
off it went to the village. 

Again she cooked porridge, again he refused. She said, ‘Whatever 
does this person eat ?” Today let us follow him, and see what he 
eats.”? His father-in-law and mother-in-law went on ahead and hid; 
and behold he came with his axe over his shoulder. And (he reached) 


re 


teen ees oe 


86 Memoirs of the American Folk-Lore Society 


penkd po. Ku tona ta cencenta, wa cencenta, ku bona wa tkala ; mt ; 
ku ciso nyuygu, na cimbi, ne matdoko owilo. Wa wone lukoso ni kuli 
filunsi fya @uygana-po; ku bona maku maku maku wa lu ku makala. 
Kawili ka @a li lunda. Lomba wa lu ki ya ku musi, ne ku fika ku 
mwana wato, ati: Ato wbalalume aipilwe kansi ciibanda: ni Walunsi 


ci lalila! 
= 


Pa kweta ati omfwe’fyo uyo mwanakasi, ati: Ndu ku ei kana! 
Kumfwa ati: U ci kane, ci tekele wmutima, icitdanda wa la tamfyo’ 


bwikele ! 


Olo, ne mpindi ya cisalo ka « fika iya ku tema. Wonse lomba twa lu 
ku tema. Ico ka ci lu kwikala lukoso ku musi. Pa kweta ati Wonse wa 
silo’ku tema, lomba wa lu ku tole’ fisako; nd co lucelo ka ci lu ku nona 
katemo, ne ku temale’nteta, ne kwatusyo’tunika tusanu. Pa kweba 
ati lucelo ne ku bwela-ko, ka wa teme’fyulu fisanu akasuwia kamo. 
Kawili ati ci bwelele-ko ati fisanu. Kaiili ati ct bwelele-ko ati fisanu. 
Kambi kaswia nd ko fisanu: amakumi avili insiku sine lukoso. Ne 
ku bwela ku musi. Ifisako ne ku tole’nsiku sitatu, ka fi sila ne kusila. 
Wonse atwadyato ka toca; wati lelo ni mu koca, wa fika ne koca 
fyonse, ne kasuwa bwi ku cust. 


Pa kweta ati pano mitiundo, pano kiwdyala. Ututundu twa ntetele 
tusanu, utwa matatda né to tusanu, lomba ta lu kit ya ku ntumbo uko. 
Kumfwa ®anyino’ yo mwanakasi ati: Pano eli wa ku tiono’ku tamfye’ 

wanda ubwikele. Ka wa fika wanyina-fyala, ka wekala pa citeme 
cumo, ati: K6 ya, u ka wewe awalamu wowe, wa lete’ fiteme, tu wyalile 
penka pano pantu pamo. Intumbo ya kula, tesi tu konsye-po uku ya 
ali tu pita-mo. Na woyo mwanice ka fika, ne ku lawdila ati: Wamama 
wa lawila ati: Ké ya u ka wewe avialamu wove, wa ka lete ifiteme, tu 
ka wyalile penka pano pantu pamo. Né wo ne kit ya muli cimbi iculu, 
ka @a sonta ati: We culu, ké ya palya apa li damama-fyala, ba ka ku 
wbyale! Ka pita kuli cimbi ati: We culu, ké ya palya apa li famama- 
fyala, ba ka ku yale! Ka wa lema lukoso uku pita-mo ili wa fi sonta, 
neli cumo ica kwima-po. Ka twa katalo’kwakuti. Lomba wanyina-fyala 
wa lu ku wyala cenke’co ici wa fikile-po. Pa kweta ati ca sila, lomba 
wa lu ki ya ku musi; ne ku lekana lukoso na ceco icitanda; nd co 
lomba ci lu ki ya mu mpanga. Ka cikala, ka cikala, ka cikala, ati: 
Tange mpite-ko, nka wone-po kani wa li byele ifiteme. Pa kwetba ati 
cise-ko, ku saygana mu lu ku kuyka lukoso ne menda, ne fyani fya 
mena-mo, ne ku saka. Popele ka cililila, ta ca bwelele-po, i. H-po wa 
ngewa wakulu ati: To bwene, we mwénice, icitanda ta la ci tamfyo’ 
bwikele, e kutamfya kwa cittanda uko. 


ne ee f oe ‘ 

omed place right there. Lo, he looked about everywhere 

fully, and lo, he sat down; a leg, off it comes, and another, and 
oth arms. They saw simply crowds of flies gather on (the wounds). 
And lo, he gobbled and gobbled them up. Again he joined himself 
_ together. Then they went to the village and reached their daughter, 
_ and said, “The husband that you have married is a devil then: it is 
flies that he sups on!” 

When that woman heard that, she said, ‘“‘I’ll refuse it!” They 
said, “You refuse it, keep calm about it, the devil one drives away 
sitting down!” 

Ah, and the summer-time for tree-felling arrived. And then 
everybody began to cut. That (devil) just sat in the village. When 
all had finished felling, they began to pick up the brushwood; and 
it in the morning began to sharpen its axe, and to fell patches of 

> bush broadcast, and crossed five streams. In the morning it returned, 
Bs and cut five anthills in the one day. Again when it returned, five 
é (anthills). Again when it returned five. And another day five: 
3 twenty in only four days. And it returned to the village. The brush- 
os 
i 
- 


wood it gathered in three days, and finished completely. All his 
companions burned (their timber); when he set to burn today, he 
came and burned them all, and the sun was black with the smoke. 
When it was now the time of the early rains, now was the time to 
sow. Five baskets of pumpkin-pips, and of maize also five, and off 
they went to the garden-patch there. That woman’s mother said, 
“Now it is that you will see how to drive away the devil sitting 
down.” His mother-in-law arrived, and sat down on one patch, and 
said, “‘Go and tell your brother-in-law to bring the garden patches, 
let us sow them all together right here. The garden is too big, we 
cannot go completely over the whole.’”’ And that youngster arrived 
and said, ‘‘Mother says, ‘Go and tell your brother-in-law to bring 
the garden patches, let us sow them all together right here.” And 
he went to an anthill, and pointed at it saying, “Anthill, go over 
~there where my mother-in-law is, and let her sow you!” He passed 
to another, and said, ““Anthill, go over there where my mother-in-law 
is, and let her sow you!”’ He just got tired of walking about pointing, 
there was not one that got up. He got very tired. Then his mother- 
in-law sowed that one at which she arrived. When that was finished, 
then she went to the village; and parted altogether with that devil; 
and it then went off into the bush. It stayed, and stayed, and 
stayed, and then said: «First let me pass, and see if they have 
sownthe patches.’”’ When it came, it found that water was springing 
there, and the grass had grown up and overgrown. Then it went 
tight away for good, and didn’t come back. Then it was that 
her elders said, ‘“Don’t you see, child, a devil one drives away 
sitting down, that is how to drive away a devil.” 
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XL. ICISIMIKISYO ICA WANTUNSI AWA LU KWENDA ~ 


WOWILO. 


Ato tantu ta li temwansyenye ukwakuti. Kambi kasuia ka ba 


pose’ mifwi wowilo ne ku fwaya ne kwt wona, lomba wa lu ku yo 
Kavili kambi kasuiba ka dé ya, kawilika wa pose mifwi. Umbi 
umubyakwe ne ku wu twona. Pa kweia att umbi uku wona woyu. Ati: 


We mwame, to mfwaisye-ko ne muibyowe, ygu tone! Ati: Koku, we 
mwame, twende, tu lu kit ya, akasutba kd ya. Umudyakwe ati: Koku, 
tange mfwaye umufwi wanji! Umbi ati: Twendenit. Umuibyakwe ne 
kwasuka ati: Ciweme, ka mu yeni: mbe’citbusa we mwame ca lr 
fwilile pali Mfwaisye-ko umufwi! E-po ca fwilile. Umudyakwe lomba 
a lu ki, ya ku musi; na woyo ukwa syele ne ku wona umufwi wakwe. 
Popele iciiusa ca li fwile. 


XLI. ICISIMIKISYO ICA WAKALULU NA WANSOFU. 


Kambi kasuia Wansofu ta li kumbile ubwalwa. Ati: Ubwalwa 
duno na kumba bwa ki nwa enka wa maseygo: awa ku wula maseygo 
te kwisa-ko! Wankalamu wonse ne ku tina icine. Syonse nama itsya 
ku wula masengo ne ku tina. Kalulu ne ku latila ati: Ubwalwa wu 
lad wa kwipanga. Popele a li fumine, lomba a lu ku ya mu mpanga. 
Ku sangana ni ku masengo a nsongo. Popele ne ku tola, ne kwimika ku 
mutwi, ne pula ne ku @ika-po; popele a li kosele. Lomba a lu ku ya ku 
bwalwa. = : 

Pa ku mu wona Wansofu ne ku lawila ati: EH Wakalulu e wa ku lu 
ku pingulo’bwalwa! Popele wonse awantu ne ku lu ku cindika Kalulu, 
pa ku wona masengo ubukulu. Popele na Wakalulu ne ku pulililo’ ki 
nwa, ne kwikuta Kalulu ubwalwa. 


Na Wamunomba ne kwisa. Kumfwa Wakalulu ati: Mba mu lu ku 
londe’ndo, mwe wa ku wula masengo? Munomba ne kwasuka ati: Na 


asa ku wona-po ift mu lu ki nwa. Pa ku pite’mpinds ikulu, a li lawile 


Munomba ati: Kalulu, ifya ku li masa fi la masuluka! Wonse wa li 
lawile ati: Tange tumfweni ift da lu ku ladila Wamuynomba. Kalulu 
ne kwasuka ati: Mwandini, ka mu lawila. Uyu uwa ku bula masengo 
ku mumfwa! Muyomba a li kosesye amasiwi ati: Kalulu, ifya ku li 
masa ft la masuluka! = 

Popele impinds yopelé yo Wakalulu amaseygo ne ku pona-ko. 
Popele a li mundumukile uludilo. A lile fyopelé fyo. 


XLII, ICISIMIKISYO ICA WANTUNSI NE CIMBOLO. 


Kambi kasuta umwdnice wa lu ku lilo’dusiku. Wanyina ne ku 
tbuka, ne ku lawila ku mulume ati: Mpeni, mu pose posonde! Lomba 


— 
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OF THE TWO MEN WHO TRAVELLED 
ere ets 4s 3 _ TOGETHER. — . 

hose men loved one another very deeply. One day they both 
_ shot off their arrows, and searched for them and found them, and 
_ went their way. Again another day they went, and again they shot 
_ their arrows. The one friend found (his). But the other didn’t. He 
_ said, “Mate. won’t you help me, your friend, to look for it, that 
_ I may find it!” He said, ‘““No, mate, come, let us go, the day has 
_ gone.” His companion said, ‘“‘No, first let me look for my arrow!” 
_ The other said, “Let’s go.” His companion replied, ‘All right, go 
_ along; how about our friendship, mate, it died over ‘Find the arrow 
_ for me!’ That was how it died.” Then his companion went to the 
village; and he, where he remained, found his arrow. Then the 
friendship died. 


XLI. THE STORY OF MR. LITTLE-HARE 
» - AND MR. ELEPHANT. 


One day Mr. Elephant brewed beer. He said, ‘This beer I have 
brewed for the horned ones only to drink; the hornless ones are not 
to come!”’ All the wild beasts truly feared. Every hornless animal 
feared. Little-Hare said, ‘““That beer is fine at the chief’s place.” 
Then he went out and went into the bush. He came upon the horns 
of an eland. Then he picked them up, and set them on his head, 
and added bees-wax; then they became strong. Then he went to 
the beer-drink. 

When he saw him Mr. Elephant said, “‘Mr. Little-Hare is the 
one to serve round the beer!” Then everybody began to praise 
Little-Hare, when they saw the size of his horns. And then Mr. Little- 
Hare straightway began to drink, and Little-Hare became filled 
~ with beer. ; 

— And Mr. Ground-Hornbill came. Mr. Little-Hare said, ‘““What are 

_ you after, you hornless one ?”’ Ground-Hornbill answered, ‘I have 
come to see what you are drinking.” After a long time, Ground- 
‘Hornbill said, ‘‘Little-Hare, what plasters itself comes unplastered !”’ 
Everybody said, “First let us hear what Mr. Hornbill is saying.” 
Little-Hare answered, “‘Don’t believe him, talk on. This hornless 
thing is he to be listened to ?”’? Ground-Hornbill asserted strongly, 
saying, “‘Little-Hare, what plasters itself comes unplastered!”’ 
Then at that very moment Little-Hare’s horns fell off. And he ran 
off with speed. He went just like that. 


Gere wig if pe 


XLII. THE STORY OF THE PEOPLE AND THE HYAENA. 


One day a youngster was crying at night. His mother woke up, 
and said to her husband, ‘“‘Give (him) to me, and let me throw him 
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cimbolo ca li posonde. Popele icimbolo, pa kumfwe’fyo, ca li temenwe, 
ne kwikala bwino. Pa ku tone’mpindi ya pite’kulu, ca li labile ati: = 
Fidya ifi mwa lawila oui, ndu ki ya! Popele awantu, pa kumfwe’ ‘tye, ro 
tha li kankamene. Pa ku fuma, wa li bwene icimbolo ci lu ki yo luwilo. 


XLIII ICISIMIKISYO ICA WANSYA NA WAFULWE. 


Wansya ta likatene wiulunda na Wafulwe, ati: Fulwe, uli cvbusa 
canji. Fulwe ne ku sumina ati: Ca wama! Apo kawili udulunda e 
bwa li pa calo, Lifulwe né lyo ka li tone’ fintu, ka li twala, Wansya 
ka ta poka. Wansya nd wo ka ba tone’ fintu, ka ba twala kuli Fulwe, 
na ye Fulwe ka poka. 


Pa kweta ati kambi kaswia Wansya ati: We mwame Fulwe, 
mpele-po akatemo kote, nka teme-po umuiayga! Lifulwe na lyo ne 
ku @a pela. Pa kwetia ati a ya ku tema-ko, uku mu bwesesya 1. Ka 
li ya-ko Lifulwe ati: Mpeni akatemo kanji! Wansya ne ku lawila ati: 
Koku, pakuti akatemo aka na komfwa kaweme, nsi lu ku fwayo’ku 
ku pela! Ne ku bwelela Lifulwe. Kawili ka li bwelela-ko, ati: Wansya, 
mpent akatemo kanji! Wansya ati: Koku, nsi lu ku fwayo’ku ku 
pela. 

Popele Fulwe a lile ku takasi dakwe, ati: Mba we mukasi, ncite 
syani? Akatemo Wansya wa kakatisya. Ne ku lawila ati: Koku, 
mailo e-ko nka ya. Wamuka-Wafulwe ne kwitata ati: Te kumulekela? 
Wafulwe ne ku kana ati: Koku; kawili na newo ka kula, mba kambi 
nka ka fumye kulipi? Ulucelo lomba ndi li lu ki: ya. Pa kweta ati lya 
fika, ne ku lawila atu: We mwame Nsya, mpeni akatemo ne muwyenu! 
Wansya ne ku lawila ati: Na mwe mu li bantu? Findo mu ka cita 
mweto? Mu li ne luwilo? Fulwe ne kwitata ati: Nga nka wule 
uluwilo, akatemo kanji ako ko lama ifi u lame’siso lyowe! Lomba a 
lu ku ya. 

Pa kwewa ati a fika ku wakasi, a li latile ati: Njipike, u ntwale 
pa masilampindwe, ne nsima u nanye! Cine a lipikile ne ku twala ne 
nsima: ne ku teka popele apo apa pita Wansya. Pa kweia ati ese 
Wansya, wa li sangile insima i likele, ne kwipusya ati: Mbe’no insima | 
ya bani? Nga ni fwe tu lu ki lya-ko. Ka wekala, ka ba pinika-ko’mo, 
uku tanta mu finani, ne ku mina lukoso. Kavili a li imine ati: Mbe’yi. | 
nsima ya wani? Iga ni fwe tu lu kwi lya. Popele icine wa likele, ; 
lomba wa lu ki lya: ne ku sila ke sila. Wa li imine, lomba wba lu kis | 
ya mu ku tema. 


Pa kweiba ati wa lu ku fika lukoso ku matumbo, wa li wmfwile ati: 
Lyasi, mpent akatemo kanji! Lomba a lu ku bwelelo’ludilo ku musi. 
Pa kweta ati bekale pa wulo, ba li umfwile ati: Lyasi, mpeni akatemo— 
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i ata 
nd a hyaena was outside. Then the hyaena, on hearing 
eased and contented. When it saw a long time pass, it 
yhich you said, is a lie, I am going!’ Then the people, 
¥ ring that, were astonished. When they went out, they saw the — 
_ hyaena speeding away. 


That 


- XLITI. THE STORY OF MR. DUIKER AND MR. TORTOISE. 

Mr. Duiker made friends with Mr. Tortoise and said, ‘Tortoise; 

you are my friend.” Tortoise agreed saying, “It is well.’’ Then was 

_ friendship in the country, and Sir Tortoise used to find things and 

_ take them, and Mr.eDuiker receive them. Mr. Duiker too used to 

. aie things, and take them to Tortoise, and Tortoise would receive 
them. 

However one day Mr. Duiker said, “Friend Tortoise, give me your 
axe, and let me cut a Wanga tree with it!”” And Sir Tortoise gave it 
him. When he had gone to cut with it, he didn’t return it. Sir Tor- 
toise went there and said, ““Give me my axe!”’ Mr. Duiker said, 

_ “No, because I have found this axe good, I don’t want to give it to 
you!”’ And Sir Tortoise went home. Again he returned and said, 
“Mr. Duiker give me my axe!” Mr. Duiker said, ‘‘No, I don’t want 
to give it to you!” 

Then Tortoise went to his wife and said, ‘“‘Wife, what am I to do ? 
Mr. Duiker has stuck on to my axe.”’ And he added, ‘“‘No, tomorrow 
I shall go there.” Mrs. Tortoise answered, “‘Won’t you leave him 
alone ?”’ Mr. Tortoise refused, saying, “No, and it is a thing bought 
by me, where shall I get another from ?”’ Then in the morning there 
off he goes. When he had arrived, he said, ‘“‘Friend Duiker, give me, 
your mate, my axe!” Mr. Duiker said, “Are you then a man? 

* What will you do ? Have you any speed ?”’ Tortoise retorted, “Even 

: if I haven’t any speed, that axe of mine you look after it as though 
it were your very eye!” And off he went. 
~ When he reached his wife, he said, ‘‘Cook me, and take me to the 
cross-roads, and prepare porridge!’ Indeed she cooked and took 
(him), and the porridge. And set it down just where Mr. Duiker was 
wont to pass. When Mr. Duiker came, he found the porridge sitting, 
and asked, ‘“Whose is this porridge ? If it is ours let us eat.” He sat 
down, and broke off one morsel, and dipped it in the meat, and just 
swallowed it. Again he arose saying, ‘““How about this porridge, 
whose is it ? If it is ours let us eat it.”” Then indeed he sat down, and 
began to eat; and it came to an end. He arose, and off he went to 
fell timber. 

_ When he had just reached the gardens, he heard, “Lyashi,’ give 
me my axe!’’ Then he returned with speed to the village. When he 
had sat down on the bed, he heard, “‘Lyashi, give me my axe!” He 


1 Cf. note to story XIII. 
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kanji! Ka tema pa tulo, ne wulo ne ku tu tetala, ne 


misansiko. Womfwe pa misansiko ati: Lyasi, mpent akatemo | x 
Ka tema-po pamisansiko iyo, ne kwi posaila yonse posonde. A 0 a 
hatoWansya ne ku lawila ati: Mu pelent akatemo kakwe. Né to oa a 
li imisye akatemo, ne ku ka posa pa mulyaygo, ati: Dkalya akatemo 
howe! Wa li bwene ati: Lyasi! na pa katemo kakwe. Lomba alu ku 
bwelela ku wakasi dakwe, ati: Lelo a mpela katemo kanji. A@akasi 
wakwe ati: Cine, mwe walume @anji, mu li ne cikaka. 


Fe 
* 


XLIV. ICISIMIKISYO ICA MUNTUNSI NE MUKASI 
WAKWE. 


Insiku syonse uyo mwanakasi a lu ku mu tuma ati: Ka mu yeni, 
mu ka poke ifintu ku tabyenu! Na ye ne kit ya, ne ku pokolola. Sombi 
kambi kasuida a li mu tumine ku mukasi wakwe ati: Ké ya, u ka 
poke ifintu ku @atbyowe! Nd ye wali imine, popele kulya ukwa ile 
wa li kumene ne citanda, ne ku wule’fumo lya citanda; popele na co 
icibanda, pa ku tone’ fyo, ca li mwimine, ne ku mwikata, ne ku mu 
tetala-ko amawoko, ne ku mu wula ati: Ké ya, u ka lawile ati — Ifya 
wakasi fi loca! 


XLV. ICISIMIKISYO ICA MUNTU UWA KU WULA MANO. 


Kambi kasuiia umukasi wakwe wa li lawile ati: Mwe wantu ka 
sonsoleni-po utubeda, atawyesu wa lu ku sonsola-po utubewa. 
Popele nd ye umulume wakwe wa lile mu ku sonsola mu mpanga; 
popele wa li sangile amafuki a mbetia ne kwikala pa mafuki, ne ku li 
teneka, ne ku lawila ati: Nso nsonsole umukasi wanji! Kawili ne 
kwima, ne ku li teneka pambi pefuki, ne ku lawila ati: Nso nsonsole 
umukast wanji! Popele, pa ku silo’ku cite’ fyo, a li imine, lomba a lu 
ku ya; sombi ta ipeye imbewa neli imo, tau, pakuti a lu lawila lukoso 
mu kanwa uwa ku wulo’ku tulakwise. Popele wali fikile na ku musi ku 
mukast wakwe, ne ku laiwila atv: Na sonsola. Popele umukasi wakwe, 
pa kumfwefyo, wa li temenwe ati lino cine wa sonsola. Popele a li 
muipwisye umulume wakwe ati: Leteni imbewia mwa sonsola! Sombi ta 
mu pele. A li lawile lukoso ati: Na sonsola! Popele ne ku lawila ati: 
Letent ifyo aft mwa sonsola! Popele a likele celele. Kawili ne ku 
murpusya ati: Mba mwa lu ku cita syani? Popele né ye ne lawila ati: 
Na lu ku li teneka pa mafuki, popele nsi sonswele. Popele wmukasi 
wakwe wa li lawile ati: Ta mu kwete mano! 

Popele kambi kasuiba umukasi wakwe wa li lawile ati: Twendeni 
tu ka sonsole, nka mu wuleni ifi éa sonsola. Popele wa lile ne ku fika 
pa mafuki a mbewa. Popele umukasi ne ku wule’se, lomba a lu ku 
tula. Popele ne kwipaya ne mbetba, kawbili ne ki: ya pambi ndé po, ne 
ku tula imbewia ne kwipaya. Popele ali lawile ati: Woneni e kuso-— 
nsola uku! Ta wa lawilalukoso mu kanwa mweyka ati ekusonsola koku, 
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e bed, and 
. He heard on the cross-poles, ‘“Lyashi, give me my axe!” 
from those cross-poles, and threw them all outside. Mr. 
er’s wife said, “Give him his axe.” And he took up the axe, and 
| w it out of the doorway, saying, “‘There’s your axe!’ He saw: 
_ kiyashi! and he had his axe. Then (Tortoise) went back to his wife, 
__ and said, “Today, he has given me my axe.” His wife said, “Indeed, 
_ my husband, you are a persistent man.” __ 


XLIV. THE STORY OF THE MAN AND HIS WIFE. 


Every day that woman used to send him saying, “Go, and take 

_ things from your companions!” And he used to go and take them 
away. But one day he was sent by his wife saying, ‘“‘Go, and take 
things from your companions!’’ And he arose, then there where he 
went, he met with a devil, and he took the devil’s spear; then the 
devil, on seeing that, rose against him and caught him, and cut off 
sate and told him, saying, ““Go and say, “The things of the wife 

‘ urn !??? ; 


a XLV. THE STORY OF THE MAN WITHOUT WISDOM. 


- One day his wife said, ‘“Man, go and catch some little mice, our 
: friends are catching little mice.’’ Then her husband went to catch in 
the bush; and he found mouse mounds, and sat down on the 
3 mounds, raised himself and relapsed, and said, “‘Catch, let me 
3 catch for my wife!” Then he got up, and raised himself and relapsed 
on another mound, and said, “‘Catch, let me catch for my wife!”’ 
Then when he had finished doing that, he arose and went; but he did 
~ not kill a single mouse, because he merely spoke by word of mouth, 
__ ~without digging with a hoe. Then he reached his wife at the village, 
and said, “I have caught.’ Then his wife, on hearing that, was glad 
; (thinking) that perhaps he bad indeed caught (something). Then she 
asked her husband saying, “Bring the mice that you have caught!” 
But he did not give to her. He simply said, “I have caught!” Then 
she said, ““Bring what you have caught!’’ And he remained silent. 
Again she asked him saying, ““But what were you doing ?”’ Then he 
said, “I was sitting up and down on the mouse-mounds, and I did 

not catch.”’ Then his wife said, ‘“You have no wisdom!” 

Then one day his wife said, ‘Let us go and catch, I shall show 
you how one catches.”’ Then they went and reached the mounds 
of the mice. Then his wife took a hoe, and began to dig. And she 
killed mice, and again she went elsewhere, and dug and killed mice. 
Then she said, ‘‘See this is how to catch! One does not just speak 
by word of mouth to catch, no; but one digs with a hoe, to kill mice, 
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sombi ta la tula kwise, ati wipaye imbewa e pa kwewa ati na sonsola! — 3 
Popele lomba wa lu ki ya na ku musi. Popele mu nsila umulume 
wakwe wa li lawile ati: Pano wa mbula ukusonsola: na wiwe' cine. 


XLVI. ICISIMIKISYO ICA MUKOLO NE KANICE AKA 
MBEWA. 


Kambi kasutia Wamukolo wa lu ki: ya ku matala, ne ku ka kuma- 
nya akdnice, ne ku ka lomba ati: Mpele-po imbetia! Ka ka wa tana. 
Kawili kambi kaswia ka ba kumanya kambi, ati: Mpele-po imbewa! — 
Né ko ne ku kana ati: Wamama ta ndaya ati, kani wipaye imbewia wu 
lete! Lomba ka lu ku pita. Kambi kasutéa ne ku kumana na kambi, 
ati: We kdnice mpele-po imbewa! Ne kwimya ne ku wa pela. Lomba 
wo ne ku tota ati: Twa tota! Pa kwewa ati ka bwela ku nanda kwatwto 
kuli @anyina, ati: Imbeba wa ipaya? Ati: Na ipaya imo, na pela 
Wamukolo. Pa kwetéa ati bw co’lucelo, ne ku fuma, lomba ka lu ki 
ya. Ka ka fika, ka kenjila. Ne kwipusya ku mfumu ati: Mba ni we 
nani wa ikalo’ko? Ati: Ni neéo, mwane, ne na pela Wamukolo imbewa. 
Katili ka ka fuma-po, ka ka bwelela. Kadili ati wu ce ulucelo, ya la 
umfwile imfumu ka injila. Kawili ne kwipusya ati: Mba ni we nan 
wa ikalo’ko? Ati: Ni newo, mwane, ne na pela Wamukolo imbewa. 
Popele imfumu ya li tatikile uku fi languluka ukwakuti. Ati pakuts 
uyo mwanice a la tina kuno kwanji, mba nindo wukumo a lu ku 
citile’ fi? 


Kawili att wu ce ulucelo, ya li umfwile imfumu ati ka injila, ne 
kwipusye’mfumu ati: Mba ni we nani? Ati: Ni neo, mwane, ne na 
pela Wamukolo imbewa. Popele imfumu ya li lawile ku musanu ati: 
Wule’mbetia yakwe, mu pele uyu mwdnice, kipinda a lu ku pinda! 4 
Popele cine wa li mu pele. A li pokele, ne ku fuma, lomba a lu kit ya. 

Ta isile-ko liwili, 2. 


XLVII. ICISIMIKISYO ICA WAMWANSAKALA NA WA- 
MFUMBE NA WEPANGA NA WATUWUNDI WONSE NE 
MFULWE NA WAMATUTA. 


: Kambi kasuida wa li Guiile wmulandu kwipayga ati: Atantu yga 
wese, wa poke amafuta. Wamfumbe ta li lawile ati: I, netdo ndu ki 
Popele cine ka ka ya, ka ka fika kwipayga, ne mafuta ka wa ka 
pela. 

: Wamwansakala ati: Tu ké ya pantaygile! Wonse lukoso na Watu- 
wundi. Pa kweta ati bd ya, tba fika na ku mfumu ati: Tu lu ku 
peas mafuta! Ati: Amafuta kuno ali silile! Lomba twa lu ku bwelela- 
co lukoso. 
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hen it is that one says I have caught!” Then off they went to the 
_ village. And on the road her husband said, ‘Now you have told me 
__ how to catch: I know indeed.” 


WITH THE MOUSE. 


One day the chief’s wife was going to the gardens, and she meta 
youngster, and begged from him saying, ‘‘Give me the mouse!’’ He 
refused her. Again another day she met another (youngster), and 
said, ‘“Give me the mouse!”’ And he refused saying, ‘“Mother made 
me promise saying, ‘If you kill a mouse bringit!’”? And he passed on. 
One day she met yet another, and said, ‘“‘Child, give me the mouse!” 
He took and gave it her. Then she thanked him saying, ‘“‘We are 
thankful!’ When (the child) returned home to his mother, she said, 
“Have you killed any mice ?”’ He said, “I have killed one, I have 

given it to the chief’s wife.”” When morning dawned, he went out 
and away. He arrived and entered. And he was asked by the chief, 
““Who are you who have sat down there ?”’ He said, “It is I, Sir, I 
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who gave the chief’s wife a mouse.”’ Then he went out, and returned | 


(home). Again, when morning dawned, the chief heard him enter. 
And again asked him, “‘Who are you who have sat down there ?”’ 
He said, “‘It is I, Sir, I who gave the chief’s wife a mouse.” Then the 
chief began to think hard about it, (thinking) that because that 
youngster fears my place here, why is he doing this now? 

Again when morning dawned, the chief heard him enter, and the 
chief asked, ‘““Who are you 2”’ He said, “It is I, Sir, I who gave the 
chief’s wife a mouse.’ Then the chief said, to his wife, ““Take his 
mouse and give it to the youngster, it is an accusation that he is 
making!” Then indeed she gave it him. He took it and went out, and 
off he went. He did not come again, no. 


XLVII. THE STORY OF THE MWANSAKALA AND FUMBE 
AND PANGA MICE AND ALL THE GALAGOS AND THE 
FULWE AND MATUTA MICE. 


One day there started an affair at the chief’s village, saying, ‘‘Let 
everybody come, and receive fat.”’ Mr. Fumbe-mouse said, “No, lam 
going!” Then indeed he went and reached the chief’s village, and 
they gave him fat. 

Mr. Mwansakala-mouse said, ‘‘We shall go later on!” All of them, 
the Galagos as well (said the same). When they went, they reached 
the chief, and said, ‘‘We want fat !’”’ He said, ‘‘(All) the fat is finished 
here!”’ And so they just returned (empty). 


E j _ XLVI. THE STORY OF THE CHIEF’S WIFE AND THE CHILD 
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XLVIII. ICISIMIKISYO ICA MUNTU UWA ISIL 


. te 


KUPA. : 


Popele ati ese mu kupa: @awisi-fyala ulucelo ka a ya mu ku tema. 


Pa kweta ati nd ye ati nje natto; pa kweiba ati d ya namo, pa | 


sangana imiti wiukulu, ne kw wona ati bawisi-fyala ba lu ku tema 


akaswiba peulu, popele ne ku languluka ati ba ku lala kopele kuno, 
a li bwelele-ko, ne ku fyuko’pulilila kwarbo; ta bwelele lidilt. ‘ 


a> 


XLIX. ICISIMIKISYO ICA MPOFU ATI PA KA WA 
UMWIMBE. 


Avantu wba li imine ne mpofu, ne kit ya ili Benenda. Kumfwe’mpofu 
ati: Mwe tame apa pa li uibuci! Kumfwa aia li ne menso ati: Papa, — 
to li bwene-po. Kumfwa ati: Mu ka ykana ati to li bwene-po, pa ka ba 
umwimbe! Cine, pa kwetia ati impofu ya bwela ku musi, atwantunsi 


wa li bavili. Kumfwa ati: Mwe bame nga tu pite-po apo apa ewele 
impofu ati pa li uduci, tu ka wone-po! Cine ati wa ye-po, ku sayngana 


ni ku wungulwe wu lu kwikala. Lomba twa lu ku tula; ne wuci ne ku 


bula pa mukwa. Popele ne ki lya lye lye lye, ne ku sila. Ne kui yan 
ku must ato atwakosele. 


Kambi kaswiia ne kweta impofu ati: Tange yge-po apo na etdele 
wbungulwe wu lu kwikala. Ili nsisitila, li nsisitila, e pa ku tuluka 
umwimbe wa wungulwe. Kumfwe’mpofu ati: Mwe wantu, mwe na 


ewele newo ati pa li uwucit apa; kumfwa mwewo ati Papa, mba mwe 


mpofu, mba mu wone syani? lelo te mwetio mwa pando’ wuct bwanji 
mwa lya? Kumfwe'mpofu ati: Pa kd Ha umwimbe apa, kansi pa li 
UDUCr. 


L. ICISIMIKISYO ICA WANSAMBA NA WALUKUNGWE. 


Wa likatene wiulunda. Popele Wansamba umwana waito ne ki 
we'cisungu. Ati: Ka pokenit Walukuygwe, tu syanine. Né to Walu- 
kungwe ne kwisa. Ati: Mwe Walukuygwe mu pakate ingoma. Popele 


Walukuygwe ne ku pakata; sombi wa li ne nsoni impindi yopelé yo, 


pakuti ta wa li ne minwe iya ku lisya-ko. Walukuyngwe, pa ku lu ku 
lisya ku mutwi ingoma, ati: I, ne cetekelo-pano lya wula! Lomba ne 
milopa mu mona ne ku lu ki swa. Walukuygwe ne ki fwa fyopelé fyo. 
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hen when he came to marry: his father-in-law in the morning 

it to cut (timber). When he wanted to go with him; (and) when 
ent with him, when he saw the size of the trees, and saw that 

_ his father-in-law was felling at midday, then he thought that he 

_ (the father-in-law) would sleep right there, (and) he went back, and 
made right off home; he did not return again. 


~ 


_ XLIX. THE STORY OF THE BLIND MAN (WHO SAID) THAT 
THERE WOULD BE A PIT. 


_ The people arose with a blind man, and went travelling. The 
blind man said, ‘“‘Friends, there is honey here!’? Those who had 
eyes said, “There is none, you have not seen it.’’ He said, ‘You deny 
_ that I saw it, there will be a digging!” Indeed, when the blind man 
had returned to the village, there were two of the people together. 
: (One) said, “‘Friend, let us pass there where the blind man said that 
there was honey, let us see!’’ Indeed when they went, they found 
that Wungulwe insects had settled. And they began to dig, and 
took out the honey on a bark-plate. And they went on eating and 
eating and finished it. And those strong people went to the village. 
One day the blind man said, ‘First let me go there where I said 
that the Wungulwe insects were settled.” Feeling and feeling my 
way, that was how he came upon the Wungulwe hole. The blind 
man said, “‘You men, you whom [I told that there was honey here; 
and you said, “There is none, how can you a blind man, how can 
you see?’ today isn’t it you who have collected my honey and 
eaten ?”” And the blind man added, “There will be a pit here, there 
__was honey all the time.” 
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L. THE STORY OF MR. WATER-LIZARD AND MR. TREE- 
SNAKE. 


They made a friendship. Then the child of Mr. Water-Lizard 
reached the age of puberty. He said, ‘Go and fetch Mr. Tree-snake, 
let us dance to her.”’ And Mr. Tree-snake came. (Water-Lizard) 
said, ““You Mr. Tree-snake take hold of the drum.” Then Mr. Tree- 

snake took hold of it; but he was filled with shame right then, 
- because he had no hands with which to beat it. Mr. Tree-snake, 
when he beat the drum with his head, said, ‘““No, and even remem- 
brance is now lacking!’ Then the blood issued from his nose. Mr. 
Tree-snake died in that way. 


ie 


VIII. THE STORY OF THE MAN WHO CAME TO MARRY. 
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LI. ICISIMIKISYO ICA MUNTU UWA KOLELWE INSALA. 


Umuntu wa lile mu mpanga ne kwipaye’nsimba. Pa kweba ati palu — 
kwisa ili a layguluka ati: Insimba yanji 1 lé ba, na ku posalukoso.Pa 


kweta ati a fika ku musi, pa ku saygana wbakasi wa lete’fidyo, ne ku 
ladila ati: Insimba yanji ya fwa bwino. 


LII. ICISIMIKISYO CA TWANICE. 


Pa ku fika icingulo, tonse twa li Bungene mu yanda ya-tuko. Kambi 
ne ku tatika ati: We mwame, isala-ko! Kumfwa kambi ati: Mba wedo, 
ta wisala-ko? Kambi ati: We mwame wetio wisale-ko! Nd ko ne ku 
kana ati: Koku, yga tu lale, tu wone-po ne usyukile! 


Popele ne nkalamu ya lisile, ne kwikata-po kamo. Popele kambi ati: 
Mwe tame, isaleni-ko, umutbyesu ngulya wa twala! Sombi na to ati: 
Koku, ka tu lele, tu tone-po usyukile! 

Popele cine fyopelé fyo wa li silile. 


LIII. ICISIMIKISYO ICA WANGIDI NA WANKALAMU. 


Kambi kasuita Waykalamu ta lile ili @enenda. Kulyo’ko ta ile ne 
kwikatwa ku mwando wa teyele atwantunsi: Lombo’ko wa lu ku pipila, 
wa lu ku pipila; ati ino twa ku sopola. Koku ka ta katala lukoso; ka 
wa pengela-ko. E kondela-ko ulunkolonkolo; e ku syala lukoso enka 
amafupa aswetele. * 

Lomba kambi kasutéa na Wangidi na wo ne wana watio umulongo. 
Na wo ati: Tu lu ki ya Wi tu sepa! Wa saygane ni Wankalamu ku 
mwando, ba pengela-ko. Lomba Waynkalamu ati: Mwe tame Wangidi, 
ykakululent-ko ne mutyenu! Na peynga, ndu ki fwa!l Wangidi ati: 
Ciweme! Ne ku ta kakulula Wankalamu. Wangidi ati: Ciweme, ka 
tu yen, mwe Waykalamu! Ukweta ati wa lu ku kumbuluka lukoso, 
Waykalamu ati wa syoloke wa lole panuma, ta sangane ni ku wana 
wa ngidt wa lu kwisa panuma umulongo lawa lawa. 

Kumfwa Waykalamu ati: We mwame Ngidi, mbati atwana wove 
ubwinji. We mwame, mpe-po umo umwana wowe indye! Wona-ko ifi 
na onda ku nsala! Kumfwa apa li Wangidi ati: Kawili mu ndile 
umwana, kawils ne na mu kakululeni uku mu pulusyeni ! 


Wankalamu ati: Koku, u mpele lukoso umo umwana woe, indye! 
Kumfwa apa i Wamuka-ngidi ati: Umfweni, mwe @alume. Twa li 
kakulwilo’bulwani. Wa lu ku tu lombo’mwana. Nga tu tba nakilet 
Cine ne ku wa nakila ati: Ciweme Sikulu, mwa ki lya-po uko twa ki 
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WAS STRICKEN WITH 


_ _ HUNGER. 
_ _ A man went into the bush, and killed a genet. On his way he 

_ began to think, “My genet is fine, (but) I shall just have to throw 
_ it away.!” When he reached the village, when he found that his wife sas. 
had brought food, he said, ‘“My genet has died well.” ae 


= 


LIT. THE STORY OF THE YOUNGSTERS. 


__ When evening came, all were gathered in their house. One began 
_ by saying, “Mate, shut the door!” The other said, ““What about 
_ you, why don’t you shut it ?’”’ Another said, ‘“You mate, shut it!” 
And he refused saying, ‘‘No, let us lie down, let us see who is the 
lucky one!”’ 

Then a lion came, and caught one of them. Then another said, 
“Mates, shut the door, our chum there it has taken!’”’ But they said, 
“No, let us lie down, let us see who is the lucky one!” — 

Then indeed in that way they came to an end. 


~ 
5 
—— 


LIT. THE STORY OF MR. WART-HOG AND MR. LION. 


One day Mr. Lion went hunting. Where he went he got caught by 
a string trap that people had set. And there he struggled and strug- 
gled, thinking to pullit out. No, he just tired himself out, he suffered. 
It was then he became thin and emaciated; and then only mere 
bones remained. 

Then one day Mr. Wart-Hog too and his children came in single 
file. And they said, ‘Let us go and look for food!” They came upon 
_ Mr. Lion in the trap, he had suffered in it. Then Mr. Lion said, “My 
dear Mr. Wart-Hog, loosen me, your friend! I’m in trouble, I am 

dying!” Mr. Wart-Hog said, “‘All right!’ And he loosened Mr. Lion. 
Mr. Wart-Hog said, “All right, let us be off, Mr. Lion!” Just as they 
were going away, Mr. Lion turned and looked behind, he saw the 
young wart-hogs coming along behind in a line trotting. 

Mr. Lion said, “Friend Wart-Hog, what a crowd of children are 
yours. Friend give me one of your children to eat! See how thin I 
have got with hunger!” Where Mr. Wart-Hog was he said, ““And you 
would eat a child of mine, and it was I who loosened you to save 

ou!” 
z Mr. Lion said, ‘‘No, just give me one child of yours, let me eat!” 
Then where Mrs. Wart-Hog was she said, “Listen, husband. We have 
loosened upon ourselves a wild beast. He is asking for a child from 
us. Let us be weak towards him!’ Then indeed they were weak 


1 The genet is used for relish, and relish, according to Lamba notions can 
never be eaten alone; it is useless without the food to go with it. 
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ci niipaye! | 

Cine ne kis ya, ne ku fika na pa mwando. Kumfwa ati: Mba ca 
mwiketeni syani? Ca li kulipi? Kumfwa Waykalamu ati: Ca im 
Tange cikateni, mu cofole! Icine Wangidi ne wakasi ne ku cofola. A 
Mba ca li mwiketeni syani ifi Sikulu? Tayge esyeni! Popele cine 
Waykalamu ne ku twala-mo ne kulu. Olo! Wangidi ne ku leka-ko, ne o< 
ku wekata Wankalamu. Popele Wangidi ne ku palaygana ne twana 
twarbo. Fest. 

Popele Waykalamu ati: Olo, we mwame Ngidi, u lu ki ya? To 
nkakulule-ko? Wangidi ne wakasi ati: Koku, kawili fwe wambyowe, 
fwe twa ku kakulula bwino; lomba u lu ku lombo’mwana wesu ati 
indye! Kansi uli bulwani, syala! Pano we mwine uwa kuli kakulula! — 

Uko uku wba syele Waykalamu, pengele-ko pengele-ko ku mwando, 
lomba ne ku fwila-ko. Popele Waygidi ta ta kumana na Waykalamu. 
Kani fya kumana kale wa wa lya Wangidi. 


LIV. ICISIMIKISYO ICA WAKALULU NA 
WAMUNGULUWE. | 


Kalulu wa li labile kuli Wamunguluie ati: We mwame Munguluie, 
twende, nga tu ye ku musi uko; pakuti wukumo imfumu i lu ki ya mu 
milimo ne bantu wonse. Tu ka lye-po ifyakulya ku must. Popele cine 
lomba ta lu ki ya. Ne ku sangana ne nyaygu, ne ku teula; lomba wa lu 
ku lya. Kakalulu ati: We mwame, pano twende! Wamunguluie ati: 
Koku, tange njikute! Olo, ne ynguluwe ne kwikuto’ kwakuti. Pa ku fuma, 
ne ku pata. Kakalulu ne ku fuma bwangu uluwilo. Wamunguluwe ne 
ku pata. Ne ku bwela Wakalulu ati: Injila mwifungu, wa isa adbantu! 
Popele Wamunguluie ne kwinjila mwifuygu, ne ku tule’cilind. Olo ne 
wantu wonse ne ku fika. 


Imfumu ne kwipusya ati: Inyangu, mwe tame, wd lya! Wonse 
awantu ne kwasuka atu: Kundo? Ati: Kani? Imfumu ne kwikala pa 
tulo bwa-tko. Ya li umfwile mwifungu, popele ne ku fumo’luiilo ati: 
Ta mu wone-po icintu mwifuygu! Popele wa lisile wonse, ne ku 
fumya-po ubulo, ne ku sangana ni Wamunguluwe wa ikuto’ kwakutt. 
Ne kwipusya ati: Kansi we citdanda, ni we wa tu lile’nyangu? Lomba 
na Be wa likele celele. Imfumu ne ku ladila ati: Mu fumyeni, mu ka 
moce! 
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ere we 
return to that thing that caught you, let 
‘ As like. s look well at it!” He said, “Indeed, let 
, my dependents,! you shall see what it is like, that has tortured 
hus and almost killed me!” __ 
ndeed they went and reached the string. They said, “But how 
it catch you? Where was it ?”’-Then Mr. Lion said, “It was like 
is! Just take hold of it, and bend it down!” Indeed Mr. Wart-Hog 
and his wife bent it down. They said, ‘““But how did it catch you in 


_ this way, Sir ? First try!” Then indeed Mr. Lion put his foot in. Ah! 
_ Mr. Wart-Hog let go, and caught Mr. Lion. Then the wart-hogs and 


their children scattered. 

_ Then Mr. Lion said, ‘“‘O, my dear Wart-Hog, are you going ? Won’t 
you undo me ?”’ Mr. Wart-Hog and his wife said, ‘No, and we your 
friends, we who loosened you well; and then you begged a child of 
ours to eat! You are a beast, remain! Now ’tis you yourself who can 


- loosen yourself !’’ 


& 


There where Mr. Lion remained, (he was) tortured and tortured by 


the string, and then he died in it. And so Mr. Wart-Hog never meets 


g Mr. Lion. If they meet, he at once eats Mr. Wart-Hog. 


LIV. THE STORY OF MR. LITTLE-HARE AND 
MR. RIVER-HOG. 


Little-Hare said to Mr. River-Hog, “‘Friend River-Hog, come, let 
us go to the village over there; for now the chief is going to work 
and all the people. Let us eat some food at the village.”” Then indeed 
off they went. And they found some beans, and took them off the 
fire; then they began to eat. Little-Hare said, ‘‘Friend, let’s go 
now!” Mr. River-Hog said, ‘‘No, let me fill myself first!’? Ah, and 
River Hog filled himself out exceedingly. On going out, he stuck 


‘(in the doorway). Little-Hare sped out quickly. Mr. River-Hog 


stuck. Little-Hare returned and said, ‘‘Go in under the bed, here 
are people!” Then Mr. River-Hog went in under the bed, and dug 
a hole. And then all the people arrived. 

The chief said, ‘‘Friends, the beans have been eaten!’ Everybody 
answered, ‘“‘What by ?”’ He said, “I wonder!’ The chief sat down 
on his bed. He felt (something) underneath, and he got off quickly, 
saying, “Don’t you see something under the bed ?”” Then they all 
came, and took away the bed, and came upon Mr. River-Hog 
terribly distended. And they asked, ‘“‘You, you devil, is it you who 
have eaten our beans ?”’ And he remained silent. The chief said, 
“Take him out, and burn him!” 


1TI have thus translated a word which is used to describe the favourite 
servant or dependent of a chief. In the stories one usually finds Little-Hare 
in this relation to Lion. 
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Impindi yopelé yo Kakalulu ne ku fika, ne ku lawila ati: Nindo m 
lu ku laiila kuno? Kumfwa ati: Musipwa Muyguluibe wa tu hile’ 
nyangu, popele a injila mwifuygu. Popele Kakalulu ate: M pens, yka 
mwipaye! Imfumu ne ku sumina ati: Inya mwandi ka muipaye! — 
Popele ne ku mu kulika. Pa ku lu ki ya-ko bantu awenji, Kalulune 
ku ba kanya ati: Koku, newo imfwiti ndepaya neyka. Pakuti m mfwiti 
iyi. Ya isa ki: lya inyaygu sya mfumu yeyka. Kawili ne ku lala pa 
dulo bwa mfumu pansi! Olo lomba a lu kit ya. Pa ku fiko’kutali, ne 
ku mu kakulula, ne fumo ne ku komala mu mulombe. Wamuygulube 
lomba ta lu ki ya. Popele Kalulu ne ku bwelela ku mfumu ati: Na 
moca kale, Sikulu! Popele nd yo imfumu ne ku temwo’ kwakut. 


LV. ICISIMIKISYO ICA WAKALULU NA WANGULUWE. 


Popele apo Wakalulu wa likatene uiulunda na Wangulue. 
Lomba Wakalulu eli ba nga ya kuli Waynkalamu. Lomba Kalulu eli a 
nga lawila ati: Mpeni-ko wumwana wenu, ndele-ko. Na wo ne ku mu 
pela; lomba alu ku lela. Lomba Kalulu ne ku tina umwana wa nkalamu 
ilyala; lomba ye ne ku lila. Na @o ba li mwasukile ati: Mbo’ yo mwana 
nindo alu ku lila? Né ye ati: A lu ku lilo’muninga. Lomba ka wa mu 
pela. Na lidili ne ku mu tina icinsyoto. Na& wo ati: Mbo’yo mwana 
nindo a lu ku lila? Né& ye ati: A lu ku lile’ntetele. Na wo ne ku mu 
pela. Na kawili ne ku mu tina icinsyoto. Lomba nd wo wa lt lawile 
ati: Ni fwetdo twa mu tina. Nad wo wa li mu butwisye; na ye a lile 
uludilo, ne ku pita apo a teyele umwando. Lomba Wankalamu ne 
kwikatwa. 


Lomba Kalulu eli a nga ya uku a sile ifinkult, lomba a lu ku kama 
umukaka; lomba ne ku silo’ku kama umukaka. Lomba a lu ki ya. | 
Pa ku fika pa mutunta, a li lawile ati: We mwando wanji mu leke! 
nd wo wali mu lekele; lomba umukaka uyo ali twite kuli Wanguluie. 


Na kambi kasuta, ati: Ndu ki ya! Kumfwa né two Wanguluie 
atv: Nga tu ye fwense! Nd ye ati: Mbe’fyo, mu ka njikatisye kuli 
Waykalamu. Na @o ati: Newone mwe mfumu! Lomba wa lile ne ku 
fika kuli Waykalamu. Lomba ati: ga ndele-ko umwana wenu! Né wo 
ati: Woyo ifyo u mu pame. Na ye ati: Koku! Lomba ne ku lu ku lela. 
Lomba a li mu tinine icinsyoto; nd ye ne ku lila. Lomba wa lu kwisa 
Waykalamu kuli Kalulu. Na ye a lile uluiilo, ne ku cilo’ mwando; 
lomba wo ne kwikatwa. Na ye ali lawile ati: Lete’fitele! Na ye ne ku 
leta; lomba alu ku kama amandili. Lomba pa ku silo’ku kama, ali 


* Umukaka is the Lala equivalent of the Lamba Amandili (=milk). This 
a at told by a native who had resided some time in the Lala Country 
ala. 


t at that moment Little-Hare arrived, and said, “What are 
‘saying here?” They said, “(This) bounder of a River-Hog has 

our beans, and then gone in under (the bed).’’ Then Little- 
e said, “Give him to me, let me kill him!” The chief agreed 
ying, “Yes, all right, kill him!’ Then he led him away. When a lot 


__ of people were going along, Little-Hare forbade them saying, “No, 
_ kill wizards by myself. For this is a wizard. He has come to eat the 
_ beans of the chief only. And he has slept under the chief’s bed!” Ah, 


then off he went. When he reached a distance, he loosened him, and 
stuck his spear into a Lombe! tree. Mr. River-Hog then went his 
way. Then Little-Hare returned to the chief and said: “I have burnt 
him already, Sir!’’ Then the chief was very pleased. 


LV. THE STORY OF MR. LITTLE-HARE AND 
MR. RIVER-HOG. 


Then Mr. Little-Hare made friends with Mr. River-Hog. Then it 
was that Mr. Little-Hare went to Mrs. Lion. Then Little-Hare 
said, “Give me your child, let me nurse it.’’ And she gave it him, 
and he began to nurse it. Then Little-Hare pinched the lion-cub 
with his nail; and he began to cry. And she (the lioness) said, ‘“‘What 
is the child crying for ?”’ And he said, “‘He is crying for peanuts.” 
Then she gave him some. And again he gave him a pinch. And she 
said, “‘What is the child crying for ?”’ And he said, “‘He is crying for 
pumpkin-pips.””” And she gave him some. And yet again he gave 
him a pinch. Then he (Little-Hare) said, “It is we who have pinched 
him.’’ And she (Mrs. Lion) chased him away; and he sped off, and 


passed by where he had set a string trap. Then Mrs. Lion was 


caught. 

Then off went Little-Hare to where he had left the calabashes, 
and he began to milk (the lioness); and then he finished milking. 
And off he went. When he reached the rising-ground he said, 
“String of mine, let her go!” And it let her go; and then he took 
that milk to Mr. River-Hog. 

And another day he said, ‘I am going!’ And Mr. River-Hog too 
said, ‘“Let us both go!” And he said, “How so, you will get me 
caught by Mrs. Lion.” But he said, “Not I, O chief!’’ Then they 
went and reached Mrs. Lion. Then he said, “Let me nurse your 
child!’ And she said, ‘““What about your hitting him %” He said, 
“No!” Then he began to nurse. Then he pinched him; and he cried. 
Then Mrs. Lion came at Little-Hare. And he sped off, and jumped 
the string; and she was caught. And he said, “Bring the calabashes!”’ 
And he (River-Hog) brought them. Then he began to milk. Then 
when he had finished milking, he said, ‘“Mr. River-Hog, do you want 


1 Lombe tree: See the note on No. XVII. 


‘2 Pumpkin-pips fried with salt are highly esteemed by the natives as relish. 


3 The text here is doubtful, and the translation is only approximate. 
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Sikulu, Né io ne ket ya mu koyka. Lomba kakalulu ati: Taw nge 
Né to ati: Koku. Lomba a lu ki ya. Pa ku fika pa mutunta, ati: W 
mwando wanji, mu leke! Né wo ne ku mu leka, lomba Wangulub 
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LVI. ICA NGULUWE IYA LI ILAYE. 


Umuntunsi wa li ne katemo: popele ne ku tema-ko intumbo ; ne bs 
kusila ka sila; ne kubyala ka dyala; ne kumena ka fi mena. Wacipusi 
ne ki wa. Popele a li lawile ati: Lelo yga tu somone! Wonse ne ku 
sumina ati: Inya, nga tu somone. Popele wa lile ne kit swa, ne ku leta 
na ku musi. Ne ku lawila danyina ati: Leta katemo kako! Uyo mwana 
watto ne ku ula akatemo ako kopele aka a temene wacipusi. Wanyina 
ati: Koku, ko posa ako, ko leta akakulu! Popele umwana, pa kumfwe’ — 
fyo,ali @ulile kambi akakulu; popele ako akatemo akace ka li fitilwe 
ati pakuti ne mwine e ne na citile, mba nindo lelo wa nkanina? 


Pa ki co’lucelo, ka li luivile ako akatemo, ne ku luiila mu mpayga, 
uki: ya mu ku lota Wamuyguluie; ati: Mwe Wamungulude, na isa 
mu ku mu loweni, pakuti ne mwine na li citile ifyakulya ku musi uko: 
wa lu ku ntana; nsi lu kt lya-po, i! Mu ye ku musi, mu ka lu ku 
ndila-po ifyakulya. Popele Wamunguluie wa li wulile ne cisoko 
catoo ne takasi watio. Lomba wa lu ki ya ku musi. Pa ku fiko’ko ku 
musi, abantu wa li sekele ati: Hpent Wamuyguluwe mailo wa ka tu 
tuke-po! Ne fyakulya ne ku wa tewete’finji. Wamunguluwe ne ku 
iota ati: Icine e-ko fi lt tfyakulya kuno! Pa kweta ati bwa. co’lucelo, 
wa lt fumine Wamuyguluwe, ne kwimuno’kutwi, ne ku wika fidya, 
ati: Ift ba ku lawila, we kutwi wise u mbule! Popele lomba ne ki ya 
Wamuygulube mu ku tulo’musamu. Popele icine umusamu twa li 
tulile. 


Pa kweta ati uko uku wa syele atbantinsi, ba li lawile ku kutwi 
ati: Tange ukutwi ku la nona, i la wa inama ya ki lya! Popele 
Wamuyguluwe ne ku bwela, ne ku wulo’kutwi kwatdo, ne kwimika-ko, 
ne ku lawila ati: We kutwi mbule! Popele ukutwi ka li lawile ati: Wa 
latwila ati, I la wa inama ya ki lya! 

Pa kweta ati bwa ilo’ éusiku, ta li fumine ne bakasi batto Wamu- 
ngulube, ne ki ya mu kit lya ifyakulya udusiku; ne milala yonse ne | 
ku palaya. Pa kwetba ati bwa co’lucelo, ta li sangile awvantu ifyakulya 
fyato fyonse wd lya. Popele atwantu wa lililwe lukoso uku mama, ati: 
Musipwa Muygulwie wa tu lile’fyakulya umulaye. 


« ps * ; - 
And he said, “Yes Sir.” And he went to suck. 
ittle-Hare said, ““Haven’t you had enough?” And he said, 
en he (Little-Hare) went away. When he reached the 
und, he said, “String of mine, let go!” And it let her go: 

. River-Hog was eaten by the lioness. 


LVI. CONCERNING THE RIVER-HOG THAT WAS A 
: DOCTOR. 


BS 
___ A certain person had an axe: and felled trees for a garden; and x 
completed the work; and sowed; and the (food) grew. The pumpkins “eA 
_ ripened. Then that person said, “Let us begin to eat today!” All 
agreed saying, ‘“‘Yes, let us begin to eat.” Then they went and 
_ picked, and brought (them) to the village. And the mother said, 
_ “Bring that axe!” Her child took up that same axe that had cut 
down the trees for the pumpkins. His mother said, “No, throw 
that away, bring a big one!’’ Then the child on hearing that, 
_ took up another a big one; then that little axe was angry, because 
eee “T myself did the work, why are they grudging me =e 
te day ?” : = 
_ When morning dawned, that axe lost itself, and lost itself in the 
_ bush, going to gain the assistance of Mr. River-Hog; saying, “Mr. 
River-Hog, I have come to get your assistance, because I myself did 
the work for the food in that village: and they begrudge me; I am 
not eating of it! You go to the village, and eat for me the food.” 
Then Mr. River-Hog took his bag of charms and his wife. Then off 
they went to the village. When they arrived there at the village, the 
people greeted them saying, “Good, tomorrow Mr. River-Hog shall 
exorcise for us!’’ And food they set before them in abundance. Mr. 
River-Hog was much pleased, saying, “There is food indeed here!” 
When morning had dawned, Mr. River-Hog went out, and pulled 
out his ear, and placed it thus saying, ““What they will say, ear, you 
come and tell me!”’ And then Mr. River-Hog went to dig up medi- 
cinal (roots). Then indeed he dug up medicine. 
There where the people remained, they said to the ear, ““How fat 
the ear is, what fine meat it is to eat!’ Then Mr. River-Hog returned, 
and took his ear, and set it up (in its place), and said, “Ear, tell me!” 
Then the ear said, ““They said, ‘What fine meat it is to eat’!” 
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When night fell, Mr. River-Hog went out with his wife, and went 
and ate the foodstuffs by night; and scattered all the raised garden- 
beds. When the morning dawned, the people found that all their 
food was eaten. Then the people just kept on complaining, ‘““That 
devil of a River-Hog has eaten our food for his doctoring.”’ 


1 The axe was wanted to split down the pumpkins before cooking. In the eyes 
of the axe, this was its chance to eat. 
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_LVIL. ULUSIMI LWA )KALAMU. 


Ca li fumine ku musitw uko; ne ki ya kumusi wa bantu, ne kupa.. 
Lomba atantu ta lu ku languluka ati copale muntu lukoso, ta ct la 
ca mpanga, yo. Lomba ca li fyalile-mo ne mwana mult woyo muntu. 


Ke 


Pa ku pite’mpindi, ati: We mukast, tu ka wone wanyinefwe na a 


awisifwe ku musi kwesu! Lomba wa li imine ulwendo: indume 
panuma ili i a londa. Lomba, pa kwendo’kutali, ne ku fika pakate ka 
mpayga, ne kwikala ati kasuiba ka wa. Lomba wa lu kwiwaka ne 
mutanda. Pa ku silo’kwiwako’mutanda, ati: Tange lekent yka mu 
pililent isadi uko ku nika, Lomba ca li imine, lomba ci lu ku ya. . 


ico ca limakene, ne ku lawila ati: M......! ! Popele akana na ko aka 
pa mubili mu yanda ka li bulumine ati: M......{ Lomba wanyina 
wa li asukile atv: 


Umwana wa ygafyo’ku lila; tambe’ygome’ yo! 
Ka mwinayga, tambe’ygome’ yo! 

Umwana apa li tawisi uku lila; tambe’ygome’ yo! 
Ka mwinayga; tambe’ygome’ yo! 


Lomba wawisi ta li imine, ne ku lawila ati: Wa tu leta ku muntu uwa 
iwakile umutanda ukosele, tesi tu mu lye-po, koku! Lomba bwa li cile 
katili; fya li bwelele ku musitu. 

Popele ico ica mupile ca li bwelele ne sawi ku mutanda, akasuda 
lomba bwa ca, uku wa tumpaika. Lomba pa ku silo’ku twa tumpaika, 
ati: Mwasi! mu liwe. Newo uko na ile na lililwe. Pa ku silo’ kwambala, 
att: Ndu ku bwelelo’ku kwisati, lya fula. Lomba ca li bwelele ku 
wakwato uko. 


Popele indume ati: Woneni uyo umulume wore e wa lu ku fwayo’ku 
tu lyo’wusiku. Lomba ndu ki ya. Lomba ya li imine indume yakwe 
uku singuluka panini. Lomba, pa ku singuluka panini, ya li bwene 
akacekulu ka sumbisyo’mutwi mu lupako. Lomba ka li laidile ati: U lu 
muntu? Lomba na ye ali asukile ati: Ndi muntu. Kumfwa ati: Mbo’ lu 


1 Mwasi is the Wulima equivalent for Mwati. 
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VII. THE CHORIC STORY OF THE LION. | 
ame out of yonder forest; and went to a village of human 

ings, and married. And the people thought that maybe it was but - 
man, and not a wild creature. Then it begat a child of that woman. 
Some time afterwards it said, “Wife, let us visit my mother and 


s father at our village!’ And they began their journey, her brother 
following them behind. Then, when they had travelled far, and 


__ had reached the midst of the bush, they sat down as the sun had 


: 
E 


E set. Then they began to build a zareba. When they had finished 


building the zareba it said, “Just stop, let me catch (by bailing) 
some fish for you in the river.” And up it got, and off it went. 

Then where her brother remained, he said, “‘Sister, he has covered 
the zareba badly!” Then her brother arose, and seized his axe, and 
cut down many branches, and placed them on the zareba. 

Then where the (lion) had gone to the forest, on arriving, they 
said, “Greeting, O hunter!” Then, when it sat down, they asked, 
“How many animals have you killed ?”’ It said, “I have killed two 
and a young one!” Then darkness fell. Then arose many lions and 
hyaenas. And it itself had changed, it had become a huge male lion. 
‘Then it was that it led the way. And those who were listening in the 
zareba, heard the footfalls. Then the brother in the house said, “‘Are 
you asleep ?”’ His sister answered, “I am listening.’’ Then the crowd 
of lions arrived, and dashed themselves against the zareba. And 
they tore themselves with many thorns. Then that big lion stood 
and said, “Um....!’’ Then the young that was in arms in the shelter 
growled, saying, “Um....! ” Then the mother answered: 


“The child has bothered me with crying; watch the dance! 
Walk with a stoop; watch the dance! 

The child where his father is, how he cries; watch the dance! 
Walk with a stoop; watch the dance!” 


Then (the lion’s) father arose and said, ‘““You have brought us to a 
man, who has built a strong zareba, we cannot eat him!” Then 
darkness dispersed again; they returned to the forest. 

Afterwards the (lion) which had married the (woman) returned 
with the fish to the zareba, when day had dawned, to deceive them. 
Then, when he had finished deceiving them, he said, ‘““You were 
nearly eaten. I, where I went, I delayed.”’ When they had finished 
talking, he said, ‘‘I am going back to the fish, there are quantities of 
them.” Then he returned to his relations over there. 

Then the brother said, ‘‘See, it was that husband of yours that 
wanted to eat us last night. I am going.’’ And so her brother arose, 
and strolled around a little. Then, when he had strolled a little, he 
saw a gnome poking his head out of a cleft in a tree. And he said, 
“Are you a human?” And he answered, “I am a human.” He said, 
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-muntu, uli londelé ndo muno? Ati: Tu lisile ne walamu esu, et 
letele muno. Lomba kacekulu ati: Mwd fwa kale, ico cisist vunku 
ici silile a@antu mu kalo! Lomba akacekulu ka li lawbile ati: Tange u 
mpyangile muno mu yanda yanji iya tufi! Lomba, pa ku sil 
pyanga, ati: Wa pyayga? Ati: EB! Lomba. kumfwa ati: Teme’ci ¢ 
Lomba ali temene. Popele kali selukile akacekulu, ne ku fukule’ygom 
impindi inini. Kali basile iya mambwa-kuiili. Ati ka sile uku fukula s 
ne cisedba ne ku tika-po kowilo-kowilo. Pa ku silo’ku wamba,. ka li ma = 
fwikile mu luiunda ingoma. Popele ka li latbile ati: Wee uku cite’ fil “4 
(uku li imya mwiulu). Lomba ne kwesya; olo, ne kwima ! Lomba a li 
imine, ne kwikala ku muti kwiulu. Kadili ka li ewele akacekulu ati: 
Pa li ukusotoka e kwikala pansi! Na ye a li sotokele, ne kwikala 
pansi. Lomba apo kumfwa ati: Ké ya! U ka wike iykasi yowe mu — 
ngoma, mt ye kwenu! >a 


Lomba cine a lile kopele ku ykasi; ati: Twende, tulu ki ya! N& yo 
ya li fumine mu mutanda; ne kwi bika mu ygoma ne mwipwa wakwe. 
Lomba a li lawile ati: Pa li ukucite’fi! ne kwima ne kwikala ku muti. 
Popele, pa kwikala peulu, a li lisisye pa ygoma. Popele ca li umfwile 
cilamu cato uko cé lt. Lomba ca lu kwisa ili ci pinga ati: Mba muno 
umutantile, mbe’ca lisisye’ngoma cindo? Lomba ca li fikile pupulu pa 

_mutanda. Pa ku fika pa mutanda, ne ku lawila ati: Mbo’wa ku lisye’ 
ngoma wisa? Lomba ca li wiltle-mo mu bwema. - 


Lomba kulya ca li a sangile. Popele ati: Mulamu, tange lisya-po 
panini! Lomba cine a li lisisye-po peulu, lomba ne kwimba ati: 
Mobili mbili ka lila kaoma 
Ka mambili-ygoma, ka lila kaoma! 
Sisimwe syana-mo ka lila kaoma 
Ka mambili-ygoma, ka lila kaoma! 
Lomba ica li pansi ca lt fwite ne cisewa: pa matako ica nsofu, panta- 
ygile ica kakwele, pepampa ica mfuwu. Pa ku silo’ku syana, ne ku 
sopake’fisewe’fyo pa ku tenkana, ne ki yo’kutalt makosa. Lomba ca lu 
kui ya mu ku tole’ fisewa, ati na ku bwela mu ku wa sangana avantu. 
Sombi atwantu wa lu ki ya kwiulu ku muti. Lomba uko ca li tolawile 
ne frsewa fya-cico, ne ku tutuko’luwilo ukwakuti. Popele ne ku wa 
sanga kuntangile makosa. Popele, pa ku ona wa li kwiulu wa lu ku 
pela; lomba ne ku lawila ati: We mulamu, na fwe’cilaka, mpele-po 
utukonso! Lomba umulamu wa li ci tundile imikonso mu kanwa. 
Lomba ca li lawile ati: Mulamu ndaygisye umwana wanji! Lomba 
wa li lawile ati: Ala, we nkalamu, neto uku ku langisyo mukwasu ? 
Kumjwa ati: Newo wmwana uki lya? Att: Mbo’busiku wito wa isile, 
nga wa tu lile? Lomba a li lisisye liwili ingoma. Lomba ci lu ku syana 


a poeta 
man are you after here ?”’ He said, “We came 
th ther-in-law, it was he who brought us here.”’ Then the 
ne said, “You are already done for, he is an ogre that has finished 
all the people in this district!’ Then the gnome said, “Just 
_ Sweep out this dung-house of mine in here!” Then when he had 
_ finished sweeping, (the gnome) said, ‘“Have you swept 2” He said, 
“Yes!” Then (the gnome) said, “‘Cut down this tree!” And he cut it 


_ short time. He carved a double-headed drum. When he had finished 
hollowing, he put on a skin at both ends. When he had finished 
stretching (the skins), he arrayed (the man) with the drum at his 
waist. Then he said, ‘Make as though to do this!” (to lift himself 
_ upwards). And he tried; and lo, he ascended! And he rose up, and 
sat on the top of a tree. Again the gnome said, “To sit on the 
ground, jump down!” And he jumped down, and sat on the ground. 
Thereupon (the gnome) said, ‘‘Go! Put your sister in the drum, and 
go home!” 
_ Then indeed he went straight to his sister; and said, “Come, let 
us go!”’ And she came out of the zareba; and he put her into the 
drum together with his nephew. Then he said, “It is just to do 
this!”’ and he rose and sat on a tree. Then, sitting up there, he beat 
the drum. Then that brother-in-law creature of his, where he was, 
heard. Then he came arguing, ‘Here in the cold (i.e. where no 
people live), whatever is beating a drum ?”’ Then he arrived at the 
zareba with a rush. On reaching the zareba he said, ‘‘Who is the one 
who is beating the drum ?”’ Then he got on the scent. 
Then yonder he found them. And he said, “‘Brother-in-law, just 
beat a little!”” Then indeed he beat it above, and sang: 
“Boom boom, sounds the little drum 
Of the sounding-drum, sounds the little drum! 
Ogre dance, sounds the little drum 
Of the sounding-drum, sounds the little drum!”’ 
‘Now the (beast) below was dressed in skins: on the buttocks an 
elephant skin, in front a rhinoceros, and on the thigh a hippopo- 
tamus.! When it finished dancing, those skins came off with the 
shaking, and went far away. Then off it went to pick up the skins, 
intending to return to find the people. But the people went on the 
top of the trees. Then -yonder it picked up its skins, and ran with 
great speed. Then it found them much further away. Then, when it 
saw them up above swinging; it said, ““Brother-in-law, I am dead 
with thirst, give me a little urine!’’ Then its brother-in-law urinated 
into its mouth. Then it said, ‘“Brother-in-law, show me my child!’’ 
And he said, “What, you lion, am I going to show you a relation of 
mine ?”’ It said, ‘‘Would I eat my child 2?” He said, ‘“How about the 
night that you came, you would have eaten us ?”’ Then he beat the 
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1 These are the three animals which the natives never skin. 


own. Then the gnome descended, and hollowed out a drum in a. 
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li@ili munsi. Popele ifisedda fya li sopakile ukt ya wmo wmu fya ile. 
Lomba ca lile mu ku tole’ fise@a fya-cico. “a 

Lombo’yo muntu wa li imine, ne ku lu ki ya tli a sampaka, ukulu 
ki ya kwatbo koti ni kolwe. Lomba ka ci tola nd co ifiseta, Popele ca 
li mu saygile lidili ku muti kumbi: ne ku lawila ati: We mulamu, 
ndaygisye-po umwana wanji; pano wa isa ili wu palamina kwenu ku 
calo. Lomba a li kene ati: Koku, newaswe uku ku laygisyo'mukwasu! 
Lomba kawili a lilisisye iili iggoma. Popele fyopelé fyo a lu kwimba: 
ne fisetda fya-cico fya li sopakile uku lu ki ya mumbi mumbi. Lomba 
ca lile litili mu ku tole’ fiseda fya-cico. Lomba a li imine uku lu kt ya 
ili a sampaka: ne ku fika na mu fitumbo fya kwawo. Popele wa lu 
bwene wanyina koti kamimbya pa luéansa ka ikala. Lomba wanyina 
ba li lawile ati: Ulu, mutende we mukwasu! A li asukile na ye ati: 
Mutende! Ati: Mbo’mukwanu a li kulipi? Ati: Umukwasu ta mu ka 
mu tona. Ati: A li upilwe inkalamu, iyo e ya mu lile! 


Lomba wanyina twa likele uku lu ku lila. Lomba a li imine uku a 
kanya tanyina, ati: Tumfweni ukulila! Ati: Nei leke ukulila lomba 
wa lawila ati umwana wenu a li lililwe? Ati: Tange wuleni ingoma 
syo na tsa nayo. Lomba wanyina wa li imine, ne cisewa ne ku crv 
wambula-po; ne ku sanga ni ku mwana wato wa li mu yngoma. 
Lomba a li fumine ne mwana wakwe pamo. Lomba wa li mu totele ati: 
Wa kula, wa pulusyo’mukwanu! Lomba wa li wulile ne wasyakasi 
wasanu, ne ku mu pela. 

‘Popele cikalamu ca li fikile, ne kwimakana mu mbali ya musi. Pa 
ku wona ati wa fika kale mu must, ca li bwelele. 


LVIII. ICISIMIKISYO ICA WAFUMBWA NA 
WAKANENENE2 . 


Kambi kasuia Wafumbwa wa li fumine ne ku lawila ati: Iyi i lu 
kwiso’ko, ne @ace valu ki ye’mikwe. Popele akanenene ka li fumine, 
ne ku lawila ati: Iyt i lu kwiso’ko, ne Ganuykile @a lu ku nuynkuka. 


LIX. ULUSIMI LWAKWE KAKWELE. 


Atantu ba li bawili ne mulamu watto. Popele wa lile mu ku noyka, 
ne balamu wakwe wawili, umwine wa nkasi umo. Uyo umwine wa 
ykast wato amatboni ne ku ciluka, ne ku tona aenji. Atio avalamu 
wakwe ne ku noyka panini. Popele atalamu wa li lawile ati: Mbo’ yu 
muntu, kant tu mwipaye? Kumfwa uyo umufi mubye umwédnice 
wakwe ati: Dga tu mu fyuke lukoso, ne matwoni akwe tu pinte! 
Netto ndi ne bwanga ubwa ku fise’nsila; ne nsila tu fise! Cine ne ku 


1 The Fumbwa is a large black evil-smelling ant, while the Kaneyene is the 
common little black ant, that pesters the food-stuffs. 


1m é . And again it began to dance down below. Then the 
cins blew off, and went where they had gone (before). Then it went 
pick up its skins. : 
hen that man arose, and went springing from tree to tree, going 
) his home like a monkey. Then it picked up the skins. And then it 
found him again on another tree, and said, “Brother-in-law, show 
me my child; now you are getting near to your country.”’ And he 
_ refused, saying, ‘“‘No, I won’t show you a relation of mine!’? And 
_ then he once again beat the drum. And in the same way he began 
_ tosing, and its skins blew off, and went hither and thither. And off 
it went again to pick up its skins. Then he arose and went jumping 
_ from tree to tree and reached the gardens of his home. Then his 
mother saw as it were a swallow settle in the courtyard. Then his 
mother said, “Well I never! Greeting, my child (lit. my relative) !’’ 
He replied, ‘“‘Greeting!”’ She said, ‘‘Where is your sister (lit. rela- 
tive) ?” He said, ‘“‘My sister, you shall not see her.’’ He added, ‘‘She 
was married to a lion, that is what has eaten her!”’ 
Then his mother sat down, and began to cry. Then he arose to 
% forbid his mother saying, ‘‘Stop crying!”’ She said, “Am I to stop 
_ erying, when you said that my child was eaten up?” He said, 
“First take the drum with which I came.” Then his mother arose and 
uncovered the skin; and found her child in the drum. Then the 
(daughter) came out, and the child with her. Then the (mother) 
praised her (son) saying, ‘““You have grown up, you have saved your 
sister !’’ Then she took five female slaves, and gave them to him. 
Then that big lion arrived, and stood at the outskirts of the village. 
When it saw that they had already reached the village, it returned. 


LVIII. THE STORY OF MR. BIG-BLACK-ANT 
AND MR. LITTLE-BLACK-ANT. 


One day Mr. Big-Black-Ant came out and said, “That which is 
coming over there, and the tiny ones will go like drift-wood.” Then 
Little-Black-Ant came out, and said, “That which is coming over 
there, and the evil-smelling will lose their smell.” 


LIX. THE CHORIC STORY OF THE RHINOCEROS. 


There were two people and their brother-in-law. And he went to 
seek riches together with his two brothers-in-law, the owner of the 
sisters (being this) one. Their owner-of-the-sisters surpassed in 
wealth, and amassed a great quantity. Then his brothers-in-law 
said, ‘“‘What about this fellow, shall we kill him ?” Then his fellow, 
the younger married man, said, ‘Let us just run away from him, 
and let us take his wealth with us! (For) I have a spell to hide the 
path; and so let us hide the path!’’ Indeed in the middle of the night 
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fuma pakati pa @usiku ku musi wa lele, ne ku mit sya mu tal : 
umulamu. Popele ne ku lapuka, ne ku lu ki ya, ne nsila wa : _ 

ty Oe 
Pa kweia ati a patamuke pa tulo umulamu, a sayge’yanda iswetele, — 
: ne matooni akwe wa pinta akale onse. Popele kumfwa ati: Mba ai a 
= dame ba ya kulipi? Pa ku fuma, ku sanga lyenke’yamba, imsila te 
* Koti ati inge mulya, ni mu mpayga lukoso. Popele ne ku fika mu 

mbali ya muti ukulu, lomba a lu ku lila. Té po pa yga mu sayga 
- kakwele. Popele kumfwa kakwele ati: Mba nindo u lu ku lila? Kumfwa os 
ati: Ndu ku lila atalamu wanji: ba mfyuka ne maton anjr ba 
‘ niwala! Kumfwa kakwele ati: To da bwene-po umo wd ya? Kumfwa — 
ae ¢ ati: I, nsi da bwene-po umo wd ya. Kumfwa ati: Kani yku fisulwila 
< insila, u ka ndambulé ndo? Kumfwa ati: Koti kani u ka mfisulwila — 
insila, nka fike ku musi, inkasi yanji yopele iya wene Ha nsya mu 
mpanga e yka ku lambula! : 


Popele icine kakwele ne ku wula inondo siwili ne lukombo lwa — 
bunga ne ku wika-po, ati e cakulya ica mu nsila. Kumfwo’ yo muniu 
ati: Mbe’si inondo mwa mpela, insila ndu kwi fisulwila syani? — 
Kumfwa ati: Tange lisya-po, wa ku wona ya fisuluke’nsila. Tange 
wimbe ulwimbo! Kumfwa ati: Ulwimbo nsi lwisi. Ne ku poka Waka- 
kwele inondo syowulo, ati: 

Inondo yanj1, inondo yanji, inondo yanji tya mukumanya; 

Inondo ya mpele Kakwele, inondo yanji iya mukumanya; 

Ati ko koykomwena, inondo yanji tya mukumanya e...! 
Popele a li pamawile-po, popele ne nsila ne ku fisuluka. Popele 
Kakwele ati: To bwene? Fyopelé fi é fi wa ku lu kit ya. Koti ké ya ye 
ye ye, ko pela ku sanga ya pele’nsila, ati e-po wa lele pano: na wewo 
ne ku lala popele apo. 

Cine lomba a lu ki ya. Koti lwe ni pa mutanda apa wa lele. Popele 
apo pa mutanda ya pele’nsila. Popele ne ku lala enka mu mutando’mo. 
Pa kweta ati bwa co’lucelo ne ku fuma, ne ki ya ukwa pele’ yamba, 
ne kwikala, ne ku lu kwimba liwili ati: 


Inondo yanji, inondo yanji, inondo yanji iya mukumanya; 
Inondo ya mpele Kakwele, inondo yanji iya mukumanya; 
Ati ko koykomwena, inondo yanji cya mukumanya e...! 


Popele icine ne ku tivduke’nsila, nd ye a lu ki ya fyopelé fyo ne nondo 
syakwe a pinta. Popele ne ku fika apo apa wa lele, a sanga insila ya 
pela; ne kwinjila, ne ku lala mu mutanda. Ulucelo ne ku lapuka, ne 
ku fika ukwa pele’ yamba, ne kwikala ati: 


Inondo yanji, inondo yanji, inondo yanji iya mukumanya; 
Inondo ya mpele Kakwele, inondo yanji iya mukumanya; 
Ati ko koykomwena, inondo yanji tya mukumanya e...! 


. 


Ne ku pama-po yke! ne ku tituke’nsila. Lomba a lu kit ya. 


m th ge where they were sleeping, and left 
sr-in-law lying asleep. Then they hurried out, and went 
the path with them. 

n their brother-in-law got up from sleep, behold the house — oe 
empty, and they had already carried off his wealth. Then he a 
, “And where have these fellows gone ?”’ On going out, behold _ = 
e was only forest, no path at all. When he tried to go in, it was 
_ just forest. Then he reached the side of a big tree, and began to cry. eo 
_ Was it not there that the rhinoceros found him ? Then the Rhinoce- ee 
_ Tos said, ““What are you crying for ?” He said, “I am crying for my 
__ brothers-in-law. They haverun away from me, and have taken away 
_ my wealth.”’ Then the Rhinoceros said, ‘‘Did not you see where they 
_ went ?” He said, “No, I didn’t see where they went.’’ Then he said, 
“Tf I discover the path for you, what will you pay me?” He said, 
“Tf you discover the path for me, so that I reach (my) village, my 
_ sister, the very one who belongs to him who left me in the bush, her 
I shall pay to you!” 
Then indeed Rhinoceros took two rods, and added a calabash of 
meal as food for the road. Then that man said, ‘“How about these 
rods that you have given me, how am I to discover the path with 
them ?” He said, “Just play on them, you will see the path come 
to light. Just sing a song!” The (man) said, “I don’t know the song.” 
And Mr. Rhinoceros took the two rods saying: 
“My rod, my rod, my rod of meeting; 
The rod Rhinoceros gave me, my rod of meeting; 
Knock together, my rod of meeting, e...!” 
Then he beat on them, and the path came to light. Then Rhinoceros 
said, ““Don’t you see ? It is just like this that you must go. When you 
have gone on and onand on, end where you see the path come to an 
end, for it is there that they slept; and you too must sleep just there.”’ 
Then indeed off he went. When he had journeyed, he was at the 
zareba where they had slept. Right there at the zareba the path 
came to an end. Then he slept alone there in the zareba. At day- 
break he went out, and went to where the forest ended, and sat 
down, and sang again: 
= “My rod, my rod, my rod of meeting; 
The rod Rhinoceros gave me, my rod of meeting; , 
Knock together, my rod of meeting, e...!” 
Then indeed the path broke open, and he went like that, carrying 
his rods. Then he arrived where they had slept, and found that the 
path had come to an end; and entered, and slept in the zareba. In 
the morning he hastened out, and reached where the forest ended, 
and sat down saying: - 
“My rod, my rod, my rod of meeting; 
The rod Rhinoceros gave me, my rod of meeting; 
Knock together, my rod of meeting, e...!” 


And he struck them bang! and the path broke open. And off he went. 
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Pa nsiku sitatu na cida ne ki ya ku must kuli wanyina, a sayga 
danyina tba lu ku lima. Ako kaciida ne ku fika ne kwikala. Popele — 
lomba ka lu ku lila ati: a 

Kulukuku ci lele’nswia, a lile ci lele’nsurba! 
Kulukuku ci lele’nsuida, a lile ci lele’nsuia! 
Na mu ka lima, ci lele’nsuida, a lile ci lele’nsuia e...! : 

Popele wanyina ne ku layguluka ati akoni ka lu ku lile’misowa 
ya-kako. Popele apo uku li umwana wario ne ku lu kwenda ne nondo 
syakwe. Pa nsiku sisanu na kamo ne ku fika ato abalamu ku must: 
popele ne ku wba sekela ati: Ele ata ile mu ku noyka! Kumfwa wanyi- 
na ati: Mbo’yo mulamu wenu mu li sile kulipi? Kumfwa abalamu 
ati: Wa li iile ifya Bene, ba li wepeye! Kansi a li pa numa a lu 
kwisa. Kumfwa tanyina ati: Ta noykele-po wibuioni? Kumfwa ate: 
Waa, icimbikwe ca ki fwa ca li ba taygilile! Popele wanyina ne 
nkasi syakwe ba lu ku lila, bwati cine a li fwile. 


Ako kasuiéa neli ku lima tata, ka welilwa uku lila. Na ko kacviia 
ati: Ato wantu ta wesile ku matiala, mba wule! Popele ne ku wa 
konkelela ku musi uko wa lu ku lila, ati: 


Kulukuku ci lele’nsurba, a lile ci lele’nsuwa! 
Kulukuku ci lele’nsurda, a lile ci lelensuiia! 
Na mu ka lila, ci lele’nsuia, a lile ci lele’nsuida e...! — 


Popele wonse ne ku palangana pa malilo: ne ki ya mu ku lu ku lima. 
Kambi kasuiia na ye ne ku fika, ne ku fikila ku mukalo. Koti wambi 
ati: Tu ka tape amenda; ku sayga a ltkele ku mukalo. Popele ne 
kwalamuko’luéilo uyo mwanakast. Kumfwa ati: Mwi ntina, ndi 
muntu! Isent, mu wuleni! Na ye ne ku fika, ne kwiminina uyo 
mwanakasi. Kumfwa ati: E ne wa sile mu ku nonka umo twa ile. — 
Popele ne ku mu wula ati: Ka m& ya kuli Gamama, mu Wa tepetele ati 
— Kansi umwana wenu ta fwile! Na ye inongo ne ku tula, ne ki 
yo luwilo kuli wanyina, ne ku wa sanga, ne ku lawila ati: Kanst 


umwana wenu twa li mu sile lukoso, pano a li fikile ku mukalo. A 


nkana atu — We ntulisya ku musi, we ka fyuka ata nsile; koti @ese 
watata wenka uku mpapa! 


Popele icingulo ca wusiku ne kit ya-ko wisi, popele ne ku mu papa, 
ne ku mu fisa mu cipembe cakwe. Popele ulucelo, te-po pa ku weta 
awako wakwe. Kumfwa ati: Mwe tame mbuleni tft fwile umwana 
wanji! Cine wowilo awako ne kwisa ne kwikala; lomba wa lu ku 
londo’mulandu. Ati: Twa lile ne @alamu wesu. Popele ka tebe’ 
nsalu sya wene. Popele ne ku wekata, ne ku wepaya! Popele ne kwima 
wist, ne kwinjila mu yanda ku mwana wakwe, ne ku lavila ati: Mba. 


> third day, a dove went to the village to his (the young 
_ mother, and found the mother hoeing. That little dove 
ved and settled. Then it began to cry saying: — 
“Kulukuku! the sun’s nurse, the sun’s nurse went! 
_ Koulukuku the sun’s nurse, the sun’s nurse went! 

Even though you hoe, the sun’s nurse, the sun’s nurse went, e.. !”’ 


Then the mother thought that the little bird was (merely) making 


its own cry. Then where her child was he was travelling on with his 


rods. On the sixth day those brothers-in-law reached the village; 
then the (people) greeted them saying, ‘Ah! here are they who went 


_ to make fortunes!’’ The mother said, “How about your brother-in- 


law, where have you left him ?” Then his brothers-in-law said, ‘He 


stole another’s goods, and they killed him!” All the time he was 


coming on behind. Then his mother said, “Did he not get any 
riches 2”? They said, ‘“Not he, the death omen went before him!” 
Then his mother and sisters began to cry, believing that indeed he 
was dead. ; 

_ On that day they did no hoeing, they tarried weeping. And that 
little dove said, ‘“Those people have not come to the gardens, let me 
tell them!” Then it went after them to the village where they were 
crying, and said. 

“*Kulukuku the sun’s nurse, the sun’s nurse went! 

Kulukuku the sun’s nurse, the sun’s nurse went! 

Even though you cry, the sun’s nurse, the sun’s nurse went, e...!’ 
Then everybody scattered away from the crying: and went to hoe. 

One day he (the young man) too arrived, and reached the well. 
Just then one said, “Let’s go and draw water;”’ and found him 
sitting at the well. Then that woman returned in haste. He said, 
“Don’t be afraid of me, I am a human being! Come, let me tell 
you!” Then that woman arrived, and stood still. He said, “It was I 
whom they left making a fortune where we went.’ Then he told her, 
saying, ‘‘Go to my mother, and whisper to her, saying, ‘All the time 
your child did not die!’’’ And she put down her pot, and went with 
speed to his mother, and found her, and said, “All the time, they 
just left your child behind, now he has arrived at the well. He for- 
bade me saying, ‘Don’t let her make me known to the village, lest 
those who left me make their escape; but let my father alone come 
and carry me!’”’ 

Then in the late evening his father went there, and carried him, 
and hid him in his closet. Then in the morning was it not that he 
called his sons-in-law. He said, “‘Friends, tell me how my son died!”’ 
Indeed both his sons-in-law came and sat down; then they begano 
state the case. They said, ‘“We went with our brother-in-law. Then 
he stole another’s calico. They caught him, and killed him!’”’ Then 
the father arose, and entered the house to his son, and said, “How 


> 


1 The sound made by doves on settling on a branch; cf. Imb. 77, Sec. IIT. 
8* 
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tha bantu, tu ba cite syani? Ati: Taygeni uku sbekata, 4 yo 
Cine ne ku bekata bodilo, ilyo ne ku wona lwée mi ku walamu wa ) 
fuma. Kumfwa ati: Mwe mwa lu kweta ati: Umudyesu a a file, 
mbo’ yu ni nani? ; aN. 
ae kasuta na Kakwele pwpulu. Popele apo kumfwa ati: Ala, tu 
wepaye ata bantu! Kumfwa ati: Yo, ku wepaya te ko, inkast syanji 
si ka syale pa marbala. Nga wa wa tamfye lukoso, ta lu ku ya! Cine — 
ne ku wolela ne cito, ne matoi ne ku wa pupa na mu numa. Popelene 
ku mu pela Kakwele inkasi syakwe syowilo, pakutr pa ku mu pulusya. 


LX. ICISIMIKISYO ICA WAKALULU. 


Wa lile ili ®enenda. Pa kwetba ati ha ye’ fi, ku wona ni ku mfula a 
i lu kwisa. Popele ®onse ati: Nga tu yuwe! Wambi ne ki ya mu miti. 
Wakalulu ati: N. etdo mu cinsokela! Pa kwewa ati ya loka ya loka, ne 
ku kalika; apa lele Wakalulu ne ku syala amapokomena. Kumfwa ati: 
Wonse atbadyanji ya loka ya kalika, pali netdo ya toyga-po ne mutete! — 
Atatiyakwe ati: We muntu Kalulu twende, mapokomena a lu ku ku 
loka! Koti cine ili @a fumine Wakalulu wa li sangile imfula kale ya 
kalika. 


LXI, ICISIMIKISYO ICA MUNTU UWA TEKELWE. 


Lomba pa ku wulo’kwa ku fwayo’iuion, kambi kasuia a li 
langulukile atv: Tange tu wone ukuwyala-po imbono, kani imfumu 7 
ka temwa. Popele icine a li wyele, ne ku lu kwenge’misasi, ne ku lu ku 
twala ku mfumu. Pa kwewa ati imfumu t Bone’ fyo, ya li lawile ati: 
We muntu wanji weto, u lu ku cita bwino, wuno wukumo u fume, u lu 
ku ya kwenu! Kalume uyo wa likele, ati: Na tota Sikulu kakwasu. 
Wa lt imine, lomba wa lu ki ya kwato. 


LXII, ICISIMIKISYO ICA WANDUWA NA WAKANSUSWA | 


Wanduia na Wakansuswa twa likatene wdulunda. Wandutda ka wa 
longele’fyakulya, ka ba twala kuli Wakansuswa. Wakansuswa nd wo 
ka wa longele’fyakulya, ka a twala kuli Wanduia. Pa kweita ati 
kambi kasuta, Wakansuswa ne ku ladila ku bakasi baibo ati: Masosi 
Wanduwtia wa kesa, u ka tule kandolo, ci kese ct ka lye icitiusa canji. 
Wanduida akaswia kopele ako ne ku fika. Wakansuswa ka weprke’ 
fyakulya, ka a teeta: ka Ha wa sindikisya ne kuwasindikisya. 
Kumfwa ati: Mba we mwame u kesa-ko lisa kuno? K umfwa Wandutba 
ati: Mba mwetio ta mwisa-ko? Wakansuswa ne ku kana ati: Koku, u 


>, wha we to do to them?” He said, “First 
en let me come out!” Indeed they caught them both, 
: aw, and behold their brother-in-law came out. The 
sr) said, ““You, who said, ‘Our mate is dead,’ who is this 2” 

. m that day Rhinoceros too suddenly arrived. Thereupon they 
_ said, “Ach! let us kill these people!” (But the young man) said, “No, 
_ don’t kill them, let my sisters remain in the gardens. Just drive 
_ these (fellows) away, and let them be off.” Indeed they daubed 
_ them with ash, and sprinkled ashes on their backs. Then he gave 
Rhinoceros both his sisters, because he had saved him. 


LX. THE STORY OF MR. LITTLE-HARE. 


a They went out walking. When they had gone thus, they saw the 
‘rain coming. Then all said, ‘‘Let us seek shelter!’ Some went under 
the trees. Mr. Little-Hare said, ‘I under a bush!’’ When it had 
rained and rained, and left off; where Mr. Little-Hare lay the 
droppings remained. He said, ‘On all my companions it has rained 
and left off, (but) it has stuck to me, a reed!’’ His companions said, 
_ “Man Little-Hare let us go, they are droppings that are raining on 
you!”’ Indeed as soon as Little-Hare came out, he found that the 
rain had already left off. 


. -LXI. THE STORY OF THE MAN WHO WAS ENSLAVED. 


And when he had not wherewith to get possessions, one day he 
thought, “Just let me try to sow some castor-oil, perchance the 
chief will be pleased.”? Then indeed he sowed, and expressed some 
___ gourds-full, and repeatedly took (them) to the chief. When the chief 
? saw that, he said, ““My servant, you are doing well, now leave (my 
service), and go to your home!” That slave sat down and said, 
“Thank you, my dear master.”’ He arose and went to his home. 


LXII. THE STORY OF MR. LURIE AND MR. BAT. 


Mr. Lurie and Mr. Bat became friends. Mr. Lurie used to gather 
food, and take it to Mr. Bat. Mr. Bat too used to gather food, and 
take it to Mr. Lurie. One day Mr. Bat said to his wife, ‘“The day 
after tomorrow Mr. Lurie will come, and you must dig some sweet- 
potatoes, that my friend may come and eat.’ That same day Mr. 
Lurie arrived. Mr. Bat cooked food and set it before him. Then he 
saw him off. He said, ‘‘Well friend, when will you come here ?”’ Mr. 
Lurie said, ‘“How about you, you don’t come (to my place)?” Mr. 
Bat refused saying, “No, you come, mate, you come and get some 
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hese, we mutyanji, u kese mu ku pokela-po awbdnice kandolo. Kumfwa 
ati: Nkesa masost. Kambi kasuiia ka ka wa. os 

Pa kweta ati bwa ca kambi kaswita, ati: We mukasi wanji, tula 
handolo, Wandwia a lu kwisa, bese 0d. lye! Ne wakasi wawo na 
kandolo ka wa tula; ka ba wdika na mu nopgo. Lomba fi lu ku fwata. 
Wakansuswa ne kwikala ku mulomo wa noygo, na Wanduiba ne kwisa, 
ne ku laiila ati: Mbo’mubyanji wa ya kulipi? Ati: Nsi ba bwene-po 
uku bd ya: kani bd ya kulipi? Umwanakasi ne kwima ati njifunune 
pali kandolo. Pa kwifununa-po, a li bwene wa lapuke, ati: Kansuswa 
muipikilwa mu fywmbu! Popele Wandutia, pa ku wone’fyo, ba li 
kankamene ukwakuti. Pa ku silo’kt lya, impindi yopelé yo wa lu 
lawile ati: Nga lu syale-po, né ya kwanji. Mailo u kese-ko kwanji! 
Popele Wakansuswa ne ku kaykamana ati: Pakuti pando wa citile’fi? 
Lomba wa lu ki ya Wanduia. . 

Pa kwetba ati bwa co’lucelo, ne ku lawila ati: We mukasi, tula 
kandolo! Ne mukasi wato @akandolo ne ku tula. Kumfwa ati: Na 
netwo mbike kunsi! Umukasi ati: Mu lu ki fwa! Ati: Koku, ci- 
mpelampela na bweneku mubyanjt malo! Cine a liwemisye, neku wa 
wika kunsi ya nongo ne mulilo ubwinjt. Pa ku tatiko’ku fwata, nd Wo 
ne kufwa ka ba fwa. Ne kwifununa-ko umukasi wawo, ku sayngana 
tbalume wd fwa. Lomba alu ku lila. Ne ku thulo’mutwi, ne ku sufya-ko 
ne lusila, ne ku patika pa cisinga; na Wakansuswa ne ku fika. 


Ati: Mbo’muidyanji wa ya kulipi? Ati: Abadyenu ba ya ku musitu 
mu ku syane’ngoma ya cinkalamutwi. Mu li bwene umutwi ygu wa 
teta-ko, Wad sya pa cisinga! Wakansuswa lomba wa lu ku bwelela 
kwato uludilo ku musi. 

Pa kweta ati ta fika ku wakasi, ati: We mukasi, to ntetele wumutwi, 
nka syane’ngome’sya cinkalamutwi: a®aibyanji @onse 4 ya kale! 
Kumfwa dakasi ati: Mu lu ki: fwa, mweido mwe dantu! Wo ne ku 
kana ati: Koku, pakuti adadyanji @onse ba ya, imitwi wa sya! 
Umukasi a lisile ne katemo, ne ku wa teta-ko umutwi. Wakansuswa ne 
ku fwa popele apo. 

N e kwima Wamuka-kansuswa ne kit ya kuli Wamuka-nduta, ati: 
Mweto, mwe Wamuka-nduta, mwa li tumpaikile umulume wanji. 
Umulume wanji pano ne kufwa wa fwa. Mwetdo e mwe mu li ne 
mulandu! Wamuka-nduida ne kwasuka ati: Umfwa-ko, Muka-ka- 
nsuswa, umulume wanji a lisile kwenu uko, umulume woe ka mu 
tumparka umulume wanji. Pa kwisa kuno umulume wanji, ka ladila 
oe ae cite afi wa cita Kansuswa, pakuti Kansuswa ta mwipika mula 
ee na neo pano w nyipike ! Popele icine, pa ku mowipika 

m wanjr, na li bwene wmulume wanji & fwa. Na nedo eli na 
Be amano uku fumya-ko umutwi: e mulume woe na ye & fwa, pa 
see ee wa Wanduta, na newo ne ku mu wula ati: Wa ya ku 

a ya cinkalamutwi. 


potatoes for the children.” He said, “I shall come the day 
tomorrow.” And the sun of another day set. 
_ When another day had dawned, (Mr. Bat) said, “Wife, dig the 
weet-potatoes, Mr. Lurie is coming, let him come and eat!” Then 
his wife dug the potatoes; and put them in the cooking-pot. And 
_ they began to boil. Mr. Bat sat on the lip of the cooking-pot, and Mr. 
_ Lurie arrived and said, ‘““Where has my mate gone ?” She said, “I 
did not see where he went. I wonder where he has gone ?”’ The 
woman then got up to uncover the potatoes. On uncovering them, 
she saw him come out, saying, ‘‘Bat that is cooked with the marsh- 
roots!’ Then Mr. Lurie, on seeing that, was greatly astonished. 
Directly he had finished eating he said, “‘Goodbye, I am off home. 
Tomorrow you must come to my place!’’ Then Mr. Bat was amazed, 
and said, “‘Why has he done this ?”’ And off went Mr. Lurie. 

When morning dawned, he said, “‘Wife, dig some sweet-potatoes!”’ 
And his wife dug the potatoes. Then he said, ‘‘Put me underneath!”’ 
His wife said, ‘‘You’ll die!’ He said, ‘“‘No, it is a trick that I saw 
from my friend yesterday!’’ Then indeed she picked him up, and 
put him in the bottom of the pot, and a great fire (around). When 
it began to boil he died. And his wife uncovered it, and found her 
husband dead. Then she began to cry. And she took his head, and 
smeared it with red clay, and set it on a stump; and then Mr. Bat 
arrived. 

He said, ‘“Where has my mate gone 2”’ She said, ““Your mate has 
gone to the forest to dance the headless dance. See here is his head 
that he has cut off, and left on the stump!” Thereupon Mr. Bat 
returned with speed to his village. 

On reaching his wife, he said, ‘““Wife, cut off my head, and let me 
dance the headless dance. All my friends have gone already!’ His 
wife said, “‘You’ll die, man!’’ He denied saying, “‘No, because all my 
; friends have gone, and left their heads!’ His wife came with an axe, 

and cut off his head. Mr. Bat died straightway. 
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Then Mrs. Bat arose and went to Mrs. Lurie, and said, ‘“‘You, Mrs. 
‘Lurie, you deceived my husband. Now my husband is dead. It is 
you who are guilty!” Mrs. Lurie replied, “Listen, Mrs. Bat, my 
husband came to your place, and your husband deceived my hus- 
band. When my husband came here, he said, ‘Let me do what Bat 
does, because Bat was cooked in the sweet-potatoes, and now you 
cook me!’ Then indeed, on cooking my husband, I saw that my 
husband was dead. Then it was that I showed wisdom in taking 
off his head; and your husband too died, when he saw Mr. Lurie’s 
head, and I told him that he had gone to dance the headless dance.” 
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LXII. ICISIMIKISYO ICA MUNTU PA NSALA YA 
KAUMBO. irate 
Insala ya li tatikile ne kwisa. Pa kweta ati ya ise’ fyo vya kar umbo, 
kambi kaswia a li imine, ne ki ya kwa Cadala, ku saygana 
kulya kwa Catala kwd fwe’nama; ne finani ne ku mu pela-po. 
Popele a li imine, lomba a lu ku bwelela, ne kwimya ne finani ifyo ree 
na mu luibunda, ne ku fikila kwakwe ku mulilo. Ati: Uno mwaka foe S 
wdalanda twa ku puluka syani? Pa ku pite’mpindt ice, bali imisyene 
citdesi carbo: ka ta kopola-ko mu luiunda. Ka ba twa-mo ne musowa, — 
lomba ta lu ku lila. Pa kweta ati a cite’ fi, wmwana ati: Tata, mpeni- 
po akanani. Ati: Ka mu li lya, mwe fitanda, kwa Cabala wa lu ku 
li lya! Né ko akana ka li dulile icidesi, ne ku kopola-ko mu lutunda. 
Olo, ne ku lila ukwakuti; ne ki fwa. 79 


LXIV. ICISIMIKISYO ICA WAKALULU. 


Kumfwa ati: Mwe bame, mwe wana tanji, pamo ne nsofu ne mboo 
ne nsoygo syonse, na waciiukila ne mbisi, ntembeni, ne nyinenwe 
newo; na mwetio ilyo ta ka lu ku mu tembeni pa ki fwa! Icine ne ku 
ka temba akalulu. Kumfwa ati: Fino ifi mwa ntemba, icisa cakwe wa 
ka temba! Cine fyopelé fyo ati i fwe, icisa ka wa temba. 


+ 


Pa kweta ati ni kwitdumba lya fyuni nd ko, kumfwa akatiti ati: 
Neto ntembeni, mwe fyunt! Ne ku kana ifyuni ifidyakwe ati: We wa 
ku cepe’fi, é we twa ku temba? Popele icuni ka wa pinta lukoso pa 
minwe. 


LXV. ICISIMIKISYO ICA WAMUKUTA! NA 
WAKOM BOLWE. 


Wakombolwe wa li @akalume ia Wamukuta, @onse na Wanseke. 
Popele kambi kasuiba ya lisile insala ikulu; ifyakutuka ne ku katasya. 
Koti ati ti lye-po rsati, kale wa lesula. Wa li lawile Wamukuta ati: 
We mwame, we Kombolwe, yga tu kepaye isati ku Wutwa. Wa li 
imine, lomba wa lu kit ya ili wa lalilila, na ku Wutwa ne ku fika. Wa 
litatikile ne kwipaye’sawr. Pa kweta ati ba ipaye’sawt, ati: Pano nga tu 
bwelele kwesu! Wa lt pikile-mo kawili uku lu ku bwelela. Na ku musi 
ka tesa, ka wa fika. Pa kweta ati Wakombolwe ulucelo ne kwipusya. 
ati: Mbe’li tsawi, Sikulu, nka twale kulipi mu kula masaka? Ati: U 


1 The Mukuta is a large river-bird, which lives mainly on fish; its shrill ery is 
often heard near the villages. : 
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[E STORY 


_ Hunger began and came. When a famine had thus come, one day 
-& man arose, and went to Chawala’s village, and found that at = 
_ Chawala an animal had-died; and they gave him some meat. Then 

he arose, and went back home, and took up his meat, and (put it) 
= round his waist, and reached his fire at home. He said, ‘This year, a 
we orphans, how shall we pull through ?”’ After a little while, he took Be 
_ up his knife and sliced at his waist. And he screamed out, and began i= 
_to cry. When he did this (here the narrator makes a movement as : 
though to put the sliced meat on the fire), his child said, “Father, 


» 
se 


_ give me a little meat.’’ The (father) said, “Eat yourselves, ye devils, ss e 
at Chawala’s village people are eating themselves!” And the young- ae 
ster took a knife, and cut at his waist. Ah, he began to scream; and a 


died.1 i 


LXIV. THE STORY OF MR. LITTLE-HARE. 


He said, “Friends, children of mine, together with the elephants 
and the buffalo and all the eland, and the roan and the zebra, carry 
me between you, who am your mother; and you in that way they 
will carry you when you die!’’ Then indeed they carried Little-Hare 

-- between them. He said, “‘Just as you have carried me like this, 
; (each) corpse they will carry!’’ Indeed in that way, when one died, 
they carried the corpse. 
However in the assembly of the birds, Tom-tit said, “Carry me 
- _ between you, O birds!’ And his fellow birds refused saying, ““You 
; who are as tiny as this, is it you that we are to carry?’’ And so 
: a bird they just carry in the hand. 


~LXV. THE STORY OF MR. RIVER-BIRD AND MR. COCK. 


; Mr. Cock was the slave of Mr. River-Bird, as also Mrs. Hen. Then 
3 one day there came great hunger ; it was difficult to find food. When 
> they tried to eat fish, they fainted at once. Mr. River-Bird said, 
: “Friend Cock, let us go and kill fish in the Twa Country.” They 
7 arose, and off they went sleeping hungry, and reached the Twa 
Country. They began to kill fish. When they had killed the fish, 
(River-Bird) said, “Now let us go back home!” They turned round 
again, and returned. And came to the village, and arrived. In the 
morning Mr. Cock asked saying, “How about these fish, Sir, where 


1 Another version of this story ends by saying that, on the death of the child, 
the-mother demanded to see where her husband had cut himself; and, 
discovering the fraud, upbraided him with being the cause of the child’s 
death. 
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ka twale ku musi uwa kopele uko! Popele cine ba li kakile ne sai 
Wakombolwe, lomba ta lu ki ya. Pa kweta ati wa fika, ba saygana 
amasaka kwisyala tu tu; ne ku tula ne mitembo ya masawi, lomba wa 
lu ku palaya. Pa kweiba ati kd wa kaswiba, ne kwinjila mu yanda ya 
wantu, ka wba lala, Ad@antu ati: Twa syuka, insumbi lelo sya isa ku 
must! 


Pa kwetia ati uko ukwa syele Wamukuta, wba li tatikile ukwita ati: 
Inswi syanji, inswi 1 Uku si bona, i. Lomba Wakombolwe ne ku lu ku 
kene ukii ya ku nika mu ki nwa menda, pakuti pa ku tina Wamukuta. 
Umukuta insiku syonse u léte’sati lya-uko, pakuti Wakombolwe wa li 
kakatile ku musi. E-po @a kanine Wakombolwe ukii nwa menda ku 
nika, pakuti ba li vile isatdi lya Wamukuta. 
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LXVI.ICISIMIKISYO ICA WAKOMBOLWE NA WAMPAKA 
NE FINKUWAILA. 


Kwa li umwanakasi ku musi uko. Ka tema Wampaka ati tu kope, 
ka ta ba kana. Ka besa-po wambi ati tu kope, ne ku lavilo’mwine wa 
mwana ati: 0 kopo’mwana wanji uyu, a kd ye mu ku tamfye fintu 
aft li mu ntumbo yanji! Na wo ne kwipusya ati: Mbe’fyo fintu fr lv 
syani? Att: Fi li iweke umusi lukoso mpayngana mpaygana! Na ye 
uyo muntu ate: Koku, nga wule umwana wenu! Lomba a lu ki ya 
kwatto. Na ®ambi ka wema. Ati: Mwa londe’ndo, mwe wantu mwetoo? 
Ati: Na isa mu kupo’mwana wenu. Kumfwa ati: U kopo’mwana 
wanji uyu, a ka tamfye’fintu ifi li mwidala! Na ye wa li kene ati: 
Koku, pakuti ifyo fintu fikali, te kwelelwa newo uku fi tamfya! 
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Pa kweiba ati Wakombolwe apo 4 li, lomba da lu kit ya, ati: Ndu 
ki ya kupa neto uyo mwanice. Mba nindo newio wa ku nkanina? Pa 
kwewa ati ba fika Wakombolwe ne kwipusya ati: Newo na isa mu 
kupo’mwana wenu! Wanyina-fyala ne ku sumina ati: Ukupa-ko 
mwetwo mwa kupa. Tange mu ka tamfye tfintu ifi li mwrdalo’mo! 
Wakombolwe ne kwipusya ati: Mba fi li kulipi? Ne kulawila Wanyi- 
na-fyala ati: Fi li ku mawala! Ne ynanda ne ku mu langa. A li imine 
ulucelo ati ndu ki ya-po kwesu; ne ki ya na kuli @awisi. Kumfwa 
ati: Ifintu fi li kakatile ku wuko bwanji mwitiala. Kumfwa ati: 
Umfwa-ko, we mwana wanji, u ka ye lukoso lucelocelo, u ka fike, u ka 
lile ati: Kokoliliko! u ka wone’fyo fintu fi ka @utuko’lucelo. 


s Popele cine a li vmine, lomba a lu ku ya. Pa kweida ati a fika ku 
éuko bwakwe, ne ku lawila ati: Na bwela, mpeleni umukasi wanji! 
Wanyina-fyala ati: Koku, tange mu ka tamfye ifintu ift li mwiiala, 
1 Inswi is the Lenge equivalent for the Lamba Isawi (= fish). This story 


is evidently of Lenge origin, as the words of the cry are retained in their 
original form. 


<e them to buy corn?” He said, “Take them to the village 
here!” Then indeed Mr. Cock tied up the fish, and off he went. 
he arrived, he found corn lying white on the ash-heap; and 
ut down the loads of fish, and began to scratch about. When 
e sun set, he entered the house of one of the people, and slept. The 
eeaple paces “We are fortunate, today fowls have come to the 
a: lage ee . : 

__ There where Mr. River-Bird remained, he began to call out, “My 
_ fish, fish!’ But he didn’t find them. Thereupon Mr. Cock always 
_ refused to go to the river to drink, because he was afraid of Mr. 
River-Bird. River-Bird always calls for his fish, because Mr. Cock 
stuck to the village. That was why Mr. Cock refused to drink water 
at the river, because he stole Mr. River-Bird’s fish. 


LXVI. THE STORY OF MR. COCK AND MR. WILD-CAT AND 
THE GOBLINS. 


There was a woman in yonder village. Mr. Wild-cat arose in order 
to marry. She refused him. Others came to marry, and the owner of 
the child said, “He who would marry my child, must go and drive 
away the things that are in my gardens!” And they asked, ‘““‘What 
are the things like ?”’ She said, ‘“They have built a village, (there) are 
scores of them!’’ And that (particular) man said, “No, let your 
daughter go without (a husband)!” And off he went home. And 
others arose. (The mother) said, ““What are you after, you people ?”’ 
One said, “I have come to marry your daughter.” She said, ““He 
_ who would marry this child of mine, must drive away the things 
_ that are in the garden!’’ But he refused saying, ‘‘No, for those 
things are fierce, it is not fitting that I should drive them away!” 

And, lo, Mr. Cock whence he was, went and said, “I am going to 
marry that young girl. Why should they refuse me ?’’ When he had 
arrived, Mr. Cock asked saying, “I have come to marry your 
daughter!’’ His mother-in-law agreed saying, ‘Indeed you will 
marry: but first you must drive away the things that are in that 
garden!” Mr. Cock asked where they were. And the mother-in-law 
said, ‘“They are in the garden!”’ And she showed him to a house. He 
arose in the morning to go home, and went to his father. He said, 
“Some things are obstinately living in the garden at my wife’s 
village.’ (The father) said, “‘Listen, my child, you just go very 
early in the morning; when you arrive, you cry out: ‘Kokoliliko!’ 
You shall see how those things will run in the morning.” 

Then indeed he arose, and off he went. When he had reached his 
wife’s village, he said, “I have returned, give me my wife!” His 
mother-in-law said, ‘‘No, first you must drive away the things that 
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ilyo tu ka mu peleni! Pa kweta ati lucelocelo, ali imine 1 Komb 
ne ku fika ku matumbo, ne ku laila ati: Kokoliliko! Pa kweiba ¢ 
cimbi ci fume, ati: Mwe tame, mwe mu li mu mayanda, twene 
kale twé fwa! Popele cine fyonse fya li tungulukile. Kawili ne 
bwelesya-po liili Kombolwe ati: Kokoliliko! Olo fyonse ne ku pal 
ngano’luiilo, ne ku dutuka icitbutuked@utuke, uki ya ku fiko’mwakutt 
udbutali. Ne ku fika ne kwimakana, ne ku lawila ati: Mwe bame, mba — 
cidya cintu cé syani, icikasikile ku kanwa? Ka fi Gundumuka-po: ka _ 
fyatuka kanika. Kadili ne kwimakana, ati: Kani cidya cintu twa ta 
sya? Kani ni ani ca ipaya? Womfwe nga fifi: Kokoliliko! H ku — 
wuluke citiutukewutuke. 

Lomba Kombolwe ka lu ku bwelela ku musi, ati: Twendeni, mu kd — 
swe wacipusi! Lomba cine @anyina-fyala na pa citundu, lomba da 
lu kt ya: na ficipusi ka @4 swa. Lomba ta lu ku bwela. Pa kwewba ati 
wa bwela, ne mwanakasi ne ku mu pela. Shee 

Pa kweta ati uko fya ile’fyo fintu, ne ku kumanya Wampaka; ate: © 
Mba mwe nindo mwa tukutile’ fi? Ati: Icintu ci lu ku fwayo’ku té lya, 
icikasikile ku kanwa. Kumfwa Wampaka ati: Mba ci lu ku cita syana? — 
Ati: Ci lu ku cita ati: Kokoliliko! Kumfwa Wampaka ati: Mwa 
leko’ucisa. Fwetdo e cakutowela cesu cidya! Ka tu yeni, nka mwipat- 
lent. Mu ka lye ifidyo fyenu! Lomba wa lu ki ya. 
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Pa kweta ati ta fika, Kombolwe ne ku lota, ne ku laya Wanyina- 
fyala ati: Lelo mwi ya-po ku matumbo. Tange nje-po kuli Watata! 
Popele cine a lile. Ati: Tata, impaka i lisile ku matumbo mu ku 
mbelamina. Kumfwa wawisi ati: Mbu wuta we mwana wanji! U ka 
lu ku latwila ati: Ifya mbulile Watata ati apa saka ka pa yewili, 
apaswetele ka pd yo’mo! Lomba cine nd ko lomba ka lu ki ya, ne ku 
fika na kwato. Pa kweita ati lucelo ka li fumine ne wuta bwa-kako. 
Kali tatikile ku mbale ya musi, ati: Ifya mbulile Watata ati apa saka 
ka pa ye’wuli, apaswetele ka pad yo’mo! Impindi yonse i lu ku lawila 
fyopelé fyo. Pa kweba ati ka fika pambi, ka li lasile Wampaka, ne 
mifwi ya-kako ka ka ula. Ifyo fintu, pa ku ona Wampaka #4 fwa, 
fya lt butukile icvibutukewbutuke. Wa li tatikile ®anyina-fyala libili 
uk swa. Popele ifyo fintu fya lililile, ta fya bwelele-po lidili, koku. 


LEXVII. ICISIMIKISYO CAKWE SIWAKOTA. 


Kasitakota e ka fyele atana pa cinsa, ne ki ya ili ka sepa akene. 
Uko uku ka fumine-po ili ka sepa, ne mpasi ne ku fika-po, ne ku 
pulililo’kwikato’twana twakwe Sitakota. Lomba tu lu ku tayaka 
mwioumba lya mpasi, na banyina ne ku bwelo’ko wa ile, ne ku fikane 
kwikala ku citi, ne ku tontomeka-po apa li awana; e pa ku lu ku 
lawila ati: Ku fyala kana kalalume, ku li weme, Mwayga; ka ka taya- 


eher to you!” Earlyin the morn- 
cK arose, — gardens, and said, “‘Kokoliliko!” 
one (goblin) came out, it said, “Mates, you who are in the 
ises, let us go, we’re dead already!” Then indeed they all came 
side. Then Cock did it again crying, “Kokoliliko!” Ah! they all 
ttered in haste, and ran away madly, going to a tremendous 
tance. They arrived and stood still, and said, ‘“Mates, what kind 
of thing is that, red at the mouth 2” Offthey ran (again): and crossed 
a stream. Again they stood still, and said, ‘““Have we left that 
creature behind ? Whom has it killed?” And they heard like this, 
- “Kokoliliko!” Off they ran madly. 


_ Then Cock returned to the village, and said, “Let us go, you shall 


_ pick some pumpkins!” Then indeed his mother-in-law (took) her 
basket, and off they went and picked pumpkins. Then they returned. 
When they had returned, she gave him the woman. 
Over there where those creatures went, they met Mr. Wild-Cat 
and he said, “Why are you perspiring like this ?’’ They said, “A 
_ creature wants to eat us, it is red at the mouth.” Then Mr. Wild-Cat 
said, “But what does it do 2?” They said, “It cries out, ‘Kokoliliko’!”’ 
Then Mr. Wild-cat said, ‘‘You have left food. That is relish to us! 
Let us go, I shall kill it for you. You shall eat your food!” And off 
they went. 
When they arrived, Cock dreamed, and warned his mother-in-law, 
; saying, “Don’t go to the gardens today. First let me go to my 
father!’’ Then indeed he went, and said, ‘“‘Father, a wild cat has 
come to the gardens to lie in wait for me.’ And his father said, 
“Here is a bow, my child! You must say, ‘What Father told me is 
that where it is overgrown two (arrows) went, in the open one 
went’!’’ Then indeed the little (cock) went, and reached home. In the 
morning he went out with his bow. He began at the outskirts of the 
village, saying, “What Father told me is that where it is overgrown 
two (arrows) went, in the open one went!” All the time it was 
saying just that. When it had reached a certain place, it wounded 
_ -Mr. Wild-Cat, and took up its arrows. Those creatures, when they 
saw that Mr. Wild-Cat was dead, ran off wildly. His mother-in-law 
again began to pick (her crops). And those creatures went right 
away, they did not return at all again. 


LXVII. THE STORY OF THE WAKOTA BIRD. 


The little Wakota bird gave birth to some young in the nest; and 
went off looking for food by itself. At the place whence it had gone 
to look for food, the red ants arrived, and straightway caught the 
young of the Wakota. Then they began to squirm in the crowd of 
red ants, and the mother returned from where she had gone, and 
reached and sat on a stick, and looked down upon the place where 
her young were; and then began to say, “To give birth to a man- 
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taya nao, ka ka taya-taya nawo! Bwati makosa kanst kufwa wa lu 
ki foa. E pa kwimba @anyina ati: Ku fyala kana kalalwme ku li 
weme, Mwanga; ka ka taya-taya nado, ka ka taya-taya nao! Pa 
kweta ati @a tontomeka-po, ku saygana enka mafupa tba aygula akale 
ku mpasi. ws 


< 


LXVIII. ICISIMIKISYO ICA SICINOHGOMUNUMA 
NA CILUBWELUBWE. 


Umuntu umbi wa li ne bana @asanu. Wali wa wulile ati: Mwe 
dana wbanji te ku lw kwendela ku mbonsi, insiku syonse ka mu lu ki 
ya ku mutulesuia! Popele icine abana wakwe ne ku lu kt ya ku 
mutulesuba. Kambi kasuia umukulu wantu wa li lawile ati: Mba 
nindo Watata ifi @a lu ku tu kanisya ku mbonsi? Lomba a lu ki 
yo’lucelo ne mbwa syakwe sisanu. Ka ikasya utunama — utupulu ne 
tunsunda; ka kake’cisango, ka patika. Pambi ne kwikasye’nsenst. 
Lomba a lu ku pita. Pa kwetta ati ende-ko, kumfwa ni ku ygunt. 
Lomba alu ki ya ili at londa. Ino impindi weku! ku sanga ni ku mute 
wa nsimu: si lu kwikala ponse ponse. Ca li mu sekele ico Cilubwelubwe 
ati: Mitende mwe tame. Né& ye ati: Mitende mwane. Ne yanda ne ku 


mu langa; n& ye ne kwinjila. Ne ku nanye’nsima na walunsi; ne ki 


lya-po yenke nsima. Pa kwewa ati bwa ila uiusiku, ca li tatikile uku 
muita ati: We mwame, wa lala? Na ye ne kwitata atu: Ndu ku lata, 
mwane. Kawili pantangile ne ku mwipusya ati: We mwame, wa 
lala? A li kene ukwasuka. Popele icine ca lile ne ku mwikata, ne 
kui lya ne mbwa syonse. 

Pa kwetwa ati bwa co’lucelo, a lipwisye wisito ati: Mwe wana 
wanj. ndu ku mu kanyeni ati — Te ku lu ki ya ku mbonsi! Popele 
ulucelo umwdnice wakwe wa li fumine na ye ne mbwa syakwe, lomba a 
lu kt ya ku mbonsi kopele. Pa kweita ati a enda a enda, ali sangile nt 
ku cisaygo ca mapulu, kawili ati ende-ko ku sanga ni ku cisango ca 
nsenst; pa kwewa ati ende-ko pantangile kumfwa ni ku ynguni. Lomba 
alu ki ya tli at londa. Pa kweta ati a palamina omfwe ni ku ciku- 
kumo ica nsimu, na ku muti ne ku fika, Pa kwetta ati a cetuke ku 
sanga ni ku mata a mukwaiio: popele a lisidile ati e-po wa ipeye 
umukwasu kuno. Popele ne kwasuka Cilubwelubwe ati: Mutende we 
mwame. Nd ye ati: Mutende Sikulu. Ne ku mu langa ne yanda, 
nad ye ne kwinjila: ne nsima ne ku mu nanyina na walunsi. Pa 
kweta ati Bistku, wa li mwitile ati: Wa lala we mwame? Né ye ne 
kwitata ati: Ndu ku lata mwane! Kavili ta li itile idili: ba li 
umfwile ukwitata, woyu. Ne ku fuma Wacilubwelubwe ne ku miu lya 
ne mbwa syakwe. 

Pa kweta ati lucelo umukwato na umbi wa li fumine uki ya 
mopele umo umu wa ile atakwato. Nd ye ne ku fika pambi ku sanga 
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Mwanga; it would be a help to one, it would be a 
me! Would that there were strength, for indeed they are 
.’ Then the mother sang, ““To give birth to a man-child is 
od, O Mwanga; it would be a help to one, it would be a help to 
mne!’? When she looked (again), Lo, there were only bones picked 
clean by the red ants. 


_ LXVIII. THE STORY OF SHICHINONGOMUMUMA AND 
3 CHILUBWELUBWE.! 


_ A certain man had five children. He said to them, “My children, 
_ don’t walk to the west, every day go east!” And so his children 
_always went to the east. One day the eldest said, ““Why does our 
father refuse to let us go west ?”’ So early in the morning he set out 
with his five dogs. He caught some little animals, — small meer-kats 
and mungooses; he tied them together by their heads and hung 
them up. At another place he caught some cane-rats. Then he went 
on. When he had gone some distance, he came upon a honey-guide. 
He followed it up. Then suddenly he came to a tree of bee-hives. 
The bees were everywhere. Then Chilubwelubwe greeted him, 
“Peace, friend!’ And he said, ‘“Peace to you!” Then he showed him 
to a house, which he entered. He cooked him some porridge with 
fly-relish ; but he ate the porridge only. When night came, the (ogre) 
began to call to him, ‘Friend are you asleep ?”’ He replied, “I am 
awake friend.” Again later on itasked him, “Friend are youasleep ?”’ 
He didn’t reply. Then the ogre went and caught him, and ate him 
and his dogs as well. 
~ When day dawned, the father said, ““My children, I forbid you to 
go to the west!”’ That morning the younger brother went out with 
his dogs, and set off right for the west. When he had gone a fair dis- 
tance, he came upon a bundle of meer-kats, and a little further on a 
bundle of cane-rats ; still further and there was a honey-guide. So he 


followed it up. When he drew near, he heard the humming of bees, 


and then he reached the tree. When he looked round he saw his 
_ brother’s weapons; then he knew that it was here that his brother 
was killed. Then Chilubwelubwe broke in saying, “Peace, friend!” 
And he said, ‘‘Peace, Sir!’? Then he showed him to a house, which 
‘he entered and cooked him some porridge with flies for relish. When 
night came, he called to him, ‘“‘Are you asleep, friend?” He an- 
swered, ‘I am awake, friend!” And again he called; he heard no 
answer. So Chilubwelubwe came out and ate him and his dogs. 


The next day another brother set out in the very same direction 
that his brothers had taken. He reached a certain place, and found 


1 These names signify roughly The-Ogre-with-the-big-Pot-at-the-Back, and 
The-one hopelessly-lost. 
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ni ku cisango ca mapulu, popele pa kweiba ati ende-ko ku sayga ni 
cisaygo ca nsenst. Kabili ati ende-ko kumfwa atin kunguni. Lomba fr 


luki yanenguni: ne ku palamina na koko ku muti wa nsimu. Kumfwa om 
ni ku cikukumo, nd ye ne ku fika. Pa kweta ati a cetbuke ku sayga = 


ku mata a bakwatbo, né ye ne kwisida ati e-ku lu ku fwila bakwasu 
kuno. Ne ku mu sekela Wacilubwelubwe, nad ye ne kwitatwda ati: 


Mitende. Ne yanda ne ku mu layga, ne nsima ne ku mu nanying 


na twalunsi. Filunsi ne ku fi posa, insima ne ki lya. Pa kweia ati 


disiku ba li mwitile ati: Wa lala we mwame? Na ye wa litewe ati: 
Ndu ku lava mwane! Pa kweta ati da mite lidili, da li wmfwile 


ukwitata woyu. Wa li injile ne ku miu lya. ; 

Lomba ku musi kwa syala daiili. Umbi na ye wa li fumine ulucelo 
ne mbwa syakwe. Lomba a lu ki ya kopele uko uku wa fwilile awa- 
kwaito. Na ye neku fika pambi ne ku sanga ni ku cisaygo ca mapulu ne 
ca nsensi. Kumfwa ni ku yguni ya isa intu imo. Lomba a lu kit ya ile 
ailonda. Pa ku silo’kwi londa, ku sanga ni ku muti wa nsimu, st lu 


a ae 


mwame? A li wmfwile celele: lomba ne ku mu lya ne mbwa syakwe. 


Pa kweta ati lacelo wyo uwa syele na wawisi: nd wo ne ku mwewa 
ati: Mwe wana téanji mu li tumpile, pakuti na li kenye ati — Te ku 
lu ki ya ku mbonsi ku li Cilubwelubwe na Sicinongomunuma, wopele 
ato e wa silile awantu awa pano posonde! Popele umwana ne kwa- 
suka att: Mwe Watata mba nindo ta mwa tu cenjesye ili twa li 
fwense? Nindo mwa lu ku tu fisila? Mwa lu ku lawila lukoso! Popele 
apo kawiinda wa li imine, lomba a lu ki ya kopele uko ku mbonsi. Pa 
kwewa ati ende-ko ku sanga ni ku cisango ca mapulu, kawili na ku 
cisango ca nsenst. Kumfwa ni ku nguni; na kopele uko ne ku fika, ku 
sangana insimu si lu kwikala ponse ponse. Pa kwetia ati a cetbuke, ku 
sanga ni ku tutemo twa wakwaido. Wacilubwelubwe ne ku mu sekela 
ati: Mutende we mwame. Na ye ne kwasuka ati: Mutende mwane. Ne 
yanda ne ku-mu langa. Ne nsima ka wa nanya, ne ku pele’mbwa sya- 
kwe. Pa kwewa ati bwa ila, ne ku mwipusya ati: We mwame wa lala? - 
Ne kwasuka ati: Ndu ku laia mwane! Kadili ne ku mwipusya ati: 
Wa lala? Ati: Ndu ku laia mwane! Kawili pakati ka dusiku ka ba 
mwuipusya ati: Wa lala? Naé ye ne kwasuka ati: Ndu ku laia mwane! 
Wacilubwelubwe ne kweiba ati: Na weido to lala? Né ye ali asukile ati: 
Nda lala! Popele Wacilubwelubwe ati: Tayge weido uku cenjela! Na ye 
ati: Koku mwane. Popele Wacilubwelubwe wa li pembelele impindi 
imo, kawili ne ku mwipusya ati: We mwame wa lala? Kumfwa ati: 
Ndu ku lata! Wacilubwelubwe kawili ne ku lala. 
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3 meer-kats; and when he had gone a little further he 
fo a bundle of cane-rats. Further on still and he came to a ae 
honey-guide. Then off he went with the honey-guide; and drew near oe 

the tree of bees. A humming, and he reaches it. When he looked : ee 
round he saw his brothers’ weapons, and he knew that this was ‘es 

__ where his brothers died. Then Mr. Chilubwelubwe greeted him, and Ee 

__ he responded, “‘Peace to you!” He was shown to ahouse, and porridge 

was cooked for him, and flies. The flies he threw away, the porridge 

_ ~ he ate. When it was night, the (ogre) called to him, “Are you asleep 

friend ?” He replied, “I am awake, friend.” When he called again 

he heard no answer. He went in and ate him. 

: So there were two remaining at the village. One of those went out 

4 early in the morning with his dogs. He went right over towards 


where his brothers had died. At one place he found a bundle of meer- 
kats and another of cane-rats. Then comes the self-same honey- 
guide. So he follows it up. When he had finished following it, he 
came to the tree of bees, they were everywhere. He came and stood 
still. When he looked round, he saw the weapons and axes of his 
___ brothers, and he knew that this (the ogre had meariwhile appeared) 
_ was what ate people. Then he was shown, to a house, porridge was 
cooked and flies. When night came on, it asked him, ‘‘Are you 
_ asleep friend?” And he answered, “‘l am awake, friend!’ He was 
asked again, ““Are you asleep friend ?”’ There was silence: then it 
ate him and his dogs. ‘ 

The next morning the father said to the son who remained with 
him, ‘You children of mine are foolish, because I forbade you to go © 
westward: over to the west are Chilubwelubwe and Shichinongo- 

- munuma, the very ones who have made an end of human beings!” 
The son made reply, ‘“Father why didn’t you warn us of this while 
we were all here? Why have you hidden it from us? You merely 
spoke!”’ Then that youngest son arose and went right out westward. 
When he had gone some distance, he came upon a bundle of meer- 
kats, then to a bundle of cane-rats. The honey-guide appeared; and 
then he reached the place where the bees were everywhere. When he 
looked round he saw his brothers’ axes. Mr. Chilubwelubwe greeted 
him, ‘‘Peace friend,’ and he returned, ‘Peace my friend.” He 
shewed him to a house, and cooked him porridge; but he gave it to his 
dogs. When night had fallen, he asked him, ‘Friend are you asleep ?”’ 

He answered, “I am awake friend!’’ Again he asked him, “‘Are you 

asleep ?”” He said, “I am awake friend!” Then again in the middle 

of the night he asked him, “Are you asleep ?”’ He answered, “I am 
awake friend!’ Mr. Chilubwelubwe said, ‘“Don’t you ever sleep 
then 2”? He answered, “I do sleep!” Then Mr. Chilubwelubwe said, 

“Vou’re a cute one!” He said, “‘No I’m not, friend!”” Mr. Chilu- 

bwelubwe waited one hour, then again he asked him, ‘“‘Friend are you 

asleep ?” He said, “I am awake!” Mr. Chilubwelubwe himself went 


to sleep. 
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Pa kweia ati bwa co’lucelo, ta li mu wulile ati: Ifi ift wa 
kuli newdo, pa ku bwelela kwenu Sicinoygomunuma a ku kt 1 
ye wa li lawile ati: A ki ndya! Popele Cilubwelubwe wa i wdulile — 
indiwu, ne ku sinka-ko ne ku mu pela, ati: Pano ké ya! Kant timfwe — 
a lu kwisa Sicinoygomunuma, u siykule-ko! Popele nd ye cine alu 
kit ya. Pa kweta ati ende-ko a li wumfwile kote cipupu ne mite i et 
kukuma. Popele ne kwisa Sicinoygomunuma; a li sinkwile-ko, ne ku 
lapuka utuntu tu@ili, lomba tu lu ki lwa na Sicinoygomunuma. Wasi- “a 
cinongomunuma ne ku sensuka, ne cinoygo ica mu numa ka ci toweka. 
Lomba tu lu ku bwelela uto tuntu, ne ku fika na ku mwine; ka twikata. — 
Popele uko uku ca syele Sicinoygomunuma, ca li bukile ne ku ti ~ 
ansika icine, ka ci pekukila-mo, kawili ne cinoygo cakwe ii ci fwata 
mu numa. Ali umfwile wmuntunsi ati ca fika; kadili ne ku tu fumya. 
Ka tu fika, ka tu pula mu mutima. Olo, Sicinoygomunuma ne ki fwa. 


Lomba a lu ku yo’ yo muntunsi: ne tuntu twakwe ne ku bwela; ne ku 
ponena na mu nsila. Ku sanga ni ku musi. Ne ku fika ati: Kwa 
want kuno? Ne ku fuma weyka atvanakasi atwakuts ubwinjt, ne ku 
lawila ati: Kwa Wasicinongomunuma! Popele né ye ati: Langeni- 
po inanda! Kumfwa atanakasi ati: Mu fisent, we ka mu saynga 
Wasicinoygomunuma. Popele icine wa li mu fisile; Popele pa ku 
pitempinds ice a li lawile ati: Wasicinoygomunuma wd fwa! Awo 
atwanakasi ne ku kana ati: Koku ta ki li uwa kwipaya Wasici- 
nongomunuma muno mu calo. Kani wewio wa ipaya Sicinongomunuma 
uno musi wowe! Nad ye ne ku latila ati: Icine na mwipaya lelo! 
Popele fyopelé fyo a li pokele umust wakwe. 


LXIX. ICISIMIKISYO ICA WAKALULU NE NAMA 
SYONSE. 


Kambi kasutia Wakalulu wa li sitile inama syonse, ati: Newo ndu 
ku kumbo’bwalwa, tui ye kwiulu, tu kepusye imfumu ya pansi pano! 
Popele pa kui co’lucelo, kambi akalulu ne ku nina ku muti utali; ne 
bwalwa ne ku wika munsi ya muti. Popele Wansofu t@onse na Wanka- 
lamu na Wakakwele wa lisile wonse. Popele, pa ku tatiko’ki nwa, ka li 
lawile kakalulu ati: Iga tu tatike ®ukumo ukwipusye’mfumu kwiulut 
Popele Wansofu wa li sumine ati: Nga tu iatike. dukumo uku wili- 
kisya! Popele wa li imine Wansofu, ne ku @ilikisya ati: Mbe’mfumu 
uko kwa Nyinalesa pansi pano ni nani? Popele celele, ta wa itewde. 
Kalulu ne ku lawila ati: Wa kana kwiulu, ta mi li mi li imfumu, 
koku! Wali imine Waykalamu, ati: Mbe’mfumu uko kwa N yinalesa. 
pano pansi ni nani? Ta wa itewe. Kakalulu ati: Koku, ta mi li mu. 
li imfumu! = 
Popele ne kwima Wakalulu, ne ku lawila ati: Ni ne Kalulu ndu ku 
wilika; mbe’mfumu pano pansi ni nani? Kumfwa kwiulu ku muti ati: 
Mwense ka mu cindika Wakalulu, e mfumu apo pansi tu sile-po f 
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ned he (the ogre) said to him, “Truly you’ve saved 
rom me, but when you go back home Shichinongomunuma 
eat you!” He said, “Let him eat me!’’ Then Chilubwelubwe took 
ell, stopped the mouth, and gave it to him, saying, ‘“‘Go now! If 
you hear Shichinongomunuma coming, unstop this!’ So then off he 
_ went. When he had gone some distance he heard a noise as of wind ee 
_ whistling in the trees. Then came Shichinongomunuma; he unstopped a. 
_ (the bell), and out jumped two little creatures, and fought with 34 
_ Shichinongomunuma. Mr. Shichinongomunuma fainted, and the big > 
_ pot at his back broke. Then the little creatures went back, reached 
their owner, and he caught them. Then where Shichinongomunuma 
was, he recovered and fitted himself together, and rushed forward, 
_ the pot boiling behind him. The man heard him coming; and let the -: 
little (creatures) out again. They arrived, and pierced him through 
the heart. Ha! Shichinongomunuma dies. 

Then the man went on, his little creatures having come back, and 
came to a path, then to a village. On arrival he said, ““‘Whose village 
is this here ?”? Only women came out, a vast crowd of them, and 
said, “Mr. Shichinongomunuma’s.” He said, ‘“‘Shew me to a house!” 
Then the women said, ‘Hide him! Don’t let Mr. Shichinongomu- 
numa find him!” Then indeed did they hide him. A little while after 
this he said, “Mr. Shichinongomunuma is dead !’’ The women denied 
saying, “No, there is noone in this country who could kill Mr. 
Shichinongomunuma. If you have killed Shichinongomunuma, this 
village is yours!” And he said, “It is true that I have killed him 
today!” In that way did he receive his village. 


. 


; LXIX. THE STORY OF MR. LITTLE-HARE AND ALL THE 
; ANIMALS, 
=~ One day Mr. Little-Hare called together all the animals, and said, 


“T am brewing some beer, let us go to heaven, and ask who is king 
here below!”’ Then at dawn, another little hare climbed a tall tree; 
and set the beer beneath the tree. Then Mr. Elephant and Mr. Lion 
and Mr. Rhinoceros all came. Then when they began to drink, 
Little-Hare said, “Let us begin now to ask in heaven who is chief!” 

Then Mr. Elephant agreed saying, “Let us begin now to shout!’’ 
Then Mr. Elephant arose and shouted, ‘‘(Ye) yonder in the village 
of God’s mother, who is chief here below ?’’ Then there was silence, 
they did not answer. Little-Hare said, ‘““They have refused in heaven 
you are not chief!’’ Mr. Lion arose, and said, ‘‘(Ye) yonder in the 
village of God’s mother, who is chief here below?” They did not 
answer. Little-Hare said, “No, you are not chief!’’ 

Then Mr. Little-Hare arose, and said, “It is I, Little-Hare, who 
shouts; who is the chief here below ?’’ Then from the top of the tree 
they heard (a voice) saying, “All of you, worship Mr. Little-Hare, he 
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Popele Wakalulu ta li lawile ku wabyawo ati: Ta mumfwile? Wa- ~~ 
nsofu wa li sumine ati: Cine uli imfumu, pakutr wa tu dula kwiulu! Pe 


Cine wonse, pa kwima, ne ku lambila Wakalulu; né wo Wakalulu ati: 
Ka mu yeni, mwe wantu wanji! 


a i Be bed ee, 


LXX. ICISIMIKISYO ICA WAKALULU NA WACILULU- 
WUSILU. | 


Kambi kasuwia Wakalulu wa li imine, ne ku wa tebete’nsima Wa- 
cilulu. Insimaiyas yele-ko icimbala ne ku wika mu ykomwe. Pa kweba | 
ati wa fika ku nika, ne ku lawila Kalulu ati: We mwame, ino nika ta 
tatiuka lukoso, sombi tu pose-mo insima! Popele na ye Cilulu wa la | 
sumine. Kakalulu ne ku kundumuna ifwasa, ne ku posa-mo; ne ku : 
lawila ati: Netto na posa-mo akale! Popele nad tio Wacilulu ne ku 
tule’nsima, ne ku posa-mo. Lomba wa lu kt ya. 

Pa kweia ati wende-ko, kakalulu ati: ga tu pepe-po! Popele cine 
wa li tulile, ne mulilo ne ku sika. Pa kweta ati umulilo wa aka, ne ku 
latwila kakalulu ati: Kwifukuta lya mukulu ta ku bula kamba-ykokoto! 
Popele Wacilulu, pa ku wona ati a wule’nsima umuibyawo, wa lv 
lawile ati: Kansi, we mwame, wa ntumpaika! Ne ku lawila kakalulu | 
att: Mba wetio, nindo wa posela yonse insima? Popele ne ki lya ne | 
nsima, ne ku sila. Kawili ne kwima, lomba wa lu ku ya. 


Popele ati wende-ko wa sangane ni ykomfwa. Kumfwa Wakalulu 
att: Ele! Inkomfwa! Kumfwa Wacilulu ati: Epent, tui lye-po! Ne 
kwasuka Kalulu ati: U lu ku punge’sidisi, isipile sya li samwine 
wamama mu menso! Popele cine cicilulu ci lu ku punge’siwisi; kaka- 
lulu ne ku pitila bwisidya bwa culu, lomba ka lu ki swe’sipile. Pa 
kwewa ati wa silo’ki swa, Wakalulu ne kwita ati: Twende, tu lu ki 
ya! Popele Wacilulu wa li lawile ati: Ka tu yeni! 


Pa kwewa ati wa enda-ko, kumfwa Kalulu ati: Nga tu tusye-po, we 
mwame. Popelecine balikele. Wakalulu ne kwitulula, ati: Pano nga ti 
lye inkomfwa syesu! Popele ba litulwile, ku sangana Wakalulu syenka 
asipile; pa kweta ati Wacilulu, wo isiisi. Kumfwa Wacilulu ati: 
Kanst mwa niumpaika! Kalulu ne ku kana ati: Koku, nsi na lawile-po 
ifyo; na lu ku lawila ati: K6 swe’sipile, isidisi sya li samwine Gamama 
mu menso! Popele wa li lile, ne kwima. 


Pa kweta ati ta enda-ko, ku sangana ni ku neonco. Ati: We 
mwame, kant wa tu tewete’nyangu, mu bwele mu ki swe’nconco isi! 
Wacilulu ati: Ciweme! Pa kweia ati wende-ko, ati: We mwame, 


: +Cf. “Sulwe ni luwawa’”’, The Little-H d the jack iya: 
@ Secottet p10). are an e jackal (Textes Soubiya: 
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e chief whom we left down below!” Thereupon Mr. Little-Hare 
_ said to his companions, “Don’t you hear?” Mr. Elephant agreed 
_ Saying, “Indeed you are chief, because from heaven they have told 

us!” Indeed all, on getting up, made obeisance to Mr. Little-Hare; 
_ and Mr. Little-Hare said, “‘Go, ye my people!!” 


LXX. THE STORY OF MR. LITTLE-HARE AND 
MR. BIG-MAD-HARE. 


: One day Mr. Little-Hare arose, and set some porridge before Mr. 

_.  Big-Hare. A dried cake of the porridge that was left over they put in 

their bags. When they reached the river, Little-Hare said, “Mate, 

. one doesn’t just cross this river, but let us throw our porridge in!” 
Then Big-Hare agreed. Little-Hare broke off an antheap and 
threw it in; and said, “I have already thrown it in!” Then Mr. Big- 
Hare took his porridge, and threw it in. And off they went. 

When they had travelled a while, Little-Hare said, “Let us have 

a smoke!”’ Then indeed they put down their things and lit a fire. 
- When the fire had blazed up, Little-Hare said, ‘In a grown man’s 
___ bag there is never wanting a dry cake of porridge!’ Then Mr. Big- 
Hare, when he saw that his mate had taken out the porridge, said, 
“Then, mate, you have deceived me!’’ And Little-Hare said, ““Why 
did you throw all your porridge away ?”’ Then he ate his porridge, 
and finished it. Again they arose, and off they went. 

When they had gone further they came upon some Komfwa 
fruit. Mr. Little-Hare said, “Ah! Komfwa fruit!’’ Then Mr. Big-Hare 
said, “That’s all right, let us eat!’’ And Little-Hare replied, “Pick 
the green ones, the ripe ones made my mother’s eyes come out of her 
head!’ Then indeed Big-Hare began to pick the green fruit. Little- 
Hare went round behind the anthill, and began to pick the ripe 
fruit. When he had finished picking, Mr. Little-Hare called, saying, 
“Come, let us go!’ And Mr. Big-Hare said, ‘‘Let us go!” 

When they had gone some distance, Little-Hare said, “Let us 
rest, mate.’’ Then indeed they sat down. Mr. Little-Hare turned out 
(his bag), saying, “Let us eat our Komfwa fruit now!” Then he 
turned his out, and lo! Mr. Little-Hare had only ripe ones; but Mr. 
Big-Hare had green ones. Then Mr. Big-Hare said, ““You’ve deceived 
me then!” Little-Hare denied saying, ‘‘No, I didn’t say that; I said, 
‘Pick the ripe ones, the green ones made my mother’s eyes come 
out of her head’!” Then they ate and arose. 

When they had gone further, they came across some ladle-sticks. 
(Little-Hare) said, “Mate, if they give us beans, you must return and 
pick these ladles!” Mr. Big-Hare said, “All right!” Further on 


1 A similar ruse is employed by Little-Hare to deceive the animals in the 
Subiya tale ‘‘Za ndavu ni sulwe” (Textes Soubiya: E. Jacottet, p. 1). 
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Cilulu, kani ba tu pele umuninga, u bwele mu ku lu ku nuku le’came 
ici! Popele wa li fikile na ku must. : =z ie 
Ne ku ta tebete’nyangu. Ati: We mwame, Cilulu, ko ya, u ka: 
sidya nconco twa ona! Popele cine Wacilulu wa li imine uku lu 
ya ku neonco; Pa kweta ati uko ukw ka syele kakalulu, ka lu 


inyangu syonsé syo, mumbi ne kwitaila-mo umuto wa nyaygu. Na 
Wacilulu ne ku bwela ne nconco. Ati: Leteni inyangu, ti lye pano,na — 
lete’nconco! Wa li lawile Wakalulu ati: M..! wa pelo’ku fuma-mo _ 
muno mu yanda, ne Bantu wa isula-mo pa, atbena-buko! To bwene — 
mulya umu twa lu kwitailila wmuto wa nyangu? Popele nd ye wa 


likele lukoso umutyato. 


Ku tono’muniyga wa isa. Kuwmfwa ati: Cilulu, ka lete cidya cant ich 
na eta! Popele né to Wacilulu wa li imine. Pa kweta ati wa fiko’ko 
ku cani, a li syele uko Kalulu, ne koco’muningo’ yo, ne kit lya. Pa 


kweta ati a silo’ ki lya, monse ne kwitaila-mo ifipapwa. Na Wacilulu 


ne kwisa. Kumfwa ati: Umuninga leteni, toce! Kumfwa ati: Umuni- 


nga to bwene ifi @a lya, @onse wa sila awena-wuko? 


Popele athakasi takwe Kalulu wa li letele insima. Popele Kalulu 


ne ku patulo’lusanso, ne ku pela Cilulu, ati, Ké ya ku nika! Popele 


ambi atantu ba li asukile ati: E-pwa li ambi amenda mu ynanda. 


Popele Kalulu ne kwasuka ati: Koku Sikulu, ta tu samba a mu musi, 
sombi a mu nika! Popele Wacilulu ne ki ya ku nika. Pa ku fika ku 
nika, pa ku tatiko’ku tapa menda, amenda ne ku lu ku pulilila mu 
lusanso; ne kwesya uku lu ku tapa impinds syonse. Pa ku tatiko’ku 
twalo’latilo, amenda ne ku sila; kawilt ne ku bwela ku nika. Popele 
Wacilulu lomba wa lu ku bwelela ku musi, uko wa sile Kalulu. Popele 
pa ku fiko’ko, Kalulu ne ku mwipusya ati: Wa lile kulipi? Na ye wa 
li asukile ati: Kawilt ne mwa tuma ku nika! Kalulu ne kwasuka ati: 
U li tumpile: u li bwene insima, wa lya awensu. Mulya e-mo ta 
tkalile ada lye’nsima! 


Katwili, pa kwilo’wusiku, Kalulu wa li letele na imbi insima, ati: 
K6 ya ku nika, u pinte ulusanso! Cilulu na ye wa li imine, ne ki ya. 
Pa ku fika ku nika, amenda a li kangile uku tapa; ne ku bwelela ukwa 
li Kalulu. Wa li asukile Kalulu ati: Lelo, we mukwasu, mba wa lile 
kulipi? N& ye Cilulu ati: Kawili ne mwa tuma ku nika! Kalulu wa 
li asukile ati: U li bwene na imbi insima wd lya atena-uko! 


. Kopele ku wbuko wa li sangile imbusi isinji, popele Kalulu ne ku mu 
wula Cilulu ati: Twendeni, tu ka fukule’mfwembe! Cine ne kit ya, ne 
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, “Friend Big-Hare, if they give up peanuts, you 
turn and cut this grass !?” And then they reached the village. 
d the (people) set beans before them. He said, “Friend Big- 
e, go and pick those ladle-sticks we saw!’ Then indeed Mr. Big- 
are rose and went to the ladle-sticks. Then where Little-Hare 
remained, he ate up all those beans, and elsewhere he poured the 
_ bean gravy about. And Mr. Big-Hare returned with the ladles. He 
_ said, “Bring the beans, and let us eat now, I have brought the 
_ ladles!” Mr. Little-Hare said, “Hum! You just went out of this 
house, when people crowded it full, members of my wife’s village! 
Don’t you see there where they poured the bean gravy about ?” And 
so his mate just sat down. 
__ And behold peanuts came. He said, ‘‘Go and bring yonder grass I 
spoke about, Big-Hare!”” Then Mr. Big-Hare arose. When he had 
_ reached the grass, Little-Hare remained behind, and roasted the 
peanuts, and ate them. When he had finished eating, he scattered 
_ the shells about everywhere. And Mr. Big-Hare came. He said, 

“Bring the peanuts, and let us roast them!” (Little-Hare) said, 

“Don’t you see how they have eaten the peanuts, the members of my 

wife’s village have finished them all ?” 

Thereupon Little-Hare’s wife brought some porridge. Then Little- 

Hare took down a sieve, and gave it to Big-Hare, saying, “‘Go to the 

_ river!” Thereupon some of the people said, ““There is some water in 

the house.”’ Then Little-Hare replied, ‘“No, Sir, we don’t wash with 
village water, but with river water.’’ Then Mr. Big-Hare went to the 
river. On reaching the river, when he began to draw water, the 
water ran right through the sieve; and he tried all the time to draw. - 
When he started to take it away quickly, the water finished; and 
again he would return to the river. Thereafter Mr. Big-Hare returned 
to the village, where he had left Little-Hare. Then, when he arrived 
there, Little-Hare asked him, “‘Where did you go ?”’ And he replied, 

~ “And it was you who sent me to the river!”’ Little-Hare replied, 
“You are foolish: look at the porridge, strangers have eaten it. There 
is where they sat who ate the porridge!” 

Again, at night-fall, Little-Hare brought more porridge, and said, 
“Go to the river, and carry the sieve!’’ And Big-Hare got up and 
went. On reaching the river, it baffled him to draw the water; and 
he returned to where Little-Hare was. Little-Hare said, ““Today, 
-brother, where did you go?” And Big-Hare said, “And it was you 
who sent me to the river!” Little-Hare replied, ‘“‘See, the members 
of my wife’s village have eaten the other porridge too!”’ 

Right there at his wife’s village, they found many goats; then 
Little-Hare said to Big-Hare, ‘Let us go and dig some burrows!”’ 


: 
} 
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1 The dry grass was wanted for roasting the peanuts. The natives spread the 
nuts on the ground, cover them well over with a layer of straw, and set it 
alight. The roasted nuts are then picked out of the ashes, the natives 
squatting round in a circle, and eating them as they find them. 
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ku fukule’mfwembe isitali; na Wacilulu nd to itali. Pa kwisa kakalulu 
ne ku lawila ati: Sinka-ko ibwe! Imfwembe ya talimpa! Ne ku bwelela 
ku musi mu ku lala. se 
Popele Wakalulu ne ku fumo’dusiku; ne kwipaye’mbusi, imilopa 
ne ku mu singa Cilulu mu tulo. Pa kweda ati pa ki co’lucelo, awene wa 
mbusi ne ku lawbila ati: Imbusi ba ipaya! Kakalulu ne kwasuka ati: 
Uwé lye’mbusi ya wene ta lubwa! Popele Wacilulu, pa ku duka, ba 
li da bwene ku wantu ne milopa iinjt. Na wo atwantu, pa ku done’ fyo, 
wa li ba tamfisye, ati tu wekate, tu depaye. Ne ku fika pa ncembwe 
syawo ne kwinjilo’ludilo. 


Kakalulu ne ku pulilila, sombi Wacilulu, pakuti wa li sinkile-ko 
ibwe, ta wa pulilile. Wa li fikile adantu, lomba wa lu ku tula, ne ku 
wekata Wacilulu; sombi pa kalulu pa ncembwe wa li lemene uku tula: 
né ko ne ku swalamukila mumbi, ne ku wepusya ati: Mba findo mulu 
ku tula? Ati: Ni kakalulu ka ipaye’mbusi yesu! Ati: Leteni, ntule-ko! 
Ne ku ka pela; lomba ka lu ku tula. 


Pa ku tula-ko panini, ise ne ku sokoka; ne kwipusya Kalulu ati: 
Ykwike kundo? Né to atantunsi ne ku lawila ati: Wule’citi! Ne ku 
kana ati: Koku, nsi kwika ku citi, nga palamisye umbi ikufi lyakwe. 
Popele icine umbi wa li imine, ne ku teya-ko ukulu. Olo! ne ku mu 
konona ikuft. Impindi yopelé yo ne kwinjilo’luwilo. Awantu ati: 
Pano pa injila tumili! Lomba wa lu ku tula. 


Popele wa li bwene ka lu ku tulila mumbi, ne kwipusya ati: Nindo 
mu lu ku tula? N& wo ne kwitawa ati: Ni tutululu; kambi ka wile’ 
mbust yesu, kambi ka konona umuntu ikufi! Popele apo ne kwitata-ko 
ati: Test mu tu wone. Nd wo atwantunsi ne kwipusya ati: Pakuti 
pando? Ne kwitata Wakalulu ati: Na tu kumanya towilo! 

(For the sequel to this story see No. LX XXII). 


EXXI. ICISIMIKISYO ICA WAKALULU NA WANKALAMU 
NA WAFULWE. 

Wa lile mu kwinjila udupanga Wakalulu kuli Wankalamu. Sombi 
kambi kasuta na Wafulwe né to ne kwinjila udupayga kuli Wanka- 
lamu. Popele kambi kasutda bali ipwisye Wakalulu ati: Sikulu, kani 
mu lina Wanyinenwe? Na wo ne kwasuka ati: Inya! Popele Kalulu 


ee, 
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Indeed they went and dug long burrows; and Mr. Big-Hare’s too was 
long. When Little-Hare came, he said, “Block it up with a stone! 


The burrow is too long!” And they returned to the village to sleep. 
Then Mr. Little-Hare went out in the night, and killed a goat, and 


smeared Big-Hare with the blood while asleep. When morning 


dawned, the owners of the goat said, “Someone has killed a goat!” 
Little-Hare replied, “He who has eaten somebody else’s goat is not 
forgotten!’”’ Then when Mr. Big-Hare woke up, the people saw him 
covered with blood. And the people, seeing that, chased them, in 
order to catch them and kill them. (But) they reached their burrows 
and quickly entered. 

Little-Hare went right through, but Mr. Big-Hare didn’t go right 
through, because he had blocked it up with a stone. The people 
arrived, and began to dig, and caught Mr. Big-Hare; but at Little- 
Hare’s burrow they got tired of digging; and he suddenly appeared 
from another direction, and asked them, ‘“‘What are you digging 
for ?” They said, “‘A little hare that has killed our goat!’ He said, 
oes me, and let me dig!’’ And they gave him (a hoe); and he began 

o dig. 

When he had dug a little, the hoe-head came out; and Little-Hare 
asked, ““What am I to fix! it with ?’’ And the people said, “Take a 
stick!”’ And he refused saying, ‘‘No, I do not fix them with a stick, 
let someone bring his knee near.’”’ Then indeed one of them arose, 
and put out his leg. Ah! and he broke his knee.? At that very 
moment (Little-Hare) sped into (the hole). The people said, ““Now 
two have gone in!’’ And they went on digging. 

Then they saw him coming from another place, and he asked, 
“For what are you digging ?”’ And they replied, ‘‘Little hares; one 
stole our goat, another has broken a man’s knee!’’ Thereupon he 
replied saying, ““You won’t see them.”’ And the people asked, ‘‘For 
what reason ?” And Mr. Little-Hare replied, “I have met both of 
them !3”’ 

(For the sequel to this story see No. LX XXII). 


LXXI. THE STORY OF MR. LITTLE-HARE AND MR. LION 
AND MR. TORTOISE?. 


Mr. Little-Hare went to enter the service of Mr. Lion. But one day 
Mr. Tortoise also entered Mr. Lion’s service. Then one day Mr. 
Little-Hare asked (Mr. Lion), saying, “Sir, have you a mother ?”’ 
And he replied, ‘‘Yes!”’ Then Little-Hare said, ‘You are foolish, let 


1 The handles of native axes and hoes have holes in the heads, into which the 
metal is fixed. When an axe or hoe-head comes loose or slips out, the handle 
is struck smartly on a piece of wood to jerk the head tightly in again. 

2 Cf. a similar trick played on the Elephant in the Subiya tale ‘“‘Nakala 
n’usulwe’”’ (Textes Soubiya: E. Jacottet p. 37). 

3 This might also be translated: I have both in me! 

4 Cf. the Subiya story ‘‘Z’ongwe ni sulwe” (Textes Soubiya: E. Jacottet p. 17). 
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wa li sumine ati: Ciweme, kb ya, uka wepaye! ne 
Sombi kambi kasutia a li twite ifinant kuli Banyina Kalulu 

mfiso ifya wanyinato Wankalamu. Popele kambi kaswtba ah laile 

kuli Wankalamu ati: Sikulu, nd ya ili ndya-po utuiduygo! Na wo 


Waykalamu ne ku sumina ati: Ké ya! Ne ku fika kuli Wanyina, ne — ; 


ku wilikisya ati: Mama, mbilimwine, mbilimwine ! Popele wanyina 
cine ta li tekele-po, ne ku mu nanyine’nsima. : Me 
Popele kambi kasuia Fulwe a li lawile ati: Lelo ndu ki ya nowe 


ukti li amabungo. Wakalulu ne ku fitwa ati: Koku! Ati: Ké ya kumbi 


na weido ili % lya matuygo! Popele Fulwe ne ku sumina ati: Ciweme, 


ka mu yeni. Pa kwima Wakalulu, né ye Fulwe ne kwima uku da 


londa. Pa ku fiko’ko ukutali ku lupili, a li bwene Wakalulu wa injila 
mu nanda; na Fulwe ne ku fika kopele uko. 


Pa ku mu tona Wakalulu ta lu ku fwayo’ku mwipaya. Wanyina — 


Kalulu ne ku kana ati: Tau! Mu leke wumukwanu! Ne nsima ne ku 
nanya, ne finani ifya wanyinatio Waykalamu. Pa ku silo’ku lya, 
Wakalulu ne ku ladila ati: Twende, ti ye mu matungo! Wafulwe ne 
ku kana ati: Koku, na katala, ndu ku bwelela. Popele cine Fulwe wa li 
bwelele ku musi. | 

Pa ku fika kuli Waykalamu, wa li ba wulile ati: Kalulu a li mu 
tumpaikilent. Wanyina e-po wa li! Popele Wankalamu, pa kumfwe’ 
fyo, wa li lawile ati: Ka tt ya! Tangila! Na ye cine Fulwe wa li 
tangile. Pa ku fiko’ko ne ku wekata wanyina Kalulu, ne ku wepaya. 


_Kalulu, pa ku bwela, ali sangile tanyina wa fwa, ne ku fika kwato 
Wankalamu, ne kwikala mu cusi; lomba a lu ku lila. Wankalamu ne 
ku mwipusya ati: U lu ku lilile’ndo? Ne kwasuka ati: Koku Sikulu, 
ndu ku lila lukoso! Ne ku fuma, ne ki ya mu yanda umwa lu ku lala 
Fulwe. Pa ku fika, Wakalulu ne ku ladila ati: Kosya-po pamulilo! 
Popele Wafulwe, pa ku kosya-po, ne ku ®epaya. 


DXXII.ICISIMIKISYOICA KU PULUKA AWANICE KULI 
WASISIMWE. 


Umuntu wa li fyele atidana wasanu. Ati a fyale lukoso, ne kwaluka 
ni mpofu; lomba ne ku lu ku ba wula ati: Mwe wana wanji, mwi lu 
kwendelo’ko kwiyamba, ka mwendelo’ku kwenka! Lomba nd ®o ati: 
Ciweme! Kambi kasuiba ta lile kopele uko ukwa ta kenye wisido, 
ati pakuti ye ni mpofu, te ku tu dula umwa kwendela fweio. Popele 
wa la bwene ni ku nsimu si lu kwikala mu muti. Ati: Nga tu pande 
utbuci! Kumfwe’cintu ci lu kwisa; nd to ne kwikala, lomba wa lu ki 
lyo’wuct. Na co ne ku fika, ne ku lawila ati: Amasina enu ni mwe 


wani? Nd wo ne kwasuka ati: Uyu ni Katansa, wyu ni Kakonso, 


ali lawile ati: Muli tumpile, nga tu wepaye! Mwa ku syuka! Po; ole 


sut one day Little-Hare secretly took to his mother some of the 
of Mr. Lion’s mother. Then one day he bade Mr. Lion farewell, 
ng, “Sir, I am going (out) to eat some rubber fruit.’”’ And Mr. 
_ lion agreed, saying, ‘“‘Go!” And he reached his mother, and called 
_ out, “Mother, put on the pot for me, put on the pot for me!”’ Then 

indeed his mother put it on, and made him some porridge. 
___ Then one day Tortoise said, ‘‘Today I am going with you to where 
_ the rubber is.” Mr. Little-Hare was angry, and said, ‘“‘No!”’ He said, 
“You go somewhere else to eat rubber fruit!’ And Tortoise agreed, 
_ saying, “All right, go along.” When Mr. Little-Hare arose, Tortoise 
__ too got up to follow him. When he reached the distant hill, he saw 
_ Mr. Little-Hare enter the house; and Tortoise arrived right there. 
When Mr. Little-Hare saw him, he wanted to kill him. Little- 
Hare’s mother forbade him saying, ‘“‘No! Let your brother alone!” 
And she cooked porridge, and some meat of Mr. Lion’s mother. When 
they had finished eating, Mr. Little-Hare said, ‘“‘Come, let us go to 
the rubber-trees!’’ Mr. Tortoise refused saying, “‘No, I amtired, Iam 

going -back.”’ Then indeed Tortoise returned to the village. 
When. he reached Mr. Lion, he said, “‘Little-Hare deceived you. 
His mother is there!’ Then Mr. Lion, on hearing that, said, ‘Let us 
_ go! Lead the way!’’ And so Tortoise led the way. When they 
oe there, (Mr. Lion) caught Little-Hare’s mother, and killed 

er. | 
Little-Hare, on returning, found his mother dead, and arrived at 
Mr. Lion’s home, and sat in the smoke; and then he began to cry. 
Mr. Lion asked him, saying, ““What are you crying for?’”’ And he 
replied, “‘Nothing Sir, I am just crying!’ And he went out, and went 
to the house where Tortoise was sleeping. When he arrived, Mr. 
Little-Hare said, ‘‘Start the fire!’ And then, when he had made it 
~ up, he killed Mr. Tortoise. 
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LXXII, THE STORY OF HOW CHILDREN ESCAPED FROM 
THE OGRES. 


A man had five children. Just after they were born he became 
blind; so then he said to them, ‘“My children, don’t go over there to 
the forest, you must walk round about here only!” So they said, 
“All right!’ One day they went over to the very place that their 
father had forbidden to them, considering that, since he was blind, 
he couldn’t tell them where they ought to go. Then they saw some 
bees in a tree, and said, ‘‘Let us cut out the honey!” Then they heard 
something coming, and they sat down and began eating the honey. 
And it arrived and said to them, ‘‘What are your names ?”’ And they 
answered, ‘“‘This one is Kawansa, this one Kakonso, this one Muse- 
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nyu ni Musefwe, uyu nt Numbulula, wyu ni Luibetambwa,* wwa te- 
twile pekosi pote apo! Popele ne kwitila pansr ukii ya ku tumpukila 
kwato. rs Sp 

Popele kambi kasutia Luwetambwa, umukulu bantu, wa li labile 
ati: Mwe danice banji, yga tt ye-po kulya-uku twa ile kalya kasuiba! 
Né to ta li sumine ati: Ciweme, ka tu yeni! Lomba wa lu ku ya, ne 
ku fika kopele uko ku muti, ne ku panda ne wuct: lomba ba lu ku lya. 
Kawili kumfwa ci lu kwisa copelé co, ne ku fika, ne ku wekata, ne ku 
ia twala kwatto uku ca fumine, ne ku wesalila mu yanda ya-cico; ne 
ku wika-mo ne milando; lomba ci lu ki ya mu ku poke’ citbyakwe, ati 
twise, tu wd lye wadili. 


Uko uku ta syele, na cimbi ne kwisa, ne kwisula-mo, ku sangana 
abantu ba likele; ne ku @epusya ati: Amasina enu ni mwe bani? Na 
wo ne kwasuka ati: Uyu ni Katansa, wyu ni Kakonso, uyu nm 
Musefwe, uyu ni Numbulula, newo ni ne Lutbetambwa, ne na wetwile 
pekost powe apo! Popele ne kwitila pansi ukii ya ku tumpukila 
kwato. 


Popele uko uku ca ile, né co ne ku bwela ne citdyakwe ati tu ka lye | 
atwantu wesu. Popele fya li sangile ni ku cibyatto ci likele pa luwansa; : 
ne kwipusya ati: To sangile-po awantu tanji mu nanda? Nd co ne 
kwasuka ati: Na twa saygana-mo, ta likele. Na wepusya ati — ; 
Amasina enu ni mwe tani? Né to ne kwasuka ati — Ni fwe Waka- 
wansa na Kakonso na Musefwe na Numbulula na Luwetambwa uwa 
wetwile pekosi powe apo! Pa ku sila uku wepusya, nsi ba bwene-po, 
né ko wd ya! Lomba n& co ne ku lawila ati: Wando wa ipusya? 
nga to wepwisye, nga ta wele-po ne kuya! Popele lomba fya lu ki lwa, 
ne kwipayana fyotatu. 

Lomba Luwbetambwa ne ku lawila ati: Mwe wame, fidya ifintu fi 
li fwile, nga tu ye-ko! Cine ati @d ye-ko, ku sangana fyd fwa; ne ku 
éula ne ciswi, ne ku fi tubula; lomba ne éantu wa lu ku lapuluka; 
lomba ne kwiwaka ne misi iyakuti ubwinjt. 


LEXXITI. ICISIMIKISYO ICA MUNTUNSI NA SISIMWE. 


Umuniu umbi wa li syele mu masala enka: lomba eli a ygd ya ili a 
sepa. Pa kweta ati a yé fyo e-po ku tuliko’muti wa fisepo. Eli ci nga 
mu tola ili a imakene ifyo ku fisepo. Pa ku tone’ fyo, ca li lawile ati: 
Nindo wa koyka? Kumfwa ati: Fisepo! Popele ca li lawile ati: Tole’ 
fisepo aft! Eli a tole’ fisepo. Kumfwa ati: Mbe’fisepo ift na pumba 
Sikulu, sombi mbe’fyo ifyakwiulu, ko nina syani? Kumfwa ati: Mbo’ 
ku cite fi? ne ku mwimya uku mu posa‘kwiulu; lomba a lu kit ya 
kwiulu ne ki swe’ fisepo. Kumfwa ati: Mba pano nseluke syant? 
1'These names indicate as follows: Kadansa (little threshing-floor), 


Kakonso (little urine), Musefwe (white toadstool), Numbulula (yellow toad- 
stool) and Luwdetambwa (a species of tree). 
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Numbulula, this one Luwetambwa, I who struck you 
ur neck!” Thereupon they disappeared underground to 
e up again at their home. : 

Then another day Luwetambwa, the eldest, said, “My younger 


. brothers, let us go over there where we went that day.” And they 
___ agreed and said, “‘All right, let’s go!”” So they went and reached the 


very same tree, and cut out some honey, and were starting away. Then 


_ again they heard the same (ogre) coming. It reached them, caught 
_ them, and took them off to its home from which it had come, and 


shut them up in its house, and piled logs (before the door); then off 
it went to get its companion, so that they might come back and eat 
them (the children) up together. 

Over there where they were left another ogre came and opened 
the door, and found the children (lit. people) sitting down, and asked 
them, “What are your names?” They answered, ‘“‘This one is 
Kawansa, this one Kakonso, this one Musefwe, this one Numbulula, 
and I am Luwetambwa, I who struck you there on your neck!” 
Thereupon they disappeared underground to come up again at 
their home. 

Then the other, from where he went, came back with his com- 
panion to eat their people. Then they found their fellow sitting in 
front of the house, and asked him, “‘Haven’t you seen my people in 
the house ?”’ And it answered, “I found them sitting down, and I 
asked them what their names were, and they answered, ‘We are 
Kawansa and Kakonso and Musefwe and Numbulula and Luwetam- 
bwa, who struck you there on your neck.’ When I had finished ask- 
ing them I didn’t see them or where they had gone.”’ Then the 
(first) said, ““Why did you ask ? If you hadn’t asked, they couldn’t 
have gone!”’ Thereupon they fought, and all three killed one another. 

Then Luwetambwa said, ‘‘See, those creatures are dead, let’s go 
over there!’’ And so it was, when they went over, they found that 
they were dead; so they took a knife and cut them open, when, lo! 


~people came forth, and built a huge number of villages. 


LXXIII. THE STORY OF THE MAN AND THE OGRE. 


A certain man remained alone in a deserted village; so he went 
out to collect food. When he was out like this he came upon a fruit 
tree. It was then that it (an ogre) found him standing thus by the 
tree. On seeing him, it said, “What are you after ?”’ He said, ““Fruit!”’ 
Then it said, ‘Pick up these fruits!’’ and he picked the fruit up. Then 
he said, ‘““These fruits I have begged, Sir, but what about those 
above ? How do you climb ?” Jt answered, “How about doing this!” 
and it lifted him and threw him up. So he went right up and picked 
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Kumfwa ati: Mbo’ku cite’fi? alu ku twala panst amaw 
ati a seluka pansv. on 

Eli a nga ‘hake imipo ne ku yo’ko a lu ku lala. Na katoi 
kasutda ka bwela uyo, lomba ku sayga ni ku fisepo ifyo. Blu ayga puyga 
ku sanga fyd wa. Kawili apo eli a yga mu konka umwine wa fisepo; % 
lomba ne ku mu ninika mu swe fisepo ifyo. Lomba kawils eli a nga mu 
selusya; popele ne ku bwelela. Olo ku kasutwa a bwelela ku sayga ku 


fisepo ta fya wile; eli a nga mna umwine, pa ku sayga ate ta ngesa . 


umwine wa fisepo. Popele, pa kwisa, uyo ne ku lawila ati: Mba Wa 


ku tuma ati nina ku fisepo ni Gani? Lomba apo eli a yga latila ati: 


Pano tesi u seluke, wa kwililila ne fisepo kwiulu! Lomba ati a cite? 
fyo, uku bwela uyo woyu; lomba ne ku mu twala ne fisepo ifyo. Popele a 


wa li silile uko, ta bwelele woyu. 


LXXIV. ICISIMIKISYO ICA MUNTUNSI NA 
KAWANDAMI NE MIWENSI. 


Umuntunsi wa li imine ne ki: ya mu mpayga ne mbwa syakwe, ne 
kwipaya amakayga, popele ne mfula ya lisile. Popele a li saygile 
inanda ikulu. Sombi pa kwinjila mopele umo, a li umfwile umuntu a 


ku muntunsi ati: Telela-ké ko! ne ku mwipusya ati: Mba wa fuma 
kulipt, we muntunsi? Na& ye celele; lomba a lu ku li tutumina. Kawili 
na cimbi ca li fikile ica mitwi itatu. Ca lt mwipwisye ati: Mba wa 
fuma kulipi, we muntunsi? Popele a likele celele ne mbwa syakwe. 
Ca li lawile lidili ico ica mitwi ttatu, ati: Oca makanga owe! u pelé 
mbwa syowe! si dye! si none! na we u si dye! u none! na fwe tu ki 
lye! 

- Popele lomba a lu ku lila yenke’minsosi. Ca li lawile liwili ati: 
Wewo, we muntu, to lu kumfwa? Oca makanga owe! u pelé mbwa 
syowe! st dye! st none! nd we u si dye! u none! na fwe tu ku lye! 


Popele kawandami, uwa li mu citbumba, ne ku lawila ati: Weto, 
we muntu, oca makanga owe! u pelé mbwa syowe! si dye! si none! na 
we u si dye! u none! nd wo wa ku lye! @a none! n& fwe tu wa lye! tu 
none! Popele ne ku lawila ku mitensi ati: Ci weleni, mwe fita 
fyanjt! Popele nd yo ne ku wela ati: We-e-e-e! 


Popele pa kumfwe’ fyo ica mitwi itatu ca li fumine uludilo, ne ca 
mitwr wilt. Lomba fi lu ki ya mu mpango’lu@ilo. Popele kattandami 
wa li ponene, ati: K6 ya, wu lole neli ni panuma! 


LXXV. ICISIMIKISYO ICA MUCENJE NE MUWYAKWE 
UWA IKATENE NAKWE UWULUNDA. 


Kambi kasuta Wamucenje wa li letele umulandu, ne ki ya ku — 
muwyawo ati: We mwame, mpele-po indalama, ne mutwyowe, ndu- 
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Ww now am I to get down 2” It said, 


d up his bundle and went off to where he slept. Then 
ain another day he came back and found the fruit. He shook (the 
____ tree) and the fruit fell. Thereupon he went in search of the owner of 
ae he fruit, who helped him up to pick fruit; then helped him down 
again, and he went back home. But, alas, one day he came back and 

_ found that the fruit didn’t fall. So, when he saw that the owner 
__ hadn’t come, he climbed up himself. Then the (owner) came and 
___ said, “And who has told you to climb up to the fruit ?” And then, 
“Now you don’t come down, you will go right away up with the 

_ fruit for ever!’ Thereupon he didn’t come back, not he; he was 
_ taken right away with the fruit. There was the end of him; he didn’t 

come back, not he! . 


LXXIV. THE STORY OF THE MAN, THE LIZARD AND THE 
; TERMITES. 


4 ree 
. A man rose and went into the veld with his dogs, and killed some 
q guinea-fowl; then the rain came on. Then he came upon a large 
house ; but when heentered he heard someone coming with a great wind 
._ and in came one with two heads, and said to the man, “‘Move over 
_  there!”? and then asked him, “‘Where have you come from, you 
{ man ?”’ He was silent and trembled all over. Again another arrived 
3 and he had three heads, and he asked him, “‘Where have you come 
| from, you man ?”’ But he kept silent, and his dogs too. Then said 
P Three-Heads, “Roast your guinea-fowl! give them to your dogs! let 
them eat them! let them get fat! you eat them (the dogs)! you get 
a fat! and let us. eat you!” . 

Thereupon he started to cry, — all tears. It said again, “Hey, you 
man! Don’t you hear? Roast your guinea-fowl! give them to your 
dogs! let them eat them! let them get fat! you eat them! you get 
fat! and let us eat you!”’ 

Then a lizard that was in the wall said, ‘““Hey, you man! roast 
your guinea-fowl! give them to your dogs! let them eat them! 


let them get fat! you eat them! you get fat! and let them 


(Two-Heads and Three-Heads) eat you! let them get fat! and let us 
4 eat them! let us get fat!’’ And it said to the termites, “Shout, my 
soldiers!’”? And they shouted, ““We-e-e-e!”’ 
. When Three-Heads heard that he went out in haste, and Two- 
Heads with him. Off they sped into the veld. Then the lizard dropped 
down and said, ‘‘Go, and don’t look behind you!”’ 


LXXV. THE STORY OF MUNGOOSE AND HIS MATE WITH 
WHOM HE WAS FRIENDS. 


One day Mr. Mungoose was in trouble, and he went to his com- 
panion, saying, “Mate, give me, your friend, some money, that I 


al 
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duke-mo. Popele nd ye a li wulile indalama, ne teu tha pela. Wamu- a 
cenje lomba wa lu ki ya kwaito. Pa kwewba ati wa fika, ne mulandu 
uyo ne ku sila. Umutdyato ne kwisa na ye umwine wa ndalama, ati: 
Mweto, Mucenje, mpeni umulandu wanjt! Mucenje ne ku lanbila ate: 
Koku, pakuti wetdo ne ludilo to kwete-po, test nku pele-po! Wa hi umine 
Wamucenje, lomba ta lu ki, yo’lubilo. Umubyatio ne ku lawila ati: 
Mucenje ndipe umulandu, uludilo te citasyo! Ne kwima lomba na ye 
alu kit ya kwakwe. 2 : 

Pa kweta ati a fika kwakwe ne kwikala, kawili ne ku bwelela kult 
Wamucenje, ne ku lawila ati: We mwame Mucenje, ndipe umulandu, 
uluwilo te citasyo! Wamucenje ta li imine, lomba wa lu kt yo’luiilo. 
Pa kweba ati kambi kasuia kale wa saygile mu tulo Wamucenje, ne 
kwinjila nd ye ne ku wekata Wamucenje. Ati: We mwame Mucenje, 
mpele umulandu, uludilo te citasyo! Wamucenje wa li imisye, ne ku 
mu pela. 


LXXVI. ICISIMIKISYO CAKWE MUKANA-LWEWO. 


Kambi kaswuida atantu ta li fumine ku musi wa mfumu, ne ku lu ku 
ya ili ba pitana, ne ku tulumukila ku yanda ku mufusi. Wa sangane 
inanda pa li imo ne cintengwa. Wa sangane umwine a lu ku fukuta. Pa 
ku sila uku fukuta, ka ima, ka wule’cela, lomba a lu ku kunka; kawile 
ne ku ct bwelesya-po icela. Na wawvo atiantu wa li kaynkamene, pa ku 
wona ifyo ifi alu ku cito’mufusi. Wa li imine ato wantu, lomba wa lu 
bwelele ku musi. Pa ku fiko’ko ku must, wa li lawile ati: Sikulu, uko 
uku twa ile, e ku sangana umuntu alu ku fula fimbi amase ne fitwanga: 
uku fula umwine, umuntu umo ne ku fukuta! Popele imfumu ya li 
latile ati: Mailo mu ka twale-ko ulwino lwa nsofu. Popele icine ulu- 
celo wa lile ne ku pinta ne lwino: ne ku fika na koko. Wa sangane 
umwine a lu ku fula. Pa kweba ati a wa one, ati: Mitende mwe 
wame! Nad wo ne kwasuka ati: Mitende! Wa li lawile ati: Sombi 
imfumu ya tu tuma ati: Ka mu yeni kult woyo muntu umufusi; ndu 
ku fwayo’wulunda! Na ye wa li lawile ati: Ciweme! Ne kwinjila na ye 
mu nanda, ne ku wula ifyanda fya mase ne fyanda fya tutemo, ne ku 
wa kakila ati: Ka mu yeni: na netio ndi panuma! Popele icine wa li 
imine, lomba wa lu kit ya. 


Pa ku fiko’kokumfumu, ta li tulile ati: [fi a leka umulunda wenu 
aft; nd ye umwine a li panuma. Popele icine wa li injisye amase ayo. 
Popele pa kwewwa ati uko ukwa syele né ye umulunda wakwe, né ye, pa 
ku pite’nsiku, wa li longele nd ye ifyanda fya mase ne fyanda fya 
tutemo; na ye ne ku lu ki, ya. Ati: Tange nka wone-po ku mfumu na 
newo. A li fikile na ku mfumu uko, ne ku fika fidya ku mpanga, ne 
kwikala. Kumfwa awantu ati: Ta mu @one-po umulunda wa mfumu 
ngulya wa isa-po lelo? Popele icine ne mfumu ya li fumine, ne ku mu 
twala ku yanda iweme. Na ye ne ku fika ne kwinjila. Pa kweba ati 
reupgulo a li kakulwile ne fyanda fya mase, ne ku twala ku mfumu 
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myself with it;” and he took some money, and gave to 


Mungoose, give me my loan!” Mungoose said, ‘No, because you 
have no speed, I won’t give it to you!” Mr. Mungoose arose and 
‘sped away. His companion said, ‘““Mungoose, repay me my debt, 


_ speed is not an absolute hindrance!” And he too arose and went 


home. | 

When he had reached his home, and had sat down, again he re- 
turned to Mr. Mungoose, and said, “Friend Mungoose, repay me my 
debt, speed is not an absolute hindrance!’ Mr. Mungose arose, and 


_ sped off. But one day he came upon Mr. Mungoose already asleep, 
_ and he entered and caught Mr. Mungoose. He said, ‘Friend Mun- 


‘ 
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goose, give me my loan, speed is not an absolute hindrance!” Mr. 
Mungoose took it up, and gave it to him. 


LXXVI. THE STORY OF MUKANA-LWEWO. 


One day some people went from the village of the chief for a walk; 
and came suddenly upon the house of a black-smith. They found 
that there was but one house and a smithy. They found the owner 
working the bellows. When he had finished blowing, he arose and 
took the iron, and began to hammer; and then again put back the 
iron. And those people were amazed, when they saw what the smith 
did. Those people arose, and returned to the village. When they 
reached the village, they said, “Sir, where we went, we found a man 
forging hoes and small axes in an extraordinary way. He himself 
forged, and one and the same man blew the bellows!’’ Then the 
chief said, “Tomorrow you must take an elephant’s tusk.” Then 
indeed in the morning, they went and carried the tusk; and reached 
the place. They found the owner forging. When he saw them, he 
said, ‘‘Greeting, friends!’’ And théy answered, ‘‘Greetings!”’ And 
they said, ‘“The chief has sent us saying, ‘Go to that smith; I want 
friendship!’” And he said, “‘All right!’ And he entered the house 
and took a bundle of hoes, and a bundle of axes, and tied them up 
for them, “‘Go! and I am coming behind!”’ Then indeed they arose 
and went. 

When they reached the chief yonder, they put down (the bundles) 
saying, “These are what your friend has put aside; and he him- 
self is coming behind.” Then indeed they put those hoes inside. Then 
his friend, where he remained, after some days gathered together 
bundles of hoes and of axes, and set out, saying, “‘Just let me too see 
the chief !’’ He reached the chief there, and arrived thus in the bush, 
and sat down. The people said, ‘““Don’t you see the friend of the chief 
yonder has arrived today ?” Then indeed the chief went out, and 
took him to a good house. And he arrived and entered. In the 
evening he undid his bundles of hoes, and took hoes and axes to the 


10 


ae ee ee eet Oe SO gS ET eS A eee Cis) 

> a oe Fe .. ‘ , ot Saget Pe 

Ste aes a oe z ai ac) Pp 
maitre = a eo aay BA a 

meee J E < *# 

-~ 4 =. 


146 Memoirs of the American Folk-Lore Society pe rs 


amase ne tutemo. Pa kweiba ati bwé co’lucelo ne ku linsya. Pa kweiba 
ati lucelo kawili, a lile ku mfumu, ati: Pano Sikulu na netbo ndu ki 
ya-po kwanji lelo! Popele imfumu ya li mu loygelele wiburboni, ne 
kwima lomba alu ki ya. Ne ki ya na kwakwene ku fika, ne ku tatika 
imilimo yakwe iya ku fula: wumuntu wmo umwine ne ku kuyka. = 

Kawili pa ku pite’nsiku isinji, imfumu kawils ya lt tumine awantu 
tha-yiko ne lino lya nsofu, ati: Mu twalilent wumulunda wanjr ! Nad to 
cine ne ku fika: lomba ta lu ku tule’lino, ati: Ilino ili lya fuma ku 
mfumu; ya eda ati Mu twalileni wmulunda wanji! Na ye ne ku tota 
ati: Na toto’kwakuti imfumu yanji! Ne kwinjila mu yanda ne ku 
ula ifyanda fya mase ne fya tutemo, ne ku twa loygelela ati: Ka mu 
yeni! Popele nd wo lomba wa lu ki ya, ne ku fika na ku mfumu ne 
mase ne tutemo. 

Pa kwetda ati sya pita insiku isinji, a li imine Mukana-lweio, 
lomba a lu ki ya, ne kufika ka fika ku mfumu, ne ku mu laynga ne 
nanda. Pa kweita ati bw co’lucelo, ati: Pano ndu ki ya lelo Sikulu, na 
manama? Ne ku ula na kalume, ne ku mu pela ati a ka lu ku kofwa-ko 
Na ye wa li pokele, lomba a lu ki ya, ne ku fika na kwakwe. 

Kawili att si pite’nsiku, imfumu ne kwima-po ulwendo, nd ye 

Mukana-lweto ukwa li ne kwima, ati: ka wone-po imfumu, na % . 
fuyga. Nekufika ka fika. Wa li mu wulile ati imfumu ¢ lile kuno. Wa 
listle Wamukolo, ne yanda ne ku mu pela. Pa kweia ati bwa ilo’ 
dusiku, ne kwisa Wamukolo, ne kwambala impindi ikulu ukwakutt. 
Uyo Mukana-lwetto ne kwetia ati: Ka mu yeni pano, Mama, njisale- 
ko. Wamukolo wa li kene ati: Koku, ndu ku ku fwaya weto. Mukana- 
lwetto ne ku kana ati: Koku, pakuti mu li Wamuka-mfumu: we kesa 
kunjipayakumfumu! Nato Wamukolo ne kulawila ati: Koku, mba ni 
nant uka lawila? Mukana-lweto nekusumina ati: Ciwememwe wene! 
Ati: Inya, pakuti insiku syonsenda kukumbwa. Popele wa li lele icine. 
Pakati ka wusiku Wamukolo ne ki ya kwato. Pa kweta ati bwa 
co’lucelo, ne ki ya Mukana-lweto ati: Pano ndu ki ya kwesu. Ne ku 
mu kanya ati: Koku, ko ikele, tange tu ku wone-po. Na ye cine wa li 
lele-ko insiku sisanu. Pa ku sila insiku sisanu, lomba a lu kt ya 
kwatto. Pa kwetia ati sya pita insiku isinjti Wamukolo ne pafu ne ku 
kula, ne mfumu ne ku fika. Ne ku lawila imfumu akasuéa kopele ako 
ya fikile, ne ku weta atasanu wonse, ati: Mwense iseni kuno, ndu ku 
fwayo' ku mu wonent pa tupafu! Popele icine wonse wa lisile, ne ku wa 
wona. Wa sayga wonse atdnice taswetele, ta ba kwete amapafu. Pa 
kwewa ati Wamukolo, ne ku @epusya ati: Mba mwetto mwe Wamu- 
kolo, nant wa mu peleni ipafu? Ne kwasuka Wamukolo ati: Koku, ni 
nsima na tkuta! Ati: Koku, kani tesi u labile bwaygu, ndu ku kwi- 
paya! E pa ku sumina Wamukolo ati: Lydkwe Ciluti, e wa mele 
ipafu. Pakuti ili mwa ile ulwendo, a lisile kuno, a li lele-ko insiku 
sisanu; e wa mpele ipafu ile. 
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+ morning he remained over. But the following morn- 
ees went to the chief and said, “Now, Sir, I am going home 
today!” Then the chief gathered together goods for him, and he 
__ arose and went. And he went and reached home, and began his 
__-work of forging; and he himself alone to hammer. 
Again many days after, the chief again sent his people with an 
_ elephant’s tusk, saying, ‘“Take it to my friend!” And they indeed 
arrived and put down the tusk, saying, “This tusk has come from 
the chief; he told us to take it to his friend!’’ And he was pleased, 
and said, “I am very grateful to my chief!”? And he entered the 
house, and took bundles of hoes and of axes, and gathered them 
together for them saying, ‘Go!’ And then off they went, and 
reached the chief with the hoes and axes. 

Many days later Mukana-lwewo arose, and off he went, and 
reached the chief, and he showed him to a house. When morning 
dawned, he said, ““Now I am going today, Sir, I am in a hurry!” 
And the (chief) took a slave, and gave to him to help him. And he 
received him, and went, and reached home. : 

Again after some days the chief began a journey, and Mukana- 
lwewo too arose saying, ‘‘Let me see the chief, [am longing for him!’ 

; And he arrived. They told him that the chief was gone away. The 
3 principal wife of the chief came, and gave him a house. When dark- 
3 ness fell the principal wife came, and talked for a very long time. 

That Mukana-lwewo said, “‘Go along now, Mother, and let me shut 
the door!’’ Recusavit autem uxor principalis, “Nolo,” inquit, “te 
enim mecum concubare percupio.” Mukana-lwewo item, “Nolo, 
quia regis uxor es, quem metuo ne me supplicio afficiat.” At uxor 
principalis, ““Desine metuere: num quis regem certiorem faciet ? 
Mulieris tum libidini obsecutus est Mukana-lwewo: “Concedo,” 
inquit, “tibi: culpa tamen te est penes.” Respondit illa, “‘Esto, tui 
amore cotidie ardeo.”’ Tum demum concubaverunt. Media nocte 
domum sese contulit uxor principalis. Ubi primum illuxit Mukana- 
~Iwewo ad eam iit dixitque, “Nunc domum eo.” At illa, “Te com- 
morari iubes; prius enim te videre velim.” Itaque postquam quin- 
que ibi dies cum ea concubavit, domum discessit. Multos post dies 
praegnans facta est uxor principalis, atque rex rediit. Ko ipso die 
quo pervenit uxores omnes arcessivit: “Huc,” inquit, venite 
omnes; uteros enim vestros inspicere mihi est in animo.” Tum vero 
omnes convenerunt, easque scrutatus iuniores omnes integras et 
intactas invenit. Cum tandem ad uxorem principalem ventrum 
esset, ex ea quaesivit, ““Quisnam tibi, uxor principalis, uterum 
dedit ?”’ Respondit illa, ‘“Praegnans non sum, mihi pulte venter 
tumescit!” Tum rex, “Mentiris; nisi statim vera dixeris, te inter- 
ficiam!”’ Deinde confessa est uxor principalis, ‘““Chiluwi,” inquit, 
“me gravidam reddidit; nam dum in itinere abes, hue venit et 
quinque dies mecum concubavit. Ile, inquam, me gravidam reddi- 
dit.” j 
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Popele imfumu ne ku fitwo’kwakuti, ati: Ka mu letent, tu mwipe 
Popele wa a atwantu kuli M ukana-lwewo, ne ku fika, ne ku mike: | 
ati: Weto e we wa pele atasanu ipafu: N ad ye M ukana-lwewo ati: Ka a 
tu yeni! Popele a li labile ati: Mpisyent kula Wamwinsyo danji, yka 
wa laye-po! Popele icine atbo wantu bali sumine uku mu twala. a 
Popele wa li fikile na koko kul Wamwinsyo dakwe, ne ku lawila :: 
Wamwinsyo ati: A cite’ndo uyu muntu? Ati: A lala na M uka-mfumu! ; 
Wamwinsyo ati: Ciweme, nga ta ka mwipaye! Ni want abakwartbo? 
Atoakast bavo ta li lawile ati: Ulu! mwe bantu, umukwatienu ba ka 
mwipaye? Ati: Inya, yga ba ka mwipaye! A li ykene akalekale. Tatu 
ku pita-ko na kukuno. Nsi lu ku mu fwaya lelo uku mu wona nelt 
kumutona, i! Ne ku lawila atakasi @aio ati: Kansi ta mu li-po- 
bwino! Ta mu mu lubula umukwaidenu? Na to ne ku kana ati: 
Koku, na ne ndi ne matoni? Kawili ye umwine e mutoni! Popele 
bwa lilile ne dusiku, ne fyakulya ne ku wa pela. Pa kwetba ati pakati 
ka dusiku, da li fumine Wamuka-mwinsyo wakwe ne thukusi, ne ku 
mu sanga a li lele pakati; ne ku mu tusya ati: Wuka! Na ye ne ku 
tuka; ne ku mu pelo’bukusi ati: Utbukusi wiu u ka fwale. Pa ku 
fika ku mfumu, u ka lombe-po ne nkama. Pa ku fula, ne yguo u ka fule. 
U ka tone imfumu ya ku pulusya! 

Popele icine bwa li cile ulucelo; wa li imine, lomba wa lu ki ya. Na 
ku mfumu uko ne_ku fika. Ne ku lawila imfumu ati: Mwa mu leta 
Mukana-lweto? Wa li lawile ati: Inya Sikulu, twa mu leta. Wa li 
itile Wamukolo, ati: Mukolo isent kuno! Ati: U mwa lele nakwe ulipi? 
Ati: Wopele uyo, Sikulu! Mukana-lweto ati: Newo Sikulu, nsi na 
lele-po ne wasanu, wa lu ku mbepela! Imfumu ya li lawile ati: Ciweme, 
twa ku mwipaya ulucelo! Popele icine wa li mwinjisye na mu yanda. 
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Pa kweta ati bwa co’lucelo, ati: Mu fumyent Mukana-lweio, tu ka 
murpaye! Popele icine wa li mu fumisye. Ne ku lawila ati: Mpene-po 
wykama Sikulu; mfule, ndi laye-po! Popele icine iyo mfumu ya li 
sumine, ne ku mu pele’nkama. Wa lile na ku cintengwa, lomba wa lu 
ku fukuta. Imfumu nd yo lomba i likele. Ne kwapula ne nkama um- 
wine, ne ku wula iykuynko Mukana-lwewo, ne ku tatika uku kuyka. 
Att: Mba Mukana-lweio a la kana syani? Ne nguo ne ku pona. Pa i 
kwetba ati imfumu i mu lolesye, ya li mwitile ati: Tange isa kuno 
wewtio! Popele icine a lile, ne ku fika ku mfumu, ne kwimakana. Ne | 
kwita na Wamukolo, ne ku lawila kuli Wamukolo ati: Weto, we 
muntu, pakuti uyu mwanakasi umudyowe, te ku lala na weto koku; 
sombt umbi wa lele nakwe: uyu wa mu wepesya! Wamukolo wa li 
asukile ati: Ni umbi e wa lu ku fudukila muli wuyu, pakuti uyu inya 
muwdnakast umudyanji ! 


Popele imfumu ya li ne nsoni ukwakuti, ne ku mu ula Mukana- 
lwetio ati: Ndi ne nsoni, we mwame Mukana-lwetio, pakuti na ku 
wepesya. Popele icine ndu ku fwaya ati yku pele amatwoni aenji! . 
Popele icine ya li wulile amaitoni akuti ubwingi, ati: Mu pintileni . 
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was very angry, and said, “Bring him, and let us 


on him, saying, ‘It was you who made the wife of the chief 
pregnant!’ And Mukana-lwewo said, ‘“‘Let us go!”? And he added, 
_ “Take me to my uncle that I may bid farewell!” Then indeed those 
people agreed to take him. And they reached his uncle there, and 
__ the uncle said, ‘““What has this man done ?” They said, ‘He lay with 
__ the chief’s wife!’ The uncle said, “‘Right, let him kill him! Who are 
his relations ?”’ But his wife said: “What man! to let them kill your 
relative ?”’ He said, ‘“‘Yes, let them kill him! He denied me long 
_ ago. He never comes here. I don’t want to see him at all!’? Then his 
wife said, ““You don’t play the game! Won’t you redeem your rela- 
tive?” And he refused saying, ‘“No, have I wealth? He himself is 
the wealthy one! «Then night fell, and she gave them food. In the 
middle of the night, his uncle’s wife came out, with a loin slip, and 

, found him asleep in the midst; and she roused him saying, ‘“‘Wake 
up!” And he awoke; and she gave him the loin slip saying, ‘‘Wear this 
3 loin slip. When you reach the chief, ask for a hammer. Whilst forg- 
4 ing, let your calico drop down. You will see that the chief will 
: save you!” 
F 


‘ed 


Then indeed morning dawned; they arose and went. And they 
reached the chief. And the chief said, “Have you brought Mukana- 
lwewo ?”’ They said, “‘Yes Sir, we have brought him!’’ He called the 
principal wife, saying, ““Wife, come here!’ He said, ‘‘Where is he 
who lay with you ?”’ She said, ‘This very one, Sir!’’ Mukana said, 

| “No Sir, I lay not with the wife of the chief, she is telling lies about 
me!” The chief said, “Right, we shall kill you in the morning!” Then 

3 indeed they put him in a house. © 
When morning dawned, he said, ‘Bring forth Mukana-lwewo, 
and let us kill him!’? Then indeed they brought him forth. But he 
said, ‘Give me a hammer, Sir, let me forge, and bid myself fare- 
well!” Then indeed the chief agreed, and gave him a hammer. He 
~went to the smithy, and began to blow the bellows. And the chief 
sat down. And the smith borrowed the hammer, and Mukana- 
lwewo took the big hammer, and began to hammer. He said, ‘He 
who denies the charge, how is he to deny it ?’’ Atque decidit eius 
linteum. Quem intuens rex, “‘Huc quaeso, veni!’? Tum quidem ad 
regem processit et immotus constitit. Inde, cum uxorum principalem 
ad se vocasset, ‘‘Non haec,”’ inquit, ‘cum et illa femina sit, tecum 
concubavit, sed cum alio quodam concubavisti; de hac autem sine 
dubio mentita es!’ The principal wife replied, “It must have been 
another who changed himself into this one, because this one is indeed 

a fellow woman of mine!”” _ 

Then the chief was much ashamed, and said to Mukana-lwewo, 
“T am ashamed, friend Mukana-lwewo, because I lied about you. 
And so I want to give you much wealth!’’ Then indeed he took a 
great quantity of goods, and said, “Carry these for my friend!” 


a 


Lamba Polk Tales 149 


en there went people to Mukana-lwewo, and arrived — 
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umulunda wanji! Popele icine wa li imine, ne ku wa ula ato wantu, 
ati: Twendeni, tu pite kuli Wamwinsyo! Popele icine wa lile kopele 
uko kuli Wamwinsyo takwe, ne matboni ne ku wa pela onse, ne ku 
tota kuli Wamuka-mwinsyo @akwe ukwakuti ati: Ne matoni a li 
kwanji yka mu leteleni fyonse! Popele icine a lile kwakwe, amawboni 
onse a li pa yanda, a li imisye uku twala kul Wamuka-mwinsyo 

wakwe. Popele wa li pulukile fyopelé fyo Mukana-lwewo. 


LXXVII. ICISIMIKISYO ICA MUNTU UWA FWAILE | 
AWANTU WATATU. . 


Ne ku fwaya insensi ne mpendwa na tandakuwe, umwine wane. 
Popele lomba wa lu ki ya wmusinso, ne ku saygo’lupili lwa cika. Po- . 
pele ne ku lawila ati: Mpendwa, mwe mu fukula, lelo fukulent ulupili, 
tu pule! Cine ne kwinjila impendwa, ne ku tidula; ne bantu awo ne 
ku fuma mu lupili ulo. Popele umuntu ne ku tota ati: Mwandini 
Mpendwa, mu la fukula. Lomba ta lu ki ya. Te pa ku saygana 
matete a cika aenji; kumfwa ati: Nsensi, mwe wa tota uku teta matete, 
teteni-po lelo, tu pule! Cine ne kwinjila insensi ili « teta, ili 1 teta, ilr a 
teta, na pesidya we. Popele ne kwi tota insensi ku muntu ati: Cine 
mweto Nsensi mu la teta! Lomba filu ki ya. Kawilie pakusange 
nika iyakuti woukulu. Kumfwa ati: Tandakute, we wa toto’ kuta- | 
ntika ubwandafude, tantikeni-po lelo, tu wone-po! Popele ne ku ta- 
ntika pa nika tandakuwe ubwandafude. Ne wantu ne kwawuka ato: 
ne ku fika na ku mfumu uko wa lu kit ya. Kumfwa ati: Wewo wa 
atuka syant fyonsé fi ifiliapa; pakuti pa li ulupili ne matete ne nika? 
Kumfwa uyo muntu ati: Ta mu bwene, Sikulu, aba wonse aba na 
fwaya: impendwa ati i ka mfukwile ulwpili, ne nsensi ati i ka ntetele 
amatete, na tandakuwe ati a ka ntantikile inika? 


DLXXVIII. ICISIMIKISYO ICA MFUMU NE FILOLO 
FYA-IYO. 


Imfumu kambi kasuia ya li ladile ku @antu wonse ati: Mwense, 
mwe basaykwa, mu lete dawisinwe, njipaye Wonse, icalo conse lukoso; 
popele nka syale ne kwikala na mwetio mwe wanice na twanyinenwe. 
Kani mu ka kanye, na mwetdo mwense nkepaye! Né Ho wa li sumine 
abasaykwa, ne ki ya mu ku leta Gawisido, ne ku wepaya. 

Sombi umbi wawisi na Ganyina ne ki ya mu ku fisa mwicengo ne 
bwe ne ku styka-ko, ne ku lu ku ba twalila ifyakulya wiusiku. Popele 
wa la muripwrsye uyo musankwa ati: Mba tawiso weio, wba li kulipi, 
na wanoko? A li asukile umusaykwa ati: Wa li fwile! : 

Sombi kambi kasuia sisimuykulu wa lisile, ne ku lu ku mina 
awantu. Popele ne mfumu ya li wele ne mwenso ukwakuti, pa ku mona 


arose, and said, to those people,‘‘Come, let us pass by my 
e’s!”” And they went right to his uncle, and he gave him all the 
ods, and profusely thanked his uncle’s wife, saying, “And the 
____ wealth that is at my home I shall bring it all to you!” Then he went 
home; all the goods that were at his house, he picked up, and took 
_ to the wife of his uncle. And that was how Mukana-lwewo escaped. 


LXXVIT. THE STORY OF THE MAN WHO SOUGHT OUT 
THREE SERVANTS. 


_ And found the Cane-Rat, the Ant-Bear and the Spider, he himself 
making four. Then they travelled some distance, and found that a 
J mountain was in the way. And he said, ‘‘Ant-Bear, you who dig, 
burrow through the mountain today, let us get through!” Then 
indeed Ant-Bear entered, and bored through; and those. people 
emerged from that mountain. Then the man praised him saying, 
“Truly Ant-Bear, you do burrow.” And off they went. Then it was 
that they came upon many reeds; and he said, ‘“‘Cane-Rat, you 
3 whom they praise for cutting reeds, cut today, and let us go through. 
Then indeed Cane-Rat entered cutting and cutting and cutting, and 
out at the other side. And the man praised Cane-Rat, saying, “In- 
deed, Cane-Rat, you do cut!” And off they went. And then they 
came upon a very big river. He said, “Spider, you whom they praise 
for stretching your web, stretch it today, and let us see!’’ Then 
Spider stretched a web across the river. And those people crossed 
over and reached the chief whither they were bound. The (chief) 
said, “How have you crossed all the things that are yonder; for 
there is a mountain and reeds and a river ?’’ And the man said, 
“Don’t you see, Sir, all these that I have sought: Ant-Bear to dig 
through the hill for me, and Cane-Rat to cut the reeds for me, and 
Spider to stretch (a web) across the river for me ?”’ 


LXXVIII. THE STORY OF THE CHIEF AND HIS 
COUNCILLORS. 


One day the chief said to all the people, “All you young men 
bring your fathers, and let me kill them, the whole country through ; 
and then I will remain with you young people and your mothers. If 
you refuse to bring them, I shall kill all of you.” So the young men 
agreed and went and brought their fathers, and killed them. 

But one of them went and hid his father and mother in a cave, and 
closed it up with a rock, and took them food by night. Then they 
asked the youth saying, “Where are your father and mother ?” The 
young man answered, ‘“They are dead!”’ 

But one day an ogre came and began to swallow up the people. 
Then the chief became terribly afraid, when he saw the ogre coming 
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sisimunkulu a lu kwisa insiku syonse. Ya lt loyganisye atdnice 
pa calo, ne ku wepusya ati: Mwe wame ni nani uv li-po na wa 
nsikulule-ko? Popele atdnice thonse ne ku kana ati: Koku Si. ulu, ta 
tt kwete-po, pakuti mwa li lawile ati: Mwense mu lete dawisinwe, — 
twipaye! Sombi imfumu ya li ladile ati: Icine ndu ku kosya amasvwr 
kuli mwetdo. U li na Bawisi, kani a ta lete, nka mu pela icalo canjt 
cimbi! Popele umbi uyo ne kwasuka ati: Kani wifi, Sikulu? Ati: 
' Koku, Fya cine! pakuti sisimunkulu a lu ku tu sila ukulya. Popele ne 
kwima umbi, ne ki ya mu ku poka wawisi ava li mwicengo. Wa la 
labile ato @awisi ati: Kani ta lu ki ya mu ku njipaya? Na ye ne ku 
kana umwana wakwe ati: Koku, imfumu ya kosya amasiwi! Wa le 
sumine wawisi ati: Ka ti ya! ; aa 
Wa li fikile na ku mfumu, ne mfumu ya li temenwe ukwakuti: Ati: © 
Mu mbule, mwe tame, ifya mano ifya ku cite’cintu ici cisisimuykulu. 
NG ye wali sumine ne ku lawila ati: Mpeni insima ne mbusi ne mbwa! 
Popele icine né yo ne ku mu pela. Lomba a lu ku yo’ko kopele ku 
cilengwa uko ca lu ku lala, ne ku fika apepi pali sisimunkulu pa 
cilengwa, ne mbusi ne ku palamisya ne mbwa, ne ku nyuyngule’nsima 
ne ku pela imbusi, ne ku nukule’cani ne ku pele’mbwa. 


Popele sisimuynkulu, pa ku tone’ fyo, ne ku lawila ati: Uyu muntu - 
weto, to kwete amano. Insima ko pele’mbwa, icani u lu ki pe’mbusi! 
Né ye umukulu ne ku @ule’nsima, ne ku pele’mbusi, icant ne ku 
pele’mbwa. Sisimunkulu ne ku lawila ati: Wewo we muntu, to kwete 
amano, insima ku pele’mbwa, icant wlu ki pe’mbusi! Na ye umukulu 
ne ku wilikisya ati: Koku, mba kawili & bulo’muiye ku palamina a 
palamina! Ne ku nyuyngula insima, ne ku pele’mbusi, ne ku nukule’ 
cani ne ku pelembwa. Wasisimunkulu ne ku fuma panini, ne ku 
fumya umutwi, ati: We muntu weto, to umfwa limo, insima ko pele’ 
mbwa, icant u lu ki pe’mbusi! Sombi uyo muntu na ye wa li lawile 
att: Koku, mba kawilt % wulo’mutdye ku palamina a palamina! Ne 
ku wule’nsima ne ku pele’mbusi, icani ne ku pele’mbwa. Popele, pa ku 
wone’fyo, basisimuynkulu wa li fumine ne ku mwikata pa kutioko wyo 
muntunsi; nd ye ne ku cikata, ne benji atbantu ne kwisa, ne ku cipaya. 


j 
{ 
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Popele imfumu ati: Ka leteni tafumbwa atalaye. Ne kwisa @afu- 
mbwa, ati: Fumbwa, fumbululo’bwaynga! Imfumu ati: Ta wisi uku 
wuka. Wafumbwa ne ku ta tamfya; uku cita kantu @aba! Ati: Keteni | 
Wakatandami! Na Wakatandami ne ku fika, ati: Mu dulo’musya- 
ygalala, mu kule mwipafu, ne cimo mu pisye-po! Popele icine wa li 
citile fyopelé fyo. Wasisimwe ne ku panduka, ne ku lu ku fuma atdantu 
awenjt. Ne calo uyo umukulu ne ku mi pa ku mfumu. 


"—— 


er togeth 11 the young people in the country, 

hen “Friends, who has his father here, that he may give 
ice ?” Then all the young people denied and said, ‘‘No Sir, we 
one, because you said, ‘All of you bring your fathers and let 


us kill them!” But the chief said, “I'swear to you, — he that has a 


father, if he bring him, I will give him one of my provinces!’’ Then 


= one of them answered, “Is that a fact, Sir?” — ‘Absolute fact !2 


__ because the ogre is eating us to a finish!” Then that one rose up and 
went to fetch his father who was in the cave. But the father said, 


E “Are they going to kill me 2”? But his son denied it and said, ‘““No the 


_ chief has sworn.” So his father consented and said, ‘“‘Let us go!” 


Then they came to the chief, and the chief rejoiced exceedingly. 


He said, “Tell me, friend, something cute to do to this great ogre.” 


_ And he consented and said, “‘Give me some porridge, a goat and a 
dog.” So the (chief) gave them to him. Then he went right over to 
the chasm where the ogre slept, and came near to him by the chasm, 
and brought near the goat and the dog, and began to break off 
lumps of the porridge and give them to the goat, and to pick grass 
and to give it to the dog. 

Thereupon the ogre, seeing this, said, “Hey, you man, haven’t 
you any sense? The porridge give to the dog, and the grass to the 
goat!’’ But the old man took some more porridge and gave it to the 


goat, and some more grass to the dog. The ogre said, ‘“Hey, you man, 


haven’t you any sense ? The porridge give to the dog, and the grass 
to the goat!” Then the old man called out, “‘No, if anyone wants to 
direct his friend, he comes near!’’ And he went on breaking off 
lumps of porridge to give to the goat, and picking grass to give the 
dog. The ogre came out a little, and poked his head out, and said, 
“Hey, you man, don’t you hear yet ? The porridge give to the dog, 
and the grass to the goat!”’ But the man said, “No, if anyone wants 
to advise his friend, he comes near!”’ and he took porridge, and gave 
to the goat, and grass to the dog. Then, when he saw that, the ogre 
came out and caught the man by the arm; but (the man) caught 
hold of him, and a crowd of people came and killed him. 
Then the chief said, “Bring Doctor Black-Ant!’’ And big Black- 
- Ant came and said, ‘““Black-Ant work the spell!’’ The chief said, 
“You don’t know how to cast a spell!’ So he drove away Black- 
Ant: it did nothing. He said, “Call Lizard!’ And Lizard came and 
said, ““Take some charcoal, mark along his belly, and thrust in a 
razor.” So that was what they did. The ogre split open, and a crowd 
of people issued forth. Then was that province given to the old man 
by the chief. 


1 lit. “Is it a lie, Sir ?”” He said, ‘‘No, it is the truth!” 
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LXXIX. ICISIMIKISYO ICA MUNTU U TA LU KU CITA. 
BWINO. 


i 
Kambi kaswia ne kwisa adensu pakwe-pa yanda, ne ku wa tamfya- ! E 
Ato tensu ne ku syoloka, ne ku lawdila ati: Mba we mwame ni we — a 
nani? Ati: Newo nine Munsyenda. Ati: We mwame, Munsyenda wa y 
li fyele wumwana, ka enda. Lomba wa lu kit ya. Kawili kambi kaswia me 
ku fika tambi nd @o avensu: nd wo ne ku wba tamfya, ne ku lawila ati: : 
We mwame, mbe’sina lyowe ni we nani? Ati: Nine Munsyenda. Ati: 
We mwame, Munsyenda wa li fyele umwana, ka enda. Kambi kasuta 
umwana wakwe Munsyenda a li imine, ati: Ndu ki ya lt mpitana. Alt 
fikile kopele uko ku musi ta lu ku tamfya wawist adantu. Wa h 
mwipwisye ati: Mba weto, we mwame, ni we mwana nant ? Ati: Ni 
ne mwana Munsyenda. Popele aio wantu, pa kumfwe’ fyo, ba li mu | 
tamfisye uludilo uku bwelela kwawo. | 
‘ 
: 


LXXX. ICISIMIKISYO ICA WAMUNGULUWE NE 
NGULUWE IWYAWO. 


Wa li imine ulwendo, umbi ne ku lu ku tangila-ko utusiku. Ne ku 


niet: Ate 


LXXXI.ICISIMIKISYO ICA MUNTUUWA FYELEAWANA 
WAWILI, NE MUNTUNSI NE SILU. 


Popele kambi kasuia isilu lya li wile icisungu: ne ku lawila wawisi 
ati: Ndu ku syanina uyu mwanakasi isilu. Abatyawo uku kana ati: 
Lstlu na lyo uli syanina? Wisi ne ku lawila ati: Pape’cewo, ne mwine 
na ku syanina. A li imine ne ki ya ku poka Wafulwe mu ku lisye’ 
ngoma, na Wamunguluwe ne pulu; ne kwisa wonse ato, lomba wa lu 
ku lisyengoma. Wepulu ne ku lisya ati: Pa munsongwe pilidili! 
Fulwe ati: Uku fukule’loba. Wamunguluie ati: Kwinjila pa musanse 
pyu. Popele wa li syene fyopelé fyo. Ne kusila ka wa sila. Ne kuwa- 
Lanes ka ba ba lambula. Wonse ne ku tota ati: Isilu éa la syanina 

wino. 

Pa kweta ati kambi kaswia, a li wile uyo muntunsi icisungu. Ku- 
mfwa ati: Ka mu yeni, mu ka poke Wafulwe. Kumfwa wambi ati: 
Wafulwe ta wa lisya-po bwino, wa li attakuti ka wa citile lukoso ifi- 
kwamba pansi, ingoma uku lila yeyi! Popele umwana watvo Wafulwe 
wa limu musi mopele umo. A lile mu ku wa bula @awisi ati: Lelo uku 
mwi ya-po mu ku lisya iygoma. Ingoma syenu wa si lengulula ati: Ta 
lu ku lisya-po bwino Fulwe. Wafulwe ati: Pape’cetdo, wa ki ya ku 
poka wambi atene. Popele icine ba li imine mu ku poka Wamuswema. 
Wamuswema ne kwima ne ki, ya ku poka Walukungwe. Walukungwe nd 
wo ne kwima ne ki ya mu ku poka Walusato. Walusato ne kwima mu 


ee eee 
Wingw: g 


LXXIX. T STORY OF THE MAN WHO DID NOT 
oe : DO WELL. = 
One day strangers came to his house, and he drove them away. 
__ Those strangers turned round and said, ‘‘Who are you ?”’ He said, 
~ “Tam I-don’t-travel.” They said, “Friend, I-don’t-travel bore a son, 
_ and he travelled.”’ And they went. Again another day other strang- 
ers arrived, and he drove them away, and they said, ‘Friend, what ne 
is your name 2” He said, ‘I am I-don’t-travel.” They said, ‘‘Friend, pea 
I-don’t-travel bore a son, and he travelled.’ One day I-don’t-travel’s 
son arose and said, “I am going for a walk.” He arrived right there 
_ at the village of those whom his father had driven away. They asked 
_ him saying, “Friend, whose son are you 2”’ He said, “I am I-don’t- 
travel’s son.” Then those people, on hearing that, drove him with 
speed back to his home. 


LXXX. THE STORY OF MR. RIVER-HOG AND HIS FELLOW 
RIVER-HOG. 


~ They started on a journey, and one of them went ahead in the 
night. And that one said, “‘River-Hog, there’s a hole, those who are 
two together tell one another!” And they went and reached their 
destination. 


LXXXI.THE STORY OF THE MAN WHO HAD TWO DAUGH- 
TERS, A SANE ONE AND AN IDIOT. 


P One day the idiot came of age and her father said, “‘I am going to 

dance to this idiot girl.’’ His relatives refusing said, “Do you dance 
to an idiot then?” The father said, ‘“Never mind, I myself shall 
dance.”’ He arose and went to fetch Mr. Tortoise to beat the drum, 
and Mr. River-Hog and Mungoose; and they all came, and began to 
beat the drum. Mr. Mungoose beat saying, ‘‘Flick into the hole!” 
Tortoise said, “Scratching out the earth!’ Mr. River-Hog said, 
“Going swish into the long grass!’’ And thus did they dance and 
completed it. And he paid them. All were thankful saying, “The 
idiot they dance to well.” 

Again another day, that sane one came of age. One said, “‘Go and 
fetch Mr. Tortoise.’’ But others said, ‘“Mr. Tortoise does not beat 
the drum nicely, he can only beat his shell on the ground, and the 
drum does not sound!’’ And Mr. Tortoise’s child was in that same 
village. He went and told his father saying, ‘“Don’t go over there to 
beat the drum today. They are finding fault with your drumming ; 
saying, ‘Tortoise doesn’t beat nicely.”’ Mr. Tortoise said, “Never 
mind, they can go and get someone else themselves.” Then indeed 
they arose to fetch Mr. Brown-Snake. Mr. Brown-Snake arose and 
went to fetch Mr. Tree-Snake. And Mr. Tree-Snake arose and went 
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ati ba fiko’ko ku matiumba uku ta lu ku fo tbonse ne ku : 

Ele insoka! Popele ne ku lawila ati: Ni Wamuswema wa isa mu | Ue 

sembesya. Pa kwewa ati wa lole-ko, lomba nyemu ni ku fingi. Kumfwa ; 

: ati: Pano Wacifitisi yga wa lisye-ko! Popele cine ne kewt pakata, ; 

+ popele ne ku pamala-po umutwi pa ygoma. Wacifitisi ne kt fwa pa 

7 ngoma. Pa kweta ati ta ci bwené fyo Walukuygwe ati: Wacifitise bd Be 
fwa, fwe mwa isile mu ku tu poka. Popele wonse ne ku sakamuka. 
Lomba ta lu ku wekata. Popele imbi insoka ne kwima ati nkekate istlu. 
Popele ilyo isilu ne ku kana ati: Koku, newo wa li nsyanine bwino, mst 
na pokele-po akesibdilo aka ki fwo’muntu. Lidili tonse wa li nkene, na 
Watata da li nsyanine. Fweio fwedilo na Watata te ku kuma-ko. — 
Popele cine ta li ta sile fyopelé fyo @owilo. Wonse ne kwikatalwa, ne 
ku wa twala wonse. 


LXXXII.ICISIMIKISYOICA WAKALULU NA KAKALULU 
AKAWYAWO. 


Wakalulu wa li bwelele kwatto. Popele pa ku pite’nsiku, ne kweia 
akawyatio kambi akalulu ati: We mwame twende, ti ye-po ku wuko 
bwanji. Popele na ye Kalulu wa li sumine ati: Ciweme! Pa kwewia 
ati wa yo’lucelo, ne nsima ta pinta mu mafukuta: pa ku fika ku nika, 
ne ku latwila ati: We mwame, ino nika ta watuka lukoso; sombi pa 
kwatiuka tu pose-mo ifimbala! Kalulu ne ku sumina ati: Ciweme, nga 
tu pose-mo! Wakalulu ne ku wule’cifwasa, na ko ka ka ule’ cifwasa, 
ne ku posa-mo wotuilo. 


Pa kwetwa ati ba enda, ati: Pano nga twikale, tu pepe-po. Wa la 
sumine nd ye Kalulu ati: Ciweme. Popele cine wa likele: popele ne 
mulilo ne ku kunka. Wakalulu ne ku lawila ati: Kwifukuta lya mukulu ; 
ta ku wula kamba-ykokoto. Popele na ko ne ku lawila ati: Kwifukuta 
lya mukulu ta ku ula kamba-ynkokoto! Popele Kalulu ne ku fitwa ati: | 
Kansi to posele-mo insima mu nika? Né ko ne ku laiila ati: Mba wetdo 
ali to posele-mo? Popele cine ta li lwile. Ne ku lawila Wakalulu ati: 
Kalulu kakwasu aida li badili ta @é lwa! Popele wa li ci lekele. 


Pa kwenda-ko ne ku sangana inkomfwa. Kumfwa ati: We mwame 
Kalulu ké swe’sid@isi, isipile sya li samwine tamama mu menso! 
Popele na ko kalulu ka li sumine ati: Inya! Popele Wakalulu ne ku lu 
ki swe'’sipile, nd ko ne ku lu ki: swe’sipile. Pa kwetia ati ba fuma-ko 
ku culu, kawili ba likele pambi, ati: Nga tu tusye-po. Popele tia likele, 
ne mulilo ne ku kuyka. Wakalulu ati: Tange indye-po utukomfwa 
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ython. Mr. Python arose and fetched Mr. Viper. And 
+ in a line. When they had reached the edge of the 
, they said, ““Brown-Snake go ahead!’’ And Mr. Brown-Snake 
swiftly ahead. When he reached the crowd where they were 
_ dancing, everybody was scared, saying, “Ah! a snake!’’ Then 
-* Bone) said, “It is Mr. Brown-Snake who has come to bring joy.” 
__ When they looked, lo! a crowd of them! One said, “Now let Mr. 
_ Mamba beat (the drum)!” Then indeed he caught hold of it, and 
____ began to beat his head upon the drum. Mr. Mamba died at the drum. 
_ When Mr. Tree-Snake saw that, he said, ““Mr. Mamba is dead, and 
_ it was us you came to fetch!” And then they all rushed about. And 
began to catch them. And one snake rose up to catch the idiot. And 
_ that idiot refused saying, ‘“‘No, they danced nicely to me, I had no 
sign of the death of a man. Further, they all refused me, it was my 
father who danced to me. My father and me, don’t touch either of 
us.’ Then indeed thus did they leave them both alone. All (the others) 
were caught, and they took them all away. 


LXXXII. THE STORY OF MR. LITTLE-HARE AND HIS 
ts LITTLE-HARE COMPANION. 


Mr. Little-Hare went home. Then after some days, he said to 
another little hare his companion, “Come mate, let us go to my wife’s 
village.” And that little hare agreed saying, “All right!’” When they 
went in the morning, they took (cakes of) porridge in their bags; on 
reaching the river, the (first) said, ‘““Mate, thisriver one doesn’t cross 
in the ordinary way; but when we cross let us throw our cakes in!” 
The (second) little hare agreed saying, “‘All right, let us throw them 
in!” Mr. Little-Hare took a piece of ant-heap, and the other also 
took a piece of ant-heap, and they both threw them in. 

When they had travelled some distance, (thefirst) said, “Let us sit 
down now and smoke.” And the (other) little hare agreed saying, 
“All right.” Then indeed they sat down and lit a fire. Mr. Little- 
Hare said, “‘In a grown man’s bag there is never wanting a dry cake 
of porridge!” Then the other also said, “In a grown man’s bag there 
is never wanting a dry cake of porridge!’’ Then the (first) Little- 
Hare got angry, and said, ‘“Didn’t you throw your porridge into 
the river then ?” And the other said, “‘And how is it that you didn’t 
throw yours in?” And then they fought. Then Mr. Little-Hare said, 
“Mate Little-Hare, they who are two together don’t fight!” And 
they left off. 

On going further they came upon some Komfwa fruit. (The first) 
said, “Mate Little-Hare, pick the green ones, the ripe ones made my 
mother’s eyes come out of her head!” And the other little hare agreed 
saying, ‘Yes!’ Thereupon Mr. Little-Hare picked ripe ones, and the 
other one also picked ripe ones. When they had left the ant-hill, they 
stopped elsewhere, and he said, “Let us have a rest!’’ And they sat 
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twanji! Kakalulu nd ko ne ku lawila ati: Na newo indye-po utwanjt 
Ne kwitulula Wakalulu ku sayga syeyke’sipile; nd ko ne kwitulula, na 
ko syeyke'sipile. Popele Wakalulu ne ku laila ati: Mba nindo wa lw — 
ku swila isipile? Lomba ta lu ki lwa. Popele ne ku lawila Kalulu ati: 
Kalulu kakwasu ata li @adili ta @é lwa! Popele cine ta li ct lekele. 


Lomba ta lu ku pita ku saygana ni ku nconco. Ne ku latwila Waka- a 
lulu ati: Kalulu kani ta tu pele-po inyangu, wise % swe-ko inconco isi! 
Popele Kalulu wa li swile-ko, ne ku posa mwifukuta. Kawili ne ku 
sangana icani, ne ku lawila Wakalulu ati: Kani ta tu pele-po wmuni- — 
nga, wise u nukule icani ici, wocesye umuninga! Ka li nukwile-ko, ne 
ku wika mu nkomwe. 


Ka ta fika na ku musi, ne ku ta sekelela, ne yanda ne ku wa layga, 
ne nyangu ne ku twala. Ati: Kalulu, ké ya u ka swe sidya neonco twa 
wona! Kalulu ne ku poso’kuiboko kwifukuta, ati: Ndi nasyo na simbt 
nsi! Popele Wakalulu ne ku kaykamana lukoso. Ku wona kawbili nt ku 
muninga wa isa. Kawili Wakalulu ati: Kalulu ka lete-po ican cadya 
ict twa wona! Kawili kakalulu ne kwasuka ati: Ndi naco icani! Lomba 
Wakalulu ne ku kankamana lukoso. 


Ku tona ni nsima ya isa. Wakalulu ne ku patulo’lusanso, ati: Ké 
ya, u ka letele-mo amenda! Kakalulu ne ku kana ati: I, muno mu must 
ta mu li fyeso, mu lu ku mpelo’lusanso? Popele Wakalulu ne ku lawila 
ati: Tumfwe, we mwame! Popele kakalulu ne ku lawila ati: Ndu 
kwipusya kult @anoko-fyala. Wakalulu ne ku lawila ati: Koku, we 
mwame, ata li wawilt Kalulu. Popele kakalulu ne ku ci leka. : 


Pa kweta ati bwa ilo’wbusiku, kakalulu_ne ku fwala imiwela mu 
—mpumi, ne ku lala. Pa kwewa ati ni wato Wakalulu awacenjele ne ki, 
ya ne kwipaye’mbusi, ne ku wula-po imilopa ati tu mu singe Kalulu. 
Pa ku sayga imiwela 1 li tubile, Wakalulu ne ku tina ati a lu ku lawa. 
Popele wa li tampile impindi ikulu: lomba ne ku fika Wakalulu, ne ku 
mu wula ati: We mwame Kalulu, na ipaye’mbusi ya ku buko; twende 
tu lu ki ya, tu ka fukule’mfwembe. Popele cine wa lile wowilo, ne ku 
fukule’mfwembe syakuti udutali, ne ku sinka-ko tayge amafwasa. 
Popele Wakalulu awene @a li ladile ati: Tange injila-mo kwanji; u 
wone fi na fukula. Popele cine ka li injile, ku sangana kumbi wa 
sinka-ko. Popele na ko ne ku lawila ati: Na mweto injileni kwanji. 
Popele cine na to ta li injile, ku sayga nd ko ka sinka-ko; ne ku kepu- 
sya ati: Wewo wa fukula icakuti uwiutali! Kali kene ati: Koku, cipi na 
cita. Lomba ta lu ki ya ku musi. 


lit a fire. Mr. Little-Hare said, “Just let me eat my little 
fruit!” And the other little hare also said, ‘And let me eat 
. en Mr. Little-Hare turned his out, and behold only ripe 
;_and the other turned his out, and there too only ripe ones! 
en Mr. Little-Hare said, “Why did you pick ripe ones ?” And they 
began to fight. Then the (first) little hare said, ‘““Mate Little-Hare, 
_ they who are two together don’t fight!” Then indeed they left off. 
__ Then they went on and came upon some ladle-sticks. And Mr. 
Little-Hare said, ‘“‘Little-Hare, if they give us beans, you come and 
pick these ladles!” Thereupon Little-Hare picked them and threw 
them into his bag. And again they came upon some grass, and Mr. 
Little-Hare said, “If they give us peanuts, you come and cut this 
grass, that you may roast the nuts!” And he cut some and put it in 
his bag. | 
And they arrived at the village, and the people greeted them, and 
| shewed them a house, and took them some beans. (The first) said, 
: “Little-Hare, go and pick those ladles we saw!” Little-Hare put his 
hand in his bag saying, ‘‘I havesome here!” And Mr. Little-Hare was 
_ simply amazed. And behold some peanuts also came. And again Mr. 
- _ Little-Hare said, ‘‘Little-Hare go and bring that grass we saw!” And 
__ again that little hare answered: ‘Ihave some grass!” And Mr. Little- 
7 Hare was simply astounded. | 
Then lo the porridge came. Mr. Little-Hare took down the sieve 
saying, ““Go and bring some water in this!” The little-hare refused 
saying, ““No, aren’t there any calabashes in this village, that you give 
me the sieve ?”? Then Mr. Little-Hare said, “‘Listen, mate!’’ But the 
little hare said, “I am going to ask your mother-in-law.” Mr. Little- 
Hare said, “No, mate, they who are two together, Little-Hare.” 
Thereupon the other little hare left off. , 
When night had fallen, the (second) little hare put (two) circlets 
of buttons on his forehead, and lay down. However that cunning Mr. 
Little-Hare went and killed a goat, and took the blood, in order to 
‘smear it over the other little hare. But when he saw the circlets 
shining, Mr. Little-Hare was afraid thinking that he was awake. And 
then he kept coming and going for a long time; afterwards Mr. 
Little-Hare came and said to him, ‘‘Mate Little-Hare, I have killed 
a goat belonging to my wife’s village; let us go and dig some burrows.” 
Then indeed they both went, and dug very long burrows, and then 
first closed them with pieces of antheap. Then Mr. Little-Hare, who 
had organised the journey, said, ‘‘First go in mine; see how I have 
burrowed.” Then indeed (the other) entered, and found it closed ata 
certain place. Then that other said, ‘And you go in mine.” Then 
indeed he too went in, and found that the other also had closed his; 
and he said, ‘“You have burrowed a very very long one!” But 
the (second) denied saying, “‘No, it is a short one that I have done.” 
Then off they went to the village. 
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: Ke Pa kweta ati licelocelo, twa li fumine towilo, ati: Uwa lye’ 

an ya ku duko ta lubwa! Popele na wo awene a mbust, pa kum fa pe 
S toa li fumine wonse uludbilo; nd to ne ku lu ki yo'lumbilo, ne kwinjile a 
ve pilikist. Kumfwa atantu ati: Kambi ykalya ka injula m lya! Wambi 
ee ati: Kambi na ko nkalya! Wali fikile ne ku siyka-ko. Ati: Lelo, mwe 


twbanda, né ko mwa ki ya mu ku lala! Eli ba fikile, lomba ta luku 
tula. “a 


Popele towilo twa li pulilile ukwatiuke’nika, ne ku bwelela kwanto. 


- > 


LXXXIII. ICISIMIKISYO ICA WAKALULU NA 
WACIM BOLO. . 


Kambi kasuia Wakalulu wa li fumine ili wenenda, ne ku pwala- 
mukila pambi pa musi, ne kwikala. Wa li bwene umwanakasi umbi a 
lu ku pita, ne kwipusya ati: Mbo’lya mwanakasi, ni nani opile? 
Popele atwantu aia mu musi ba li asukile ati: Ni Wacimbolo. Popele 
Wakalulu ne kwasuka ati: Cimbolo te kwelelwa ukupa umwanakasi 
uyo, pakuti insiku syonse e u mpapa, ndenda mu numa yakwe. 
Ciweme pakuti na umfwa ati Cimbolo ali kuno. Mailo nkesa mu ku mu 
poka! Ne kwima, lomba tia lu ki: ya Wakalulu, ne ku fika kwato; na 
Wacimbolo ne ku bwela mu mpanga. $e 

Popele atiakasi ta Wacimbolo ta li ba wulile ati: Wakalulu ba lu 
ku mu fwayeni, ati: Wa ya kulipt Wacimbolo? pakuti e u mpapa, ni 
kalume wanji! Popele Wacimbolo wa li fitilwe ukwakuti, ati: Mba ya — 
mulipi? Ati: Wa ya mopele umo; wa ya kwao. 


Popele Wacimbolo wa lile uluiilo. Pa ku palamina ku mbali ya 
must, kuli Wakalulu, wa li lawile awakast batio Wakalulu ati: Kani 
Wacimbolo, nindo wa lu kwisila uluwilo? Popele Wakalulu wa li asu- 
kile ati: Wali kulipi? Ati: Mbalya wa lu kwiso'ludilo! Popele wa li . 
labile Wakalulu ati: U mpele ulusisi! Popele cine wba li tba pele: lumbi 
ne ku kaka mu ntidi, lumbi ne ku kaka mu mutwi. Na Wacimbolo ne 
ku fika. 

Popele kakalulu ne ku lala mu mbali ya mulilo. Wacimbolo ne 
kwipusya ati: Musipwa Kalulu? Popele atakasi bato Wakalulu ne 


aS ee 


‘ 

ikumt, ta ba lu ki lya-po neli kakulya. 
Wacimbolo ne kwinjila, ne kwipusya ati: Nindo i lu ku somena, 
Kalulu? Ati: Kalwani! Ne ku mwipusya ati: Ta wisile-po uko lelo? ; 
Ati: I....! Newo nsi li inyendelo. Ati: Pakuti a mbula ku duko 
. 

1 


mpapa. Popele Kalulu ne kwasuka ati: I....! Wa mbepesya! Nsi_ 
lawile-po newio. Nsisile-ko neli kwisa-ko. Nga ndi ne wa ku mpapa, 


the h went out, and (shouted), «He who 
aten an Ox is wife’s village is not forgotten!” Thereupon the 
8 of the goats, on hearing that, all hurried out; and off sped the 
ttle hares), and flashed into (their holes). The people said, ‘There 
me he has gone in yonder!”’ Others said, “And there’s another!” 
‘They arrived and closed up (the burrows). They said, “Today, you 
_ little devils, there it is that you will sleep!” Then they came and 
began to dig. © ’ 
Then both (the little hares) went right through and crossed the 
_ river, and returned home. 


LXXXIII. THE STORY OF MR. LITTLE-HARE AND 
MR. HYAENA. 


One day Mr. Little-Hare went out for a walk, and appeared at a 
certain village and sat down. He saw a certain woman passing and 
asked, ‘““Who has married yonder woman ?”’ And the people in the 
village answered him saying, “Mr. Hyaena.” Then Mr. Little-Hare 
replied, ““Hyaena is not worthy to marry that woman, because he 
always carries me, I travel on his back. It is well that I have heard 
that Hyaena is here. Tomorrow I shall come and fetch him!’’ And 
he got up, and away went Mr. Little-Hare, and reached his home; 
and Mr. Hyaena came back from the bush. 

Then Mr. Hyaena’s wife told him saying, ‘‘Mr. Little-Hare wants 
you; hesaid, ‘Where has Mr. Hyaena gone ? because it is he who carries 
me, he is my slave!’”’ Thereupon Mr. Hyaena was terribly angry, and 
~ said, ‘“‘Where has he gone ?”’ She said, ‘“‘He has gone over there; he 
has gone home.”’ : 

Then Mr. Hyaena rushed off. When he neared the outskirts of the 
village, where Mr. Little-Hare was, Mr. Little-Hare’s wife said, “Is 
that Mr. Hyaena ? Why is he coming so fast ?”’ Then Mr. Little-Hare 
replied, “Where is he ?”’ She said, “Over there, he is coming fast!” 
Then Mr. Little-Hare said, ““Give me some bark-string!” And she 
gave it him; one piece he tied round his chest, and another he tied 
round his head. And Mr. Hyaena arrived. 

Then Little-Hare lay down by the fire. Mr. Hyaena asked, ‘‘You 
devil of a Little-Hare ?”’ Then Mr. Little-Hare’s wife answered, ‘““He 
is in: he is very very ill: ten days have passed and he hasn’t eaten a 
scrap of food.” eases 

Mr. Hyaena entered, and asked, ‘What is paining you, Little- 
Hare 2” He said, “It is pneumonia!” And he asked him, “Didn’t 
you come over there today ?” He said, ‘‘No...! I can’t walk.” (The 
Hyanea) said, “Because they told me at my wife’s village that 
Little-Hare said, ‘Hyaena is my slave, it is he who carries me.’”’ 
Then Little-Hare replied, ““No...! They are telling lies about me! 
I did not say that. I never went there. If I only had some one to 
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nga twa mpapa-ko; kd nja mu ku kana, pakuti ba Bepesya im- is 
umu! e oe ; an 
Popele né to Wacimbolo, pa kumfwe’fyo, wa li sumine atv: Icine, 
pakuti na fitwa, twende ynku pape, u ka kane. Né ko ati: E, katu yeni! 


Popele ka li wulile ne citi, ne ku ka papa. Popele pa ku fika ku 
mbali ya musi, Wacimbolo ati: Seluka. Popele nd ko Kalulu ne ku 
lawila ati: Ka tu yeni, tu palamine-ko apepr. Popele, pa ku palamina | 
apepi, kali ikatisye mu mukosi, ne ku tatika uku wa pama verte Waci- 
mbolo. Popele Wacimbolo, pa kumfwe’fyo fyasomena, wa li mundumu- 
kile uludilo, na Kalulu mu numa, uki ya ku pita mu musi mu buko 
bwatto uludilo. Popele Kalulu wa li lawile ati: Ta mu bwene, mwe 
mwa lu ku pikisya ati Cimbolo ta li kalume wanji. 

Popele Wacimbolo wa lililile. 


LXXXIV. ICISIMIKISYO ICA WAKALULU NA 
WANKALAMU NA WACIM BOLO. 


Kambi kasuia Wakalulu wa li fikile kuli Wankalamu. Waykalamu 
ne ku mwipusya att: Ni @ani ta ku posele ifi ifya ku palata? Ati: Ni 
newo ne mwine, Sikulu! Kumfwa ati: U mpose-ko! Na ye Kalulu ne 
ku sumina, ne ku tatika. 

Pa ku tatika uku palata-ko, Kalulu ne ku lawila ati: Sombi awakasi | 
wenu, Sikulu, amenso a kalipa! Wankalamu ne ku lawila atu: Mu 
kake! Kawili pa ku tatiko’ku palata-ko, ne ku lawila ati: Umwana 
wenu uyu, Sikulu, amenso a kalipa! Ati: Mu kake! Na ye ne ku mu 
kaka. Kawi, pa ku tatiko’ku palata-ko, a li lawile ati: Na umbi 3 
umwana wenu, Sikulu, amenso a kalipa. Att: Na ye mu kake! NG ye 
cine ne ku mu kaka. 

Kawili, pa ku palata-ko impindi imbi, ati: Na mwewo mwe Bene, 
Sikulu, amenso a kalipa! Att: Nkake! Pa ku silo’ku wa kaka wonse, 
ali wemine, ne ku lu ku wepaya. Lomba a lu ku funde’fisewa; lomba 
alukii ya. = 

Popele apo Wakalulu wa li kumene na Wacimbolo. Popele Waci- 
mbolo, pa ku fi one’ fisewa fya nkalamu, wa li ipwisye ati: Mba weito 
wa le fupeye syant ifi? Na ye ne ku lawila Kalulu ati: U tete imfingwa, 

u ka tange uku pama iyalalume inkalamu! 

Popele icine Wacimbolo wa lu ki ya ili @a fwaye’nkalamu. Popele 
cine ba li st bwene. Inkalamu wa li si sangile sya ikata ne nama. 
Popele ne ku lawila ati: Ta mu poke’nama Wacimbolo? Wacimbolo ne 
ku kana ati: Koku! ne ku poso’lufingwa, ne ku pama téakasi taro. 
Waykalamu. Kawili ne ku posa na lumbi, ne ku pama Wankalamu. 
atene. Wankalamu ne kwasuka ati: Wikali? Popele ne kwasuka 
Wacimbolo ati: Inya, pakuti ndu ku fwaye’fiseda. Waynkalamu, pa 
kumfwe’fyo, Gali imine mu ku @a tamfya Wacimbolo. Ato ne kwinjila. 
mu mucembo. Wankalamu ne ku bwelela. 


te fade nk ko iba ted bok fh 


yuld that he would carry me; and I would go and refute 
ecause they are telling lies about a chief!” _ 

n Mr. Hyaena, on hearing that, agreed, saying, “<All right, 
cause I was angry, come, I'll carry you, you shall refute (the 


‘ : charge).” And the (other) said, ‘Yes, let us go!” 


Then he took a stick, and (Mr. Hyaena) carried him. Then on 


_ reaching the edge of the village, Mr. Hyaena said, ‘“‘Get down.” But 
__ Little-Hare said, “Go on, let us get nearer.”” Then, when they were 
very near, he caught the neck tightly, and began to beat Mr. Hyaena 
_ withthe stick. Then Mr. Hyaena, feeling the pain, rushed madly, with 
_ Little-Hare on his back, speeding through his wife’s village. Then 
_ Little-Hare said, “Don’t you see, ye who were arguing, saying, 


“Hyaena is not my slave ?’” 
And Mr. Hyaena went right away. 


LXXXIV. THE STORY OF MR. LITTLE-HARE AND 
MR. LION AND MR. HYAENA. 


One day Mr. Little-Hare came to Mr. Lion. Mr. Lion asked him, 
“Who did that plaiting for you ?”’ He said, “I myself, Sir.’’ And he 
said, ‘Do it for me!’ And Little-Hare agreed and began (to plait 
Mr. Lion’s hair). 

When he had begun to plait, Little-Hare said, ‘““But your wife, 
Sir, her eyes are fierce!’’ Mr. Lion said, “Tie her up!’’ And again, 
on beginning to plait, he said, ““This child of yours, Sir, his eyes are 
fierce!’ He said, ‘“Tie him up!” And he tied him up. Again, on 
beginning to plait, he said,““And your other child, Sir, his eyes are 
fierce!’’ He said, ““Tie him up also!’’ And him indeed he tied up. 


Again, after plaiting for a while, he said, ““And you yourself, Sir, 
your eyes are fierce!’ He said, ‘“Tie me up!’’ When he had finished 
tying them all up, he rose up against them and killed them. Then he 
flayed their skins, and off he went. 

Afterwards Mr. Little-Hare met Mr. Hyaena. And Mr. Hyaena, on 
seeing the lions’ skins, asked him saying, “How did you kill these 
things ?”’? And Little-Hare said, “‘Cut some sticks, and hit the male 
lion first!’ 

Then indeed off went Mr. Hyaena to look for some lions. And 
indeed he found them. He found that the lions had caught an animal. 
They said, ‘“Won’t you have some meat, Mr. Hyaena ?”’ Mr. Hyaena 
refused saying, ‘““No!” and he threw a stick, and hit the wife of 
Mr. Lion. And he threw another, and hit Mr. Lion himself. Mr. Lion 
answered, “Is it fierceness?”? And Mr. Hyaena answered, “Yes, 
because I want skins.” Mr. Lion, on hearing that, arose and 
gave chase to Mr. Hyaena. He entered a burrow. Mr. Lion went 
back. 
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Pa ku pite’nsiku isinjt, da li umfwile Wacimbolo ati ni kw n 
sya isa. Popele nd syo impala, pa kumfwo'musowa pansi, sy¢ 
ipwisye ati: Mba ni mwe bani? Ati: Ni nebo! Kumfwa ati: Fumeni. 
Ati: Koku, pakuti pa li iykalamu. Popele Wampala ne ku lawila ati: 


Ta pa li-po pano. Popele cine Wacimbolo ne ku fuma atdondele ukwa- 
huti, ne ku wepusya ati: Mba nindo mwa ondele’ fi? Na tio ne kwasuka 


ati: Ni Kalulu e wa ntumpatkile. 


Popele icine, pa ku pite’nsiku isinjt, Wacimbolo ne kwina. Popele xe 
tha li mu saygile kambi kasuia Kalulu. Wa li mwikete, ati: Niwewa 


_ ntumpaikile! Popele Kalulu ne ku ladila ati; Tayge lekeni, mu taygr- 
leni uki li uyo uwa mu tumpaikileni. Popele cine, pa ku fika mwiceygo, 


ne ku ladila ati: Ikateni ibwé li, nha temo’lupanda. Tu cinke-mo.Te 


a 


ku li leka neli pace. Kani mu li leke, mi fwe! Né 0 Wacimbolo wa li 
ikatisye ukwakuti. Kalulu ne ku fyuka. Wacimbolo ne ku syala, ne ku 
lu kwikete insiku syonse. 3 

_Kambi kasuia Wancense ta li ta saygile Wacimbolo wa likete. 
Wancense ne ku lawila ati: Fuma-ko! Kumfwa Wacimbolo ati: Koku, 
Kalulu wa li mbulile ati: Te ku ci leka neli pace, ci yngesa mu ku 
kwipaya! Wancense ne ku kana ati: Koku, a li lengele Lucele ict. Ta 
cist uku fikuka. Ne ku wa fumya-mo Wacimbolo, enka mafupa. Ne ku 
wekatila insya, ne ku wa pela. 


LXXXV. ICISIMIKISYO ICA WALUKOTE 
NA WACIM BOLO. 


Pa ku tatika Wacimbolo, ka wa kumanya Walukote, ka wekata, ka 
wa lya. Kawili kambi kasuwba ka wa kumanya Walukote, ka wekata, 
ka wa lya. Kawili ka wa kumanya Walukote, ka wekata, ka ba lya 
insiku syonse. Pa kweia ati kambi kasuitda, Wacimbolo, pa ku lu ki 
ya mu nsila, ne ku mu kumanya Lukote. Wacimbolo ne ku mwipusya 
ati: Mba ni we nani? Kumfwa ati: Ni ne Lusi, ne na lile wacimbolo 
tkumi: kani lelo weido yku lye, e we wa ku paluka-mo. Popele Waci- 
mbolo, pakumfwe’fyo, ne ku tino’kwakuti, kawdili ne kwipusya ati: Ni 
we nani? Ati: Ni ne Lusi: na li lile @acimbolo ikumi, kani nki lye 
lelo, wa ku paluka-mo. Popele Wacimbolo ne ku dundumuko’ludilo. 
Lomba né ko ka lu kv ya. 


LXXXVI. ICISIMIKISYO ICA WANKWASI 
NA WACIM BOLO. 
Wal prkisye ati: Twendeni pakati peyamba, tu ka fyalile-po aana. 
Popele Wacimbolo ne kwipusya ati: Mba menda? Tu ka ku ki nwa 
kulipi? Kumfwa Wankwasi ati: Tu ka lu kt nwa ku Lualaba! Popele 


~< 
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y days had passed, Mr. Hyaena heard some gazelles 
>. And the gazelles, hearing a cry underground, asked, “Who 
yu 2” He said, “It is 1!’ They said, “Come out!” He said, “No. | 
cause there are lions.” Then Mr. Gazelle said, ‘“‘There are none 
.”” Then indeed Mr. Hyaena came out terribly thin, and they 
ed him, “How is it that you are as thin as this ?”’ And he an- 
___ swered, “It is Little-Hare who has deceived me.” . 
__ Then indeed, after many days, Mr. Hyaena became fat. And one 
_ day he came upon Little-Hare. He caught him and said, “It is you 
___ who deceived me!” Then Little-Hare said, ‘First let go, and I shall 
_ lead you to where he is who deceived you.” Then indeed, on reaching 
a cave, he said, ‘“Hold this rock, I’ll cut a prop. Let us prop it up. © 
Don’t let go at all. If you let it go you’ll die!”’ And Mr. Hyaena held 
it tight. Little-Hare made off.Mr. Hyaena remained, and kept hold- 
ing on every day. 
— One day Mr. Leopard found Mr. Hyaena holding on. Mr. Leopard 
said, “Come away!” But Mr. Hyaena said, ‘‘No, Little-Hare told 
me that I mustn’t let it go at all, lest it should kill me!’’ Mr. Leopard 
denied saying, ‘“‘No, God created it (thus), it cannot come loose.” 
And he took Mr. Hyaena away, mere bones. And he caught a duiker 
for him, and gave it to him. 
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LXXXV. THE STORY OF MR. STOAT AND MR. HYAENA. 


In the beginning Mr. Hyaena met Mr. Stoat, and caught him and 
ate him. Again another day he met a Mr. Stoat, and caught him and 
ate him. Again he met a Mr: Stoat, and caught him and ate him, (the 


same) every day. But on a certain day, Mr. Hyaena, going along 
. the path, met Stoat. Mr. Hyaena asked him, ‘“‘Who are you ?”’ 
a He said, “I am Lushi, the one who ate ten hyaenas: if today I 

eat you, you will make the eleventh.”’ Then Mr. Hyaena, on hearing 
that, was much afraid, and asked again, ‘““Whoare you 2” He said, “I 


am Lushi; I ate ten hyaenas; if I eat you today you will make the 
eleventh.” Then Mr. Hyaena ran away with haste. And that little 
(animal) also went its way. 


LXXXVI. THE STORY OF MRS. FISH-EAGLE AND 
MRS. HYAENA. 


They were arguing, “Let us go into the middle of the forest, and 
give birth to our children there.” And Mrs. Hyaena asked, “What 
about water ? Where shall we drink ?”’ And Mrs. Fish-Eagle said, 
‘“‘We shall drink at the Lualaba River!’’? Then they went and gave 


1 Cf. Story CXLVII. 

2 This mention of the Lualaba, unknown otherwise to the Lamba people, 
suggests that in the past they may have known that river, and that their 
route of migration may have lain in that direction. 


166 
ta lile ne ku fyala kopele uko ukutali ukwa, 
kasuta ati: me tu lu ki ya, tu ka lete amenda. Waykwasi ne ku tatika 


ati: Ko, ne yhwasi yké nwa amenda ku Lualaba! Wacimbolo ati: Nyt, 


ne Cimbwi na endo’musyowondo! Ka ta lala pa nsila. Waykwasi ne 
ki ya ku fika akaswia kopele ako. Pa kit co’lucelo, kumfwa Waykwasi 
ati: Ko, ne Nkwasi nd nwa amenda ku Lualaba! Na Wacimbolo ati: 
Nyi, ne Cimbwi na endo’musyotondo! Popele Wankwasi ne kit ya ku 
fika na ku dana. Wacimbwi ne ki fwa mu nsila. Ta wa fikile-po ku 
Lualaba. ‘ 


LXXXVII. ICISIMIKISYO ICA MUNTUNSI UWA ILE KU 
NSENGA. 


A li imine ne tatyakwe. Pa kwenda, pa ku lala wiulo dumo, ku 
sangana umwalalume alu ku kuykulo’muti cenke’cifuia. Popele bambi 
atwabyakwe ne ku lawila ati: We mwame, to bwene, te mbiko isi? 
Popele uyo umwine wa lwendo ne kwasuka ati: Koku, mwiko wa 
Nsenga, tu ka wipusya pa ku bwela. Popele kawili ne kwenda-ko, ku 
sangana umwanakasi alu ku pume’nkule, icifuiba cenka. Adatyakwe 
ne ku lawila ati: Mwe tame imbiko isinji twa wona! Ati: Koku, 
mwuiko wa Nsenga, tu ka wipusya pa ku bwela. Kawili ne kwenda-ko, 
ku sangana umuntu a lu ku tole’ fisako, icimpilinte ica ku wulo’mutwi. 
Atiatwyakwe ne kwimakana, ati: Mwe wame, twende, tu bwelele, u- 
lwendo lwa cikaka ta lu wama; imbiko isinji twa ona! Umwine wa 
lwendo ne ku kana ati: Koku, mwiko wa Nsenga, tu ka wipusya pa ku 
bwela. Kawili ati wende-ko, ku sangana icimpilinte umwanakasi, ci 
lu ku pume’nkule. Awawyakwe ne ku lawila ati: Mwe tame, twende, 
tu bwelele, imiko wnji twa wona. Ne kwasuka wmwine wa lwendo ati: 
Fi li uku tu ya! Lomba ta lu ki ya. Pa kweta ati wende-ko, ku 
sangana wimpilinte umwalalume alu ku teme’miti. Lomba atawyakwe 
ne kwimakana, ati: Mwa u wona-po uyu mwiko? Na ye ne kwasuka 
ati: Na u wona, mwiko wa Nsenga, tu ka wipusya pa ku bwela. Wa 
hile na ku Nsenga ne ku fika; popele ne durtoni ne ku nonka. 


Wa li imine lidili, ne ku lu kwisa. Wa li fikile popele apo pa mwa- 
lalume, ne ku saygana ci lu ku teme’cimpilinte. Popele ne kwimakana 
ne mwine wa lwendo, ne kwipusya ati: Mba mwe tame, ifi nindo uki: 
sya umutwi? Popele ne kwasuka ico icimpilinte ati: Neto, mwe dame, 
afi ndu ku silo’mutwi, @akasi: pakuti ne @akasi tu la celelo’ki lwa, 
ati: Weto uko uku u lu kit ya, u lé ya kwambala ne @anakasi. B 
fyefyo na fumisye-ko umutwi, ne ku pelo’mukast, ati: Ka mu lamine! 
= umfwo'mwine wa lwendo ati: Ta mumfwile mwe tame? Lomba ta lu 

uw ya. 
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ig ver there a great distance away. One day they arose, 
‘Let us go and fetch water.” Mrs. Fish-Eagle started off 
ng, “Kaw, I the Fish-Eagle shall drink water in the Lualaba!” 


Mrs. Hyaena said, ‘‘Nyi, I the Hyaena travel slowly!’ And she slept 


on the road. Mrs. Fish-Eagle went and reached there the same day. 


_ When morning dawned, Mrs. Fish-Eagle said, “Kaw, I the Fish- 


Eagle have drunk water in the Lualaba!’’ And Mrs. Hyaena said, 
“Nyi, I the Hyaena travel slowly!’ Then Mrs. Fish-Eagle went and . 
reached her young. But Mrs. Hyaena died on the road. She did not 
reach the Lualaba. 


LXXXVITI. THE STORY OF THE MAN WHO WENT TO THE 
NSENGA COUNTRY. 


He arose with his companions. On the journey, after one sleep, 
they met a man who was lopping the branches from a tree, he was 
only chest. Then some of his companions said, ‘“‘Mate, don’t you see, 
aren’t these ill-omens ?” Then he who organised the journey an- 
swered, ‘“‘No, it is an evil-omen of the Nsenga, we shall question it on 
our return.”’ Then they went further, and met a woman breaking up 
the clods, she was only chest. His companions said, ‘“‘Mate, we have 
seen enough ill-omens!”’ He said, ‘‘No, it is an evil-omen of the 
Nsenga, we shall question it on our return.”’ And they went further, 
and found a man gathering branches, a mere headless trunk. His 
mates stood still and said, ‘““Mate, come let us go back, a stubborn 
journey is not good; we have seen too many ill-omens!”’ The chief of 
the journey refused saying, ‘‘No, it is an evil-omen of the Nsenga, we 
shall question it on our return.” Again on going further, they met 
the trunk of a woman breaking up the clods. His companions said, 
“Mate, come let us go back, we have seen too many evil-omens.”’ 
And the chief of the journey answered, “It depends on what happens 
where we are going!’’ And off they went. When they had travelled 
somewhat, they came upon the trunk of aman felling trees. Then his 
companions stood still and said, ‘‘Do you see this evil-omen ?”” And 
he answered, “‘I see it, it is an evil-omen of the Nsenga, we shall 
question it on our return.’ They went on and reached the Nsenga 
country; and they gathered together wealth. 

They arose again and began to come (back). They reached the 
place where the man was, and found him a headless trunk felling 
trees. Then the chief of the journey stood still and asked, “Friend, 
what does this mean leaving your head behind ?”’ Then the headless 
trunk answered, “I, friends, why J leave my head behind is because 
of my wife; because my wifeandIstart fighting early in the morn- 
ing, she says, ‘You, where you go, you go and talk with the women.’ 
And that is why I took off my head, and gave it to my wife saying, 
‘Take care of it!’’’ Then the chief of the journey said, ‘““Don’t you 
hear mates ?”’ And they went their way. 
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a ati: Mu lu ku lamina mwe wene! E fifino mwa nsanga. N e ku lawbila i= 
umwine wa lwendo ati: Ta mumfwile mwe tame? Lomba taluki ya. 


Ne ku fika pali umbi umwalalume, ku saygana alu ku tema;* ne ku d: 
mwipusya ati: Mbo’lu@unda wa sya kulipi? Naé ye ne kwasuka ati: 
Ulutunda, mwe tame, né sya ku musi, pakuti mu musi insiku syonse 
wa la nkatasya ati eu lu kwitda pa ki ya ku matala. Popele e fyefyo — 
na tetele-ko ulutounda. Kumfwo’mwine wa lwendo ati: Ta mumfwile? 
Lomba wa lu ku pita. 

Ku sangana ni ku mwanakasi icimpilinte, ne ku mwipusya ati: 
Mba we mwanakasi, nindo u lu ku limina icimpilinte. Nd ye ati: 
Mwane, kitosya; pakuti insiku syonse pa kwisa kuno ku matwala 
atbatbyanji ne ku lu ku ntatika: popele lomba fyeftyo ndu ku silo’mutwi. 
Kumfwo’mwine wa lwendo ati: Ta mumfwile? Lomba wa lu ki ya. 


Ne ku sangana na umbi, alu ku kunkulo’muti; ne ku mwipusya ati: 
Mba nindo we mwame u lu ku kunkwilo’muti icifuta cenka? Na ye ne 
kwasuka ati: Newo, mwe tame, atakasi ku musi ta nkatasya ati: 
Wewo, pa ki ya ku matwala u la lala ne wanakasi, e fyefyo mwa wona 
ndu ku tema uwa ku wulo’lubunda. Ne kwasuko’mwine wa lwendo ati: 
Ta mumfuile mwe tame? 

Ne ku sangana na umbi umwanakasi; ne ku mwipusya ati: Mba 
wetdo we mwanakasi, nindo u lu ku limina ulutiunda wa sya-pi? Na 
ye ne kwasuka ati: Sombi atwalume ku musi e ta nkatasya, ati: Pa kt 
ya ku mawala, u la ya mu ku lala ne walalume: popele e fifi mwa 
wona! 


EXXXVIII. ICISIMIKISYO ICA WACIWELO NA 
WAMUMFUMBA. 
Ati wikatwe akalonda ku cikumo, Wacidelo kale wa ita Wamu- 


mfumba, ati: Wemwame Mumfumba kuno na leta! Na Wamumfumba 
kale wa iso’ludilo ne ku fimba. 


LXXXIX. IOISIMIKISYO ICA MUKOKA LIMO. 


Akale inkalamu ta sya li mu mpanga,- sya li ku t@antu. Popele 
umuntu wa li ne wana wawili, ne mukulu wantu ne mwdnice wantu. 
Umwdnice bantu wali mupupa; umukulu bantu e wa tekenye. Wisiwo 


* From here onwards the return journey does not tally with the first part, 
six people instead of five are met. 


~ See x 
have 
_ you hear, friends ?”’ And they went on. 


__ And they reached another man, and found him felling trees; and 
they asked him, “Where have you left your waist?” And he an- 


__ swered, “My waist, friends, I have left at the village, because they 


_ always worry me at the village, saying that I steal when I go to the 
gardens. Because of that I cut off my waist.’”’ And the chief of the 
journey said, “Don’t you hear?” And they passed on. 

And they came upon the headless woman, and asked her, ‘“‘Wo- 
man, why do you a headless trunk, hoe ?”’ And she said, “‘My dear, 
it is because of quarrelling; because whenever I come here to the 

_ gardens, my companions start to quarrel with me: and because of 
that I leave my head behind.” And the chief of the journey said, 
“Don’t you hear ?”? And on they went. . - 

And they came upon another lopping branches from a tree; and 
asked him, ‘“‘Friend, why do you, merely head and shoulders, do 
your lopping ?”’ And he replied, “I, friends, my wife worries me at 
the village: she says, ‘You, when you go to the gardens, lie with the 
women,’ and that is why you see me chopping without a waist.” 
And the chief of the journey answered, ‘“‘Don’t you hear friends ?”’ 

And they came upon another woman; and asked her, ““Woman, 
why do you hoe like this, where have you left your waist ?”’ And she 

replied, ““But ’tis my husband at the village who bothers me saying, 
- ‘When you go to the gardens, you go to lie with the men;’ and that 
is why you see me thus.” 


LXXXVIII. THE STORY OF MR. GROIN AND MR. GROIN- 
SWELLING.! 


When one gets a little sore on the toe, Mr. Groin at once calls 
Mr. Groin-Swelling, saying, “Friend Groin-Swelling, I have brought 
(something) here (for you)!’’ And Mr. Groin-Swelling at once comes 
quickly and swells up. 


LXXXIX. THE STORY OF THE SINGLE CALL. 


In the old days lions used not to be inthe veld, they were with the 
people. A certain man had two sons, an elder and a younger. The 
younger was a rascal; the elder was obedient. Their father instruct- 


1 Amongst the Central African natives, a slight sore on the leg or foot, will 
_ often cause an irritating groin swelling. 
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wali ba Bulile ati: Imbwa syanji mukoka limo, te ku kokalidili, koku: 


nae ee, & 
a 


Popele umukulu dantu wa li umfwile ifyo ifi ba ladile Bawisi, sombi 


umwanice bantu ta fi umfwile. Kambi kasuiba a li fumine wyo mukulu 


bantu, ne ku sangana ne nama, ne ku lawila ati: Mukoka limo! Cine 


inama ne kwipaya isinji imbwe’syo. Ne ku bwelesya ku musi: na — 


bawisi ne ku toto’kwakuti, ati: Icine we mwana wanji! Kawili a la 
bwelele-mo wyo mukulu wantu, ne ku saygana kawili inama, ne ku 


lawila ati: Mukoka imo! Ne nama ne kwipaye’sinjt, ne ku bwelesya : 
ku musi. Pa ku pite’nsiku, a lile uyo mwanice @antu, ne mbwa sya 


dawisi, ne ku sangana ne nama, ne ku latwila ati: M ukoka limo! 
Katili ne ku bwelesya-po ati: Mukoka limo! Popele imbwe’syo sya 


lililile; ta sya bwelele-po koku. Sya li alukile ni ykalamu. Popele ne 


hu bwelela ku musi enka. Wawisi ne ku fitwo’kwakuti, pakuti na li ku 
w@ulile ati Mukoka limo, mba we nindo wa kokele liwils? 


XO. ICISIMIKISYO ICA MUNTU UWA MWEFU NE 
MWANA WAKWE. 


Wawisi umwembe wa li pulile mu ynanda, ne ki ya ku fika ku 
Mpwani, e kwa ile mu ku fika umwefu uyo. Popele insiku syonse wa 
lu kwikala wowilo na Gawisi. Popele umwana, pa ku nanye’nsima, ne 
ku twa letela @awisi. Popele bawisi ne ku lu ku tamba lukoso; wumwana 
ne kwisa ne kwimbo’lwimbo, wawisi e pa ki lya. Fyopelé fyo wawisi 
kani wa lu ku fwaya menda, umwana ne kwimbo’lwimbo, wawisi e 
pa ki nwa. Pa kwetwa ati kambi kasuia wa li ambukile umwefu ku 
Mpwani; lomba u lu kwisa i % pya, tli u lalilila insiku syonse. 
Kambi kasuta ne ku fika. Wawisi wa li ne nsoni ukwakuti ne mwana 
watwo. Umwana wato wa li imbile ulwimbo, popele Wawisi ne ki pya. 
Umwana wato ne ku syala enka. A li fumine lomba a lu ki ya tli a 
fwaya awakwato. Popele ali wa bwene, ne kwikala. 


XCI. ICISIMIKISYO ICA NSUMBI NE MBWA. 


Umuntu wa lile mu kwenenda; ka bwela. Katdili ulucelo ne ku fuma, 
ne kit ya mu kwenenda. Pa ku bwela ne nkuni. Umuntu umo ka fuma, 
ka pinika; umuntu umo ka injisya. Imbwa ne ku lu ku lele ku mulilo. 
Pa kweta att bwa ilo’musiku, imbwa ne kwisa ku mu sito’mulilo; ne 
kwima ne kwi pama, ati: Teleni-ko, mwe fitwanda! ne kusonsela-po 
konse mwe wone! Kumfwa nd yo insumbi mu citdumba ati: Ta mu 
sonsela-po cine mwe mbwa, mwe mu lalaku mulilo? Kumfwa nd yo 
ambwa ati: Umfweni-ko Sikulu, imbiko ku nsumbi! Né ye wmwine wa 
mbwa ne ku pame’mbwa ati: Mwense, mwe fitdanda, mu li imbiko! 


1 Cf. CXVII. 
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saying, “My dogs are of a single call, never call twice!” 
e elder son listened to what his father said, but the younger did 

bey. One day the elder son went out. and found some animals, 
d set (the dogs) on with a single call! And indeed those dogs 
_ killed many animals. And he brought them back to the village, and 
___ his father was well pleased, and said, ‘“Truly you are my son!” Again 
___ that elder son returned, and found animals once more, and gave a 
single call. And he killed many animals and brought them back to 
the village. After some days, the younger son went with his father’s 
dogs, and came upon some animals, and set on (the dogs) with a 
single call, and repeated yet again the single call! And those dogs 
went right away; and never came back. They turned into lions. 
And he went back to the village alone. His father was very angry, 
: (and said), “for I told you to make a single call, whyever did you 
: — call a second time 2” 


XC. THE STORY OF THE MAN WITH THE BEARD AND HI 

SON. ; 
The father’s beard protruded through the house, and reached to 
the Mpwani River, that is how far his beard reached. And they 
always lived together the father and son. And the son, on cooking - 
porridge, used to bring it to his father. And the father would just 
look at it; and the son would come and sing a song, and then the 
father would eat. Just the same with the father if he wanted water, 
the son would sing a song and then the father would drink. But one 
day his beard caught fire at the Mpwani River; and (the fire) came 
burning, (the beard) being consumed every day. One day it reached 
(the house). Both father and son were in great distress. The son sang 
a song, and the father burned up. His son remained alone. And he 
went out, and went to look for his relations. And he found them, 

and settled down. 
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XCI. THE STORY OF THE FOWL AND THE DOG. 


A certain man went out on his business and returned. Again in the 
morning he went out, and about his business. On his return he came 
with firewood. The same man went out and chopped it; the same 
man brought it in. The dog just slept by the fire. At nightfall the dog 
came and got in his way before the fire, he got up and beat it saying, 
“Move, you devil! you won’t even feed the fire!” Then the fowl on 
the wall said, “Is it true that you won’t feed the fire, O dog, you 
who lie before the fire ?”’ Then the dog said, ‘‘Listen, Sir, that fowl 
is an ill omen!’”’ Andthe owner of the dog beat the dog, saying, “All 
of you, ye devils, are ill omens!” 
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XCII. ICISIMIKISYO ICA WASIWOLWE NA WACIWILA. 


Umwine Cidila wa lu ku lala pa misombo itali, e-po a lu kw pepela — 
ne ludangula. Popele kacidila ka ka fuma-po pa misombo ya-kako, ka 
ka soka ne luibangula, ka ka pepa-ko. Lomba ka lu ku kola ati: Amalwa 
e! amalwa e! amalwa e! pata pata pata pata! kolo! Na pansi apa ka ‘4 
lala e pa ki ya mu ku fwila. 


Pa kweta ati wmfwe-po incense, ati: Tange mbone-po akantu aka | 


lu ku kola, nka kekate pesonde. Ku sayga papa: ka injila pansi, e-po 


hé ya ku sinsimukila. Na mailo fyopelé fyo ka ka fuma, ka ka soko- 
meka ulubangula lwa-kako. E pa ku fumina posonde apa lu ku pepela. 
Kawili ka ka totomona-ko. Kawili ka ka kola ati: Amalwa e! amalwa 
kansi & nyale, a nsi nga wona-po! 


_Eli a ygomfwa Sitolwe, ati: Tange ykapule-po uluwaygula kuli 
Waciwila. Popele ne ku fika, ne ku lomba ati: Mwame Cidila, mpenr 
akatangula, yka pepe na newo! Kumfwa Civila ati: ku pele ulu- 
wangula, uli ne pa ku pepela? Kumfwa ati: Na newo apo ndala pa 
misowoya apasakile! Kumfwa Cidila ati: Amalwa pakosele wa pepela, 
- ta ta pepela posonde lukoso! Kumfwa Wasiwolwe ati: Mba nindo? 
Ala! Mba mwetio mu pepa? Ati: Neto tange leka, nku wule ift mpepa! 


Cine ne ku soko’luwangula kaciwtila, ne ku pepa to to to to to! Elyo 
pa ku kola ati: Amalwa e! amalwa e! pata pata pata! co lo lo lo lo! 
E pa ku wona ati poyo ka fwa na pansi ka ya. Wasitolwe ne ku syala, 
alt a pembelele ati: Uyu mwame wa fwa fyopele fidya: wad ya pansi? 


Pa mpindi nkotokoto e pa ku wona ka fuma. Kumfwa ati: To bwene 
newo apa mpepele pansi ukutali? Incensetekunjikata yeyi! Kumfwa 
Wasiwolwe ati: Te pasakile ndala, ne ndala pa citele ca nsununu? 
Kumfwa Crbila ati: Ndu ku ku pela-po; te kweta ati kutana ntana! 
Cine ne ku wd pa iciti cimo. Kumfwa Wacitdila ati: Kani panakile u 
lala, ko lu ku pepa icisinsi, te kwita ati: Amalwa! Wasi@olwe ati: 
Nindo? Né nena kui ya uku lu kwita! 


Popele cine ne ku fika apa lu ku lala pa citele ca nsununu: lomba 
ciggulo ca wusiku. Lomba ne ku lu ku sokomeka ku ntuntu yato. 
Popele ne ku pepa ati: Wofwe! Wofwe! amalwa e! amalwa e! K umfuwa 
Cibila ati: Sitolwe a lu kwita amalwa, pakosele & li? Kumfwa pa li 
oncense, ati: Te Sidolwe a lu ku kola apo lelo? 
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Th STORY OF MR. BUSH-BUCK AND MR. ROCK- 
a ; RABBIT. — 
__Rock-Rabbit himself used to sleep in deep holes, and in there he 
: used to smoke hemp. And the little Rock-Rabbit would come out of 
___ his burrows, and fill his pipe with hemp, and smoke. Then he would 
cough, crying, ‘Omens! omens! omens! wheeze, wheeze, wheeze, 
wheeze! cough!” And down into the place where he sleeps he would 
go to faint. 

- A leopard on hearing that said, “Just let me see that little (one) 
__who is coughing, I’ll catch him outside.” He found nothing; he 
had gone below, that is where he had gone to recover conscious- 
ness. And the next day similarly, he would come out and fill his pipe 
with hemp. And then he would come outside where he used to 
smoke. Again he would take a draw at it. And again he would cough 
crying, ““Omens! The omens then (come) with a light, such omens 
as I have not yet seen!”’ 

q Then it was that Bush-Buck heard, and said, ‘‘Just let me borrow 
some hemp from Mr. Rock-Rabbit.’’ And he arrived and begged 


saying, “Friend Rock-Rabbit, give me a little hemp that I too may 
smoke!’’ But Rock-Rabbit said, “Should I give you hemp, have 
= you a place to smoke in ?”’ He said, “‘As for me, where I sleep is in 
the tangled Sowoya bush!” Then Rock-Rabbit said, “It is a strong 

; place where one smokes these omens, one doesn’t smoke them out 

in the open!’ But Mr. Bush-Buck said, “Why? Ach! Don’t you: 

smoke ?”’ He said, “Wait a bit, and I’ll show you how I smoke!” 
Then indeed Little Rock-Rabbit filled (his pipe) with hemp, and 

= _ began to smoke, bubble, bubble, bubble! Then he coughed crying, 

| “Omens! omens! wheeze, wheeze, wheeze! cho lo lo lo lo!’ Then: 

. behold, over he went dead, and down he went. Mr. Bush-Buck 

remained waiting, and said, ‘Is this chap dead just like that, and 

gone down 2” 

_~_ _ In a short time, lo! out he comes. He said, ‘Don’t you see how I 
smoke deep down ? A leopard can’t catch me!” And Mr. Bush-Buck 
said, ‘“‘Isn’t it overgrown where I lie, I who lie in a bamboo thicket ?”’ 
And Rock-Rabbit said, “I am giving you some; don’t think that I 
am just refusing you!” Indeed he gave him one stick. Then Mr. 
Rock-Rabbit said, ‘‘If it is a weak spot where you lie, smoke quietly, 
don’t call out, ‘Omens!’” Mr. Bush-Buck said, ““Why ? And I too 
shall go and call it out.” 

Then indeed he reached the place, where he slept in the bamboo 
thicket; and it was late evening. Then he set to filling his pipe. 
Then he smoked crying, ‘“Wofwe! wofwe! omens! omens!” Then 
Rock-Rabbit thought, ‘““Bush-Buck is calling out omens, I wonder 
if he is in a strong place ?”’ And the leopard where he was said, “‘Isn’t 
that Bush-Buck coughing there today ?” 
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Popele nd yo ne kwenda akanana, uku lu ku wemba Siw@olwe incense. 
Cine ku sayga wa pendwa ulwbaygula, a li lele tu. Popele ne ku 


mwikata, lomba i lu ku tinala. Olo pa ku co’lucelo, kaciwila ati: Nje-po 


ukwa tle Si@olwe. Lelo ta kolele. Mba-po wé ya kulipi? Wa sayga ku eS 


aufulu ba tibula akale, ne milopa ykweyga nkwenga. 


XCILI. ICISIMIKISYO ICA KANTANGA NA 
SISIMUNKULU. 


Kambi kaswta umwanakasi wa li imine ati ge ku nika ne whawya- 
nji. Ali ne pafu. Popele wa li fikile ku nika. Ili wa tapile amenda, 
wa li labile ku dadyakwe ati: Ntwikeni-ko! Awabyakwe ne ku kana. 
Wa li fumine atawbyakwe, lomba wa lu ki ya. Pa ku syala eyka 
umwanakasi uyo, ali bwene sisimunkulu, ne ku lawila ati: Ntwikent- 
ko! Né co ne ku ladila ati: Pa ku fyalo’mwana uyu, u ka mpele! Na 
ye ne ku sumina ati: Ciweme! Popele icine ca li mu twikile: lomba a 
lu ku ya. 


Pa ku silo’mwensi umo, ca li fikile ku mwanakasi uyo, ne ku lawila 
ati: Mpele umwana wanji! Umwanakasi ati: Wa. ya mu ku pukuta ne 
watwyakwe. Ka mu yeni ku mpwa, mu fisame, na ku mu tuma kopele 
uko! Popele wa li mwitile ati: Kantanga, ké ya, u ka swé mpwa! 
Popele né ye ne kwaluka ni munsisinga, ne ku fika na ku mupwa. 


Lomba a lu ki swa; ne ku bwelesya ku musi, ne ku wa pela Ganyine’ 


mpwa. Na Wasisimwe ne ku bwela, ne kwipusya ati: Umuntu wanji 
u li-pi? Na ye ne kwasuka ati: Kawili u na tuma ku mpwa: ta mu mu 
bwene? Wasisimwe ne ku kana ati: Nsi mu bwene-po: na wona 
munsisinga. Wasisimwe ne ki ya ati: I)kesa mailo, nka mu sange, wa 
mu weya — akesiwilo! 

Na wo banyina wa li mwitile ati: Kantanga isa, nku weye! Popele, 
pa ku silo’ku mu weya, a lile ku watbyakwe, ati: Mwe wame, mwense 
weyent! Popele icine awawyakwe wonse wa li sumine, ne ku wa weya 
kult @anyinato. Na Wasisimwe ne kwisa, ati: A li kulipi umuntu 
wanji? Kumfwa ati: A lu kwante’ntafu. Mu tone uwa ku wbeya, mu 
mwikate! Wasisiemwe ne ku ya. Wa li sangile wonse Ha ku weya. Wa 
le bwelele ati: Wonse wa ku weya! Popele ne ku lawila wanyina ati: 
Ka mu yeni ku cant, mu fisame mu mupo wa cant. Popele wa lile 
Wasisimwe, ne ku fisama. Wa li mwitile Kantayga ati: Kantanga, kd 
ya, u ka lete icant! Kantanga nd ye wa li sumine, aii: Twendeni, 
mwe wame, ba ntuma, tu ka lete icani! Popele, pa ku fiko’ko, Kanta- 
nga ne ku lawila ati: Fwense, mwe tame, yga tu lase-mo amafumo, 
ayo tu pinte! Popele icine wonse wa li lasile-mo. Wasisimwe ne ki 
fwa. Popele Kantayga ne ku lawila ati: Nine Kantayga, uwa tangile 
uku fyalwa, lomba Lucele ta nga fyalwa! 


“ 


went stalking, the leopard stalking Bush-Buck. Indeed 
ound him drunk with hemp, lying white. Then he caught him, 
_ and began to rend him. Ah! when morning dawned, Little Rock- 

Rabbit said, “Let me go where Bush-Buck went. Today he hasn’t 
_ coughed, where has he gone then ?” He came upon the contents of 
____ the stomach already pierced, and blood spilt everywhere. 


XCIII. THE STORY OF KANTANGA AND THE OGRE. 


= One day a certain woman rose and said, ‘I'll go to the river with 
my companions!’’ She was with child. So she reached the river. 
When she had drawn water, she said to her companions, ‘‘Help me 
lift the pot onto my head.” But her companions refused and went 
| away and left her. When the woman was left alone, she saw an ogre, _ 
and said (to him), “Help me lift the pot onto my head.” And he said, 
“When this child is born, you will give it to me!’’ And she agreed 
saying, ‘Allright!’ Thereupon did (the ogre) help up her pot; and 
she went her way. 7 
At the end of one month, (the ogre) came to the woman, and said, 
“Give me my child!” The woman said, “He has gone to play with 
___ his companions; you go to the garden,! and hide; I will send him 
over there!” She then called him and said, ““Kantanga, go and pick 
some Pwa fruit !’’ Thereupon he changed into a wasp, and came to the 
Pwa bush, picked (the fruit), and returned to the village, and gave 
his mother the Pwa fruit. And the ogre too came back, and asked her, 
““Where’s my boy ?”’ She answered, “‘Why, the one I sent tothe Pwa 
garden! Didn’t you see him ?”’ The ogre denied saying, “‘I didn’t see 
him; I only saw a wasp!” Then he went away, saying, “I shall come 
tomorrow; I shall find that you have shaved his head as a sign!” 
So his mother called him and said, ‘““‘Kantanga come here! Let me 
shave your head.” But when she had finished shaving him, he went 
to his companions and said, “Here you chaps, all of you shave your 
heads!’’ So all his companions agreed, and were shaved by their 
mothers. Then the ogre came and said, ‘““‘Where is my boy ?”’ He 
was told, “‘He is playing ball: you look for the one who is shaved 
~ and catch him!” So the ogre went, and found that all were shaven. 
He came back and said, ‘‘All of them have shaved!” So the mother 
said, “‘You go to the grass, and hide in one of the bundles!” Off went 
the ogre and hid. Then she called Kantanga, saying, ““Kantanga, go 
and bring some grass!’’ Kantanga agreed, and said, ‘“Come along, you 
chaps, she has sent me; let us bring some grass!’’ When they got 
there, Kantanga said, ““You chaps, let all of us stick our spears in, 
and carry it like that!” So they all stuck their spears in; and the 
ogre died. Then Kantanga said, “I am Kantanga, the first to be 
born, when Luchele was not yet born!” 


1 lit. garden of Pwa fruit. The Lupwa (pl. impwa) is a very bitter fruit veg- 
etable, resembling the capsicum growing on a small bush. 
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XCIV. ICISIMIKISYO ICA WACIMBOLO NE MUNTUNSI. 


Kambi kaswia Wacimbolo wa lisile ku musi wa wantu, ku sayga 


umuntu alu ku sala. Wa li bwelele uluidilo Wacimbolo. Pa kwetia ati — 
ia kutike, ba lu ku bwela Wacimbolo ku sanga uyo uwa lu ku sala wa — 
ya mu tulo. Wa li imisye Wacimbolo, ne ku mu papa mu numa, ne 
cipamba cakwe mu minwe. Pa kweta ati pakati ke’yamba ne ku 


wuko’ yo muntu, a sanga ta li mu papile Wacimbolo, na ye ali imisye k * 


icipamba cakwe ica li mu minwe, ne ku ta lasa mu mutwr. Popele — 


Wacimbolo ne ku dundumuko’lubilo, ne ku lila Wacimbolo ati: Ngo 
ka ykoma kapamba, né ne na ku papa-ko! 


XCV. ICISIMIKISYO CAKWE 1) KOLONKOF YO." 


Umuntu uwa nwine ubwalwa a lile mu kwenenda. Pa kwewa ati a 
enda a enda, ku sanga ni ku mutwi wa muntu ufwile akale, ca li cafupa 
cenka. Lombo’muntu uyo, pakuti wa li kolelwe ubwalwa, ne kwipusya 
umutwi wyo, ati: Werdo, cindo ca kwipeye? Umutwi ati: Akanwa kowe 
ako ka ka ku cita fyopele fino na we! Popele umuntu uyo mu mutima 
wakwe ne kwipusya lukoso ati: Umuntu ufwile a lu ku lawila? 

Lomba ye ne ku wutuka uku tina, ne ku fika na ku musi, ne ku 
latwila ati: Mwe mfumu, netdo na wona-po umutwi wa muntu ufwile, 
wa lu ku lawila atu: Akanwa kowe ka ka ku cita fyopele fino na we! 

Lombe’mfumu ne ku ladila ati: Fya ku wepa lukoso! Popele imfumu 
ne ku ula awantu wa-iyo, ati: Mu ye nakwe uyu, kant umutwi wa 
muntu uyo tetr u lu ku lawila, mu ka mwipaye! 

Lomba ne ki ya nakwe, ne ku sangana umutwi uyo, ne ku lawila 
atu: We mutwi lawila! Umutwi neli ku lawila, woyu. Lomba atantu 
ne kwipusya ati: U li-pi umutwi uwa ladila? U lu ku @epa lukoso! 

Lomba ne ku mwipaya. Pantangile ati wa kumbuluke-ko lukoso, 
umutwi ati: Mwewto, imakaneni, wonent umuntu u mwa vpaya. Uyu 
wa lisile pano, ati: Wetwo, cindo ca kwipeye? Lomba newio ati: Akanwa 
kowe ako ka ka ku cita fyopele fino né we! Lomba wonenr, wa fwa! 


XCVI. ICISIMIKISYO ICA MUKO NA WANYINA-FYALA. 


Kambi kasuwa umuntu wa lisile mu kupo’mwana wato. Pa kweia 
ati licelo, Wanyina-fyala wa li lawile ati: Nga wa ka mbyalile-po 
umuniyga mu citeme. Popele cine a li imine ne muninga. Pa ku fika 
ku citeme, ne ki: lyo’muninga wonse: mu citeme ne ku wyale’mbono. 
Pa kwetba ati pa ku mena, banyina-fyala wa lile-ko ku citeme, wa li- 
sangile syenke’mbono. Wanyina-fyala wa li lawile ati: Mbo’muninga 
w hi kulipt? Uyo muko ne kwasuka ati: Mwane, ifintu fi laluka 
wumbono; cidya citeme na li dyele weyko’muninga, ukwaluka fyaluka! 


1 This is the Lamba version of the Wisa story “Ichi , : E 
Handbook, page 77. Ty  Achunwa’; see Madan’s Wise 
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E STORY OF MR. HYAENA AND THE MAN. _ 


One day Mr. Hyaena came to a village of human beings, and‘ 

d a man beating out cloth. Mr. Hyaena hastily returned. But 
he had listened, Mr. Hyaena came back and found that the 
_ man who had been beating was asleep. Mr. Hyaena picked him up, x 
_ and carried him on his back, with his hammer in his hand. In the . 
midst of the bush, however, the man woke up, and found that Mr. es 
_ Hyaena was carrying him, and he lifted the hammer that was in his . 
_ hand and struck him on the head. Then Mr. Hyaena raced off and 

_ cried, “Even if you wound me with your little wooden hammer, it 
is I who have carried you!” 


XCV. THE STORY OF NKOLONKOFYO. 


A man who had drunk beer went for a walk. When he had gone on 
7 and on, he came upon the head of a man a great while dead, it was 
mere bone. Then that man, because he was drunk with beer, asked 
that head, saying, “‘What killed you ?” The head said, ‘“‘That mouth 
of yours will do just this same to you!” Then that man pondered in 
+ his heart, ‘“Does a dead man speak ?”’ 
4 And he ran away afraid, and reached the village, and said, ‘‘O 
r chief, I have seen the head of a dead man that spoke to me, saying, 
. ‘That mouth of yours will do just this same to you!’”’ / 
. And the chief said, ‘‘Lies!”’ Then the chief told his people, saying, 
“Go with this man, if the head of that man does not speak, kill him!” 


And they went with him, and found that head, and said, ‘‘Head, 
speak!”’ But the head wouldn’t speak. Then they asked him, saying, 
““Where is the speaking head ? You just lie!” 

_ And they killed him. Afterwards, as they were going away, the 
head said, “Stand still, see the man you have killed! This person 
came here, and said, ‘What killed you 2?’ And I said, ‘That mouth of 
yours will do just this same to you!’ And see, he is dead!” 


i Pee a ale 


XCVI. THE STORY OF THE SON-IN-LAW AND HIS 
MOTHER-IN-LAW. 

One day a man came to marry her daughter. When morning came, 
his mother-in-law said, ‘‘Let him plant some peanuts for me in the 
burned patch.1” Then indeed he set out with the peanuts. On 
reaching the burned patch, he ate all the peanuts; and in the burn- 
ed patch he sowed castor-oil. On its growing, however, his mother- 
in-law went to the burned patch, and found only castor-oil. His 
mother-in-law said, “But where are the peanuts ?”” That son-in-law 
replied, ‘My dear, things change into castor-oil beans; that burned 
patch I sowed with peanuts only, they have certainly changed!” 


1 The burned patch is where timber has been felled and burned, and the ash 
hoed in to enrich the soil. 
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XCVII, ICISIMIKISYO CA WANGULUWE. 


Atantu ne ku singulusye’@ala ne lubao; popele ne kwisa umuloyngo 
wa ngulube: ilume wumukulu ne ku cika-mo umutwr mu mulando. 
Popele wmwana umo ka pula ati: Swe! na pula ne mwana-Singwa! 
Na umbi ati: Na pula ne mwana-Siygwa! Na wmbi ati: Na pula ne 
mwana-Singua! Ne mukasi ati: Na pula ne muka-Singwa! Popele 
nd ye umwine, ati: Na pula ne Singwa! Ne ku lu ku lya lye lye lye. 
Pa ki ca ne ku bwelela, ne ku cika-mo umutwi, ne ku suntula umu- 
lando. Umwana umbi ne ku pula ati: Na pula ne mwana-Singwa! Na 
umbi ati: Na pula ne mwana-Singwa! Na umbi ati: Na pula ne 
mwana-Singwa: Ne mukasi ati: Na pula ne muka-Singwa! Na ye 
umwine ne ku pula ati: Na pula ne Singwa! 


XOVIIL. ICISIMIKISYO ICA WAPWELE NE WAWYAWO. 


Wapwele wa lile ili ba pitana mwitala. Pa kweta ati uko ta 
pitile Wapwele, @ambi awadyato wa li sangile nt ku ntengute. Popele 
wa lu kwita ataibyatio ati: Pwele, Pwele, ta ti lye inteygute. Popele 
Wapwele atatbyato wa li fikile ati: Pwele, sompola, tu lye. Au: Mba 
kant ct mfumpule? Ati: Na ku kwifunwina! Popele awawyatwo ba 
lile Wapwele ati tu sompole, ca li ba fumpile. Kumfwa ati: Te we na 
lu kwetia? Ka li imine, lomba ka lu ki ya. Wapwele ne ki fwa wambi. 


XCIX. ICISIMIKISYO ICA MUNTUNSI NE NKALAMU. 


Umuntunsi wa li lawile ati: Muno mu musi mwesu ndu ku fuma- 
mo. Popele icine wa lile ne ku teme’milando. Popele pa ku bwelo’lucelo, 
ku sangana Waykalamu kale wa twaka; na ye ne ku kankamana ati: 
Mba ni nani uyu uwa njiwakile’yanda? Na ye ne kwikala, uku lu ku 
fundo’lusisi, ne ku li sya ne mango. Pa ku bwelo’lucelo, ku sangana 
kale wa wanga. A li wele ne mwenso ukwakuti, ati: Mba cindo ici lelo? 
A lile mu cani, ne ku leta ne ku tula, ne ku bwelela ku musi ne ku 
linsya. Pa kwiso’lucelo kawili, ku saygana kale wa fimba. A li kanka- 
mene kawili, ne ku bwelela. Kawili ulucelo ne ku celela ati: Nka pose’ 


eds ku sangana kale w@a posa; ne ku bwelela ku musi. Ati’ Mailo yka 
uka. 


Popele icine wa li kukile ne wakasi. Lomba ta lu ki ya. Pa ku 
palamina ku yanda, ta li saygile ni ku mulilo u lu ku futumuka, na 


ia.) Ne 


Lamba Folk Tales 

II. THE STORY OF MR. RIVER-HOG. 
ple encircled the garden with a fence; then there came a line 
river-hogs: the big male wedged his head under a log. Then one 
ung one went through saying, “Swe! I, the child of Whip-Top, 


have got through!” Then another saying, “I, child of Whip-Top, — 
_ have got through!’ And another saying, “I, child of Whip-Top, 
_ have got through!” Then his wife, saying, “I, wife of Whip-Top, 
__ have got through!” Then he himself, saying, “I, Whip-Top, have got. 


through!” Then they ate and ate and ate. At dawn they returned, 
and he wedged in his head, and raised the log. One young one went 
through saying, “I, child of Whip-Top, have got through!’ Then 
another saying, “I, child of Whip-Top, have got through!” And 
another, saying, “I, child of Whip-Top, have got through!” And his 
wife saying, “I, wife of Whip-Top, have got through!” And then 
he himself went through saying, ‘I, Whip-Top, have got through!” 


XCVIII. THE STORY OF MR. THRUSH AND HIS MATE. 


Mr. Thrush went walking in the garden. Then where another Mr. 
Thrush his mate passed, he found some caterpillars. So he called 
his mate, saying, ‘““Thrush, Thrush, let us eat some caterpillars.” 
Then Mr. Thrush, his mate, came and said, ‘Thrush, snatch them 
out and let us eat!’’ He replied, ‘“But, what if it falls on me?” (The 
other) said, “I shall uncover you!’’ Then Mr. Thrush, his mate, went 
to snatch, and (the stone of the trap) fell on him. The other said, 
“Is it not you I told (to do it) ?”’ And he got up and went away. The 
other Mr. Thrush died. 


XCIX. THE STORY OF THE MAN AND THE LION. 


A man said, “I am going to leave this village where I am.”’ So 
indeed he went and cut poles. Then on returning in the morning, he 
found that Mr. Lion had built (the house) already; and he was 
amazed, saying, ‘“Whoever is this that has built my house for me ?”’ 
And he sat down and stripped bark-rope, and left it and withies. 
On returning in the morning, he found that he had already fixed the 
bonds. He became frightened, and said, ‘“What is this today ?” He 
went to the grass, and brought it, and threw it down, and returned to 
the village, and stayed over a day. On coming the next morning, he 
found that he had thatched already. Again he was astonished, and 
went back. Again in the morning he came early, saying, “I shall 
make a door;” and he found that already he had made it; and he 
returned to the village. He said, ‘Tomorrow I shall move house.”’ 

Then indeed he and his wife moved house. And off they went. On 
nearing the house, they found that there was a fire sending forth 


1 Set as bait in a trap. 
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* wo ne ku fika: ku saygana ni Waykalamu wa likele. Na ye ne kwi 
ae ne tulo bwakwe. Waykalamu ne ku fitwo’kwakuti, ne ku mwipusya 
oe. ati: Mba wa fuma kulipi weibo? Naé ye wa li asukile ati: M ba weibo — 
os wa fuma kulipi? Inanda ne mwine na lisile ka nteme’milando, ku mS 
saygana weio kale wa iwaka! Wa li labile Waykalamu ati: U ka 
tina! Na wo wa li asukile ati: Na wetbo u ka tina! Pa ki co’lucelo, 
Waykalamu wa li fumine, ne ki ya kwikata wawisi wmuntunsi wyo. 
Lomba ta lu ku leta. Pa ku fika pa luiansa, ati: Sunkulu, sunkulu, 
ne ntule’mitembo ya nama ne ya bantu! Fuma, we mwame, u pampe 
inama! Pa ku fumo’yo muntunsi, ku saygana ni @awisi. Popele a 
lineme lukoso, ne ku lu ku lile’minsosi. Wankalamu wa li lawile ati: 
To nga pampe’nama? A li asukile ati: Ndu ku pampa. Popele na ye — 
icine wa li pampile, ne ku mu pela-po Waynkalamu. Popele ye ne ku 
kana ati: Koku. Pa ki co’lucelo, na ye wa lile ku musi wa Wankalamu, 
ne ku sangana wanyinatwo Waykalamu, ne ku wepaya, ne ku pinta, 
ne ku fika pa lu@ansa. Naé ye ne ku ladila ati: Suykulu, suykulu, 
ntule’mitembo ya nama ne ya bantu! Fuma, we mwame, u pampe 
inama. Waykalamu ne kwipusya ati: Isa nama, we mwame? Popele 
nd ye wa li asukile ati: Mba wetvo, isa nama iyo 1 mwa tpeye matlo? 
Popele Waykalamu ta li fumine. Wa li sangile ni Banyinatwo; nd wo 
lomba ta lu ku lila yenke’minsosi. Popele a li laiile umuntu ati: Ta 
uyga pampa inama? Ati: Ndu ku pampa. Popele icine wa li pampile, 
ne muntunsi ne ku wula-po fimbi, ne ku wa pela Waynkalamu. Popele 
Waykalamu na tbo ne ku kana. 


Pa kweta pa ki co’lucelo, wa li imine Wankalamu, lomba ta lu ki 
ya ku musi kwato umuntunsi, ne kwipaya wanyina, ne ku pinta, 
lomba wa lu ki ya. Pa ku fika ku yanda, ati: Sunkulu, sunkulu, ntule 
imitembo ya nama ne ya wantu: we mwame u fume, u pampe! Uyo 
muntunst, pakutt a lisiwile, wa li umfwile insoni ukwakuti, ne ku 
fuma ne ku pampa. Wankalamu ati tu mu pe-po; ne ku kana. Popele 
pa kwewa ati bwa co’lucelo, nad ye lomba a lu ki ya kwatdo, ne ku 
sangana wawisitio Wankalamu, ne ku wepaya, ne ku pinta. Pa ku 
fika ku yanda yawo, ne ku tula ati: Suykulu, sunkulu, ntule imitembo 
ya nama ne ya wantu: we mwame u fume, u pampe! Wankalamu, pa 
ku fuma, wa li sangile ni wawisitdo; popele wa li itile wumukasi, ati: 
Twende, tu lu ki ya. Popele icine Wankalamu twa li tinine fyopelé fyo. 


pl el he Cb A) te Win ll te ii 


C. ICISIMIKISYOCA WAKALULU NE WUCINGA BWAWO3 ; 

Sombi kakalulu ukwipaye’nama kaka. Popele kambi kaswia kali 
umfwile avwakasi wa li lawile ati: Uki lya-po inama! Kakalulu, pb 
kumfwe’fyo, ati: E fi ba la@ile’fyo awakasi. Lekeni nka tule ubucinga! 


1Cf see Subiya tale “Za ndavu ni sulwe’’; Textes Soubiya, by E. Jacottet, 
pals 
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hey arrived and found that it was Mr. Lion sitting 

on he (the man) entered with his bed. Mr. Lion was very 

: and asked him, saying, ‘‘Where have you come from ?” And 

= joined, “And where have you come from ? I have come to my 

Own. house. I cut the poles, and found that you had already built!” ro. 

‘Mr. Lion said, “You will fear!” And he replied, “And you too will = ; 
te 


fear!” At dawn Mr. Lion went out; and went and caught that man’s 
_ father. And then he brought him. On reaching the courtyard, he 
said, ““Crash, crash, I who throw down the loads of animal meat and 
___ of people! Come out friend, and cut up the meat!’ When that man 
came out, he found that it was his father. Then he just bowed him- 
self and cried bitterly. Mr. Lion said, ‘“Haven’t you cut up the meat 
yet ?” He replied, “I am cutting it up!’ Then indeed he cut it up, 
and Mr. Lion gave him some. And he refused saying, ‘‘No.’’ When 
morning dawned, he went to Mr. Lion’s village, and found Mr. 
Lion’s mother, and killed her, and carried her, and reached the 
courtyard. And he said, “‘Crash, crash, let me throw down the loads 
of animal meat and of people! Come out, friend, and cut up the 
meat.’ Mr. Lion asked, ‘‘What meat, friend ?”’ Then he answered, 
“What about you? What meat was that you killed yesterday ?” 
Then Mr. Lion came out. He found that it was his mother; and then 
_ he began to weep with bitter tears. Then the man said, ‘““Haven’t 
you cut up the meat yet?” He said, “I am cutting it up.’”’ Then 
indeed he cut it up, and then the man took some and gave to Mr. 
Lion. Then Mr. Lion too refused. 

When morning dawned however, Mr. Lion arose, and off he went 
to the village of that man’s home, and killed his mother, and carried 
her, and off he went. On reaching the house, he said, ‘‘Crash, crash, 

let me throw down the loads of animal meat and of people: friend, 
a come out, and cut it up!’’ That man, because he knew, felt very sad 
3 indeed, and came out and cut it up. Mr. Lion would have given him 
some, but he refused. When morning dawned, he went away to his 
(Lion’s) home, and found Mr. Lion’s father, and killed him, and 
carried him away. On reaching his house, he put him down, saying, 
“Crash, crash, let me throw down the loads of animal meat and of 
people: friend, come out and cut it up!” Mr. Lion, on coming out, 
found that it was his father; then he called his wife, and said, 
“Come let us go!’’ So indeed Mr. Lion became afraid in that way. 


ee i a AS 


C. THE STORY OF MR. LITTLE-HARE AND HIS GAME-PIT. 


But Little-Hare was not in the habit of killing animals. And one 
day he heard his wife saying, ‘““Oh, to eat some meat!’’ Little-Hare, 
on hearing that, said, ‘Is that what the wife is saying ? Wait a bit 
and I shall dig a game-pit!”’ 
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Cine ka kd ya, ne ku tulo*buciyga, ne ku wamba bwino ne duciyga 
bwa-kako wto. Lomba pakati pa wuciyga pa li ne muti, ne ku patika 


ne mpompwe ya-kako kwiulu lya muti wyo. Popele apo ne ku pama- — 8 


mo ne mwima ati: Ta mwenda tantu muno! Uku lu Wansongo ka lu 
tha leko’lubilo, pakutu pakutu pakutu! Kaba fika, ka ba saygana ni 
kakalulu; ati: Nindo, we mwame Kalulu, u lu ku lila? Ati: Te mpo- 
mpwe yanji ba mpatikila kwiulu lya muti Wansofu? Lomba Wanso- 
ngo ati:-Kani uv lu ku fwaya ati newdo yku patwile? Na ko ati: Inya 
Sikulu, mpatwileni-ko, pakuti mwe wdatali. Imakaneni popele apa, 
Sikulu! Ka lu ku sonta pa wucinga. . 


Na to Wansongo ati lino tu nyante-po lukoso, ka wa mundumukila- 
mo mu bucinga. Olo! Kakalulu ati: Na ipaya! Wansoygo ati: Wi nji- 
paya we mwame! Ati: Wa wepa, ndu ku kwipaya! Popele kakalulu 
ka ka temala-mo ne mafumo, ka ka fumya-mo mu wucinga, ne finan 
ka ka twala bwisidya bwa culu ku mutanda wa-kako. Kawili ka ka 
wamba bwino, ka ka pama-mo ne musowa, ati: Ta mwenda wantu 
muno! : 

Olo! Uku li Wansya, ka ta dundumuko’ludilo, puluku puluku 
puluku! ku sanga ni kakalulu. Ati: Nindo u lu ku lila, we mwame 
Kalulu? Ati: Te mpompwe yanji ba mpatikila peulu Wansofu? Atr: 
Kani u lu ku fwaya ati yku patwile-ko? Na ko ati: Inya, mwe wame 
Wansya, mwe watalt, mpatwileni-ko. Imininent popele apa! Olo! 
Wansya ati tu nyante-po lukoso, a! ka wa wila-mo mu wucinga. 
Kakalulu ka ka wula, ka ka twala ku mutanda wa-kako. Kawili ka ka 
bwela, ka ka wamba liwili, ka ka pama-mo ne mwima. 


Uku li Wankalamu, ka lu wa leko’luiilo, mfwe mfwe mfwe! Ku 
sanga nt kakalulu. Ati: Nindo u lu ku lila, we mwame Kalulu? Ati: 
Ni mpompwe yanjt Sikulu, wa mpatikila Wansofu kwiulu; mu mpa- 
twile-ko, ne kalume wenu. Imakanineni popele apa, Sikulu! Wayka- 
lamu ati wa tontomeke pansi, wa sangane ni ku wucinga. Ati: Kansi 
Kalulu, wati u ntumpatke! Pa li uucinga! Ati: E-po wt li Sikulu, 
ndekeni, wi njipaya! Twendeni, tu katane ifinani fya nsongo! 


Pa ki. ya ku mutando’ko, Waykalamu ku sanga ifinani fya nsongo 
enka mafuta; popele wo ne ku kakatisya ati: Pano wa wepa Kalulu, 
tett u fi dye-po, fyanjt! Lomba kakalulu ne ku fuma-mo, ati: Mba 
neite-po syani? Ifinant fyanji ba mpoka ku ykalamu! Na ki: ya mu 
ku poke’ fimbolo ifinjt, fise, fi mpokele-po ifinani fyaniji. 

Cine ne ku fika kw fimbolo ifinji. Att: Mwe ®ame, ka mwisa 
bwangu, mu mpokolwele-po ifinani fyanji! Wa ykakatisya ku yka- 
lamu. Mu lu kwisa ili mwimbe’nyimbo ati: Tu ké lye’nkalamu amala, 
kalulu e mutoygolo! Popele apo kakalulu ne ku bwelela kuli Wayka- 
lamu, ne ku leta ne matipa, ne ku masa kwisiko mu mutanda. Lomba 


ough he went and dug a game-pit, and carefully covered 
e-pit of his. Now over the middle of the game-pit was a 
e, and he hung up his little ornamental axe on top of that tree. 
_ hen he started to wail, “People don’t travel in here!”” From where = 
- Mr. Eland was, he started running, thud thud thud! And he arrived 3 
and found that it was Little-Hare, and said, ‘‘Friend Little-Hare, Bs 
_ what are you crying about ?” He said, ‘“‘Isn’t it my little axe that 
Mr. Elephant has hung on the top of the tree?” Then Mr. Eland 
said, ‘“Do you want me to get it down for you?” And he said, “Yes 
Sir, get it down for me, because you are taJl. Stand right here, Sir.” 
And he pointed to where the game-pit was. 
_ Then Mr. Eland thinking he would just tread there, fell headlong 
_ Into the pit. Ah! Little-Hare said, “I’ve killed!” Mr. Eland said, 
ia “Don’t kill me, my friend!” He said, “You lie, I am going to kill 
_ you!” Then Little-Hare speared him again and again, and took him 
out of the pit, and carried the meat-to the further side of an anthill 


7 to his zareba. Then he covered it again, and began to wail crying, 
. “People don’t travel in here!” 

; Ah! Where Mr. Duiker was, he began to run quickly, trip trip 
2 trip! and came upon Little-Hare. He said, ‘“‘What are you crying for, 


friend Little-Hare?” He said, “Is it not my little axe that Mr. 
Elephant has hung up 2” The other said, ‘“Do you want me to take 
it down for you 2”’ He said, ““Yes, friend Duiker, you tall one, do take 
it down for me. Stand right here.”’ Ah! Mr. Duiker went just to 
tread there, and, lo he fell into the pit. Little-Hare took him out, and 
took him to his zareba. Then again he returned, and covered it 
again, and began to wail. 

Where Mr. Lion was, he raced along, swish swish swish! and 
found it was Little-Hare. He said, ‘““What are you crying about, 
friend Little-Hare ?”’ He said, ““Tis my little axe, Sir, that Mr. Ele- 
phant has hung up. Please get it down for me, your slave. Stand 
just here, Sir!’’ Mr. Lion glanced down, and found that there was a 

ame-pit. He said, ‘Oh, Little-Hare, you’d deceive me, would you ? 
here is a pit!’’ The other said, ‘Yes there is, Sir; but leave me, 
don’t kill me! Come, let us divide that eland meat!” 

When they went to the zareba, Mr. Lion found that the eland meat 
was all fat; and he held on to it, and said, ‘“Now you lie, Little-Hare, 
you won’t eat of it, it is mine!’ Then Little-Hare went out, saying, 
“What am I to do? Thelion has taken all my meat! I shall go and fetch 
a lot of hyaenas, that they may come and take back my meat for me.” 

Sure enough he reached many hyaenas. He said, “‘Friends, come 
quickly and take away my meat for me! A lion has held on to it. 
You come singing this song, ‘Let us eat the lion’s entrails, Little- 
Hare is our tooth-pick!’’’ Thereupon Little-Hare returned to Mr. 
Lion, and brought mud,! and smeared it on the hearth in the zareba. 


1 The mud was to induce the lion to slip, and so get the bigger fright, thinking 
that something had tried to catch him. 
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ati ba kutike-po Waykalamu, tomfwe fimbolo fi lu kwisa 
ati: Tu ka lye iykalamu amala, kalulue mutoygolo! = 
Wankalamu ati: Umfwa Kalulu! Findo ifyo? Ati lino twime, tu 
nyante kwisiko, ka @a nyanta ku matipa ne ku fuma, lomba wa lu ke ee 
yo luiilo. Ukwise’fimbolo ati: To bwene, we mwame, oft twa cita 
fwetdo? Twa tamfyo’@ulwani. Pano yga twawane ifinani! Cine me 
kwatwvana. a 
 Lomba ifimbolo ati fi dye ne kwikuta, lomba fi lu ki ya. Kakalulu 
ka ka syala ne fya-kako ne fya nsya ifiiulubulu. = 


a : 7 a 

- CI. ICISIMIKISYO ICA WAWISI NE MWANA WAWO. 

Kambi kasuiba bawisi ka bd ya-mo, ka ba lyo’buct. Ati: Mud + 

lya-po utbuci? Wawisi ne ku lawila ati: I, nsi lile-po neli kanim. Pa 

ku wa cencenta akana kato ku sangana ubuci tu li ku mwefu. Um- 
wana wato ne ku latwila ati: Tata uibufi bu li ku mwefu! 


CII. ICISIMIKISYO ICA MUNTU UWA LI NE SISO NE 
MWANA WAKWE. 


Kambi kasuta wa lile ili wa teye’fifu. Ka ta fika, ka wa teya, ka 
wa teya. Uyo mwana ne kwita ati: Tata we’stso mwa pita? Wawisi ta 
wa itewbe-ko. Ka a bwelela na ku must. Kawili ulucelo ka wa bwelela- 
ko ati tu ka lawule imbeta. Kawili pa _ku silo’ku lawula, ne kwito’ 
mwana ati: Tata we’siso, twendenit. Wawist ukwitawia i. Ka ta 
bwelela ku must. Pa kwewa ati wa fika ku musi, umwana ne kwipusya 
wanyina ati: Mama, Watata ndu ku weta ati: Tata we’siso, twendeni; 
ukwitawa, bata. Kumfwa ati: U ka wete lukoso ati: Tata, twendeni; 
u komfwe twa itatwa. Popele icine ulucelo wa li imine na wawisi. U- 
mwana ne kwita ati: Tata! Wawisi ne kwitawa ati: Ni netwo ykun, 
Popele icine a li langulukile ati fyélelwe ifya mbula Wamama. 


CIII. ICISIMIKISYO ICA NSOKA NA WAWOMBWE. 


Insoka e «1 yga saynga wombwe ku bwina, popele ne ku laibila ati: 
Na ipaya wombwe lelo! Na ku tumo’mwana ati: Bwelela kuli wanoko, 
u ka lawile ati lelo wiso wa ipaye’nama. Kumfwa kaittombwe ati: Ala, . 
ia wa twala uwa tufi, ne fi li-ko kuno ta pa li-po uwa ku fisiva. | 
Popele insoka ate ykekate Gombwe ku bwina, ne ku pulililo’kwinjila, 
ne kwi ikata. Popele Wansoka minasyale minasyale minasyale; po- 
pele ne ki, fwe’nsoka. Kulya wa ile umwana ati: Mama twendeni, tu 
ka pinte ifinani, @atata wa ipaye’nama. Olo, koti lwé wanyina ne 
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n listened, he heard the hyaenas coming singing, 
n’s entrails, Little-Hare is our tooth-pick!”’ 

said, “Listen Little-Hare! What is that?” When he 
) start out and step on the hearth, he trod in the mud, and 


PN nt 0 it, and sped away. When the hyaenas arrived, (Little-Hare) 


id, ‘“Don’t you see, friends, what we have done ? We have driven 


i offa fierce beast. Now let us divide the meat !’’ And so they divided it. 
____Then the hyaenas ate and were sufficed, and went away. Little- 


‘Hare remained with his, and the whole duiker. 


CI. THE STORY OF THE FATHER AND HIS CHILD. 


One day the father went out and ate some honey. (The child) said, 
“Have you eaten some honey 2” The father said, ‘No, I did not eat 
even a little bit.”” His little child, on looking at him carefully, saw 
ee pansy on his beard. His child said, ‘Father, the lie is on your 

eard!”’ | 


CII. THE STORY OF THE MAN WITH THE ONE EYE AND 
HIS CHILD. - 


One day they went to set some traps. They arrived and set and 
set. That child called out saying, “Father with the eye, have you 
gone past ?”’ The father did not answer. They returned to the village. 
Again in the morning they went back to take out the mice. Again, 
when they had finished taking them out, the child called out, “‘Fa- 
ther with the eye, let us go!”’ The father didn’t answer. They re- 
turned to the village. On reaching the village, the child asked his 
mother, “‘Mother, I call Father saying, ‘Father, with the eye, let us 
go;’ but he won’t answer.” She said, ‘‘ You just call saying, ‘Father, 
let us go;’and you will hear him answer.” Sure enough, in the morn- 
ing he set out with his father. The child called, “‘Father!’’ And the 


_ father answered, ‘“’Tis I, here.”’ Then indeed he thought that what 


his mother had told him was proper. 


CIII. THE STORY OF THE SNAKE AND MR. FROG. 


The snake found a frog in a hole, and said, “I have killed a frog 
today!’’ And sent his child saying, “Go to your mother and tell her 
that your father has killed an animal.” Then the little frog said, 


_ “Ah, don’t take false news, what is here there is no one that knows.” 


Then the snake made to catch the frog in the hole, entered straightway 
and was caught. Then Mr. Snake wriggled round and round and 
round; and then the snake died. Where his child went he said, “Come 
mother, let us carry the meat, father has killed an animal.” And 
away they went, mother and child, and found a heap at the mouth 
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mwana, tba saygo’mupili pa kanwa ka bwina, ba fwa akale Wanso ca. 
Kumfwa tanyina ati: Kansi wa sya bawiso wa fwa? Kumfwo Tas un 
ati: I, ifyo wombwe wa lawila ati: Net fwa ta pa l-po u mwisi! 

Popele wa lu ku bwelela. > 


ms 


CIV. ICISIMIKISYO ICA WACISAMBWE NA 
WAWOMBWE. 


Kambi kasuia Wacisambwe wa lile mu mpayga ne ku sangana 
wombwe, ne ku twala ku musi, ne kit lya. Popele kambi kasutba ka wa 
ya-mo, ne ku sangana wombwe, ne kwikata. Kawili kambi kasuba ka . 
wd ya-mo. Wali imine Wacisambwe ne wana watatu. Pa kwenda wa li 
mu sangile tombwe; ka wa tatiko’lwiilo, ka watiuka kanika. Umwana _ 
watwo Wacisambwe ne ku ladila ati: Na katala! Ne ku syoloka Waci- 
sambwe ati: Ké ya kuli wanoko, u ka wa wule att inama 1 li apepr 
ukwikata, ya lema; ka wa samfye’nongo! 


Popele Wattombwe, pa kumfwe’ fyo, ati: Mwandi, mwi depa! U wa 
wbule ati Waiombwe na Wacisambwe pa ci li tasya! Ka wa tatika uku 
butuka. Kawili ne kwatuka kanika. Umbi nad ye umwana watdo 
Wacisambwe ati: Ndu ku bwelela, na katala! Wali lawile Wacisambwe 
ati: Ko ba hula wanoko ati wa samfye inoygo, inama 1 li apepi ukwi- 
kata pano! Ne kwasuka wombwe ati: Koku, u wa wule ati: Wawombwe 
na Wacisambwe pa ci li tasya! 


Ka wa tatika uku tutuka. Umbi nd ye umwana wa Wacisambwe 
ati: Na bwelela! Ne ku mu wula Wacisambwe ati: Ko wa iula wanoko 
ati: Pano watata wa lu ku lete’nama. Ne kwasuka Wattombwe ati: 
Koku, u wa wule wanoko ati: Wawombwe na Wacisambwe pa ci li 
tasya! 

Popele cine umwanice uyo wa lile ku lawila ati: Sombi watata wa 
lawila ati: Ndu ku lete’nama! sombi inama na yo ya asuka ati: Ko 
wa tula wanoko ati: Wawombwe na Wacisambwe pa ci li tasya! 


Popele cine uko wa syele, Wombwe ne kwinjila. Wacisambwe né to 
ati twinjile, ne ku wekata ku mutwi. Popele Wacisambwe ne kit fwa. 
Wombwe ne ku fuma, lomba a lu ki ya. 


CV. ICISIMIKISYO ICA WAWISI-FY ALA NE MUKO WAWO 


Wawisi-fyala wa li lawile ati mailo tu ké ya kutula macinga. Popele 
wa lile ne ku tula. Sombi uyo muko watdo wa li talile icifunda, ati na 
newo ubucinga bwanji udu. Popele Wawisi-fyala da li mMwipwisye 
ati kant mailo mu kesa ku tula-po. Umuko ne ku kana ati: Koku, 
fyopelé fi. Wawisi-fyala ne ku mwoipusya ati: Mbe’fi inama i ka fwe 


capes already dead. Then the mother said, 


id you leave your father dead then?” But the child said, “No, 
t is what the frog said, ‘There is none who knows who is to die!’”’ 


» 
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a And they returned home. 


‘CIV. THE STORY OF MR. SPOTTED-SNAKE AND MR. FROG. 


One day Mr. Spotted-Snake went into the bush, and found a frog, 


and took it to the village and ate it. Then another day he went out, 


and found a frog and caught it. Again another day he went out. Mr. 


‘Spotted-Snake started off with his three children. On going some 


distance they found a frog; they began to run, and they crossed a 
stream. One of Mr. Spotted-Snake’s children said, ‘‘I am tired!” 
Mr. Spotted-Snake looked round and said, ‘“‘Go to your mother, and 
tell her that the animal is almost caught, it is tired out; let her wash 
the cooking-pot!”’ 

Thereupon Mr. Frog, on hearing that, said, ‘“Don’t believe it, 
don’t tell a lie! You tell her that there is still a doubt between Mr. 
Frog and Mr. Spotted-Snake!’”’ And they began to run. Again they 
crossed a stream. Another of Mr. Spotted-Snake’s children said, ‘‘I 
am going back, I am tired!’’ Mr. Spotted-Snake said, “Go and tell 
your mother that she must wash the cooking-pot, the animal is very 
nearly caught now!’ And Frog answered, “‘No, tell her that there is 
still a doubt between Mr. Frog and Mr. Spotted-Snake!”’ 

And they began to run. Yet another child of Mr. Spotted-Snake 
said, “I am going back!’’ And Mr. Spotted-Snake told him, “Go 
and tell your mother that father is bringing the animal now!”’ And 
Mr. Frog answered, “No, you tell your mother that there is still a 
doubt between Mr. Frog and Mr. Spotted-Snake!”’ 

Then indeed that youngster went and said, ““But father said, ‘I 
am bringing the animal!’ but the animal itself answered, ‘Go and tell 
your mother that there is still a doubt between Mr. Frog and Mr. 
Spotted-Snake!’”’ 

Then sure enough where they remained, Frog entered. Mr. Spot- 
ted-Snake made as though to enter, and was caught by the head. 
Then Mr. Spotted-Snake died. Frog emerged and went his way. 


CV. THE STORY OF THE FATHER-IN-LAW AND HIS 
SON-IN-LAW. 


The father-in-law said : “Tomorrow we shall go and dig some game- 
pits.’ Sothey went and dug. But thatson-in-law of his marked out a 
plan, saying: “‘And this is my game-pit.’’ So his father-in-law asked 
him whether he was coming the next day to dig it. The son-in-law 
denied, saying, “‘No, just like this.” His father-in-law asked him, 


—aminwe. Popele ali lawile ati: Utiulema ili bu ci li buce, nga tu sembe- 
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syani? Umuko ne kwasuka ati: Mu ka li bwena mwe wene. 
lomba ta lu ki ya ku must. y pe 5 ge.5 
Ulucelo pa kis ca wa li itile ati: Twendent, mwe tame, ka ti 
macinga. Popele icine lomba ta lu ki ya. Pa ku fiko’ko ku ma 
a li suygile inama i limakene popele apo pa cipinda: umwine , 
laibila ati: Teteni-ko uluwondo, lu syala popele apa. Popele wa 
tetele-ko. Ne ku twala inama, ka @é ya, ka wd lya. Kawilr, pa ki 
lucelo, ati: Twendeni, ka ti ya ku maciyga. Pa ku fiko’ko ku macwy, 
tba sangane inama i limakene popele apo, ne kwipaye’name’yo: ne ku — 
laiila_ati: Teteni-ko uluondo, lu syale popele apa. Popele a li lawile — 
kuli Wawisi-fyala ati: Nangati mwa isa mweyka, te kwikata-po apa, 


a 


yo. Wawisi-fyala na wo wa li sumine. e 


_ Pa ki. co’lucelo Wawisi-fyala ta li fumine weyka, ne ku lu ki ya. 
Wa sayngana ne nama i limakene popele apo; ne kwipaya ne luiondo ka — 
wa tetela popele apo. Pa ku silo’ku tetela, wa likele ne ku lawila ati: 
Mba-po inama si lu ki fwa syani? Na wo ne kwikatwa. Popele awa- 
byatio ata syele ku musi ta lilawile ati: Mwe wame twenden ku maci- 
nga. Pa ku frko’ko ku macinga, a li sangile umuko wawisifyala wa 
ikatwa. A li lawile ati: Mwe na lu ku wula, nindo mwa tkatilwa-po 


ko ilyala, li syale popele apa! Wawisi-fyala ne ku kana ati: Koku, u 
mfumye-po lukoso! Olo, ne munwe ne ku pela mwilundo. Umuko ne ku 
lawila ati: Uiulema ili bu ci li w@uce, nga ntete-ko umunwe. Wawrisi- 
fyala ne ku kana ati: Koku, ntuleni lukoso, mwe Hana banji. Awana, 
pa ku tatiko’ku tula wa li bwene iminwe yonse ya injila. Umuko ne ku 
lawila ati: Udulema ili bu ci li wuce; yga ntete-ko icipanta. Wawisi- — 
fyala ne ku kana ati: Koku, u mfumye-ko lukoso. Popele ukuwoko ne 
ku pela mu mboye. Umuko ne ku lawila ati: Iga tu tete-ko ukutoko wu- 
kumo. Popele wa li sumine wawisi-fyala ati: Nteteni-ko. Popele icine 
wa li mu tetele-ko, ne ku wa fumya-po; na woyo umuko wawo ne ku mu 
tamfya. 


—— =e 


CVI. ICISIMIKISYO ICA WAMANUNGA NA WATONDO. 


Kambi kasuia fya li kumene na Watondo, lomba ta lu ki ya ili 
wambala wowilo. Pa kweta ati wa fika ku mbali ya nsila, wa li bwene 
Tondo wa cile’nsila. Kumfwa Manuyga ati: Mwe tame Tondo, ncisye 
nsila, ubucisya-nsila ta @u li kuli umo. Watondo ne ku kana ati: 
Koku, mba na weto ift u ka cita kuli newo uku cisya nsila. A li alu- 
kile Manuyga, lomba a lu ku bwelela pa numa. 


a 


~ away and ate it. Again, when the morning dawned, he said, “Come, 
_ let us go to the game-pits.” On arriving at the game-pits there, they 
found an animal standing just there, and they killed that animal; 


“Cut off the hoof, and let it stay right 
they cut it off. And they took the animal, and went 


and he said, “‘Cut off the hoof, and let it stay right there.’’ Then he 


_ said to his father-in-law, “Even if you come alone, don’t catch hold 
there!” and his father-in-law agreed. 


’ ad ad ee ie he 


aad on 


At dawn his father-in-law went out alone, and departed. He found 
an animal standing right there; and he killed it, and cut off its hoof 
just there. When he had finished cutting it off, he sat down and said, 
“How then do these animals die ?”’ and he too was caught. Then his 
companions who had remained in the village said, ‘“Mates, let us go 
to the game-pits.’”’ On reaching the game-pits there, the son-in-law 
found his father-in-law caught by the fingers. So he said, “You 
whom I told, why are you caught by the fingers?” Then he said, 


_ “The maimed part, while it is still small, let us cut off the nail, and 


let it remain just here!’’ His father-in-law refused saying, ““No, just 
take me away!” Ah! And the finger went in as far as the knuckle. 
The son-in-law said, ‘“The maimed part, while it is still small, let us 
cut off the finger.”’ His father-in-law refused, saying, ‘“No, just dig 
me out, my children!”’ The sons, on beginning to dig, saw the whole 


hand sink in. The son-in-law said, ‘““The maimed part while it is still 


small]; let me cut off the hand.” His father-in-law refused saying, 
“No you just take me out.’ Then his arm went in as far as the 
elbow. The son-in-law said, ‘‘Let us cut off the arm now.”’ And his 
father-in-law agreed saying, ‘“‘Cut it off.’” And so sure enough, they 
eut it off, and took him out; and that son-in-law of his he drove 
away. 


CVI. THE STORY OF MR. LITTLE-SHREW-MOUSE AND 
MR. GREAT-SHREW. 


One day they met (Mr. Little-Shrew-Mouse) and Mr. Great-Shrew 
and they both went along talking. When they reached the edge of a 
path, behold Great-Shrew crossed the path. Then Little-Shrew- 
Mouse said, ‘Friend Great-Shrew help me across the path, helping 
over the path is not to one only.”’ Mr. Great-Shrew refused saying, 
“No, what can you do to me to cross the path ?”’ Little-Shrew-Mouse 
turned round, and went back. 
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OVII. ICISIMIKISYOICA MUNTU NA WAWISI-FYAL 


Kambi kaswia bawisi-fyala ba li dusisye wumulandu ku tantu 
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bambi, ne ku lawila ati: Ndu ku fwayo’kwapula imbust yenu. Umuko “a 
wato ne ku sumina ati, Ciweme. Ne ku pite’nsiku isinjt. Pa kweba — 


ati kambi kasutda, pa ku done’mbusi ta ba mu pele wawisi-fyala, a 


tatikile pa ku ®uygana ukwambala; ne ku konone’fiti, ne ku lu kwesya 


maseygo a mbusi mu mutwi mwakwe; ne ku fuma-po. Kail kambi 
kasutia, pa ku @ungana uku lu kwambala, kavil ne kwisa ne fiti, ne 
ku lu kwesya maseygo a mbusi mu mutwi wakwe. Popele, pa ku fuma- 


po umuko wato, @awisi-fyala ne kwipusya ku bawdyawo ati: Mba 


nindo umuko wanji a lu kwikalila fidya? Popele atiatyawo ne ku 
lawila ati: Imbusi mu li mu pele? Wawisi-fyala ne ku kana ati: Nest 
nga mu pela. Adatdyato ne ku ta bula ati: Pano mu mu pele, a ka 
ct leka fidya ifi alu kwikala. Popele icine a li dulile wiuioni: popele 
a li bwene a ci leka. 


CVIII. ICISIMIKISYO ICA MUNTU UMBI NA WAWISI- 
FYALA. 


Uyo muntu wa lisile kupa. Popele ba li mu sumine. A li mupalu 
wa nama. Pantangile ne ku fuma, ne kwipaye’nsongo, ne kwisa kult 
wawisi-fyala ati: Na ipaye’nama: mwite atwantu, tu ka lete. Wawisi- 
fyala ne ku laiila ati: Koku, te ku lawila ku wantu, tumfwe. At: Ka 
tu ya fwetilo, tu ka lete. Né ye umuko ne kwasuka ati: Pakuti insongo 
ikulu, tu pinte syani fwedilo? Nad wo ne ku kana ati: Koku, twa ku 
leta. Lomba wa lu kit ya. Pa ku fiko’ko ku nsongo, wawisi-fyala ne ku 
fisulula ifukuta, ne ku posa-ko; nad ye umuko ne ku kaynkamana 
lukoso. Popele ne ki ya ne ki lya enka awisi-fyala insongo. 
- Kawili ulucelo a li fumine ne kwipaye’mbowo, ne kwisa ku ula 
tawisi-fyala ati: Na ipaye’mbowo, mu fwaye atantu, tu ka pinte. 
Wawisi-fyala ne ku kana ati: Koku, we muko, na ki ya ne mwine 
nka pinte. Popele icine lomba wa lu ki ya, ne ku posa kwifukuta. 
Lomba ta lu kwisa ku musi, ne ku fika, ne ki lya wenka. Umuko ne 
ku mu tana. 


Kambi kasuia ne ki ya kawili, ne kwipaye’nsofu, ne ku fika kule 
dawrsi-fyala, ne ku lawila ati: Na ipaya lelo insofu, mu lete avtantu, 
iu ka pinte. Wawisi-fyala ne ku kana att: Koku, na ku pinta ne mwine. 
Popele icine lomba wa lu kt ya. Pa ku fiko’ko ne ku posa-ko kwifukuta, 
lomba ta lu kt ya ku must. Pa ku fika ku musi, umuko ne ku mu 
tana. 

Kawili ulucelo a li fumine umuko, ne ku sangana akanama kanini, 
ne ku ka laso’mufwi, ne ku kango’kt fwa. Popele akanama ka li asukile 
att: Wewo, we muntu, latila ati: We kanama u li I tasyamba, ukwi- 
paya nga nkwipaye. Itasyamba lya ki ta pa ku ku tula! Popele icine 
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‘HE STORY OF THE MAN AND HIS FATHER-IN-LAW. 
xe) e day the father-in-law contracted a debt with some people and 

said, “I want to borrow your goat.”? His son-in-law agreed saying, 
_ “All right.” And many days passed by. But one day, when he saw 
_ that his father-in-law did not give him the goat, he began (to take 
_ action) when they gathered together for a chat; and he broke off 


_ some sticks, and imitated a goat’s horns on his head; and went 


_ away. Again another day, on gathering together to chat, again he 


_ came with the sticks, and imitated the horns of a goat on his head. 


Then, when the son-in-law went away, his father asked his com- 
panions, ““Why does my son-in-law act like that ?”” Then his com- 


_ panions said, “Have you given him the goat?” His father-in-law 


A. 
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_ denied saying, “I have not yet given it to him.” His companions then 


said to him, ‘‘Now you give it to him, and he will leave off that 
behaviour of his.” Then sure enough he took some possessions (and 
gave to his son-in-law); and he saw that he left off (his behaviour). 


CVIII. THE STORY OF A CERTAIN MAN AND HIS 
FATHER-IN-LAW. 


That man came to marry. And they agreed to him. He wasa hunter. 
After a while he went out, and killed an eland, and came to his 
father-in-law and said, “I have killed an animal, call the people, 
and let us bring it.”” His father-in-law said, ‘“No, don’t tell the people, 
listen.”’ And he said, ‘““Let us two go, and let us bring it.” And the 
son-in-law replied, ‘“Because an eland is a big (animal), how shall 
we two carry it ?”’ And he refused saying, “‘No, we shall bring it.” 
And off they went. When they reached the eland there, his father- 
in-law disclosed a bag, and threw it in; and his son-in-law was sim- 
ply amazed. Then the father-in-law went and ate it alone. Again in 
the morning he went out and killed a buffalo, and came and told his 
father-in-law saying, “I have killed a buffalo, find some people, and 
let us carry it.” His father-in-law refused saying, ‘“No,son-in-law, I 
shall go and carry it myself.” Then sure enough he went and threw 
it into the bag. And then he came to the village and arrived and ate 
it alone. His son-in-law he denied any (food). 

Another day he went again, and killed an elephant, and reached 
his father-in-law and said, ‘‘I have killed an elephant today, bring 
some people, and let us carry it.’’ His father-in-law refused saying, 
“No, I shall carry it myself.’’ And sure enough then off they went. 
On arriving there, he threw it into his bag and off they went to the 
village. On reaching the village he denied his son-in-law. 

Again in the morning the son-in-law went out, and came upon a 
little animal, and wounded it with an arrow, and it would not die. 
Then the little animal spoke saying, “You, O man, say, ‘Little 
animal, you are Impossibility, please let me kill you. An impossi- 


lya wepaya watata-fyala. Imfumu ne ku lavila ati: To kwete icetdo. 
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nd ye umuntu wa li labile fyopelé fyo. Icine akanama 
ku pinta. Pa ku fika ku mbali ya musi, ati ntule, ne ku kayga. Ka 
asukile akanama ati: We muntu lawila ati: We kanama uli It 
syamba, ukutula yga yku tule. Itasyamba lya ki ba pa kw ku i 
Popele icine a li lawilé fyo, ne ku ka tula. Ne ku fika na ku musi w 
muko wato, ne ku ula wawisi-fyala ati: Na ipaya-po akanam 
Wawisi-fyala ba li wulile ifukuta, lomba ba lu ki ya. Pa kw fiko’ke 
ba li evele ati tu ule tu dike kwifukuta; ne ku kayga. Popele umu 
ne ku lawila ati: We kanama u li Itasyamba, ukwinjisya yga ta 


kwinjisye. Itasyamba lya ki ba pa ku ku fumya-ko. Popele icine oa 
li injisye. Pa ku fika ku yanda, wa li labile fyopelé fyo ati: we kanama — 


a 


uli Itasyamba, ukwipika yga tu kwipike. Itasyamba lya ki ba pa ku 
ku teula. Popele icine wa li ipikile. Pa kweiba ati pa ku teula, wa li 
lawile ati: We kanama u li Itasyamba, ukuteula nga tu ku teule. Ita- 


ati pa ki lya, munda ne kwimakana; popele ato bantu wa lt fwile. — 


Popele ne ku mwikato’yo muko watbo, ne ku mu twala ku mfumu, 
ne ku latila ati: Sombi watata-fyala awa na lipeye inama sitatu isi- 
kulu, ka @& lya wenka. Popele lelo eli na. ipaya Itasyamba; popele e 


CIX. IFYA CITILE AKANTU. 


Popele ne ku fyalo’mwanakasi umo ne mwalalume. Umwalalume 
umufyala wakwe ne kupo’mwanakasi; popele mailo ne ku lu kui ya 
mu mpanga. Uyo wisi-fyala uwa tangile ne ki fwa, ne ku syala na 
nyina-fyala. Kambi kasuwa umbi umuntu ne kwisa, ne ku lawila ati: 
Ndu kupa wanoko-fyala, we muko wanji. Kumfwo’yo muko wakwe 
ati: Upa, mba nkanye wamama-fyala? Cine na ye ne kwisa ne kupa 
wanyina-fyalawo. 

Kambi kasuwa ne ku laiila ku muko ati: Twende, we muko, tu 
celele mu mpanga, tu ka lye uibuci. Olo, ne ki: ya natio mu mpanga ne 
muko. Kumfwa wa lw ku pitila @awisi-fyala ati: We muko wanji, 
msimu nsino! Pa kwewa ati ad ye umuko, ne ku sanga insimu si li mu. 
lutende. Kumfwo’muko ati: Watata-fyala mba wa syani ata, aida lu 
ku njitile’nsimu mu lutende? Ne ku panda ne uci umo mu lutende. 
Kumfwa wisi-fyala ati: Lya-po weto ubuci wiu wa panda. Umuko 
ne ku kana ati: Nst ygd lya-po uiuci ubwa mu lutende. Ne ki lya-po 
wawisi-fyala wenka. % 


pa 


syamba lya kit. ba pa ku ki lya. Popele icine wa li tewile. Pa kweta — 
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> on putting you down!’”’ And sure enough the man 
that. Then indeed the little animal died. And he carried it. 
eaching the outskirts of the village, he wanted to put it down, 
it baffled him. The little animal spoke saying, “Oh man, say, : 
_ ‘Little animal, you are Impossibility; please let me put you down. seg 
_ An impossibility will come when you are put down!’” Then sure 


_ enough he said that, and put it down. And that son-in-law of his 
_ reached the village, and told his father-in-law saying, “I have killed pee 
alittle animal.” The father-in-law took up his bag, and off he went. ZS 
_ On reaching the place, he made as though to take it up and put it Za 
in the bag; and it baffled him. Then the son-in-law said, ‘Little 

animal you are Impossibility, please let him put you in. An impossi- 
bility will come on taking you out.’”’ Then sure enough he put it in. 

_ On reaching the house, he said similarly, “Little animal you are 
Impossibility, please let us cook you. An impossibility will come on 
_ dishing you up.” Then sure enough they cooked it. Then, on dishing * 

up, he said, “Little animal you are Impossibility, please let us dish 
you up. An impossibility will come on eating you.’ Then sure 

enough they dished it up. But while he (the father-in-law) was 

eating, it stood still in his stomach; then that man died. 

Then they caught that son-in-law of his, and took him to the 

chief, and he said, ““But my father-in-law here, I killed three huge 

animals, and he ate them alone. Then it was today that I killed 
- Impossibility; and it was that that killed my father-in-law.” And 

the chief said, ‘‘You are innocent.” | 


a abd’) .%) 


; CIX. WHAT A LITTLE THING DID. 


And one daughter and a son were born. And a man, her cousin, 
married the girl; and on the morrow he went hunting. His first 
father-in-law died, and his mother-in-law remained. One day a cer- 
tain man came and said, “I (want) to marry your mother-in-law, 
my son-in-law.” And that son-in-law of his said, “Marry, am I to 
deny my mother-in-law ?” And sure enough he came and married 
his mother-in-law. 

One day he said to his son-in-law, “Come, son-in-law, let us go 
into the bush, that we may eat some honey.” Ah, and the son-in-law 
went with him into the bush. Then as they went along, the father- 
in-law said, “‘Son-in-law here are bees!’’ When the son-in-law had 
gone, he found the bees in a grass-stalk ;! and the son-in-law thought, 
“What sort of a father-in-law is this, who calls me to bees in a grass- 
stalk 2”? And he cut out the honey from the grass-stalk there. Then 
his father-in-law said, “Eat the honey that you have cut out.” The 
son-in-law refused, saying, “I have not yet eaten honey from a 
grass-stalk.”” And his father-in-law ate alone. 


1 An impossible place in which to find a nest of bees. 
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Popele kawili ka fi pita. Kawili ka wa pepele’nsimu 
ukwakuti wbutali. Kawili ne ku mwito’muko; ne kwiso muko a 
Insimu nsi ku mutdayga. Kumfwa ati: Newo nine-ko uko wkute 

ukwakuti? Popele wisi-fyala ne kweiba ati, Ké ya. Umuko ne ku 
——- ko kwiulu, ne nsimu ne ku pando’muko, ne kwita ata: Tata-fy 
e* pano na pando’duci; mpeni-po ulusisi ykakisye wmukwa. Na ye — 
wisi-fyala ne ku funda ne cikako ca lusisi, ne ku tambika wist-f yal 
kwiulu, ne mukwa ne ku kaka. Kumfwa ati: Pano pokent utuci tata- 
fyala na kaka. Wawisi-fyala nd to ne duct ne ku poka, ne kw tul 


i 
=e 


as pansi, ne muko nd ye ne ku seluka kwiulu. Ne ku mu tumo’muko ati: 
Lya-po utbuci we muko! Umuko ne ku kana fyopelé fyo ift a citale pa — 
kutanga pa buci ubwa mu lutende. Popele ne ku pinta ne buct. Lomba — 
wa lu ki ya ku musi; ne ku lala. = 


z 


. Te 


Kadili pa kweta ati bwé co’lucelo, ne ku celela ku muko. Kumfwa — 
ati: We muko, na lelo twende, tu ka pande-ko utiuci. Na ye umuko ne — 
ku fuma, lomba wa lu ki ya Gowilo na wisi-fyala. Kawili fyopelé fi a 
taygile wa li citile @awisi-fyala, ne ku pepela lidili mu lutende; katiili 
ne kwita ati: Tata, ka mu pande’nsimu nsino. Ne kwiso’muko, na ye — 
ne ku si sanga mu lutende mopele. Umuko ne ku lu ku tamba lukoso, 
ati: Watata-fyala wa lu ku nkatasya; insimu wa lu ku pepela mu 
lutende insiku syonse; ta lu ku cita koti fipa wa kwete. Kumfwa ati: — 
We muko, ko pande’nsimu! Nad ye umuxo lomba a lu ku panda mu 
lutende, ne ku fumya-mo umukwa. Kumfwa tawisi-fyala ati: Ka ti 
lyo’wuci tata. Ne ku kana umuko ati: Nsilya ubwa mu lutende wiucr. 
Kumfwa tawisi-fyala ati: Pinta, tu lu ki ya ili twenda; ne ku ku- — 
mbuluka, lomba wa lu ki ya ne muko wato. Kumfwa uko wa lu ku 
pitila ati: Na simbi nsino insimu! Kadili ati ad ye umuko, ne ku si 
sanga mu mubanga mopele. Kumfwa ati: Nina, we muko! Kumfwa. 
ati: Watata-fyala ba mpikila, wa lu ku fwaya ati sombi umuko a fwe. 
Na ye umuko ne ku nina kwiulu ukwakuti uiutali ku mutanga; ne 
wuci ne ku panda uko kwiulu umuko. Kumfwa ati: Pano na pando” 
wuci, letent ulusisi! Ne lusisi ka funda wisi-fyala uwa syele munsi. 
Ne wuci nd ye ne ku kaka uyo uwa li kwiulu. Kumfwa ati: Pano 
pokent utbuci na kaka. Popele na ye wisi-fyala ne ki ya mu mbali ya. 
muti, ne ku teye’minwe, ati mu fikile umukwa mu minwe; ne buci ne — 
ku poka wisi-fyala; ne ku tulila na pansi. Ne muko né ye ne ku seluka. — 


1 Ste - ye 

they went on. Again he located bees in a tremendously 
aga? tree. Again he called his son-in-law; and when the son- 
came he said, “Here are bees in the Wanga tree.” And he 
ied, ‘Am I to climb right high up there ?” And his father-in-law ae 
d, “Go!” And the son-in-law climbed up above, and the son-in- 
aw cut out the bees, and called saying, ‘“‘Father-in-law, now I have 
_ cut out the honey; give me some bark rope that I may tie up the i 

_ bark dish.” And his father-in-law stripped a bundle of bark rope, 
_ and his father-in-law hoisted it up above, and he tied the bark 
_ plate. Then he said, “Now father-in-law, take the honey that I have 
tied.” And his father-in-law took the honey, and put it down, and 
_ the son-in-law came down from above. And he ordered his son-in- 
law saying, “Eat up the honey, son-in-law!’ And the son-in-law 
refused even as he had done at the first over the honey from the 
grass-stalk. Then he carried the honey. And off they went to the 

_ village, and slept. 

Again when morning dawned, he went early to his son-in-law. 
And he said, ‘‘Son-in-law, let us go today also, and let us cut out 
some honey.” And the son-in-law came out, and off they both went, 
he and his father-in-law. Again his father-in-law did the same as 
he had priorly done, and again located it in a grass-stalk; and he 
called saying, “‘Father, cut out these bees here.” And the son-in-law 
came, and found them just in the grass-stalk. The son-in-law just 
stared, saying, ‘“My father-in-law is a worry to me; he is always 
locating bees in a grass-stalk; he is acting as though he has tricks.” 
Then he said, “‘Son-in-law, cut out the bees!”’ Then the son-in-law 
began to cut them out from the grass-stalk, and took out a bark- 
plate. Then his father-in-law said, “Father, let us eat the honey.” 
And the son-in-law refused, saying, “‘I don’t eat honey from a grass- 
stalk.’’ Then his father-in-law said, “Carry it, and let us go on walk- 
ing;” and they departed, and off they went, son-in-law as well. 
Then as they passed along, he said, ‘““There are some more bees 
here!’? And when the son-in-law went, he found them even in a 
Wanga tree. And he said, “Climb up, son-in-law!” And the other 
said, “My father-in-law compels me, he wants his son-in-law to die.” 
_ And the son-in-law climbed up above to a great height in the Wanga 
tree; and the son-in-law cut out the honey up there. Then he said, 
“Now I have cut out the honey, bring the bark rope!”’ And his 
father-in-law, who remained below stripped off the bark rope. And 
he who was above tied up the honey. And he said, ‘“Now take the 
honey that I have tied up.” And then his father-in-law went to the 
foot of the tree, and held out his hands, that the plate might come 
into his hands; and the father-in-law received the honey; and 
placed it on the ground. And the son-in-law descended from above 


OT Aa) 


1 The Mudanga is a tree of such hard wood, that natives seldom attempt to 
cut out a nest of bees located in it. 
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ati: I, tett ndye-po! Ne ku kana. Kumfwa ati: Lomba pinto’buci, tulu 


kis ya ku musi. Na ku musi ne ku fika, ne ku lala, — ‘ 


Pa kweta ati lucelo Bawisi-fyalaati: Twende, we muko, na lelomu — 


mpanga, tu ka pande-po wbuci. Kawili ne ku pepele’nsimu, ati: We 
muko insimu nsino mu lutende. Umuko ne kwisa, ne ku si sange’nsimu 
mopele mu lutende, fyopelé fyo ifi a citile akale. Kumfwa umuko ate: 
Insimu uku pepela mopele mu lutende insiku syonse, watata-fyala, 
mba nindo mu lu ku citile’fi? Kumfwa tawisi-fyala ati: Ko pande’ 
nsimu we muko! Umuko lomba a lu ku pande’nsimu mu lutende, ne 
mukwa ne ku sukula, ne @uci ne ku wula. Kumfwa dawisi-fyala ati: 
Wemuko kati lyo’buci. Umuko ne ku kana. Kumfwa ati: Wulo’mucr, 
iu lu kui ya lomba ili twenenda. Umuko na pa mukwa wa wuci ne ku 
pinta. Lomba fi lu ki ya na @awisi-fyala. Kawili uko ba lu ku pita 
dawisi-fyala, ne ku si pepela mu mutbanga kwiulu; ilyo pa ku lu 
kwito’muko ati: Ko pande’nsimu nsino. Ne kwisa né ye umuko; lomba 
a lu ku si tamba mu mutanga ati: Mbati wiutali wa lu ku ntuma 
watata-fyala mu ku pande’nsimu. Ne ku nina na ye umuko kwiulu, ne 
twuct ne ku panda. 


Kumfwa ati: Lelo teti njite-po umukwa munsi, ndu ku sukulo’mu- 
kwa pa mupandi panji: ne mukwa ne ku sukula-po pa mupandi 
pakwe, ne lusist e pa ku funda penka pa mupandi; ne ku kaka pa — 
mukwa ne lusisi ulu a fundile pa mupandi popele. Kumfwa wawrisi- 
fyala ati: Ponya ubuci, we muko. Kumfwa ati: Teyent vminwe, mu 
poke uuci. Ne wuci ne ku poka wawisi-fyala. Kumfwa wawisi-fyala 
att: Mbo’lu lusist, we muko wanji, wa lu funda kulipi? Lomba wa lu 
ki ya ku musi i wa lawila mu mutima wawisi-fyala ati: Uyu muko 
wanjr wa cite’fipa. Ne ku fika na ku musi, ne ku lala. 


Pa kwewta ati licelo, ne ku celela ku muko wakwe. Kumfwa ati: Na 
lelo twendeni ili twenenda. Kulyo’ko wa ile wawisi-fyala wa li sangile 
toumba lya mbowo. Kumfwa umuko ati: Lekeni tata-fyala, nsi bembe. 
Ne ku kana wawisi-fyala, ati: Leka, netdo nje-ko, nka sipaye. Ne ku 
wula-po umufwi umo, ne ku koweka na mu lusinga lwa wbuta, ne ku 
sipulo’mufwi, na mu nama ne kwinjila, muli yiyi ne ku pula, na muli 
yryt ko pula, ké fwa, na multi yiyi ko pula, ké fwa, na muli yiyi ko 
pula, ké fwa; na imbs cya pelele-ko nd ye ne kwinjila ne mwine uwa 
posele umufwr ne kwinjila na mu nama. Kumfwo’muko ati: Mba 
watata-fyala awa ipaye’si inama bd ya kulipi? Ne ki ya pa nama 
aya taygile, ati: Tata-fyala fumeni! Uku fuma woyu. Ne ku fika na 
palt wmbi ati: Tata-fyala fumeni! Uku fuma woyu wisi-fyala. Na 


kwiuluali. Kumfwa wawisi-fyala ati: We muko, ka tu lyo "buct.Umuko 
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1ere he was. Then his father-in-law said, “Son-in-law, let us eat 
e honey.”’ And the son-in-law said, “No, I shall not-eat it!” and he 
fused. Then the other said, “Carry the honey then, and let us go _ 
the village.” And they reached the village, and slept. 
_ When it was morning, the father-in-law said, “Come, son-in-law, 
_ today also into the bush, and let us cut out some honey.” Again he 
located bees, saying, ‘“‘Son-in-law, here are some bees in a grass- 
stalk.” The son-in-law came and found the bees even in the grass- 
_ stalk, even as he had done before. And the son-in-law said, ‘Every 
day you are locating bees right in a grass-stalk, father-in-law; why 
_ do you do this ?”’ But his father-in-law said, “‘Cut out the bees, son- 
_ in-law!” And so the son-in-law began to cut out the bees from the 
_ grass-stalk, and removeda bark plate, and took the honey. Then his 
father-in-law said, “‘Son-in-law, let us eat the honey.’’ His son-in-law 
refused. Then he said, “Take the honey, and let us go walking on.” 
And the son-in-law took the plate of honey, and carried it. Then 
off he went with his father-in-law. And then where his father-in-law 
; passed, he located them on the top of a Wanga tree; and then he 
called his son-in-law saying, “‘Cut out these bees here.”’ And his son- 
in-law came; and he stared at them in the Wanga tree, saying, ‘“To 
; what a height my father-in-law sends me to cut out bees!”’? And the 


son-in-law climbed up, and cut out the honey. 

And he said (to himself), ‘““Today I won’t call for a bark plate 
from below, I will remove a plate from the side of my leg.”’ And he 
removed a plate from the side of his leg, and it was just there on 

f his leg that he stripped off the string; and he tied the plate with 
___ the string that he stripped off from his very leg. Then his father- 
“4 in-law said, ‘“Lower the honey, son-in-law.” And he said, ‘“Hold out 
your hands, and take the honey.’”’ And his father-in-law received 
the honey. Then his father-in-law said, “What about this string, 
son-in-law, where did you strip it off ?”’ Then his father-in-law went 
to the village, saying in his heart, ““This son-in-law of mine is a man 

of tricks.’ And he reached the village and slept. 

When morning came, he went early to his son-in-law. He said, 
“Today also let us go out walking.’’ Where they went his father-in- 
law came upon a herd of buffalo. And the son-in-law said, “Wait, 
father-in-law, let me stalk them.’ And his father-in-law refused 
saying, ‘‘Stop, let me go, and let me kill them.” And he took one 
arrow, and set it in the bow-string, and shot the arrow, and it went 
into an animal, and went through this one, and went through that 
one and it died, and it went through that one and it died, and it 
went through that one and it died; and the last one also it entered, 
and he who shot the arrow also entered the animals. Then the son- 
in-law said, ‘““My father-in-law who killed these animals, where has 
he gone ?”’ And he went to the first animal, and said, “‘Father-in-law 
come out!’ He did not come out. And he reached another, and said, 
“Father-in-law come out!” But his father-in-law did not come out. 
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pali imbi, sombi uku fuma woyu. E pa ku fika pa ya pelele 


_ ké fwa; pa kweta ati iya pelele-ko, umufwi ne ku pulilila ne kwinjila 


ee ae 
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Tata-fyala fumeni, tu lu kiya ku musi! H pa ku fuma bawi. 

ne a bwatio mu minwe. Tonia tha lu kit yo ku musi; na ye wmuko— 
ili a layguluka ifya fipa fya bawisi-fyala. Ne wantu ka wesa mu ku — 
poke’ finant ifyo mu ku twala ku must. © — ; ae 


Katili kambi kaswta wa lile mu mpanga mu kwipaya-po mama ne s 
muko na wawisi-fyala. Kulyo’ko wa ile ne ku sange’NSOngo sini. — 
Kumfwa twawisi-fyala ati: Ndu ki ya, yka sipaye! Kumfwo’muko — 
ati: Na neido lelo nje-ko, ndisi ukwipaye’nama. Na ye umuko ne ku 
bula-po wmufwi wmo, ne ku sipula na mwitdumba lya nsoygo. Ko — 
pula muli yiyi, ké fwa; ko pula muli yiyi, ké fwa; ko pula muli yryt, 


mwisimbilili. Isimbilili na pa menda, ne ku mine’ngwena isimbilili. 
NG yo imfuibu ne ku mine’ygwena. Wisi-fyala ne kt ya ku nama, ne — 
ku lawila ati: We muko fuma! Uku fuma woyu. Ne ku fika na pali 
imbi ati: We muko fuma! Uku fuma woyu. Na pali imbi, sombi uku 
fuma woyu. Na pa ya pelele-ko, uku fuma woyu. Kumfwa ati: 
Mbo’muko wanji, wa ya kulipi? Inama syonse na silo’kwipusya! 
Lomba alu ki ya enka ku musi wisi-fyala. 


Pa kwewa ati licelo, a li lawile ati: Mbo’muko mu bwene kulipi? 
Lelo ndu ki ya mu ku tulo’@ucinga mu musesyo wa nika. Ubucinga 
ne ku sepa wisi-fyala, ne ki sya a wamba, ne ku fuma-po. Ulucelo ati 
neelele, wa sanga mwa fwe’mfuiu. Ne ki ya ku musi ati: Twende, 
mwe wame, tu ka pampe imfuidu, ya fwa mu bucinga. 


— Ne mfuiu iyo ne ku tidula, ne ku patula-mo ingwena mu nda ya 
mfubu. Kumfwa ati: Mbo’muko wanji a li kulipi? Ati: Pano, mwe 
wantu, tidulent ingwene’yi. Ne ku tidule’ngwena, ne ku wula-mo 
wsimbilili. Kumfwa ati: We muko wanji, fuma! E pa ku fuma mwisi-— 
mbilili ne uta bwakwe mu. minwe. Wawisi-fyala ne kwikala ne ku 
kaykamana, ati: We muko wanji nindo u lu ku ncitila aya amano, 
pakuts wa ykatasya, ne nama isinji wa injilila-mo? Ne ki ya ku musi 
na wawisi-fyala, ne finani ifyo ne ku pinta adantu. 
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Ne ku celela ne uko mu ku pando’wbuci; ne ku pepele’nsimu liwili i 
mu muvbayga ukwakuti utali. Kumfwa ati: We muko, ko pande’nsimu 
nsino mu muwbanga. Ne kwiso’muko ne ku nina na ku muwanga uke, 
ne wuci ne ku pando’muko. Kumfwa ati: Tata-fyala ka mu poko’buct 
mbuno na panda! O, ne duct ne ku poka; popele umuko ne ku pona 
panst leke leke leke leke, ne ku to@aika ne ku sansaika, neli ku mu 
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¢ n > out. Then it was that he reached 


he reached another, and said, ‘“‘Son-in-law come out!’’ He did not 
come out. And yet another, but he did not come out. And the last 
one, but he did not come out. Then he said, ‘““But where has my son- 
in-law gone ? I have finished asking all the animals!’’ And the father- 
in-law went off alone to the village. 

When it was morning, he said, ““Where am I to find my son-in- 
law ?” Today I am going to dig a pitfall at the side of the river. And 
he dug the pitfall, and left it covered over, and went away. In the 
morning when he went early, he found that a hippopotamus had 
died in it. And he went to the village and said, “‘Come mates, let us 
cut up a hippo, it has died in the pitfall.”’ 

And they pierced that hippopotamus, and took out a crocodile 
from the stomach of the hippopotamus. Then he said, “But where 


is my son-in-law ?”’ He said, ““Now men, pierce this crocodile.” And 


they pierced the crocodile, and took out a wild orange. Then he 
said, ‘“My son-in-law, come out!’’ Then it was that he came out of 
the wild orange with his bow in his hand. His father-in-law sat and 
marvelled, saying, “‘Son-in-law of mine, why do you do these won- 
derful things to me, because you have worried me, and have entered 
many animals ?”’ And he went to the village with his father-in-law, 
and the people carried that meat. 

And he went out early with his son-in-law to cut out honey; and 
again located bees in a very tall Wanga tree. And he said, ‘“‘Son-in- 
law cut out these bees in the Wanga tree.’’ And the son-in-law came, 
and climbed that Wanga tree, and the son-in-law cut out the 
honey. And he said, “‘Father-in-law, take this honey that I have cut 
out!’ Ah, and he received the honey; and then the son-in-law fell 
hurtling down, and broke and smashed to pieces, and not even a 


wanji wa fwa, nst mu bwene-po. 


Uko a syele, ne ku duka, ne kw li lunda-lunda, ne kwaluka mwana- 
kasi. Ulucelo ne kwisa @awisi-fyala ati: Tayge nje-po ukwa fwilile 
umuko wanji. Koti ati ende-po, ne ku sango’mwanakasi uyo. Kumfwa 
ati: We mwanakasi, mba wa tulila kulipi? Kumfwa ati: Na tulila 
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mopele muno mu calo. Kumfwa ati: Ndu ku kano’mukasi wanji uwa 


kale, ndu kupa uyu na bona uweme — kansi e muko wakwe e wa aluka 


mwanakasi. Né ye ati: Ngupeni lomba ni netio. Peyka apo ne mutanda — 


ne kwiwaka. Ne tusiku ne kwila. Ne mwanakasi uyo ne ku lalika na 
ku numa. Pa kweia ati licelo ati tu bwelele ku musi, tu poke aka ku 
pepa, tu pepe; ne ki ya ku musi. Uko ukwa syele umwanakasi ne 
kwaluka mwdlalume ifi a li akale. Pa ku bwela, olo ni ku yanda iswe- 
tele, a fuma-mo. Lomba ta lu kwita ati: We mukasi wanji, wad ya 
kulipi e? Ukwitatda woyu; kansi é ya akale ku musi. Popele apo uko 
a ile, ne kwaluka miko fyopelé fyo; e pa kweta wawisi-fyala ati: 
Umuko wa ykatasya, pano ndu ku @unganya-po abaniu Bonse, mba 
wule ift denda ne wako. E pa ku longanisya atbawyakwe wonse. Ku- 
mifwa ati: Mwe dame mulendanemuko ukwakuti uwa ku cite’ fimpela- 
mpela insiku syonse? Kumfwa atbatiyakwe ati: Mba wa cita syani? 
Kumfwa ati: Ka mbono’buci pa muianga, umuko ka ya mu ku panda, 
umukwa ka sukula pa mupandi! Kumfwa atantu tonse ati: Ifi a lu 
ku cito’muko wenu? Ati: HE! Kumfwaatabyakwe wonse ati: Wemuko 
wakwe londa ifi a lawila wiso-fyala. Kumfwa ati: Watata-fyala e ba 
tangue-ko, pa ku lu ku pepelo’lusimu mu lutende. Kambi kaswia 
kawili ka a pepele’nsimu mu mutbanga; ka nja ku panda kwiulu. 
Na nebo apo apa na twukile ati mba watata-fyala amano wa la wuka 
pando? Na ne kambi kasuida ka mfisulula amano anji, ayo a ku suku- 
lo’mukwa pa mupandi. Ati: Na ne pa ku pona-po pa muti utali ati 
watata-fyala nad wo Ga sangwe-po lelo! 


Popele adantu wonse ne ku ladwila ati: E mwe @awisi-fyala e mwa 
taygile! Popele umuko ne ku lawila ati: E-po na alukile ndi mwana- 
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le m was seen; and he entirely crumbled up, and turned 
) dust. His father-in-law became afraid, and said, “Today my 
-in-law is dead, he has broken to pieces.” And off he went to the 
lage, and reached the village and said, “My son-in-law is dead, I 
— don’t see him.” 
__ + There where he remained, he revived, and joined himself together 
piece by piece, and changed into a woman. In the morning his 
_ father-in-law came saying, “Just let me go to where my son-in-law 
_ died.” When he had gone some distance, he met that woman. He 
said, ““Woman, where have you come from 2” She said, “I have come 
__ from here in this country.” Then he said, ‘I am going to divorce my 
_ old wife, and I shall marry this beautiful one that I have seen.” 
_ All the time it was his son-in-law who had turned into a woman. And 
She said, “Marry me then.” There and then he built a zareba. And 
night fell. And he lay with that woman. When it was morning, he 
wanted to return to the village, to fetch something to smoke; and 
off he went to the village. Where the woman remained, she turned 
back into the man that she was before. On the (father-in-law’s) 
return, to his surprise he found the dwelling empty, she had gone 
out. Then he began calling out, ““O my wife, where have you gone 2” 
And she didn’t reply; how could she when she had already gone to 
the village. Then where she went, she turned back into the very 
son-in-law; and then it was that his father-in-law said, ‘““My son-in- 
law has bothered me, now I am going to gather all the people to- 
gether, that I may tell them how sons-in-law behave.’”’ Then it was 
that he gathered together all his companions. And he said, “‘Friends 
do you associate with a son-in-law who is always performing won- 
derful miracles ?”” And his companions asked, “‘What has he done ?”’ 
He said, “‘I saw some honey in a Wanga tree; my son-in-law went 
to cut it out, and he peeled off a bark-plate from the side of his leg!” 
Then all the people said, ‘Is that what your son-in-law does ?”’ He 
: said, ‘‘Yes!”’ Then all his companions said, “‘You son-in-law of his, 
explain what your father-in-law has said.”’ And he said, “It was my 
father-in-law who began by locating bees in a grass-stalk. Again 
another day he located bees in a Wanga tree; and I went up above 
to cut them out. And that was why I started, for why should my 
father-in-law start his cunning ? And so I too one day revealed my 
cunning, that of peeling a bark-plate off my leg.’”’ And he added, 
‘‘And my falling from a tall tree also was in order that my father- 
in-law might today be met (by a devil)!” 
Then everybody said, “It was you, father-in-law, who began it!” 
Then the son-in-law said, ‘“That was why I changed into a woman; 
and you did not know me, you thought I was a woman, and all the 
time I was your son-in-law.” That was how they settled the case. 


; CX. UTUNYUKAMAFUMO. 
Umuntu wa li imine ili a foaya-fwaya wibutdoni ku calo % 

popele kambi kaswia a li fikile kwilungu ilikulu, a saygane ne» 
a li patukile; popele ne ki ya mopele wmo mu nsila. Popele- 
ukwa, ile, ali saygile utunyukamafumo utwinji tu likele posonde 
Popele, pa ku fika, ne ku mu sekelela ati: M itende. Na ye ne kw 
ati: Mitende. Ili ca isile icingulo, ne masima ne ku mu teweta. Pa. 
silo’ ki lyatwali mwipwisye ati: Wa ku lala kulipi? Na ye ne kwasuka 
ati: Mba mweto, mu la lala kulipi? Ne ku lawila ati: Mu mafwasa - 
e-mu tu lala. Popele twa li asukile utunyukamafumo ati: Ukulya wa — 
lya, wa ku fuygulule’pafu lyowe, u lale-mo. ag 


in. 
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CXI. ICISIMIKISYO ICA MUNTU UWALU KU 
LISYE’')GOMA. - 


_ 
<= 


Umudyakwe wa li ni cilutdi, popele kambi kasuiia uyo ucenjele wa 
lile mu ku fukule’ygoma icisuygwa. Kumfwa ati: Ingoma yanji isina 
ya mupelelwa-kumo. a 

Popele a li fumine kambi kasutta ulucelo, ne ku lisya ati: Na 
lisya iya mupelelwa-kumo. Lombo’yo ciluii wa lu ku lete’fintu fya- 
kwe uku wa letela. Kawili kambi kaswiba fyopelé fyo ulucelo, ati: Na 
lisya tya mupelelwa-kumo. Lomba a lu ku leta clu. ‘ 


Kumfwa umbi ati: U! Tange wewo ukutumpa; na wewo lelo ko ya, 
u ka teme’citi ca ngoma, u fukule, u wambe! Popele cine a lile na ye ne 
ku tema, ne ku wamba. Kumfwa ati: Kani umfwe ati ya lila ya 
mupelelwa-kumo, na wewo u lisye ati: Ukupa nku pana. 


Popele kumfwo’lucelo kale ya lila, ati: Na lisya iya mupelelwa-— 
kumo. Pa kweta ati na ye ne ku fuma ne yakwe ati: Ukupa nku pana! 
Pa kweta ati womfwé fyo, wa lile ati: Mba ni nani lelo wa mu bula? 
Ati: Ni ne mwine, pakuti insiku syonse mu la lisya iya mupelelwa- 
kumo, na netto nda lete’fintu kuli mwewo; na newo eli na ansika iyanji 
iya kupa nku pana. 


CXII. ICISIMIKISYO ICA MUNTU UWA LI NE NAM 
YE’FUPA. . 


Pakuti ali kumenye umutyakwe. Kumfwa ati: Mpele-po akanani. 
Uyo muyinga ne ku wule’fupa, ne ku mu pele’fupa. Na ye ne ku kake’ 
fupe’lyo, lomba alu ki ya. Pa kweta ati a enda-ko panini, kawili ne 
ku kumanya na umbi. Ati: Mwe ame, mpeni-po akanani. Ati: Ta ku 
li-po scinant, lifupa na pinta, ilya muto: lomba a lu ku pita. 


rtain man took a journey seeking for wealth in a far country; 
one day he reached a huge plain; and found the paths well trod- 
nd went right on along the path. Then where he went, he came 
numbers of pigmies, all sitting in the open. And, on his arrival, 


_ finished eating they asked him, ‘‘Where are you going to sleep ?” 
_ And he replied, ‘““What about you, where do you sleep ?” They said, 
_ “Tn the ant-heaps, that is where we sleep.’”’ Thereafter the pigmies 
apewered him, “Eating you have eaten, unfold your belly and sleep 
emit!” ee 


_ CXI. THE STORY OF THE MAN WHO BEAT THE DRUM. 
His companion was a simpleton, and so one day the cunning one 


name of my drum is ‘that which is given-to at once.’”’ 
Then one day he went out early, and beat saying: “I have sounded 
_ what is given-to at once.’’ Then that simpleton began to bring his 
_ things to him. Again another day the same way in the morning, say- 
ing, “I have sounded what is given-to at once.”’ And along brings 
the simpleton (his things). 

Then a certain man said, “Oh, what a stupid you are; today you 
go, and cut down a tree for a drum, hollow it out, and cover it!” 
Then indeed he went and cut it down, and covered it. And the other 
said, “If you hear that what is given-to at once is sounded, you too 
beat, saying, ‘Giving I give reciprocally!’”’ 

Then in the morning, lo and behold! it sounds, saying, “I have 
sounded what is given-to at once.’’ Thereupon he too went out with 
his, saying, ‘‘Giving I give reciprocally!” On hearing that (the first 
drummer) went saying, ‘‘Whoever has told him today ?”’ He said, 
“T myself, because every day you sound what is given-to at once, 
and I bring things to you; and that is why I have arranged mine of 
giving I give reciprocally.” 
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CXII. THE STORY OF THE MAN WHO HAD BONE-MEAT. 


And he met a friend. And he said, ‘‘Give me a little meat.”’ That 
hunter took a bone, and gave him the bone. And he tied up that 
bone, and off he went. When he had gone a little way, he met yet 
another. (That one) said, ‘Mate, give me a little meat.”’ He said, 
“There is no meat, ’tis a bone I am carrying for soup;”’ and on he 
went. 


‘= 


r greeted him saying, “Greeting!” And he replied, “Greeting!” 
When evening came, they set porridge before him. When he had | 


~ went and hollowed a drum out of a Sungwa tree. Then he said, “The - 


* aes ae ype ~ :> ae 
Pa kweta ati sya pite’nsiku isice, a li mu kumenye uyo mutbya 
ne finani. Ati: We mwame, mpe-po akanane. Kumfwa ati: Uk 
kwa nsinka, we mvame, kwa lt tanisye umunefu. Kalya kasuida y: 


wa li mpele-ko ifupa, na newbo yga na kik pa-po. Popele wyo lomba a 


id 


< 


lu ku pita lukoso ne nsoni syakwe. : 


OXILI. ICISIMIKISYO ICA MUNTU NE MBWA. 


aS 


fa 
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Wa lile mu mpanga ne mbwa ya muibyakwe, ne kwikate’nama; me 
ku bwela ku musi; ne kwipusyo’mwine wa mbwa ati: Imbwa yanjr 
syani udukali ku nama? Kumfwo’mubyakwe ati: M! Ci li ne luibilo — 


icibwa cenu ici? E pa kumfwa ati: Kansi uku t6 li, yowe te butuka! 


OXIV. ICISIMIKISYO ICA WANKWASI NA WALYUNI. 


Wa likatene wbulunda. Wankwasi ne ku twale’saidi kuli Walyuni; 
né bo Walyuni ne ku lu ku twale’finani kuli Waynkwasi: ne ku lu ku 
temwansyenye ukwakutt. 

Popele icilumanya-titondo, pa ku wone’fyo, ca li wa citile tcikani 
ukwakuti. Kambi kasutéa Wankwasi ne kwima ne masawi: Walyuni 
nd to ne kwima ne finani. Pa ku fika pakati ka mpanga ne ku kumana 
Walyuni na Wankwasi: lomba wa lu ku pakana, ne ku temwo’kwa- 
kuti ne citbusa cakwe. Wankwasi ne ku pinte’finani, Walyuni na wo 
ne ku pinte’sawi. Walyuni lomba wa lu ki ya. Pa kwenda-ko panini 
Walyunt, na Wankwasi nd wo ne ku fuma; ne cilumanya-@itondo 
katili ne kwinjila. = 

Waykwasi ne ku fika kwaito. Walyunt nd wo ne ku fika. Pa ku 
pite’nsiku winint Waynkwasi wa li kakile isati, lomba wa lu ki ya. Pa 
ku fika apo popele apa twa kumanine, @a li umfwile ku numa ati: 
Tange imakaneni, mu wuleni; sombi uko uku mu lu ki ya, umwana 
wa Lyunt, paki lye’sawr, wali fwile ku munga: popele kani mu ka fika 
lelo na Lyuni testi ba temwe-po. Popele lomba Waykwasi wa lu ku 
bwelela kwatto; ne ku fika na kwatéo, ati: Mwana wa Lyuni a li fwile! 
ne ku lu ki li ne nsoni ukwakuti Wankwasi. 


Na to Walyunt ne kwima ati: Nka wone icitbusa canji. Pa ku fika 
popele apo ati: Tange imakaneni, mu wuleni: Wamuka-Wankwasi 
mailo wa li fwile kwifupa ilya nama; popele cine kani @a mu woneni 
lelo Waykwast, tesi mu bwele-po; pakuti Waykwasi ta lu ku fitwo’ kwa- 
kuti pakuti pa finani ifyo mu lu ku twala. Popele Walyuni wa lu ku 
bwelela ne finani fyatwo. 

Popele fyopelé fyo ne citdusa ca li fwile. 
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ut a few days had passed, he met that friend with meat. 
, “Mate, give me a little meat.” The other said, “‘Stinginess 
_ has stopped me up, mate, it has denied (you) some flesh. That day, 

_had you given me a piece of bone, I too would have given you 
_ something (today).”’ And so that one just went on with shame. 


CXIII. THE STORY OF THE MAN AND THE DOG. 


He went hunting with his friend’s dog, and caught an animal; and 
returned to the village; and the owner of the dog asked him, “What 
is my dog’s hunting ferocity like ?”’ And the othersaid, ““What! Has 
_ this great hound of yours got any speed ?’’ Thereupon he said, “Of 
course, where you are not, yours does not run.” ; 


CXIV. THE STORY OF MR. FISH-EAGLE AND 
MR. VULTURE. 


They struck up a friendship. Mr. Fish-Eagle used to take fish to 
Mr. Vulture; and Mr. Vulture used to take meat to Mr. Fish-Eagle, 
and they were very happy indeed. 

Then the busy-body, on seeing that, was very jealous. One day 
Mr. Fish-Eagle arose with fish; and Mr. Vulture too arose with 
- meat. On reaching the middle of the bush, Mr. Vulture and Mr. 
Fish-EKagle met; and they shook hands, and each was very happy 
with his friend. Mr. Fish-Eagle carried off the meat, and Mr. Vulture 
carried off the fish. And off went Mr. Vulture. When Mr. Vulture 
had gone some little distance, Mr. Fish-Eagle too went away; and 
the busy-body too went in (to his hole). 

Mr. Fish-Eagle reached home. Mr. Vulture also arrived. After a 
few days, Mr. Fish-Eagle tied up some fish, and off he went. When 
he reached the place where they had met, he heard behind him (a 
voice saying, “Just stand still, and let me tell you; but where you 
are going, the son of Vulture, whilst eating fish, died of a fish-bone; 
and so, if you arrive there today, Vulture will not be pleased.” And 
so Mr. Fish-Eagle went back home, and reached his home, and 
said, ““Vulture’s son is dead!”’ and Mr. Fish-Eagle was terribly 
upset. 

And Mr. Vulture too arose, saying, ““Let me visit my friend.”’ On 
his reaching that same spot, it said, “‘Just stand still, and let me tell 
you; Mr. Fish-Eagle’s wife yesterday died of a meat bone; and so 
truly if Mr. Fish-Eagle sees you today, you won’t come back ; because 
Mr. Fish-Eagle is in a terrible temper, because of the meat that you 
take to him.”’ And Mr. Vulture returned with his meat. . 

And so, in that way, the friendship died. 
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CXV. ICISIMIKISYO ICA WATONDO NA WAS : 

Sidakota wa lu kwikate’nsye; ne ku fika bwaygu Wato do, « 
Leta, ndye, ndu ku ku lasa isoyga! Né ye ne ku wa pela, ne | 
Watondo. Kawili pa kt co’lucelo, Sitdakota ne kwikata ulusy 
kwisa Watondo ati: Leta, ndye, ndu ku ku lase’soyga! Nd ye ne ku wa 
pela. ] 
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Sombi kambi kasuta Watondo ne ki ya mu tulo, na Sibakota ne — 
kwisa uko uku wa lele Watondo, ne kwikata-ko ku mulomo wa Wa- — 
tondo, ne ku tinta. Popele a li tatikile uku lila Sitakota: popele na — 
Watondo ne ku thuka. Sitakota ne kwikata ne lusye. Wa li fikile — 
Watondo ati: Leta, ndye, ndu ku ku lase’songa!Popele Siwakota wa — 
li asukile ati: Na tinta-tinta-ko, ta ku li mulomo, likoto! Popele — 
Watondo ta li umfwile insoni ukwakuti; Ga li kumbulukile, lomba wa — 
lu ku ya. * 


CXVI. ICISIMIKISYO ICA WAMUNGULUWE NE 
MUFUNGUFUNGU. 


Wa lu ki ya ili ba pitana Wamunguluive ati tu ka sepe: Pa kweitia 
ati wende-ko, ka wa tontomeka ku muti, a sangane lukoso fi lu ku 
pelekana. Wamunguluie ne ku lu kwikele ati fi lu ku pona, ntole. Ne 
kasuiba ka kd wa, wmu wekalile Wamuyguluie. Pa kwetia ati bwa — 
co’lucelo, ne kwima Wamuyguluwe, lomba wa lu ki ya; ne ku latwila 
att: Umufungufungu uwa lalikile Wamunguluiée insala, ati lino ca — 
ku pona, ntole. 


CXVII. ICISIMIKISYO ICA MUNTU NE MBWA 
SYAKWE. 


Wa lile kwitiala umuntu, ifyuni ne ku mu katasya. Popele a li 
bwelele ku musi, ne ku sayge’mbwa syakwe, ne ku pama-po imo ati: 
Teleni, mwe fitanda, pa li ati mu li @antu, nga ta mwa ygofwa-ko 
ukwamina! Ya li fumine iyo imbwa, ne kt ya ku matala, ne ku fika, 
lomba t lu ku kuwa. Pa kweta ati ya ci leko’ku kuwa, e pa ku ladila 
att: Umuntu nd ye mintu, imbwa né yo ni mbwa! Lomba i lu ku 
bwelela kult wawisikulu. Wawisikulu ati: Ne sine ni mbiko! Imbwa 
né syo st lu kwamina? Ne kwi ipaya. 


1 Cf. Story No. XCTI. 
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(a black-and-white bird) used to catch locusts; and 
rew would arrive quickly, and say, “Bring them here, and let 
eat, or I shall wound you with my dagger!” And he would give 
m, and Mr. Shrew would eat. Again in the morning, Shiwakota 
> t a locust, and Mr. Shrew came, and said, ‘‘Bring it here, and 
; i fe eat it, or I shall wound you with my dagger!”’ And he gave it 
to him. 
But one day Mr. Shrew went to sleep, and Shiwakota came to 
_ where Mr. Shrew was sleeping, and caught hold of Mr. Shrew’s 
snout, and pulled it. Then Shiwakota began to call out; and Mr. 
_ Shrew woke up. Shiwakota caught a locust. Mr. Shrew came and 
said, “Bring it, and let me eat it, or I shall wound you with my 
dagger !”” Then Shiwakota answered, “I have pulled and pulled at it, 
there is no beak, it is but a long snout!” Then Mr. Shrew felt deep 
shame; he took his departure, and off he went. 


CXVI. THE STORY OF MR. RIVER-HOG AND THE — 
. SAUSAGE TREE. 


Mr. River-Hog was going for a walk looking for food. When he 
_ had gone some distance, he looked up into a tree, and saw things 
_ (the long sausage-shaped fruit) swinging. Mr. River-Hog sat down, 
thinking that they were about to fall, that he might pick them up. 
And the sun went down, while Mr. River-Hog was still sitting there. 
When morning dawned, Mr. River-Hog got up, and off he went; and 
said, ““The sausage tree that made Mr. River-Hog sleep hungry, 

; thinking that perhaps it will fall, and I might pick it up.” 


CXVII. THE STORY OF THE MAN AND HIS DOGS. 


: The man went to the garden, and the birds bothered him. Then he 
went back to the village, and found his dogs, and beat one, saying, 
“Get out of the way, ye devils, if only you were people, you would 
help me to scare birds!” That dog went off, and went to the gardens, 
and arrived, and began to bark. When it had left off barking, it said, 
““A man is a man, and a dog is a dog!”’ And back it went to its 
master. Its master said, ““These themselves are ill-omens! Do dogs 
too do bird-scaring ?”’ And he killed it. 
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TORY OF MR. SHREW AND MR. SHIWAKOTA. 
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- OXVIILI. ICISIMIKISYO ICA WALESA NE WAPAVGA 
ae ea WAWO WALUFUNYEMBE.1 


Lesa wa lu ki: ya tli a pitana, ku sangana ni Walufunyembe toa lu a 


ku kama ku maula, ne ku wepusya ati: Ift tft u pengele u lu ku 


fwayo’duioni. Kumfwa Walufunyembe wati: Kwani uyga mu wono’ 


yuu nga ku pela maboni? Kumfwa Lesa ati: Ift wa ladila, ciweme: 
iwende kwanji we mupayga wanji. Penka ka wema, ka wa lu kui ya. 
Uko uku 6 ya ka wa fika ku musi wado ukulu. Kumfwa ati: Kuno 


uku twa fika, uv salulule ifi u lu ku fwaya. Kumfwa ati: I, mfwayé ndo— 4 


kun8 kwipanga? Tekuti ifi da ku pela e fyenka? Penka a yga mu pela 
dakasi batdili ne maombe ne maelele ne mawusi ne dasya ne ndalama 
ne mitumba ya nsalu. Kumfwa ati: Pano ké ya, u kekale pambi pa 
kanika pakati na pakatt. 


Penka ka tema, ka tenda ende ende ende Walufunyembe, ka wa 
fika na ku kaniko’ko. Pa kwetia ati wa fika pakati na pakati, lomba 
wa lu ku pulililo’ku sompe’sya mitenge. Peyka, Mwane, ka ba kwa- 
sula-mo isya ku kwasula, ka Gewaka uwa fyulu fisanu mukati, ne ku 
lima ne matala ka wa lima, ne mbuto syawo ka wa wyala syonse, koti 
ta kwikala-ko ifi insiku isya butduce. Penka ne ya li kwiulu. Olo, 
Mwane, ne mimeno ka ci mena. Pa kwewa ati fya sanguke’fyakulya 
fyato, ne matala ka wewaka, lomba wa lu ku konona-mo ifyakulye’fyo. 

Peyka kambi kasuia Lesa ka tuma dasanu ne musya ne ntumbe 
ne bweya. Peyké po Walufunyembe ati: yga tu ka lowe pa cisapa. Ka 
wa li tesesya-ko ku nika. Penkd po e kwi twala-po. Koti ati tu fudule, 
kutona ni kuli cittombwe, ku mutunta nyaku! na pa wulaka lakwa 
lakwa. Kumfwa uyo Lufunyembe ati: Aha lelo twa tulwa! Mba na 
me mwa tulild pi, mwe mwakuti fimenso nga ku nkone? Kumfwa 
Wawombwe ati: I, ka mu lotia Wasikulu ata li pa numa. E kwi 
twala-po wu-lidili. Futu!l ni ku ntumbe ne bweya. Kawili e kwi 
bwelesya-po wu-litatu. Koti ati tu nunumanine-mo ni mu lubulo mu 
ndya kale. Fudu! kutdona ni ku @asanu wa Walesa. Koti uku weka- 
like’fi. Kumfwa wati: Mitende, isya dene, kani sya tulild pi ingala- 
mwe, fwe balanda? Kumfwa ati: Twa isa mu kupwa mweto, pakuti 
mwa tulika; ati tu ka fwale-po akauo ku wadile Walufunyembe, aida- 
panga wa mfumu. Penkd po kumfwa ati: [fi ifi mwa fwayo’ku yngupa 
kant mwa toto’@une, ka mu yeni, mu kepaye atakast @enu wonse! 


Penka Walufunyembe ne mutili ka % we’cite, olo, ka 4 wa pali 
conyinamusako, lomba mbalya wba lu kit ya piku piku. Ka wa fika, ka 
wa li dumba mu mulombe; lomba wa lu ku bwela ku cisapa. Ati: Na 
tpaya wakasi Wanji wonse. Kumfwo’yo Wombwe umusya watto 


1 Cf. Stories Nos. XVII & CX XXVII. 
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THE STORY OF GOD AND MR. CHAMELEON HIS 
: FAVOURITE. : : 


God was going for a walk, and he came across Mr. Chameleon, 
Z slowly walking on a leaf, and asked him, “Since you are poor like this, 
_ do you desire riches ?”” And Mr. Chameleon said, “At whose village 
_ would you find the man to give you riches 2?” And God said, ‘What 
you have said, all right; come to my home, friend of mine.” And he 
_ arose, and off they went. Where they went, they reached his huge 
village. And he said, “‘Now that we have arrived here, you choose 
what you want.” But he said, ‘““No, what should I want here in the 
_ King’s abode? Isn’t what one is given sufficient ?”” Thereupon he 
_ gave him two wives, and cattle, and sheep, and goats, and slaves, 
_ and money, and bales of calico. Then he said, “Now go, you shall 
live by a certain stream in the midst.” 

Thereupon he arose, and Mr. Chameleon went on and on, and 
reached that stream. When he had arrived midway, he straightway 
began to build roofed houses. Then, O Chief, he put up numbers of 
buildings, and built (a village) with five ant-hills in the midst, and 
cultivated gardens, and sowed all his seed. When he had lived thus 
but a few days, then came that which was above (i. e. the rain). Ah, 

O Chief, and a promising crop grew up. When his food had come to 
ear, he erected grain-bins, and began to harvest that food into them. 

Then one day God despatched his wife and a slave girl, and a 
basket, and a small hoe. Thereupon Mr. Chameleon said, “‘Let us go 
and fish in the pond.” And he pushed himself along to the river. And 
there he cast his (hook). And when he would draw it up, lo and 
behold! a huge frog, flop on the bank! and it straightway began to 
gabble and talk. And that Chameleon said, “Oh, today we are 
attacked! Where have you come from, you with eyes as big as fists ?”” 
Then Miss Frog said, “No, fish up my mistress who is behind.” And 
he cast in a second time. Drag! and behold a basket and small hoe. 
And then he did it again the third time. On making a tug at it, it is 
into the metal that has already gripped. Drag! and behold! God’s 
wife. And he set her down like this. And he said, “Greeting, (chief) 
of chiefs, where has the Princess come from, slaves that we are ?”’ 
She said, ‘“‘We have come to be married to you, because you are 
renowned; in order that we may dress in alittle calico from the rich 
man, Mr. Chameleon, the King’s favourite.”’ And then she added 
“Since you want to marry me, if you are pleased with my charms, 
go and kill all your wives.” 

Thereupon Mr. Chameleon’s body became hot, ah, he caught up 
his spear, and there off he goes with a swing. And he arrived, and 
stabbed a Lombe tree; and back he went to the pond. He said, “I 
have killed all my wives.’ And the Frog, the slave of the chief’s wife, 
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atasanu ati: Koku, ni mu mulombe wa li lasa. Kaila ka wa bwelela, 
ka ta lasa mu yombe; ati: Pano na wepaya. Kumfwa ati: Koku, ni mu 


nombe wa li lasa! Olo, ka ta pika-mo lidili, ka ta lasa mu mbusi. 


Kumfwa to ati: Ni mu mbusi wa li lasa. Ka wba pika-mo litdili, ka 
wa lasa-mo mu mbelele. Olo, syonse inama syatu! Uyo mwalalume 
ati: Ahd, nga ykepaye atbakasi banji pano, umutima wa pela. Ka ta 
fika na ku musi. Kumfwa @akasi ati: Nindo mwa aygalile’ fi? Kumfwa 
ati: Koti lelo wa ku cenaka-po ifyo, we ci@anda? Kumfwa ati: Mba 
lelo twa cite’ndo? Olo, ka li dumba mu mukasi mukulu, ka ba li sum- 
pula-mo, ka li tebwa mu mukast mwdnice. 


Na ye Lesa kwiulu kumfwa ati: Uyu mupayga wanji a lu ku 
fwayo’musanu wanji, ye te ku languluka-po amattoni na mu pele, ati: 
I, nsi lu ku fwaya dambi atanakasi, benka ato wa mpele ku bwalo, 
wénji. Uyu kalume kansi utumpile! 

Peyka Walufunyembe, uko ta ile kwipaya atakasi ku musi, ka wa 
bwelela ku cisapa. Kumfwa ati: Pano iment, tu lu ki ya, wonse na 
wepaya! Kumfwa Wombwe ati: Ici wa ipaila atakasi, kansi nt 
tamukamfumu u lw fwaya! Olo, teti u tu wone! Olo, kuitona lukoso 
ntumbwi pa menda, wonse camumo ne musya wawo ne ntumbe yarbo: 
tonse ka ta kakana. Wenka Walufunyembe uko wa syele, ka wema- 
kana ati wa ndengela amalangulusi; ati pano tu kumbuluke, tu lu ku 
ya ku musi ili tu kunkangila. Ka fi kumana na Lesa, ne ku mu pala 
ne nkamfi, ati: Kansi we citanda, wa lu ku fwaya wakasi wanji! 
Pano kansi ké ya ku mawula ili u kamaka. Pano uiukawi wowe 
bwa nsiku syonse, ta ®u ka katuluka-po koku. Lomba fyenke’fyo 
icine insiku syonse lukoso, ukwenda ka ta kamaka lukoso ku muti.+ 


CXIX. ICISIMIKISYO ICA MPOFU NE WANA WAKWE 
WASANU. 


Wa li syele lukoso wenka mu masala. Umwana umukulu wantu ta 
lu ku wa temwa @awisi ati tu lu kwikele nato, pakuti alukulanguluka 
ate kant tu lu kwikele na watata, fwense tu lu ki fwa ku nsala, nga tu 
wepaye, tu puluke bwino. Avakwaio wa li kene ati: Koku, ba ka twa 
awene: ilt ba ka fwe tu ka palangane, tu ka lu kui ya. 


: Wa lu ku fuma atwana wakwe, ka dé ya mu mpayga, ka wba pando’ 
wuci, ka wa leta, ka wa fisa. Wisido ne ku wepusya ati: Mwd lya-po 
indo mu mpayga? Ati: I, ta tu lile-po. Ati: Mwa leto’uci, mwa 


* This story was related by a youth, and the vocabulary differs considerably 
from that used in most of the other stories, many out-of-the-way words 


' and foreign phrases, such as kwani, mwane, ete. being employed Peyka is 


used consistently in the place of popele, the younger generation ridiculing 
the excessive use of the latter conjunction by their elders. 


Cee aif pate 


No, it is a Lombe tree that you have stabbed.” Again he 
: nd. stabbed an ox and said, ‘“Now I have killed them.” 
e said, ‘‘No, it is an ox that you have stabbed!” Ah, back he went 
ain and stabbed a goat. But she said, “It is a goat that you have 
_ stabbed.” And back he went yet again, and stabbed a sheep. Ah! 
_ and all the animals were clean wiped out! And that man said, ‘Oh, 
_ let me kill my wives now, my heart has come to an end!” And he 
___ reached the village. Then his wife said, “Why such ferocious joy 2” 

_ And he said, ‘Would you talk like that today, you devil ?”” And she 
said, ‘“And what have we done today?’ Ah, and he stabbed his 
elder wife, and he pulled out (the spear), and it was thrust into the 
younger wife. 

Then God in heaven said, “This friend of mine wants my wife; he 
does not remember the riches I gave him, or think, ‘No, I want no 
other women, only those given to me at the King’s abode, they are 
plenty.’ Surely this slave is a fool!” 

Then Mr. Chameleon, where he went to kill his wives in the village, 
returned to the pond. And said, ‘“Now arise, let us go, I have killed 
them all!” But Frog said, ‘You have killed your wives, surely 
because you want the King’s wife! Ho, you will not find us!” And 
3 lo! splash into the water, all together, her slave and her basket and 
all; they all held together. Where Mr. Chameleon remained alone, 
he stood still thinking that he was deluded; and then was about to 
depart, and go to the village crestfallen. And he met with God, and 
= (God) spat chewed food at him, saying, “‘And so you, devil, desired 
Me my wife! Now, go then to the leaves to walk with hesitant gait. Now 
__-_—syour poverty is for ever, it will never lose its destitution !”’ And even 
i so indeed is it always, travelling he just walks with hesitant gait on 
_ _the‘tree. 


CXIX. THE STORY OF THE BLIND MAN AND HIS FIVE 
SONS. 


They remained alone in the deserted village. The eldest son did 
not love his father sufficientlyforthem tolive with him; because he 
believed that should they live with their father, they would all die 
of hunger, and (wanted) to kill him, that they might be saved. But 
his brothers refused, saying, “‘No, let him die of himself: when he is 
dead, we shall disperse, and go away.” 

His sons would go out, and would go into the bush, and collect 
honey, and bring it, and hide it. And their father would ask them, 
“What have you eaten in the bush ?”’ And they would answer, “No, 
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<4 
teko’ko ku cinsokela! Né ®o abana takwe ne ku kaykamana a 
wisttwe wa mano. Ka ta mu letelo’buci, ka lya. Kawili ulucelo ka 
ca®ka wa celela-mo atana bakwe, ne kwipaya fimbi utwiunds 
dacayga. Ka ba sya, twa fisa. Ne ku wepusya ate: Lelo mwa ipaye'ndo — 
mu mpanga? Ati: I, lelo ta twipeye-po neli-kanini. Ati: Mwa upayo” — 
ag tubdundi na bacayga, mwd sya, mwa patika-ko. Awana dakwe Wonse — 
ee ne ku kankamana ati wisifwe wyu ucenjele! Ka wd ya, ka wa leta, ka 

lya. as. 


2 ag 
Pa kweida ati licelo ka wa palaygana atiana wakwe. Kulya da 
sangane ni nsofu ta lu ku lwisya Wambwela. Kat wa, ka bd li kopele — 
uko. Na two wa li bwelele ku musi. Ne ku wepusya ati: Lelo, mwe wana, — 
mwa leta-po indo? Ati: Lelo twa bwela-mo lukoso. Ati: Ta mu bwelele- 
mo lukoso, koku; mwa sangana, mwe wana wanji, Wambwela a lu — 
ku lwisye’nsofu. Wambwela wa bwelela kwaio mu ku poka awantu. — 
Mu ntembe wuno wusiku Wopele, tu lu ki ya. Mui ye mu ka nsike 
mu mbali ya nsofu! Popele cine wa li mu pintile wisitdo: ne ku 
fika, ne cilinds ne ku tula mu mbali ya nsofu, nekumu sika-mo 
wisiwo. 


Pa kweta ati ta mu sika, ba lile ku culu ne ku fisama. Wambwela 
awene ca li nyemukile: lomba wa lu kwiwake’mitanda. Na ye, pa 
kwetia ati a bwene-po ifyo, ye a li patukile-mo uwbukali iyo mpofu; 
Wambwela ne ku wutuka-mo icitwutuke-wbutuke. Popele awana wakwe 
tonse ne ku kankamana ati uyu wisifwe acenjele. Nad wo wa li ku- 
mbulukile wosanu, lomba wa lu ki ya. 

Popele, pa kwetda ati wende-ko, umukulu wantu ne ku tole’nsongo. 
Awakwawo ati twikale ti lye nakwe ifinani; a li Gulumine udukali, 
atu: Ka mu yeni, mwetio mwe wene. Lomba ne ku syala wane, lomba 
wa lu ku pita. Umbi ne ku tole’mbowo. Awakwaito ati twikale, tu tuke 
nenu ifinani. Ka ®ulumo’dukals. Lomba wa lu ku pita, ne ku syala-po 
watatu. Pa kweta ati wende-ko, umbi na ye ne ku tola-po imbisi. Ati: 
Mwe tame, twikale nenu ti lye fwetatu, tu lu ki ya tli tu fwaya na 
fimbi. E ku bulumo’bukali, ati: Na mweto mwe dene, ka mu yeni ili 
mu fwaye’fyenu. Wali pitile wowilo. Ati dende-ko neku tola umbi nd 
ye cibukila. Kumfwa kakatinda ati: Nga njikale, ndyenenuinama, 
mba-po nenka ne mwdnice nje-po kulipi? Ati: Koku, kd ya na weido, : 
iu fwaye’fyowe. Lomba na ko ka lu ku pita. . : 


: 
: 


Pa kweta ati ka enda, ne ku fika mu kanika, ne mutanda ka kewaka, 
ne kwinjila. Pa kweiba ati bwa co’lucelo ku sayngana ni ku musite wa 


n would be amazed at their father’s wisdom. And they would 
him the honey, and he would eat. Again when morning 
ned, his sons went out early, and killed certain small and large 
gos. And they left them concealed. And he asked them, “What 
you killed in the bush today ?” And they said, ‘‘No, today we 
have not killed a bit.”’ And he said, “You have killed some small and 
large galagos, you have left them, you have hung them up.” And all 
_ his sons marvelled that their father was so cunning. And they went 
_~ and brought them, and he ate. ; | 
When it was morning his sons dispersed. Yonder they came upon 
__ an elephant being hunted by Mbwera? people. Down it fell, and they 
__-were present. Then back they went to the village. And (the father) 
asked them, “Today, my sons, what have you brought ?”’ And they 
= said, “Today, we have returned empty-handed.” He said, ‘“‘“You 
_ have not come back fruitlessly ; you met, O my sons, Mbwera people 
hunting an elephant. The Mbwera people have gone back home to 
fetch men (to carry the meat). You carry me this very night, let us 
be off. You must go and bury me at the side of the elephant!’’ Then 
indeed they carried their father; and arrived, and dug a pit at the 
side of the elephant, and buried their father in it. 

When they had buried him, they went to an ant-hill and hid. 
The Mbwera owners came in swarms and set about building zarebas. 
And noticing that, the blind man trumpeted fiercely; and the 
Mbweras raced off pell-mell. Then all his sons were simply amazed at 
their father’s cunning. And the five of them departed, and off they 
went. : 


— Then, when they had gone some distance, the eldest found an 
is eland. His brothers wanted to sit down, and eat meat with him; he 
__ raged fiercely saying, “‘Go along with you, yourselves.’’ Then there 


, 
_ remiained four, and they passed along. Another found a buffalo. His 
- brothers wanted to sit down and feast on the meat with him. He 


raged fiercely and they passed along, and there remained three. 
After some distance, another one found a zebra. And they said, 
“Mate, let us stay with you, and all three eat, and then we shall go 
and look for more;” and he raged with ferocity, saying, ““You your- 
selves, go along, and look for your own.” And they both passed on. 
When they had gone some distance, the one found a roan antelope. 
Thereupon the little youngest one said, “Let me stop and eat meat 
with you, where am I to go, a mere child and alone ?”’ He said, “No, 
you go and find your own.” And the little one then passed on. 
After some distance, he reached a stream and built a zareba and 
~ entered. When morning dawned, he found the tracks of black rats. 


1 The Mbwera tribe, living to the southwest towards the Barotse Valley are 
known to the Lamba people through their elephant hunters, many of whom 
have settled in Lambaland. . 
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cisye. Ka ka teya-mo ne cifu. Pa kweta ati wa teya-mo afyo icifu, ka | 
ere ulucelo, ku sangana ni ku mwanakasi. Pa kwetba ati ka bwele- 


le-ko, ku saygana ni ku mwanakasi. Pa, kwewa at ka bwelele-ko ku 
‘sangana ni ku mwalalume. Kaibili ka ct teya, karbili ati ka ye-ko, ku 
sanga ni ku mwanakasi; kadili ati ka bwelele-po ku sangana ni ku 
mwalalume. Lomba kumbi ci lu kwiwaka, na co wifu cakwe UmuU Cr 
letela. Ku sangana lomba imitala ya kumana ponse pa tunika. Lomba 
Wakadinda ni mfumu ya calo. _ 

Pa kweda ati wekalé fyo imfumu pa calo Wakawinda, ne fyakulya 
ne ku lima wonse. Pa kweia ati uyo mukulu uwa syele pa nsongo wa 
li pwalamukile ku musi upelele-ko, ne misisi cé koti ciykuwaila. Uiwa- 
nice ne ku mu tina ati: Ta mu ka wone-po icintu ica isa kulya? Wonse 
atwakulu-wa lile-ko uludilo, ne yanda ne ku mu pyangila, ne fyakulya 
ne ku mu teweta; lomba a li fi tontomekele lukoso. Ne ki ya-ko kambi 
ati: Walya bantu ta ba lu ki lye’ fyakulya, wa likele lukoso. A lisile-ko 
imfumu ya must, ati: Mweiio ta mu lu ki lye’ fi fyakulya? Ne ku 
ladila ati: I, mwane, nsi fist ifi! Kumfwe’mfumu ati: Ka mu lya, 
fyakulye fiweme ifi! Icine wa likete-ko uku lu kui lya. Ka wa lala. Ka 
wu co’lucelo; kawili ka wa wa teweta. 


Lomba umbi eli a nga ya ku mfumu mu ku lawila, ati: Viusiku uku 
ku lisile-po umuntu uwakuti ne misisi cé. Imfumu ya li lawile ati: 
Mu ka mu lete, ndu ku fwayo’ku mu wona. Popele icine wa lile mu ku 
mu poka. Popele Kawinda, pa ku wa wona, a li lilile ne minsosi, ate: 
Kanst bakulu wanji, ba cesent bwangu.Popele cine wa li wa cesele ne 
misist; ne mafuta ne ku wa sufya. Ati: Mwe wakulu wanji idye’misi 
mwa fikile-po pesidya, misi yenu na mwewo.Popele cine na wo wa li 
atakulu wakwe, ne ku fika na pa musi apo, ne kwikala, ne wanakasi 
ka wopa, ne bana ka wa fyala. 

Pa kwewa ati kambi kasuia akana kato ka li lile akanani ka nsofu: 
wa li bwene ka lu ku tukuta, lomba amenda alu ku sasapa ponse ponse. 
Wa tone lomba ne nanda kale ya temankana amenda. Popele wa li 
lawile atiakulu ®akwe ati: Ka pokele Kathinda. Popele cine wa lile mu 
ku wa poka Katinda, lomba né ye Kavinda wa lu kwiso’luidilo. A 
sangane umust lomba wa temankana amenda. Lomba Katinda ne 
kwisa, ne ku pama-po akasako, amenda onse ne ko a ile. Ne ku lawila 
ku wakulu tbakwe ati: Te ku bwelesya-po lidili, mwe bakulu danji! 
Lomba ka lu ki ya kwa-kako. 


OXX. ICISIMIKISYO ICA WANTU AWA LI WAWILI. 


Twenko’tunguluygulu. Pa kweda ati ka fika ku musi kambi aka 
tangule ne ku lawila ati: Ka mweta-ko ako kangulungulu aka li 
panuma ati kendesye! Pa kweta ati nd ko akawyakwe ka fika, ne ku 


a trap. When he had thus set the trap, he went in the 
ng, and found a woman. And when he went there again, he 

nd (another) woman. And on going there yet again, he found a 
an. And again he set it, and on going there he found a woman; and 
on going there again he found a man. Then building went on, the 
__ trap bringing the means. And then lo, populated neighbourhoods 

filled all along the stream. And Mr. Youngest-son became the chief 
of the country. — 

_ When Mr. Youngest-son had thus become the chief of the country, 
they all cultivated foodstuffs. Then suddenly that eldest son who 
had remained by the eland, appeared at the end village, with red 
hair like a goblin. The youngsters were scared of him, and said, 
“Come and see the thing that has come over there ?”’ All the elders 
4 went with speed, and swept for him a house, and set food before him, 
4 and he just stared at it. Then one of the youngsters went and said, 
“That man doesn’t eat the food, he is just sitting.” The chief of the 


: 

F village came and said, ‘“‘Don’t you eat this food?” And he said, 
~ “Nay, O chief, I don’t know it!” And the chief said, “Eat, this is 
i good food!” Then he took it and began to eat. And he slept. And 
morning dawned; and again they set food before him. 

Then it was that one went to the chief and said, ‘‘Last night there 


a came over there a man with terribly red hair.” The chief said, 
= “Bring him, I want to see him.” Then indeed they went to fetch him. 
. Then Youngest-son, on seeing him, wept bitterly, exclaiming, “It is 


my elder brother then, cut his hair quickly.’”’ Then indeed they cut 

his hair; and anointed him with oil. The (chief) said, ““My eldest 

~ brother, those villages on the other side to which you arrived, are 

> your very own.”’ And indeed he was his eldest brother, and he reached 

that village, and remained, and married wives, and begat children. 

But one day his little child ate some elephant flesh and, lo! he 

began to perspire, and the water began to bubble out everywhere. 

And behold the house was already half-full of water. Then the elder 

one said, ‘‘Go and fetch Youngest-son.”’ Then surely they went and 

fetched Youngest-son, and Youngest-son came with speed. And he 

found the village half submergedin water. Then Youngest-Son came 

and struck upon it with his stick, and all the water disappeared. 

And he said to his eldest brother, ““Don’t do it again, O my eldest 
brother!’”’ And he went back to his home. 


CXX. THE STORY OF THE TWO PEOPLE TOGETHER. 


They were both fools. When the one who was ahead had reached 
the village he said, “Tell that fool who is behind to hurry up!” Then 
when his companion had arrived, he said, “Has that fool passed on ?”’ 


1 All their fortunes were founded on the experiences of their father with the 
elephant, and so elephant flesh must have been a taboo to their clan. 
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laiwila ati: Ako kanguluygulu ka pita? Ne kwasuka nd Bo ab 
mu musi ati: Ka pita! Pa kweta ati wa syala ata li mu musi, 
ku lawila ati: Utu twame tweyko’tuyguluygulu! 


OXXI, ICISIMIKISYO ICA MFUMU NE WANTU WA-IKO. a 


Ya lu kwenda ne tantu wa-iyo insiku syonse lukoso. Pa kweiaati 
kambi kasuia imfumu ati: Ka mu yeni kuli Walesa, mu ka poke — 
imbuto, twise, tu @yale. Popele cine wa li imine atbantu ta mfumu, — 
lomba ta lu ki ya kuli Walesa. Pa kweta ati wa fika, ne ku sekela, 
ka wa ta sekela, ne yanda ka tba ta layga, ne kulala ka wa lala. Pa 
kweta ati bwa co’lucelo, imfumu ya li wetile. Kumfwa ati: Mwe 
dame, iseni kuno! Ne ku ta wula ati: Sombi utu tufunda na mu peleni, 
ici te ku kakulula-po; koti mu lu ki: ya lukoso ili mu kakile, mu ka fike, 
mu ka pele imfumu! 

Pa kweta ati @a ima, ka wa lala pa nsila. Kumfwa umbi wa tatika — 
ati: Mwe tame, nga tu wone-po ifi fifunda ya tu pele’mfumu. Popele 
icine wa likele, ne ku lu ku kakulula. Pa kweta ati ta kakulula 
akafunda ka lufu, olo, ne ku palayngano’lufu. Popele wonse wa likele ne 
mwenso. Ati: Lelo imfumu i lu ki: ya ku twipaya, pakuti Walesa wa 
li tu wulile ati: Ici cifunda te ku kakulula-po: popele fwewo twa 
kakulula-ko. Popele Gonse ta lu ki ya ne kutina ku mfumu. Pa kweba 
att wa fika ku mfumu, imfumu ya li wepwisye ati: Mitende, mwe 
wame? Ati: Mitende Sikulu ifiiipile; uyu mubyesu wa pulusya 
akafunda ka lufu. Popele imfumu ya li fitilwe, ne ku lawila ati: 
Mwikateni, tu mwipaye! Popele icine wa li mwikete, ne ku mwipaya. 
Popele apo ne lufu lwa li injile. 


CXXII. ICISIMIKISYO ICA WUFI WU LA BWELA. 


Umuntu wa lisile mu kupa. Popele ne kwipusya ulucelo ati: Kuno : 
kuntu ta ku li-po inama? Ato awantu ne ku mwipusya ati: Mba mu f 
kepaya kundo, pakutt umufwi ta mu kwete, mu li ne cilumbi? Na ye H 
ne ku latila ati: Copelé ci cilumbi. Popele kambi kaswta wanyina- 
fyala ne ku fuma ati: Tu lu ki ya ili tu fwayo’bowba. Wa saygana ni 
ku mpelembe. Ne ku bwelela ku musi ku ako, ati: Inama twa sango’ko 
ubwinji! Ne ku lawilo’muko watto ati: Ka mu lawilisya, wbufi du la 
bwela! Na wanyina-fyala ne ku ladila ati: Cine twa si wona! We 
mukulu uku lawila ici to bwene? Popele icine ali fumine umuko waco, 
ne ku lu ki ya kopele uko. Pa ku fiko’ko kopele uku wa lavile, a li 
sangile amakasa, ne kwimakana, ne ku pose’cilumbi, ati: E-ko syd 
yoko. Na ye ne ku nina ku muti. Popele uko ca ile icilumbi ca li st 
sangile, ka ci pula muli yiyi, ka ci pula muli yiyi, ne kwipaye’syakutt 


Sh egyt 


ee Pee ae ee Te ee ee Tee a FY 


pp Sa eo ee 
ose who were in the village replied, “He has passed on!” 
hose who were in the village were left, they said, ‘““These 
ows are both fools!” * 


eS 


_OXXI. THE STORY OF THE CHIEF AND HIS PEOPLE — 
THE COMING OF DEATH INTO THE WORLD. 


He always used to travel with his people. But one day the chief 
said, “Go to God and fetch seeds, that we may come and sow them.” 
Then indeed the people of the chief arose, and went to God. When 
_ they had arrived, he greeted them, and conducted them to a house, 
and they slept. When morning dawned, the king called them. He 
said, “Friends, come here!’”’ And he told them saying, ‘‘Of these 
little bundles that I am giving to you, don’t undo this one; you must 
go with it tied up, and arrive and give them to the chief!” 


E When they had started, they slept on the road. And then one 


began saying, “Mates, let us see these parcels that the King has 
given us.”’ And sure enough they sat down, and began to undo them. 
When they undid the little package of death, ah, death spread 
abroad! Then they all sat down with apprehension. They said, ““To- 
_ day the chief is going to kill us, because God told us saying, ‘Don’t 
- _- undo this bundle,’ and we have undone it.”’ Then they all went with 
fear to the chief. When they had reached the chief, the chief asked 
them saying, “Is it peace, friends?” They said, “Evil peace, Sire; 
this companion of ours has let escape the little package of death.” 
Then the chief was wrathful, and said, “‘Catch him, and let us kill 
- _ him!”’ And sure enough they caught him, and slew him. Thereupon 
death entered. 


CXXII. THE STORY OF “A LIE RETURNS”. 


A certain man came to marry. And in the morning he asked, ‘“‘Are 
there no animals here ?”’ And those people asked him, “‘What will 
you kill them with, since you have no arrow, but only an arrow- 
shaft 2”? And he said, ‘With this very shaft.’’ Then one day his 
mother-in-law came out, saying, ““We are going to look for mush- 
rooms.” She came uponsome sable antelopes. Andshe returned to the 
village to her son-in-law, and said, ‘“We came upon a great herd of 
animals over there!’? And her son-in-law said, “Speak with cer- 
tainty, a lie returns!” And his mother-in-law said, ‘‘Indeed we have 
seen them! Would an adult speak of what she has not seen ?”’ Then 
indeed her son-in-law went out, and went right there. When he 
reached the very place she spoke of, he found the spoor, and stood 
still, and shot the shaft, saying, ‘““They have gone over there.”’ And he 
climbed a tree. Then where the shaft went, it found them, and it 
pierced this one, and it pierced that one, and it killed a very great 
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ubwiny 
elt co oe pona panst. Nd ye umwine ne ku seluka, ne ku ) wula; lomba 
alu ki ya ku musi; ne ku ba wula ati: Ka pokeni ifinani. Lomba icine 
ta lu ki ya, ne ku fika na ku finani ato wantu. Lomba wa lu ku 
pintalu. Pa ku pintala, lomba wba lu kwisa; ka wa fika na ku must. 
Lomba twa lu ki lya. 

Pa kweta ati kambi kaswia, umbt umuntu na ye wa lile ili enenda, 
a sangane ni ku mbisi. Na ye ne ku bwela ku musi, ati: Mwe tame, 
imbisi na sanga-po uko lelo! Ne ku laibita wyo att: Ka mu lawilisya, 
we mwame, ubufi bu la bwela! Ne ku lawila ati: Cine na st sanga! A 
li fumine uyo muntu, na pa wuta bwakwe; ne ku lu ki ya kopele uko 
uku ta lawile. Pa ku fiko’ko cine a li sangile imbist sya takula; ne 
kwimakana ne ku pose’cilumbi ati: E-ko sya lola uko! Na ye ne ku 
nina ku muti. Na co icilumbi, pa ku fiko’ko ku nama, ka ci pula muli 
yiyi, ka ci pula muli yiyi, inama ne kwipaye’sinjt. Lomba ci lu ku 
bwela. Pa ku fika ku muti uko, ka ci singuluka, e pa ku pona pansi. 
Na ye e pa ku seluka. Lomba a lu ki yakumust. Paku fikakumusi, 
ne ku wa wula ati: Ka leteni ifinani. Icine wonse wa lile mu ku tunta. 
Lomba wa lu ku leta ku musi. Pa kweta ati wa leta, lomba wa lu ki 


lya; ne finani ifyo ne ku sila. 


Popele thanyina-fyala ne ku tatika ati: Watata te ki ya-po mu 
mpanga? Na ye ne ku kana, ati: Koku. Popele, pa kwetia att bwa co’ 
lucelo, ne ki: ya wanyina-fyala mu mpanga. Pa kwetwa ati kasutba, 
lomba twa lu kwisa, ne ku lawila ati: Tata, na sangane’nama: mu ye-po, 
mu kepaye-po akanani. Umuko ne ku kana ati: Koku mwane, ucbufi 
wu la bwela; kawili ifi ka Wa-po wa ka nsimbule! Wanyina-fyala ati: 
Koku, mba kasuiia na wepele kesa kasutia? Né ye umuko ati: Koku, 
ta pa li-po inama. Wanyina-fyala ati: Koku, mwa kana lukoso! Po- 
pele nad ye umuko pa kumfwe’fyo, a li bulile uibuta bwakwe, lomba a 
lu ki ya, ati: Wamama-fyala wa nkosela. Pa ku fiko’ko a lu lemene 
uku fwaya makasa; ka lemo’ku singuluka mu ku fwaya makasa. A li 
katele ne kwimakana, e pa ku teka-mo ne cilumbi, ati: E-ko a si 
simikila uku! Na ye ne ku nina na ku muti, ne ku lemo’ku pembelele’ci- 
lumbt. Pantangile a wone ci lu kwisa: ka ci singuluka, ka ci singuluka, 
olo cine ci lu ki ya! Pa ku fiko’ko kuli @anyina-fyala, ka ci pula mu 
katiwi: lomba kawili ci lu ku bwela. Pa ku fiko’ko ku muti ukwa li 
wisikulu, ka ci fika, ka ci singuluka; e pa ku pona pansi icilumbi. 


Na ye ne ku seluka, lomba a lu ki ya ku musi. Pa ku fika ku musi, 
atantu ne ku laiila ati: Mwikateni, mu mwipaye! Popele icine wa li 
muwikete. Atbantu ne ku laiila ati: Tange tu mu twale ku mfumu. Pa 
ku fika ku mfumu, ne kwi dula ati: Newo Sikulu da lu ku fwayo’ku 
nyrpaya: pakute pa cilumbi canji. Na li wa wbulile pa kwisa ati: Kani 
ta mu bwene inama, te ku ntumpatka! popele wamama-fyala, Sikulu, 


i. Lomba ci lu ku bwela. Pa ku fiko’ko ku muti, ka ci singuluka, ae 


ee 


hen back it comes. On arriving there at the tree, it circled 
ound, then it fell to the ground. And the owner came down, and 
cked it up; then he went to the village; and told them, ‘‘Go and 
_ fetch the meat.”’ Then indeed they went, and these people arrived 
at the meat. And they carried it in crowds. When they carried it, 
they came, and arrived at the village. And they began to eat. 

And another day another man went out walking, and came upon 
zebras. And he went back to the village and said, “Mate, such zebra 
I have come across over there!’’ And that one said, ‘Speak sincerely, 
friend, a lie returns!” And he said, ‘“Truly I came upon them!” That 
man went out, and took his bow; and off he went to where he said. 
On reaching there, sure enough he found that zebras had frequently 
passed; and he stood still, and discharged the shaft, saying, “That 
is where they headed!” And he climbed a tree. And the shaft, on 
reaching the animals, pierced this one, and pierced that one, and 
killed many animals. Then back it came. On reaching the tree there, 
it circled round it, and then fell to the ground. Then it was that he 
came down. And off he went to the village. On reaching the village, 
he said to them, ‘‘Go and fetch the meat.’’ Then indeed all went to 
carry it. Then they began to bring it to the village. When they had 
brought it; they began to eat it; and that meat came to an end. 

Then his mother-in-law began to (worry) saying, “Father, won’t 
you go into the bush ?”’ And he refused saying, “No.” Then, when 
morning dawned, his mother-in-law went into the bush. By midday 
she came and said, ‘‘Father, I have come upon animals: go, and 
kill a little meat.”’ The son-in-law refused saying, ‘‘No, lady, a lie | 
returns; and if anything happens they will blame me!” His mother- 
in-law said, ‘““No, the day that I have lied, what day is it ?”’ And the 
son-in-law said, ‘“‘No, there are no animals.’’ His mother-in-law 
said, ““No, you are just refusing!”” Thereupon the son-in-law, on 
hearing that, took his bow, and off he went saying, ““My mother-in- 
law is too importunate for me.” On arriving there he wearied with 
looking for spoor; he wearied with circling about looking for 
spoor. He was tired out, and stood still, and then he set his shaft, 
saying, ““This is where she reported them!”’ And he climbed a tree, 
and wearied with waiting for the shaft. After a while he saw it 
coming. It circled round and round again, ah! and sure enough off 
it goes! When it reached his mother-in-law, it pierced her breast: 
and then back it comes again. On reaching the tree where its master 
was, it arrived and circled round; and then the shaft fell to the 
ground. 

And he came down, and went to the village. On his arrival at the 
village, the people said, “Catch him, and kill him!” Then sure enough 
they caught him. And the people said, “First let us take him to the 
chief.”’ On reaching the chief he said to him, “Sir, they want to kill 
me because of my arrow-shaft. I told them on my arrival, saying, 
“If you haven’t seen any animals, don’t deceive me!’ then my mo- 
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eli ta isile kuli nebo, ka ba wone’nama, ka nj 
kambi kasuia ka ba bwela, eli ni nga kana, ati: Ta 
inama. Popele wamama-fyala ati: Koku, na si wona. Eli na 
Sikulu, mu ku pose’cilumbi canji. Eli ci nga Wepaya, pa ku tulo 5 
wone’nama. Na netdo eli a lu ku fwayo’ku njipaya. Popele imf: smu 
ne ku kana ati: Koku, ké ya kwenu, to kwete mulandu, pakuti wali ba 
cenjesye. Popele icine a li imine ili a lambile imfumu. ae 


= 


as 


'S 
CXXIII. ICISIMIKISYO ICA WALUWAFWA NA LUCELE.~< 


Pakuti pa kutanga Waluidafwa wa li ba pele akanwa akelelwe. Pa 
kweta ati ta ikala insiku simbi, Waluidafwa ta ba fwaile akanwa 
akace; ne ki ya kuli Lucele, ati: Sikulu neitent, akanwa kanji ka 
cepa. Popele Lucele wa li sumine, ne ku bule’citest, ati: Palaminent. 
Wa li palamine Waluiafwa, ne ku cenama Waluiafwa. Wa li ba 
kopwele-ko; popele icitesi ne ku pitilila, lomba akanwa ka Walutafwa 
ne ku telemuka, ne ku pela mu matwr. a 


OXXIV. ICISIMIKISYO ICA MUNTU UWA LI NE 
MAKUNKUTA. | 


-Kambi kasuia a li imine ulwendo, ati: Tange nje-po kwa waliwe. 
Ne kufika ka fika kopele uko ukwa lu ku fwayo’ki ya. Pa kweia ati a 
lale’nsiku, kumfwa ati: Pano ndu ki ya kwesu. Popele ne kwaluka, 
lomba a lu kwisa. Ka fika na kwawo. Pa kweta ati a fika kwado, 
kumfwa ati: Neto we mwame uko na ile e ku pame’li ifi! Kumfwa 
awawbyakwe ati: I li filipi? Atu: Uyo u ta cewele-ko mwine! 


CXXV. AKASIMI KA CUMBI. 


Umuntu wa li longele atiantu mu cumbi; popele ulucelo ati: Pano 
ndu ku fwayo’ku lima. Popele ka ya pa musili uwakuti udukulu, 
popele ka lu kwita atiana wakwe ati: — 


Mwe mu lie..., Mwe mu li mu cumbi, 

Mwe mu lie..., Mwe mu li mu cumbi, 
Kamwale kakwasu, e mwe mu li e..., mwe mu li mu cumbn, 
Fumeni tu kule, mwe mu li e..., mwe mu li mu cumbi e...! 


Lomba wa lu ku fuma atanakasi ata ita, Kawili ka bwela ati: — 


Mwe mu lie..., Mwe mu li mu cumbdi, 

Mwe mu lie..., Mwe mu li mu cumbi, 
Kalombe kakwasu, e mwe mu li e..., mwe mu li mu cumbi, 
Iseni tu kule, mwe mu li e..., mwe mu li mu cumbie.../ 


came to me, and saw some animals, and I went 
em. Again another day she came back, and then I 
g, “You have not seen any animals.’ And my mother- 


d discharged my shaft. Then it slew her, when it failed to find the 
_ animals. And that is why they want to kill me.” Then the chief 
-efused saying, ‘“No, go to your home, you are innocent, because you 
ag i oe me Then indeed he arose, after he had done obeisance to 
_ the chief. 


CXXII. THE STORY OF MR. NIGHT-JAR AND THE — 
CREATOR.1 


For in the beginning Mr. Night-Jar was given a suitable mouth. 
But when he had passed some days, Mr. Night-Jar did not want a 
small mouth; and he went to the Creator, and said, ‘‘Sire, fix me up 
_ for my mouth is too small.” Then the Creator agreed and took a 

- knife and said, “Come near.” Mr. Night-Jar came near, and Mr. 
_ Night-Jar opened his mouth. He made him a slit; and the knife 
: oe past, and then Mr. Night-Jar’s mouth stretched, and ended 

in his ears. 


CXXIV. THE STORY OF THE MAN WHO WAS MAIMED. 


One day he undertook a journey saying, “Just let me go to so- 
and-so’s place.”’ Then he arrived just where he wanted to go. When 
he had spent some days, he said, ““Now I am going home.” And he 
turned round, and came. And he arrived home. When he had reached 
home, he said, “‘Friend, where I went, they cooked as much as that!” 
And his companions said, ‘‘As much as what ?”’ He said, ““He who 
didn’t look, it is his fault!” 


CXXV. THE CHORIC STORY OF THE MOUND. 


A certain person gathered her people into a mound; and in the 
morning she said: ‘‘Now I want to hoe.’’ And she went to a huge 
patch of ground, and called her children, singing: — 

“Ye who are.. Ye who are in the mound, 
Ye who are.. Ye who are in the mound, 


Maiden little sister, aye, ye who are.. ye who are in the mound, 
Come out, let us hoe, ye who are.. ye who are in the mound!” 


Then the girls she called came out. And she went again, singing: — 


“Ye who are.. Ye who are in the mound, 

Ye who are.. Ye who are in the mound, 
Youth little brother, aye, ye who are.. ye who are in the mound, 
Come, let us hoe, ye who are.. ye who are in the mound!” 


BR a dade i 


1 Cf. another rendering of this story under Sec. IT, 1621. 


, ‘No, I have seen them.’ Then it was that I went, Sir, | 
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Popele ne ku fuma ne walalume; ne ku lu ku kula téitutu titutu. = 
Popele nyinatto ne ku nina pa culu, abana toa lu ku kula. Kawi: 
pa kweta ati pano pa kulya, ne ku tatiko’lwimbo ati: — 
Mwe mulie..., Mwe mu li pa cumbi, 


Mwe mulie..., Mwe mu li pa.cumbi, 
Iseni, tu lye-poe.../ 


Popele wonse ne ku lu ki lya. Pa ku silo’ki lya e pa kwimba. 


Mwe mu li e..., Mwe mu li pa cumbi, 
Mwe mulie..., Mwe mu li pa cumbi, 
Imeni tu kule, pano mwa lya. 


Kawili lomba ta lu ku kula. Ne ku lu kwimba pa ku lala. 


Mwe mu li e..., Mwe mu li pa cumbi, 

Mwe mulie..., Mwe mu li pa cumbi, 
Kalombe kakwasu, e mwe mu li e..., mwe mu li pa cumbi, 
Iseni mwinjile, mwe mu li e..., mwe mu li pa cumbie...! 


Atalalume ne ku tango’kwinjila. E pa kwita wanakasi ati: 


Mwe mu lie..., Mwe mu li pa cumbi, 
Mwemulie..., Mwe mu li pa cumbi, 
Kamwale kakwasu, e mwe mu li e..., mwe mu li pa cumbi, 
Iseni mwinjile, mwe mu li e..., mwe mu li pa cumbi e...! 


Lomba ne kwinjila atanakasi. Na mailo fyopelé fyo. 

Kambi kasuita ne ku @a tuluka ku mfumu: pa kweta ati yd ya ku 
musi, ne ku lawila ati: Walya at@anakasi wa li elelwe, nkd ya ku poka 
netoo. Popele icine ne kwisa atantu awenji, ne ku mu sango’ yo mwana- 
kasi ta nga fumya atana. Pa kweta ati ba isa awantu ne fita ifingi, 
e pa ku fumya atana wakwe mu cumbr. Pa kwetia ati 1 bwene-po fidya 
ne katili ne ku lu kwimba, popele wonse ne ku lu kwinjila pa 
cumbt. 

Kawilt omfumu ne ku bwelela ne wantu wa-iyo atenji. Ulucelo ne 
kwima imfumu ati nsange atana a fumya. Ne ku lu ku weta uku lu : 
kwimba ati nga wenjile, uku tine’mfumu ya isa. Kawili ke bwelela 
amfumu. 

Kambi kasuita ne ku celelo’lucelocelo, ku sanga a fumya kale 
abana, wa lu ku kula. Popele ne ku li éundula-po ifita fya mfumu 
ukwikatala atwanakast. Pa ku Gone’ fyo nyina ati atana banji ka ba 
twala, ka ya ka pokolola wonse, ne ku wa bwesya penka pa cumbi. 
Imfumu ne ku lu ki ya minwe lukoso kwa-iyo ku musi. Kumfwa ati: 
Mazlo, tu ka tange wanyina tu ka wekate. 


Ulucelo ta ya sangile atana; a isalila. Popele nga masosi ne ku wa 


sanga wa lu ku kula. E-po ne ku pulililo’kwikatala atiana dakwe 


wonse, umwmine ne ku mu leka; awana ne ku twala. 


patsy) 


r climbed on an anthill, and the children went on hoeing. 
ain hen it was food time, she began the song: — 
“Ye who are.. Ye who are on the mound, 


Ye who are. . Ye who are on the mound, 
Come, and let us eat!”’ 


4 Then abey all began to eat. When they had finished eating, then she 


sang: 
“Ye who are.. Ye who are on the mound, 
Ye who are. Ve who are on the mound, 
Arise let us hoe, now you have eaten.’’ 


‘Then again they began to hoe. And she sang when they wert to 
sleep: — 

‘“Ye who are.. Ye who are on the mound, 

Ye who are.. Ye who are on the mound, 


Youth little brother, aye, ye who are.. ye who are on the mound, 
Come and go in, ye who are. .ye who are on the mound!”’ 


The youths entered first. And then she called the girls, singing: — 


**Ye who are.. Ye who are on the mound, 

Ye who are.. Ye who are on the mound, 
Maiden little sister, aye, ye who are.. ye who are on the mound, 
Come and go in, ye who are.. ye who are on the mound!” 


Then the girls entered. And the same thing the next day. 

One day they were seen by a chief; and, when he had gone to the 
village, he said, “Those girls are fine, I shall go and fetch them.” 
Then indeed many people came, and found that that woman had 
not yet taken out her children. When people had come, and many 
soldiers, that was when she took her children out of the mound. When 
the chief saw that, she sang again, and they all entered the mound. 


Again the chief came back with a great number of his people. In 
the morning when the chief arose he found that she had taken her 
children out. And she called them with a song to go in, because she 
feared the chief who had come. And the chief returned. 

One day he came very early in the morning, and found that she 
had already taken out the children, they were hoeing. Then the 
soldiers of the chief made a rush to catch the girls wholesale. When 
their mother saw that they were taking off her children, she went 
and took them all away, and restored them to the mound. And the 
chief went empty-handed to the village. And he said, “Tomorrow, 
we shall first of all catch the mother.” 

In the morning he did not find the children; she had shut them in. 
Then on the following day, he found them hoeing. (First he secured 
the mother), then he straightway caught all her children, and left 
her alone; and took the children away. 


Is came ae and Ae one to hoe tap i tap. Then 


ow wai 
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OXXVI. ICISIMIKISYO ICA MUNTU UWA FYELE 
AWANA. ~~) a 


Popele pa kweida ati ta kula, wonse ne ku mwalukila, ne kum is 
kana, ne ku mi sya mu masala. Popele nyinawo ne ku lawila ati: Mu 
lu kis nsya lukoso neyka mu mpayga? Ta ba mwasukile-po neli wmo, — 
tha lu kit ye’cisinsi @onse. Muka-Kandinda e wa lu ku bwela-ko mu ku 
dona twanyina-fyala, e wa lu ku da lama bwino impindi yonse. ae 


Pa kweia ati kambi kaswia kuibona wa tole’nsoygo; a likele ne ku Ee ; 


lu ku wofwa-ko uku pampa; ne lutala ne ku wa fikila; fimbt ne ku — 


pinta-po ifinani, uku twala kopele uko ukwa ile. Pa ku fiko’ko ne ku — 


ladila ati: Insongo iyi 7 tolele wanyinenwe. Awana ne ku lawila ati: 
Sombi a tole’citianda! Ni tani ta ki ya-ko mu ki lya nakwe? 
Kaiwili kambi kaswia a li bwelele wumuko wakwe kuli wanyina-fyala, 
kusangana wanyina-fyala wba li ne pafu. Wanyina-fyala ne ku mu 
wulo’muko ati: Sombi tata, duno dukumo ipafu lyanji li li koti meka-— 
lilo a muntu mukati. Né ye umuko wa li kankamene ne ku lawila ati: 
Mba nindo tukumo mwa lile’nsongo? Popele a li imine kawiili, ne ku 
bwelela. Uko uku ta syele Ganyina-fyala ne mwana ne ku fyala. Pa 
ku pite’nsiku isice, kawili a li bwelele umuko wato, kusangana wa- 


nyina-fyala wa li nemwana. Né yene kwikalanekulaynguluko’kwakuti. 


Kawili ne ku bwelela, ne ku lawila ati: Wanyinenwe na wa sanga wa 
li ne mwana ulucece. Na wo wa li mu welele lukoso. 

Pa ku pite’nsiku isice wa li kulile wmwanice uyo, ne ku lombe’se 
kuli @anyina, ati: Mpeni-po ise, nka teye icifu. Na wo wanyina wa li 
mu pele. Ne ku teye’cifu. Wa li umfwile mpi! kusangana ca vpaya 
katemo. Kawili ne ku teya, katili ukumfwa mpi! kusangana ca 
ipaye’se. Ne ku bwesya mu nanda. Ne kwipusya wanyina ati: Ta ku 
liwmitala ya bantu uko? Na wo wanyina ne kwasuka ati: E-ko ili. 


Popele ulucelo wa li fumine, ne ku lu ki ya kopele uko. A li fikile 
nad ko ku misi ya wantu; ne ku lombe’myuiia ne tutemo ne nondo. Po- 
pele fyonse wa limu pele; nekumwipusya ati: Mba mwa fuma kulipi ? 
Ati: Na fuma mu masala umo umu tu syele na @amama. Popele cine, 
pa ku silo’ kwansiko’tutemo twakwe, a li ipwisye ati: Ta pa li-po imiti 
apa? Atantu wa li lawile ati: Yenke’yi mitt mwa wona. Popele ka 
lile kuli wanyina, ati: Mama, mailo tu ka kuke, tu ké ye uko uku na 
wone’miti: ba la ya mu ku lu kwambala-po ne watyenu. Popele cine, 
pa ku fiko’ko ne mutanda a li iweke. Ulucelo ne ku lapukila-mo mu 
mpanga, ne kwipaye’finani fya nsongo ne mpelembe ne mbowo, ne ku 
bwela ku musi. Ati: Ta mu ygofwa-ko uku pampe’finani? Popele 
wonse wa le totele ati: Kwa iso’mupalu kuno kwesu. Ne ki: ya ka ta fi 
lete’finant fyonséfyo. Lomba ne ku ta pelaika avtatyakwe wonse. Pa 
pees ati wustku kusayngana ne ta tema ambi, ne wa iwaka ma- 
nanda. 


RY OF THE PERSON WHO GAVE BIRTH 
. J : TO CHILDREN. 
‘hen, when they had grown up, they all turned against her, and 
ed her, and left her in the deserted village. Then their mother 
d, “‘Are you leaving me alone in the bush?” Not one of them 
swered her, they all went away without a word. The husband of 
_ the youngest was the one who used to go back to see his mother-in- 
law, and always looked after her well. 
___ Then one day, behold! she found an eland; and he sat down, and 
helped her cut it up, and erected a drying-stand for her, and carried 
_ away some of the meat, to take it where he went. On arriving 
_ there, he said, “This is an eland that your mother found.” Her 
children said, “But she has picked up a devil! Who will go to eat 
with her ?”’ Again on a certain day her son-in-law returned to his 
_ mother-in-law, and found that his mother-in-law was with child. 
_ His mother-in-law said to the son-in-law, ‘‘“But father, my womb is 
as though it had a man within.’”’ And the son-in-law was amazed, 
and said, “Why have you eaten eland?” And he arose again, and 
returned. Where his mother-in-law remained she gave birth to a 
child. Then, after a few days, her son-in-law came back again, and 
found his mother-in-law with a baby. And he sat down deep in 
thought. Again he went back, and said: “I found your mother with a 
baby child.” And they laughed him to scorn. ; 
After a few days, that child grew up, and begged for a hoe from 
his mother, saying, ‘‘Give me a hoe that I may set a trap.” And his 
mother gave it him. And he set the trap. They heard snap! and 
found that it had killed an axe. Again he set it, and again was heard 
snap, and, lo! it had killed a hoe. And he restored it to the house. 
Then he asked his mother, “Are there no habitations of people over 
there ?”” And his mother replied, ‘“There are.” 
Then in the morning he went out, and went right there. And he 
reached villages of people, and begged for bellows and axes and a 


ms 
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blacksmith’s hammer. And they gave him all; and asked him, 


‘Where have you come from?” He said, “I have come from the 
deserted village where mother and I remain.’’ Then indeed, when he 
had finished doing his axes, he asked, ‘Are there no trees here ?”’ 
And the people said, ‘‘Only these trees that you see.’”’ Then he went 
to his mother, and said, ‘“‘Mother, tomorrow let us move house, let 
us go to where I have seen trees; that one may go and talk with 
one’s companions.” Then, sure enough, on reaching there, he built a 
zareba. Inthe morning he went out hunting, and killed eland andsable 
and buffalo, and returned to the village, and said,“‘Won’t you help me 
to cut up the meat ?”’ Then all were glad, and said, “A hunter has 
_ come here to our home.”’ And they went and brought all that meat 
Then he gave it out to all his companions. When it was evening 
behold, there were some who cut trees, and some who built houses 
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Pa kwetea ati bwa co’lucelo, ne mulamu wakwe ne kwisa, wyo muka-— as 
Kawinda, ne ku mwipusya ati: Mba nindo wetio u mu sile enko’yo 
mama? Muka-Katinda na ye ne ku kana ati: I, ta ca li icewo canjt, 


ene abana bao e ba bakene. Popele ne kulawila uyo at: Nga wese; 
na nebo numfwe-po ifi ba kene wamama. Popele cine a lile umulamau 
wakwe, ne ku wa leta ®onse. Pa kwetia ati ta isa, popele tha likele ; 
ia ta bwelele lidili koku. Wa li @a patile uyo mwalalume indume 
yao; lomba wonse ne kwikala ne kutemwa kopele uko. , 


CXXVII. ICISIMIKISYO ICA MUNTU UWA LI MU 
MASALA NEWANA WAKWE WAWILI AWAKUTI UWUNE. 


Kambi kaswiéa ne kwisa umbi ati: Ndu ku fwayo’kupo’yo. Ne ku 
sumina atwene atianakasi ati: Inyata tu kwete atiakuluawa ku sumina. 
Pa kweta ati a upa uyo mwalalume, ne kwipusya ati: Mwetwio mwe 
wanakasi mu li mwetilo lukoso, ta mu kwete-po na umbi umuntu 
muno mu masala? Ne ku lawila atio wanakasi ati: Na wamama e-po 
bali; sombi damama teku ba tona mweitto koku; kani mu ka wa wone, 
fwense akasuta ka ki fwa. Popele cine a li sumine wyo muko wawo, 
ne kumfwe’fyo ifi ba lawile awakasi wakwe. Kani twa ya mu ku lima, 
te ku bwela wenka ku musi koku; pakuti Gamama e mpindi wa pitana 
muno mu musi, lomba twa fuma-mo. Popele cine fyonse wa li umfwile, 
ati: Koku nsi ka lu ku bwela-mo nenka. 

Pa kwetia ati sya pite’nsiku isinji, wa lisile umbi nad ye umwala- 
lume ati: Ndu ku fwayo’kupo’ yu mwanakasi. Na ye uyo mwanakasi 
wa lt sumine ati: Ciweme. Ne kupwa. Pa kwewa ati a upa, atc: Sombi, 
mwe walume, wamama ta wa twonwa; nangata ati twa ya mu ku 
lima, te ku bwela wenka kuno ku musi. Ne kwipusyo’muko ati: 
Mba wanyinenwe wa li syani, ta ta wonwa? Ne mukasi ne ku ladila 
ati: Cine fyopelé fyo. Ne kwisa uyo mwalalume uwa tangile ukupa, ne 
ku lawila ati: Kani, we mwame, u li mupupa, u bwelele kwenu, pakuti 
wamama-fyala ta ba wonwa. Kani u ka cite icitala ati mba one, 
impinds ya ku fwa fwense yopelé yo. Kani mu musi mwa tanta, te ku 
bwela-mo weyka koku! Na ye ne ku sumino’bufi ati: Na umfwa! 


Ka wa fuma kambi kasuia, ka ba ya mu ku lima, kawili ka a 
bwela. Kawili ka éa fuma kambi kasutéa, ka ba ya, ne ku silo’mwensi 


umo. Pa kweta ati kambi kasuiba, ne ki ya ku mavdala wyo muka- 


muxinice-bantu.- Pa kweida ati a fike ku matala, kavili ka bwela ku 
musi. Lomba a likele ku mulyango ku yanda yakwe. Popele a tone ni 
ku matwi enka weku! Wanyina-fyala uku fuma enka matwi a lu ku 
fuma. Popele pa ku wone’fyo ne ku kumukila mu tuseko. Na wo, pa 
kumfwe’fyo, @a li wumfwile insoni ukwakuti, ati: Umuko wa mbonat 
Lomba wa lu ku loygela ifintu fyawo ifiweme. | 
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morning dawned, his brother-in-law came, the husband of 
mgest, and he asked him, ‘“Why was it that you left this my 
er alone ?” And the husband of the youngest denied, saying, 
(o, T am not to blame, her own children themselves refused her.” 
Then the other said, ‘“Let them come; and let me hear why they 
_ refused mother.” Then indeed his brother-in-law went, and brought 

__ them all. When they had come, they sat down. They did not go back 
_ again. And that boy, their brother, scolded them. Then they all 

_ lived, and were happy just there. 


CXXVII. THE STORY OF THE PERSON WHO WAS IN THE 
DESERTED VILLAGE WITH HER TWO BEAUTIFUL 
DAUGHTERS. 


One day a certain man came and said, “I want to marry this one.”’ 
And the woman herself agreed saying, “‘ Yes, we have no elders to do 
_ the agreeing.’’ When that man had married, he asked, ‘‘ You, women, 
are (there) just the two of you, haven’t you another person here in the 
deserted village ?”? And that woman said, ‘Mother too is here; but 
you cannot see mother; if you will see her, that will be the day of 
the death of us all.”? Then indeed that son-in-law of her’s agreed and 
heeded what his wife said. “If we have gone to hoe, don’t come back 
alone to the village; for that is the time that mother walks about, 
here in the village, when we have gone out.”’ Then indeed he heeded 
all, saying, “No, I shall not return alone.” 

After many days had passed, another man came and said, “I 
< want to marry this woman.” And that woman agreed, saying, “‘All 
right!’ and was married. When he had married her, she said, ‘‘Hus- 

band, my mother is not seen; even if we have gone to hoe, don’t 
return alone here to the village.’ And the son-in-law asked, ““What 
is your mother like, that she is not seen ?”’ And his wife said, ‘Indeed 
that is so.’’ Then came the man who had married first, and said, 
“Friend, if you are a scamp, go back to your home, because my 
mother-in-law is not seen. If you are persistent to see her, the time 
of our death will be that very one. If there is no one in the village 
don’t you come back alone!’’ And he pretended to agree saying, 
“T hear!” 

One day they went out, and away they went to hoe, and then they 
came back, Again another day they went out, and went, and com- 
pleted one month. But on a certain day, that husband of the young- 
er one went to the gardens. When he had reached the gardens, 
he returned to the village again. And he sat in the doorway of his 
house. Then suddenly he saw only ears. It was his mother-in-law 
coming out, just ears. And, on seeing that, he just broke out into 
laughter. And she, on hearing that, felt deep shame, and said, “My 
son-in-law has seen me!’’ And she began to gather together her 
valuables. 
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os Pa kweta ati ukwa li umwana watio umukulu-bantu ku 


; 1: Kawi 2p owe e-ko ba li uko? Ati: I, 
ne kwipusya ati: Kawbinda, abalume wowe e ko wa li uko Li, nsi 
tha bwene-po ne-ko wd ya. Ati: Twende, bamama kale wa fwa! Lombe’ 5: 
; cine tha lu ki yo’lwiilo ku musi. Pa ku fika kw must, kusanga kale — 
. od ya banyinato, nd bo ne ku lu ki, yo’luidilo wumwa ile wanyinawo. — 


~~) 


Pa kwetia ati uyo muko wwa tangile ukupa ati: We mwame, wa wba 
tbona, we na kenye. Nati nje ku poke’mbokoma ku must, eli na sayga 
toa fuma. Lomba ta lu ki lwa na woyo umubyakwe. Ati: Ka th ya 
mopele umo dé ya, fwense tu kd fwe natdo. Popele cine wa li pekukile- 
mo uluiilo. Pa kweta ati wa fika ku cisida icikulu, kusaygana 
danyina-fyalado wa likele ne bakasi bao. Pa kwewba ati wa pelo’ ku > 
wa wona, ta li imine wanyina-fyalato, ne ku lt pyutula pesiida, ne 
wana takwe wovilo, ne wako bakwe wotwtilo na wo. 


OXXVIII. ICISIMIKISYO ICA WAKOLWE NA WAKALULU. | 


Wa lile ku bwensu. Wa li fikile; ne nsima ne ku wa tedeta. Lomba 
Kalulu wa li lawile ati: We kolwe iminwe ya fita, ka sambeni ku mika! 
Lomba Wakolwe wa li imine, ne ki ya ku nika. Lomba ka kema 
kakalulu, pa ku ®ona ati wa ya ku nika Wakolwe, ne koca kasompe 
mu musesyo wa nika. Lomba Wakolwe olo ne ku fika mu lupya; lomba 
mu lupya ne ku nyanta ne minwe yao. Wa wone iminwe kusanga ni 
bwi. Lomba Wakolwe ne ku laiila ati: Umuiyanji wa ntuma ati ka 
sambe, lomba na nyanta mu milale, nka lye lukoso, koku! Lomba 
Wakolwe ne ku bwelela pa menda mu ku samba lidili. Kawili ka wa 
tuntuka, ka wa nyanta pa lupya, ka wa bwelela lidili pa menda. 
Lomba ta li katele pa ku bwela lidili idili pa menda. Ati: Pano ndu 
ku ya lukoso ku must. Ne ku fika ku musi, kusaynga insima Wakalulu 
wa lya akale. Lomba Wakalulu wa lu ku patila ati: Tange weio wa 
tumpa; frkolwe ta fr cenjela. Uki ya ku nika, wa lu ku samba, wa lu ku 
samba; lomba ne nsima wa sayga twa ku tana. Ifintu ifi lu kwenda ku 
molu na ku mawoko kulipi? Lomba Kolwe wa li tembukile ku nsala, 
pa ku mu tane’nsima. 


CXXIX. ICISIMIKISYO ICA WAKALULU NA WAKOLWE. 


Wakalulu wa lu ku lowe’nama syonse, ne ku si twala ku nanda ya 
Sisimupkulu; ne kwisusya pa. Popele pa ku bwela umwine wa fya- 
kulya, lomba ne kwipaya bwaygu inama syonse, ne ku si posa posonde. 
Kambi kasutia Wakalulu ne ku loa wakolwe, ne ku Wenjisya mu 


: 
. 
; 
4 
; 
; 
; 
; 


pool, and both her daughters, and both her sons-in-law also. 


CXXVIII. THE STORY OF MR. MONKEY AND 
MR. LITTLE-HARE. 


They went visiting. They arrived and porridge was set before 
them. Then Little-Hare said, ‘““Monkey, your fingers are dirty, go 
and wash them in the river!’ So Mr. Monkey arose and went to the 
river. Then Little-Hare arose, on seeing that Mr. Monkey had gone 
to the river, and burned the strip of grass along the river bank. Then 
Mr. Monkey came onto the burnt patch; and trod on the burnt 
patch with his fingers. And he saw that his fingers were black. 
Thereupon Mr. Monkey said, ““My companion has sent me to wash, 
and now I have trodden in the soot, am I to eat like this, no!’’ There- 
upon Mr. Monkey went back to the water to wash again. Again he 
landed and trod on the burnt patch, and again he went back to the 
water. Afterwards he grew tired with going back repeatedly to the 
water. He said, ““Now I am just going to go to the village.” And he © 
reached the village and found that Mr. Little-Hare had already | 
eaten the porridge. Then Mr. Little-Hare began to scold saying, 
‘How foolish you are; monkey things have no common-sense. On 
going to the river, you wash and wash; and then you find that we 
have denied you the porridge. Where are there things that walk on 
feet and hands ?’”’ Then Monkey grew faint with hunger, when he 
denied him porridge. 


CXXIX. THE STORY OF MR. LITTLE-HARE AND THE 
: MONKEYS. 


Mr. Little-Hare used to bewitch all the animals, and take them 
to the house of an Ogre; and fill it full: When the owner of the food 
returned he would quickly kill all the animals, and throw them 
outside. One day Mr. Little-Hare bewitched some monkeys, and 
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nanda pa, ne ku ladila ati: Ifyakulya ift ka mu lya. Sombi dakolwe : 
wa li cenjele, ne ku pusyo’tumbeluka mu mutenge, ne ku pembelela 7 
ukubwela kwa mwine wa yanda. Popele ne kumfwa lomba a lu kwisa.. 
Popele, pa kwinjila Sisimuykulu, wonse ne ku fyuka. 


OXXX. ICISIMIKISYO ICA WACIM BOLO NE WANTUNSI. ze 


Pa ku fike’cingulo, ne wusiku ka bwila, umbi ne ku lawila ati: 
Insima ne ku lu ku nanya, lombe’cimbolo cé nya! Kumfwa apa 
cimbolo, ati: Wa lawila nyene-kale! 


CXXXI. ICISIMIKISYO ICA WANTUNSI NE NKALAMU. 


Kambi kaswia ba li fumine mu kwenda. Wa saygane ni ku cana ca 
nkalamu ci likele. Kumfwa ambi ati: ga tu ipaye. Kumfwa bambi 
ati: Koku, nga tu twale ku musi, yga tu i teke. Popele icine wa lt kuli- 
kile ne ku pinta. Kulya ka wa fikila ku must, ne ku kakila ku mut. 
Pa kweta ati insiku sya pite’singi, inkalamu iyo yali kulilenekukula. 
Pa kweta ati ya kule’fyo, aiaiyakwe ne ku fuma-po mu kwenenda: 
ye ne ku syala-po enka, ne kwi imina, ne kwi putula ku muti, ne ku 
wika-mo ne lusisi na ye, lomba a lu ku fwayo’ku lu kwensya ifr ensye’ t 
mbwa. Nd yo ya li mu fukukile, lomba i lu ku mi lya. Pa ku bwela 
atwabyakwe mu mpanga, wa lr sangile inkalamu ne mo yd ya; ne 
muntu ne po a ya. Wa li fikile ati: Ya mui lyo’mudyesu, ne nkalamu ; 
ya ya. 


CXXXII. ICISIMIKISYO ICA MWANICE UWAILE MU KU 
NONKA. 


A li imine ulwendo lwakwe, na koko a lu ku fwaya a li fikile, ne 
wutont ne ku nonko’bwinji. Pa kwetda ati a noyke’fyo ubuidoni 
ubwinjt, a li vmine ati pano mbwelele kwesu. Pa kwetda ati pambi pa 
nsila apo a lele, ne ku wuka-po lucelo, ne ku fika na ku musi wa wantu; 
ne fyakulya ka ula, ne yanda ka a mu langa. Pa kweta ati dusiku, 
wa lr loyganine atantu atenji, ati: Mba we, aya matoni, we mwd- 
nice, nt kwisa wa fumisye? Ati: Na lile ili noyka ne mwine. Kumfwa 
bambi ati: Mwipayeni! Na ye ne kwasuka ati: Mwi njipaya! Pokeni 
wonse ubuidom bwanji na mu peleni ne mwine. Popele cine wonse wa li 
lawile ati: Ciwemé fyo, mu lekent, mwi mwipaya! Cine wa li pokele 
Wonse amationi akwe, lomba wa lu ku twala. 

Pa kweta ati bwa co’lucelo, ka lile na ku mfumu, ne kwi laya ati: 
nga lu syale-po, mwe mfumu. N& yo ati: Nga lu ka fike, we mwame. 
Lomba ka lu ki ya, ne mfumu pa muloygo. Pa nsila, ili @a MWiPUS YQ, 
ati: Fyopelé fyo, we mwame, u lu ki ya insila iluygeme. I mfumu na 
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to the house filling it; and he said, “This food you eat.” 
monkeys were cunning, and they pierced small holes 

igh the roof, and waited for the return of the owner of the house. 

‘hen gees he came. Then, when the Ogre entered, they all 
saped. 


CXXX. THE STORY OF MR. HYAENA AND THE PEOPLE. 


When it was evening, and night had fallen, one of them said, 
“You begin to cook the porridge, when the hyaena has excreted!” 
Thereupon, where the Hyaena was, he said, ““You speak after the 
dung has been deposited!’ 


CXXXI. THE STORY OF THE MEN AND THE LION. 


One day they went out for a walk. And they came upon a lion-cub 
lying down. Some said, “Let us kill it.’’ But others said, ‘‘No, let us 
take it to the village, and tame it.’’ Then sure enough, they tied it up, 
and led it away. Then they reached the village, and tied it to a tree. 
When many days had passed, that lion grew big. When it had thus 
grown, @ man’s companions went out hunting, and he remained 
alone, and rose up towards (the lion), and cut it loose from the tree, 
and also put some bark-rope onto it, and then he wanted to lead it 
off as one leads a dog. And it sprang onto him, and ate him up. When 
his companions came back from the bush, they found that the lion 
had gone and that the man had gone. They arrived, and said, “It 
~ has eaten our companion, and the lion has gone.” 


CXXXITI. THE STORY OF THE YOUNGSTER WHO WENT TO 
AMASS WEALTH. 


He undertook his journey, and where he desired he arrived, and 
amassed great wealth. When he had thus amassed great wealth, he 
arose to return home. When he had slept somewhere on the road he 
awoke in the morning, and reached a village of people, and bought 
his food, and was shewn a house. At night time many people gath- 
ered together and said, ‘“‘Child, all this wealth, where has it come 
from 2”’ He said, “I went to amass it myself.”’ Then some said, “Kill 
him!” And he replied, “Don’t kill me, take all my goods, I myself 
give them to you.” Then, sure enough they all said, “That is all 
right, leave him, don’t kill him!” Indeed they all took his goods, and 
off they took them. 

When morning dawned, he went to the chief, and bade farewell to 
him saying, “That it may remain, O chief!” And he said, “That it 
may arrive, friend!” Then off he went, and the chief in the line. On 
the road, asking him, they said, “Just so, mate, keep a straight 
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Koku, pakuti mwati mu ka njipaye, na li nakile umumbulu mu muci- 


OXXXIII. ICISIMIKISYO ICA WAMIMBULU NA 
WANSYA. 


Wamimbulu wa li wusisye insya. Popele Wamimbulu ati: Nga 
twikate inama, tu lye. Ne nsya ne ki ya ku fika ku wantu. Kumfoa 
attanakast ati: Ele insya! Popele atwalalume wa li fumine twonse 
uluwilo, lomba i lu kupito’luiilo insya. Mimbulu ne ku bwelela. — 

Popele uko uku ya tle, insya ne ku wusya Wacifitisi. Popele 
Wacifitisi ne ki: yo’lutilo kwinjila ku bwina kwa Tondo. Na ye Tondo, 
pa ku wone’ yo insoka, ne ku fumo’ludilo, ne ki ya ku nina pefwasa 
apa tkele wakolwe. Na to wakolwe, pa ku wone’fyo, ne ku wundumu- 
ko’luwilo, ne ki ya ku nina ku muti umwa ikele insofu. Na syo insofu, 
pa ku wone’fyo, ne ku wundumuko’luwilo, ne ki ya mu ku towala 
amasana a Waluiatwa. Né to Waluiafwa, pa ku @one’fyo ba we- 
pala atwana, ba li imine, ne ku lu ku lila. Mutengu, pa kumfwe’fyo, 
ati: Kale bwé ca! popele na ye ne ku lu ku lila Mutengu. Pa kwewa ati 
Munomba omfwe’fyo, na ye ne ku lu ku lila. Pa kweta ati uko ukwa 
li Kombolwe ku musi, na ye ne ku li tukumuna ne kulila. Pa kwewa 
att Wamukolo wa lt ®ukile, ati: Pakuti ndi ne milimo woili, tange 
wuno hukumo mpose icilukwa, eli na ki ya, nka pume’ynkule. 


Wa li wulile icilukwa uku lu ku pasila. Olo ne ku li tidule’siso; 
lomba wa lu ku lila. Pa kwewa ati imfumu ya umfwe’fyo, yaliipwisye 
att: Nindo u lu ku lila? Ati: Na li titdule’siso, pakuti na umfwa Kom- 
bolwe alu ku lila, eli na eta ati wdusiku bw ca. 

Popele imfumu ne ku wuka, ne kwikata Wakombolwe, Né to Wa- 
kombolwe ne ku lawila ati: Ta u li mulandu wanjt, Sikulu; milandu 
wa Wamuyomba! Imfumu ne ki: ya kuli Wamunomba, ne ku wekata. 
Wamuyomba ne kwipusya ati: Nindo mwa njikatila, Sikulu? Ati: 
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shall go and betray them. Why have they taken my 
ice I never stole anything ?’”’ Then indeed he reached the 
Sing, and said, “I have come, Sire, that you may help me, because 

have taken away my goods, and would have killed me myself.” 
n indeed soldiers from the king arose. They arrived, and caught 
m all. They said, ““Why did you want to kill the child because of 
his wealth ?” They said, “He himself gave it to us.” But he said, 
_ “No, because you wanted to kill me, I became soft-hearted like a 
_ wild-dog in a game-pit. (I knew that) if I refused them my wealth, 
they would kill me, and that is why I gave it to you.” And they 
_ took them all to the king’s court. Some of them they cast away as 
E no some of them returned home; and his goods they gave to 
him. 


CXXXIII. THE STORY OF MR. WILD-DOG AND 
e MR. DUIKER.! : 


Mr. Wild-Dog aroused a duiker. Then Mr. Wild-Dog said, “Let us 

catch the animal, and eat it.”’ And the duiker went and reached some 

people. Then the women said, ‘““There’s a duiker!”’ And the men all 
hastened out, and the duiker sped away. Wild-Dog went back. 

Then where it went, the duiker aroused Mr. Mamba. And Mr. 
Mamba sped off and entered Shrew’s hole. And Shrew, when he saw 

4 the snake, came out quickly, and went and climbed an ant-heap 
__ where some monkeys were sitting. And the monkeys, when they saw 
4 that, rushed off, and went and climbed a tree, under which were 
some elephants. And the elephants, on seeing that, rushed away, 
4 and went and smashed Mrs. Night-Jar’s eggs. And Mrs. Night-Jar, 
= on seeing how they had killed her children, arose and began to cry. 
__ Lark, on hearing that, said, “It is dawn already!’’ And so Lark too 
began to cry. When Ground-Hornbill heard that, he too began to 
__ ery. Then, where Cock was in the village, he too shook himself and 
crowed. Thereupon the Chief’s wife awoke saying, ““Because I have 
two jobs, first I must weave the basket now, then I shall go and 
break up the clods.”’ 

She took her basket to sew. Ah, and she pierced her eye; and she 
began to weep. When the chief heard that, he asked her, ““Why are 
you crying ?”’ She said, “I have pierced my eye, because I heard 
Cock crow and thought that the night had dispersed.”’ 

Then the chief arose, and caught Mr. Cock. And Mr. Cock said, 
“Tt is not my fault, Sir; it is Mr. Ground-Hornbill’s fault!” The 
chief went to Mr. Ground-Hornbill, and caught him. Mr. Ground- 
Hornbill asked, ‘“Why have you caught me, Sir ?” He said, “Because 


1 The following is the only Lamba story known, in which the wild-dog plays 
a part, though a very minor one. 


he chief went back. Now when he had travelled alone _ 
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Pakuti wetdo, we Munomba wa usya Wakombolwe, pakuti e we wr 
taygo’ku lila. Popele Wakombolwe, pa kumfwa weibo, na wo eli wa 
lila, popele umukasi wanji wa tiduke’siso! Popele Wamu omba me 
kwasuka ati: Koku, nsi li ni netdo na tanga, Sikulu, sombi Wasimute- 
ngu eo na umfwa nd to ukulila. H bene wa ceo ardo! ’ 

Lombe’mfumu na yo ilu ki ya. Pa ku fika kula Wasimutengu, ati: 
Wetto Simuteygu e wa taygo’ku lila; popele ne warmbyowe wa lila; 
umukasi wanji wa titbuke’siso! Simuteygu ne ku kana ati: Koku 
Sikulu, nsi li ni newo, sombi Waludafwa e io na umfwa ukulila; na 
newo eli na lu ku lila! : bigs 

Lombe’mfumu i lu ku pita; ne ku fika kuli Waluiafwa, ati: Mwe 
Waluiafwa e mwa tango’ku lila, nd wo abadyenu ne ku lila, ne 
mukasi wanji ku musi ne ku tiduke’siso. Waluiafwa ne ku kana ati: 
Koku Sikulu, ta tuli ni fwetdo, sombi Wansofu ili wba isa e wa tu toba- 
wila adana; na fwetdo eli twa lu ku lila, pa ku ona atiana wesu ba 

wa! 

; Lombe’mfumu i lu ku pita, ne ku fika kuli Wansofu, ati: Mwe 
Wansofu, e mwe mwa wusya Waluiafwa. Popele Waluwafwa wa 
lila, ne @atbyatwio tonse wa lila. Umukasi wanji ku musi wa twbu- 
ke’siso! Wansofu ne ku kana ati: Koku Sikulu, sombi takolwe; pakuti 
fwe ene twa li mu citi; dakolwe ne kwisa, ne ku nina, na fweiio elt tu 
nga tina! 

Lombe’mfumu i lu ku pita uki ya ku fika kuli wakolwe, ati: Mwe 
wdakolwe e mwe mwa wusisye Wansofu. Wansofu nd wo ne ki ya ku 
busya Walubafwa. Waludafwa lomba wa lu ku lila, lomba wonse 
atwawbyatio ne ku lila, umukasi wanji ne ku li tiibule’siso! Wakolwene 
ku kana ati: Koku Sikulu sombt Watondo! Pa ku tona umufwi — 
wato, na fweito elt tu nga tina we nga tu lasa, eli tu ngd yo'luwilo. 
EH wene wa cewio Watondo. = 2 

Lombe’mfumu i lu ku pita, ne ki ya ku fika kuli Watondo, ne ku 
wekata ait: Mwe Watondo e mwe mwa ipaisyo’mukasit wanji, pakuti 
umukasi wanji wa tibuke’siso! Watondo ne kwasuka ati: Koku 
Sikulu! Kani mwewo insoka ya injila mu yanda, te ku tina-po? 
Pakuti na newo nt Wacrfitisi e wa nyinjilile mu bwina, na newio eli ni 
nga tina uk yo’ko uku wa li bakolwe. Sombi milandu wa Wacifitisi! 


Lombe’mfumu ilu kit ya. Ne ku sanga Wacifitisi, ne ku @ekata, ati: 
Mwe Wacifitisi e mwe mwa njipaisisye umukasi, pakuti mweido e 
mwe mwa wusisye ifintu fyonse! Popele umukasi wanji, pa kwmfwe’ 
fintu ifyo fya lila, ali @ukile, ne ku li titdule’siso. Wacifitisi ne ku 
kana atv: Koku Sikulu, nsi li ni neo; sombi Wansya. Pakuti na 
newo wati wa ka mpusye uluidondo mu mutwi; na netio eli na tinine! 

Lombe’mfumu ilu ki ya kuli Wansya. Ati: Mwe Wansya mu li 
ne cewo ici mwa ipaisyo’mukasi wanji! Sombi Wansya nd to ba li 
kene ati: Koku Sikulu, sombi Wamimbulu, na neto wati ba kd ndye, 
eli na tinine. Nsi kwete umulandu newo ! 


~ 


ery. Then Mr. Cock, on hearing you, cried out too, and my 
pierced her eye!” Then Mr. Ground-Hornbill replied, “No, I 
a n't the first, Sir, but it was Mr. Lark whom I heard crying. He is 
_ the guilty one!” : 

__ Then the chief went. On reaching Mr. Lark, he said, “You, Lark, 
_ were the first to cry; thereupon your companions cried; and my 
___ wife pierced her eye!” Lark denied, saying, “‘No, Sir, it is not I, but 
_ it was Mrs. Night-Jar I heard crying; and then I began to cry!” 


s And the chief passed on; and reached Mrs. Night-Jar, and said, 
_ “It was you, Mrs. Night-Jar, who began to cry, and then your 
_ companions cried, and my wife at the village pierced her eye.” Mrs. 

Night-Jar denied saying, ‘No, Sir, it is not we, but it was Mr. Ele- 
phant, when he came, who smashed our children for us, and then we 

-_ eried, when we saw that our children were dead!”’ 

And the chief passed on, and reached Mr. Elephant, and said, “‘It 
was you, Mr. Elephant, who aroused Mrs. Night-Jar. Then Mrs. 
Night-Jar cried, and all her companions cried. And my wife at the 
village pierced her eye!’’ Mr. Elephant denied saying, “‘No, Sir, but 
the monkeys; for we ourselves were under a grove of trees; the 
monkeys came and climbed; and then we were afraid!”’ 

And the chief passed on to go and reach the monkeys, and said, 
“Tt is you, monkeys who aroused Mr. Elephant. And Mr. Elephant 
went and roused Mrs. Night-Jar. Then Mrs. Night-Jar began to ery, 
and all her companions cried; and my wife pierced her eye!” The 
_ monkeys denied, saying, “No, Sir, but Mr. Shrew! When we saw his 
. arrow, we were afraid he would wound us, and we rushed off. It is 
Mr. Shrew who is to blame.” 

And the chief passed on, and went and reached Mr. Shrew, and 
caught him, and said, “It is you, Mr. Shrew who have wounded my 
wife, because my wife has pierced her eye!’’ Mr. Shrew replied, ““No 
Sir! If a snake were to come into your house, wouldn’t you be 
afraid ? Because it was Mr. Mamba who came into my hole to me, 
and then I was afraid, and went where the monkeys were. But Mr. 
Mamba is to blame.”’ 

Then the chief went. And he came upon Mr. Mamba and caught 
him, and said, ‘It is you Mr. Mamba who have wounded my wife for 
me; on hearing those things crying, she awoke, and pierced her eye.”’ 
Mr. Mamba denied, saying, ‘‘No, Sir, it is not I, but Mr. Duiker; for 
he was about to tread his hoof through my head, and then I was 
frightened!”’ 

Then the chief went to Mr. Duiker. He said, ‘““You, Mr. Duiker, 
are guilty of having wounded my wife!’ But Mr. Duiker too denied 
saying, “No, Sir, but Mr. Wild-Dog; he was about to eat me, and 
then I was frightened. I am not to blame.” 
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re Lombe’mfumu ilu ku pita uki ya kul Wamimbulu. Ati: 
3 Wamimbulu e mwe mwati mu kd lye insya, popele Wansya ne ku 
| ibusya ifintu fyonse! Popele Wamimbulu ne kwasuka ati: Koku 
S Sikulu, sombi atantunsi aiene e ta tamfisye insya. Popele aw 
-£ . awene wa li ne cewo. te ; - 
Popele cine lomba i lu ki ya. Ati: Mweto mwe wantunsi e mwe — 
mwa ipaisya umukasi wanji; pakuti mwewio e mwe mwa tamfisye *. 
insya! Sombi na wo atdantunsi ne ku kana ati: K oku, sombi wanakasi! = 

Imfumu yali imine ukt ya ku @anakasi, ne ku fika, ne ku lawila 
ati: Mwe t@anakasi e mwe mwa bwene insya. Insye’yo atwalalume ne 
kwi tamfya, popele ya li @usisye ifintu fyonse, popele umukast wanyr " 
ali fwile! A@anakasi ne ku lawila ati: Inya Sikulu twa li bwene inama — 
fwetio, pa ku fuma mu mpanga, na fweito e pa kwita atwalalume! 

Popele imfumu ne ku ladila ati: E mwe wene ta cetio! Lomba wa 
lu ku bd pa matoni. Popele imfumu ya li twite kwa-ryo. 


rai? ee 


CXXXIV. ICISIMIKISYO ICA MUNTUNSI NE CIWANDA. 


Umuntunsi wa li fumine ati ynka tule ubucinga, ne kwewa awa- 
byakwe ati: Mwe tame, twendeni, mu ka ngofwe-ko. Awawyakwe ne ku 
kana; ne ki yo’mwine. Ne ku fika, lomba a lu ku tula. Pa kweta ati a 
tatike uku fumye’lowa, a li bwene icitanda ca swalamukila mumbi ; ne 
kwipusye’ciwanda ati: We mwame, to kwete atta ku kofwa-ko? Ati: 

Ne waswe, Sikulu. Iciwanda ca ltkele: att: Na ku kofwa-ko newo. Ca 
likele, lomba ci lu ku poke’lo@a. Pa kweta ati wa sila, ne wucinga ka 
wa wamba. Icitianda ne ku lawila ati: We mwame, inama 7 ka lo- 
syo'mutwi uku e yanji; t ka losyo’ku umutwi e yowe. Popele lomba wa 
lu ku ya. 

Pa kweta ati wa celele ulucelo, Ha sangane inama ya ponena-mo; 
umutwi ya losya ku nsila ya cittanda. Ne kwinjila-mo atwantunsi, ne 
ku yalula. Nd co impindi yopelé yo ca li fikile, ati: We mwame, wa 
ygaluile’nama, pakuti ne mwine yanji; umutwi ya losya ku nsila 
yanjr: mba we mwame ici u ka Gona, te ku tina! Awantunsi ne kwa- 
suka att: Mba condo ici w ka lenga? 


Lombe’citanda ci lu ku ye’cisinsi. Kawili ulucelo ka wa celela-ko, 
kusayngane’nama ya ponena-mo, umutwi ya losya ku cianda. Ato ne 
kwinjila-mo, ne ku yalula, ne ku losya kwaito; ne citvanda nd co ne ku 

- fika. Ne ku lawile’citanda ati: We mwame, na lelo wa ngalwile’nama. 
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ed on, and went to Mr. Wild-Dog. He said, 
-Dog, were about to eat the duiker; then the duiker 
ised everything!’ Then Mr. Wild-Dog replied,‘‘No Sir, but it was 
nen themselves who chased the duiker. So they themselves are 
r me.” 
__ Then sure enough he went. He said, “It is you men, who have 
Bpeiced my wife, because it was you who chased the duiker!”’ But 
_ those people denied, saying, “‘No, but it was the women!”’ 
_ The chief arose to go to the women, and arrived, and said, “It was 
you, women, who saw the duiker. That duiker the men chased, then <a 
_ it aroused everything, and my wife is sorely wounded!’ And the a 
- women said, ‘Yes, Sir, we saw the animal, when we came from the 
_ bush, and then we called the men.” E 
__ Then the chief said, ‘““You are the guilty ones!” Then they gave 
him goods. Then the chief took them to his home. 


CXXXIV. THE STORY OF THE MAN AND THE DEVIL! 


A man went out to dig a game-pit, and said, to his companions, : 
“Mates, come along and help me.” His companions refused, and he * 
went himself. And he arrived, and began to dig. When he had begun ; 
to take out the earth, he saw a devil appear suddenly from elsewhere, 
and the devil asked, “‘Friend, have you none to help you 2” He said, 

“Not I, Sir.” The devil sat down, and said, “I will help you.” It sat 
down, and began to receive the earth. When they had finished, they 
covered over the game-pit. Then the devil said, “‘Friend, the animal 
that points its head here will be mine; the one that points its head 
_ there, yours.”’ And away they went. 

4 When he came early in the morning he found that an animal had 
fallen in. It pointed its head towards the path of the devil. And the 
“a man went in, and turned it round. And at that very moment, the 
(devil) arrived, and said, “Friend, you have turned round the animal 
for me, because it is my own; it pointed its head towards my path; 
and so friend what you shall see, don’t you fear!”’ The man replied, 
“What is it that you will create ?”’ 

Then the devil went off in silence. Again in the morning he went 
early, and found that an animal had fallen in, its head it had pointed 
towards the devil; and he went in, and turned it round, and faced it 
his way; and then the devil arrived. And the devil said, “Friend, 


1 There is another version of this story, which describes how the man even- 
f tually saved his mother-in-law’s life. The devil commands him to enter the 
game-pit and cut out her heart himself. The man makes the excuse that he 
has left his hunting-knife at the village and runs back to get it. Once there, 
he slays a goat, takes out the heart and hides it beneath his calico. He then 
returns to the game-pit and, jumping in, flourishes his knife, pretends to 
kill the woman and cunningly produces the goat’s heart. The devil snatches 
this up, and makes off with it giving the man the opportunity to take out 
his wretched mother-in-law and save her. 
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Adantunsi ne ku kana ati: Koku, yanji ne mwine. Lomba ci luki — 
ye'ciwanda. ; a 

Pa kweta ati bwé co’lucelo, @anyina-fyala umuntunsi ne ku fuma, — 
ati tayge nje-po ili mpitana. Olo, ne ku ponena-mo mu wuciyga. Umuko Re 
watdo nd ye ati tayge nje-po ku bucinga; kusayga wanyina-fyala ba 
ponena-mo mu wucinga. Nd ye ne kwikala lukoso, lomba a lu ku 
tutuma. Icitdanda na co ne ku fika, ati: We mwame, yd fwe’nama 
yesu? Uyo muko watto lomba a lu ku lila yeyke’minsosi. Pa kwewa ate a 
ya fike’citianda, ati: Mpele imitima yanji; umuntunsi ne ku lawila 
ati: Koku, we mwame, ni tamama-fyala. Icitanda ne ku kana. I- 
mpindi yopelé yo ca lt injile mu bucinga, ne ku fumya-mo umutima, 
Lomba ci lu ki yo’luwilo. 


OXXXV. ICISIMIKISYO ICA WANTUNSI AWA TULILE 
UWUCINGA. 


Pa ku tule’ fi uiducinga, kambi kasuta kusaynga ya fwa-mo imsoygo. 
Wa li longanine atantu ati tu ka pampe inama yesu. Wa li frkile ate: 
Ka tu pampila mu twucinga mukati. Na Sonko ne kwisa, ne ku lawila 
att: Ulu, inama mu lu ku pampila mu wbucinga? Ta wa 1 fumya-mo, 
ka mu pampilo’kutali? Awantunsi ne ku lawila ati: Ya kanga. Sonko 
ne ku lawila ati: Tange fumeni-po! Popele cine twonse wa li fumine-ko, 
ne kwimya Soyko, ne ku twala fidya. Popele apo na po Sonko ne ku 
lawila ati: Fumyeni-po apo nt po! Atantu ne ku kana ati: Ya kanga, 
test twimye-po. Kawili ne kwisa luiili Sonko, ati: Tange fumeni-ko. 
Pa ku fuma-po, lomba a li imisye, ne ku wika ku mafusi. Popele wa 
wona a ima, a lu kt- ya mwiulu; lomba ne ku tatika ne kwimba ati: — 


Soyko ka li mwitete, kana ka nama na twala! 
Soyko ka li mwitete, kana ka nama na twala! 


Popele nekwililila. Atwantu ne ku syala, lomba ba lu ku lalanga-langa 
lukoso: ati: Inama yesu a twala Sonko. 


CXXXVI,. ICISIMIKISYO ICA WAKASIMBA. 


_ Pa li umwanakasi wmo. Wansongo ati tu kope; ne ku ta kana. 
Wambowo ati tu kope; ne ku ta kana. Wansofu ati tu kope; ne ku wa 
kana. Wakakwele na Wakantanta tonse ato kweynko’ku wa kana. 
Kambi kasuta ne kwisa Wansimba ati: Twa isa mu kupa. Wali mu 
sumine Nsimba ati: H Wakasimba, e mwalalume twa lu ku fwayo’ yu. 
Popele Wansofu na Wakakwele na Wansongo ati: Kasimba e wa 
upo’ yu mwanakasi, fweto wa li tu kene. Wa li fitilwe ukwakuti; ne 
kwiso’busiku Wakakwele, ne ku tulo’ducinga ubwakuti wdutali, ne 
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today too, you have turned round the animal for me.” And the man 
denied, saying, “No, it is my own.” And off went the devil. 
_ When morning dawned, that man’s mother-in-law went out, 
Intending just to go for a walk. Ah, and she fell into the game-pit ! 
_ And her son-in-law too went to go to the game-pit; and found that 
_ his mother-in-law had fallen into the game-pit. And he just sat 
_ down and began to tremble. And the devil too arrived, and said, 
“Friend, has our animal died?” And then that son-in-law wept 
bitter tears. When the devil arrived, it said, ‘Give me my hearts.?”’ 
The man said, ““No, friend, she is my mother-in-law.” The devil 
_ refused. And at that very moment it entered the game-pit, and took 
out her heart. And off it sped. 


CXXXV. THE STORY OF THE PEOPLE WHO DUG A 
GAME-PIT. 


When they had thus dug the game-pit, one day they found an 
eland had died in it. The people gathered together to cut up their 
meat. They arrived, and said, ‘Let us cut it up in the pit.” And 
Pull-Out came, and said, ‘““What, are you cutting up an animal in 
the game-pit ? Take it out, and cut it up at a distance!’’ The people 
said, “It baffles us.” Pull-Out said, “Just get away!’ Then they all 
moved away, and Pull-out lifted it and took it over there. There- 
upon Pull-Out said, “Take it away from there also!’”’ And the people 
refused, saying, “It baffles us, we cannot pick it up.’’ And Pull-Out 
came again, and said, “Just get away.’’ When they had moved away 
he picked it up, and put it on his shoulders. Then they saw him rise, 
and go up into the sky; and he began to sing: — 

“Pull-out, it was in the reeds, a young animal I have taken! 
Pull-out, it was in the reeds, a young animal I have taken!”’ 
And he went right away. The people remained simply staring. They 
said, ‘Pull-Out has taken away our animal.” 


CXXXVI. THE STORY OF MR. LITTLE-GENET. 


There was one woman. Mr. Eland wanted to marry her; and she 
refused. Mr. Buffalo wanted to marry her and she refused. Mr. 
Elephant wanted to marry her; and she refused. Mr.Rhinoceros and 
Mr. Sable, all of them she simply refused. One day Mr. Genet came 
and said, ‘‘We have come to marry.” She accepted Genet saying, 
“Ves, Mr. Little-Genet, thisis the man we want.” Then Mr. Elephant, 
and Mr. Rhinoceros and Mr. Eland said, “‘It is Little-Genet, who 
has married this woman, and she refused us!’’ They were very angry ; 
and Mr. Rhinoceros came by night, and dug a very deep pitfall, and 


1 The plural is here used to indicate the heart and all the other vitals. 
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kudamba ka ba bamba wbusiku wio wopele. Pa kweda ati tu fume 
Wakasimba ulucelo, ka wa ponena-mo mu tbuciyga. Pa kweiba att 
Wamuka-Wakasimba ati: Mba Wakasimba cindo ca ipaya dukumo 
apa? Pa kweida ati wa cee mu wuciyga, kusanga ha la pansi Waka- 3 
simba. Popele lomba wonse wba li wmfwile insont ukwakuti, ne ku 
dulo’wuluyngu, ne ku wika-mo; lomba wa lu kwimba ati: 
Kasimba wa ti sya, kalakasa! kalakasa! 
Kasimba wa té sya, kalakasa! kalakasa! a 
~Lomba tonse twa lisile atakwatio Kasimba, ati: Ni mwetio mwa — 
ipaisye umukwatesu. Wa li wulile amawoni aenji, ne ku wa pela. 


OXXXVII ICISIMIKISYO ICE’SANDASANDA NE WONA — 


Umuntu umbi ba li mu sile mu masala, a li mulwele wa filonda. 
Popele aiakwatdo ®onse ne ku mu kana. Popele a lile fidya ku muti 
ne ku lala. Kambi kaswia a li fumine mu muti umo, ati: Tange ndu 
ki: ya ili ndowta-po utusawi. A li fikile, na pesida ne ku posa-po 
indowto. Ne kwatula-po Isandasanda. Popele a likele ku mutunta. 
Kavili ne ku mu tuma ati: Bwelesya-po! Ne kwawulo’musya ne 
ntumbe. Popele a li asukile uyo Sandasanda ati: Ka tu yeni. Ne ku 
latiila ati: Nsi kwete ukwa ki ya newo. Ati: Ka th ya kopele uko u 
lala. Ati: Nda lala mu lupako. Ati: Ka ti ya kopele uko ku lupako. 
A li imine ne ku tangila-ko; ne ku fika na ku lupako uko ukwa lala. 
Wa li fikile ne kwikala. Pa kweta ati bwa ilo’busiku, ca li lele mu 
tulo ico cilema; popele ne wantu awenji ne kwisa; ne mananda ne 
kwiwaka; ne ku mu fwika na bwino. 

Pa kweta ati pa ku wuko’lucelo, a li sangile umusi uwakuts widu- 
kulu; nad ye umwine wa mu fwika bwino. Popele umukasi wakwe wa li 
mu wulile ati: We mulume wanji, te ku bwelela kwisivtda uko wa mfu- 
misye, pakuti ku li syele Iwona. Na ye ati: Koku, mba findo ynka 
konka-po kawili, kawili ne na wila? 

Pa kweta ati sya pite’nsiku isice, wa li rmine umulume, ati: Tange 
nje-po uko ili mpitana. A li wulile indowo yakwe. Popele umukasi 
wakwe wa lisidile ati atdalume wa lu ku bwelela kopele uko uku na wa 
kenye. Ka fika, ne ndotto ka posa-po. O! ne ku fudula Iona. A li 
lawile ati: Bwelesya-po. Kawili ne ku bwelesya-po. Katili ne ku loa 
umusya we’ Wona. Popele ne ku lawilo’mwalalume ati: Ka tu yeniku 
must. Kumfwo’mwanakasi air: Koku, nsisi ukti ya ku musi, pakuti : 
atwakasi wenu e-po wa li pa luiansa, wa lu ku pose’ filukwa. Tange mu 
ye, mu ka wepaye, ilyo na netdo ygise ku musi. Popele wa lile uludilo, 
ne ku kome’fumo mu mulombe. Ati: Koku, ni mu citi mwa lasa! 
Kawili wa li bwelele, ne ku koma mu mbusi. Ati: Koku, ni mu mbusi 
mwa lasa! Lomba eli a nga ya ku musi, ne ku sanga ne mukasi wakwe, 
ne ku mu lasa panini ifumo. A li bwene lomba a ima, ne musya wakwe 
ne ku pela ne cilukwa. Lomba a lu ki ya ku nika. 
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1 Cf. Nos. XVII & CXVIII. 
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ver that very same night. When Mr. Little-Genet came 
morning, he fell into the game-pit. Then Mrs. Little-Genet 
1, “What has killed Mr. Little-Genet here now ?” Whenshe looked 
he game-pit, she saw Mr. Little-Genet at the bottom. Then 
ey all became very sad, and took beads, and put them in; and 
began to sing: — 
“Little-Genet you’ve left us, tread! tread! 
Little-Genet you've left us, tread! tread!” 
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‘Then all Little-Genet’s relations came and said, ‘It is you who have 
_ killed our brother.”? And they took much riches, and gave to them. 


CXXXVIL. THE STORY OF SANDASANDA ANDIWONA. | 
A certain man they left in the deserted village, he was suffering 


with sores. And all his relations deserted him. And he went like 
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that to a tree, and slept. One day he came out of that tree, and said, 
“Just let me go and hook some little fish.’ He arrived, and cast his 
hook into the pond. And he drew up Sandasanda. And she sat on 
the bank. And she ordered him, “Do it again!’’ And he drew up a 
slave-girl and a basket. Then that Sandasanda spoke saying, ‘“‘Let 
us go.” And he said, “I have nowhere to go to.”’ She said, ‘“Let us go 
to where you sleep.” He said, “I sleep in a cleft.”’ She said, ‘“Let us 
go to that very cleft.’’ He arose, and led the way, and reached the 
cleft where he slept. They arrived, and sat down. When night came, 
that lame man went to sleep; thereupon many people came, and 
built houses; and clothed him well. 

When he awoke in the morning, he found a huge village; and he 
himself they had clothed splendidly. Then his wife told him, ““Hus- 
band, don’t go back to the pond, from which you took me, because 
Iwona remains there.’’ And he said, ‘““No, what should I go there for, 
seeing that I am rich ?”’ 

When a few days had passed, the husband arose saying, ‘“‘Just let 
me go over there for a walk.”’ He took his hook. And his wife knew 
that her husband was returning to the very place she had forbidden 
him. He arrived, and cast his hook. Ah! and he landed Iwona. She 
said, “Do it again.”’ And he did it again. And he hooked Iwona’s 

_ slave. Then the man said, “‘Let us go to the village.”’ But the woman 
said, ‘‘No, I cannot go to the village, because your wife is there in 
the court-yard making a basket. First, go and kill her, and then I 
will come to the village.”” And he went with speed, and stuck his 
spear into a Lombe tree. She said, “No, it isa tree you have pierced!”’ 
Again he returned, and wounded a goat. She said, “No, it is a 
goat you have wounded!’’ Then it was that he went to the village, 
and found his wife, and gave her a little wound with the spear. And 
he saw that she arose, and gave her slave the basket. And off she 

“ went to the river. 
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Popele akasuéa ako ne ku mu bwesya; popele ne ku lawbila ati: M 


walume, kani mu ka bwelesye-po lidili, yka ya. Popele atwalume ati: i 


Nsi ka cita-po lidili, koku. 


Popele, pa kwetba ati sya pite’nsiku isinji, wa li imine, lomba a lu 


ku ya; ne ku fika popele apo pestwa, ne ku posa-po, ne ku la lowba 
Téona. Kawili ne ku ladila fyopelé fyo ati: Tange wipaye umukast 


wore, ilyo na newo mfike ku musi. Popele a lile fyopelé fyo ku mukast 


wakwe, ne ku mu lasa panini. A li loygele ne cilukwa, ne ku pelo’muntu 
wakwe. Pa kweia ati a fika ku mbali ya nika, wa likatene mu mukost 
orvilo ne Wona, ne kwinjila pa menda. Popele wa lt syele uyo mwala- 
lume, ne ku bwelela ku musi mu ku lala. Pa kwewa ati wa lalo’dusiku, 
ifintu fyonse fya li bwelele, ne ku syala mu lupako mopele umo umu 
wa li. 


CXXXVIII. ICISIMIKISYO ICA WACIMBOLO AWEPWA 
WA WANKALAMU. 


Kambi kaswia Wankalamu wa likete inama; ne ku tuma Wayka- 
lamu umwana wato ati: Ka mu yeni, mu ka wete Wacimbolo. Pa 
kweta ati @a isa Wacimbolo, kumfwa_ati: Mwe Wacimbolo wulent 
iciso ca mbowo, mu ka lye-po. Popele Wacimbolo, pa ku wono’mutwi 
ifupa ta pampa-ko wa kula, popele wa li imine uluwilo Wacimbolo, ne 
ku sompolo’mutwi uyo, ne ku lu kt yo’ludilo. Popele twonse wa li ba 
sekele ati: Umwine ni Cimbolo a li tinamine amafupa. 


OXX XIX. ICISIMIKISYO ICA WAWISI NE MWANA. 


Kambi kasuia fya lu kwikala na wawisi, wawisi wa li kosele, u- 
mwana ecalicilema. Kambi kasuwtanekulukwipusya wawisi ati: Mba 
tata, pa ku fwa mwetto, watata awa ku ndama wambi walipi? Ati: U 
ka salulula we mwine, we mwana wanji. Popele cine kambi kasuia 
wawist wa li fwile. Popele ico cilema ca likele ne nsoni, ati: Mba ncite 
syani? Ne ku languluka ati sombi uko ku wakwaiato watata walya 
ata lu kwisa-po. Popele cine ca li bulile umumpo, lomba ci lu kt ya. 


Pa kweta ati ca frko’ko ukwa li @awisi, ne ku ci sekelela bwino, ne 
ku ula atiana bao ati: Mikwatenu woyo, mwansikileni bwino, ne 
nsumbi ne ku mwipaila. Pa kwewa ati bwé co’lucelo, ati: Syaleni ne 
mukwatenu woyo, twa ya mu ku lima. Pa kweta ati uko wa syele, ne 
ku cipusya ati: Fweito tu lu ki ya mu ku samba. Kumfwa né co ati: 
Na netdo nje nenu, yka wone-po. Pa ku fika ku nika tonse adatbyakwe 
ne kwingila pesiwia, nd co ca li fikile ku mbali ye’sida ne kwikala. 
Impindi ice ta li bwene kale ca injila pa menda. Atdnice ne ku su- 
swo’kwakuti,ati: Ka pokeni tatata, umukwawesu wwa isile mailo, wa 
fwa pa menda! Popele nd to utwanice twa lile uludilo. Pa ku ba wula 
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that day he brought her back; and she said, “Husband, if 
o it again, I shall go.”’ And her husband said, “I shall not do it 


- rwards, when many days had passed, he arose, and off he 
_ went; and arrived right there at the pond, and cast in, and hooked 
up Iwona. Again she said the same, “First you kill your wife, and 
then I will reach the village.’’ And he went in the same way to his 
_ wife, and wounded her slightly. She gathered her things into her 
basket, and gave it to her servant. When she reached the edge of the 
_ river, she and Iwona caught one another by the neck, and entered 
_ the water. And that man remained, and went back to the village to 
_ sleep. When he was asleep at night, everything returned, and he was 
left in the cleft where he had been. 
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= CXXXVIII. THE STORY OF MR. HYAENA, THE NEPHEW 
OF MR. LION. 


One day Mr. Lion caught an animal; and Mr. Lion sent his child, 
saying, “‘Go and call Mr. Hyaena.”’ When Mr. Hyaena came, (Lion) 
said, “Mr. Hyaena, take a leg of the buffalo, and eat it.”’ Then Mr. 
Hyaena, when he saw how big the skull from which the meat had 
been cut was, Mr. Hyaena sprang up, and snatched that skull, and 
_ rushed off. Then everyone laughed at him, saying, “It is Hyaena 
himself, he chose the bone.”’ 
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_ CXXXIX. THE STORY OF THE FATHERS AND THE CHILD. 


One day they lived together father and (son), the father was well, 
the son was a cripple. One day he asked his father, ‘“But, father, 
when you die, where are the other fathers to take care of me ?”’ He 

said, ““You shall choose for yourself, my child.’”’ Then, sure enough, 
one day his father died. Then that cripple was broken-hearted, and 
said, ‘““What am I to do?” And he thought, “But there are some 

_ from my father’s relations who used to come.” Then sure enough, he 
took his crutch, and off he went. 

When he had arrived where his father’s brother was he greeted 
(the cripple) well, and told his children saying, “‘This is your brother, 
make good arrangements for him, and kill for him a fowl.” When 
morning dawned, he said, ‘Stay with this your brother, we are off 
to hoe.” When they had thus remained there, they put it to him 

_saying, ‘We are going to bathe.” Then he said, ‘‘Let me too go with 
you, and let me watch.’ When they reached the river all his com- 
panions entered the pool, and he reached the bank of the pool and 
sat down. After a little while they saw that he had already entered 
the water. The youngsters were scared, and said, ‘Go and fetch 
father, our brother who came yesterday is drowned!” Then the 
youngsters sped off. When they told their father, he came speedily 
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pakati. Ne ku mu sekelela bwino, ati: Umwana wanji! N e yanda ne ku — 
mu pyaygila, ne nsumbi ne kwikatila-mo. Ati: Mwe bakwarbo mu lu 
ku mu lama bwino. Pa kweta ati bwa co’lucelo, ati: Twa ya mu ku 


lima, syaleni ne mukwardenu ili mwikele. Pa kwewa att Wd ya awva- — 


kulu mu ku lima, abdnice ati: Pano fweio tu lu ki yamu ku samba-po. 


~ Kumfwa né co ati: Ka tu yeni, nje nenu. Lomba ci lu ki ya narbo 


panuma. Ne ku fika atadyakwe, na pa menda ka wenjila, lomba cr 4 


likele ndé co apepi ku mbali ya nika. Olo, ne mpindi ice lomba ka cala- 
mukila-po. Popele utwdnice tonse ne ku fuma-po ulwiilo, ati: Ka 


pokent watata, umukwatesu wa fwa pa menda. Popele cine ne ku ya 
mu ku ba poka. Lomba ta lu kwisa wonse ne fiti. Kumfwa ati: Palipi 


a injilila? Ati: Ka tu yeni ili tu samba ili tu sokola, kulenga twa ku 
mumfwa apo afwila. Na co, pa kumfwe’fyo, ca lile ku frsama. Impindi 
ice ba li fumine-po, ati: Twendeni, tu kesa ku wona-po mailo. Popele 
icine wa li fumine-po, lomba wa lu ku ya. 


Né co cali imine, lomba ci lu ki: ya kumbi kuli wawisi; na koko ca 
li fikile. Wawisi ato ne ku ci pokelela bwino ukwakuti, ne ku ci papa, 
ne ku ct fisya ku musi. Na co ne kwisvda ati: Kopele kuno nkekala. 
Ati bwa ilo’wusiku, ne ku ci pela ne nsima. Pa ku co’lucelo, ne ku 
lawila ati: Ka mwikele ne mukwatwenu uyu. Popele na vaio wanice 
cine ta li syele. Ne ku laiwila awdnice ati: Pano fwewto tu lu ki ya ku 


samba-po. Nd co ca li lawile ati: Ka tu yeni, nje nenu. Pa kwewa ati - 


wa ya ku nika, abadyakwe ne kwinjila pa menda. Impindi ice nad co 
ne kwalamukila mu menda. Utukwaito ne ku laidila ati: Mwe dame, 
icilema ca fwa mu menda, ka mi ya mu ka poke watata, ka mu wutuka. 
Pa kweta ati va ya ku wa poka, ba lu kwiso’luidilo ne bakasi wawio. 
Ati: Ka poke ututundu ku musi, ka mwenda, tu pile wumwana wesu. 
NG co, pa kumfwe’fyo, ca li temenwe ukwakuti, ati: E watata awa! 
Popele ca li fisulukile. Wawisi ne ku cimya bwangu. Lomba wa lu ki 
ya ku musi uludilo. Kopele uko ca likele. H-po pa ku bula wawisi ati: 
Sombi uko na tulile kuli watata wambi, ukuntedeta ka ba ntewbeta 
bwino, sombi ili na ile pa menda, ka wa lu ku mfwaya ku misyele, é 
fyo na fumine-ko uko nako. Wambi nd ®o Gatata awa pakati uku- 
nieweta ka wa ntetdeta bwino, sombi ili na ile pa menda ka wa lu ku 
mfwaya ku fiti. Sombi kuno mweto, mwe wataia na damama awa mu 
li wamama icine. Kuno na ikalilila. 
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her people. and said, “Where did he go in?” They said, 
here.” He said, ‘“Let us go in, and go along wading, maybe 
| feel him.” They entered and they grew weary with wading, 
sult. They said, “Come, brothers, let us go, it is death he was 
.” Then they all really went away, and went to the village. When 
had just gone, he came out and headed elsewhere to anothe 
tion of his father’s. Sake 


_ Then one day he reached his father’s bro 


| ther who was midway. 
And he greeted him well saying, ‘My child!” And swept a house for 
_ him, and caught a fowl for him. He said, ‘“You, brothers of his, take 
_ good care of him.” When morning dawned, he said, “‘We are off to 
hoe, stay with your brother, and keep still.” When the elders had 
gone to hoe, the youngsters said, ‘“Now we are going to bathe.” 
_ Then he said, “Come and let me go with you.” And off he went - 
behind them. And his companions arrived, and entered the water, 
whilst he sat near by on the bank of the river. Ah! In a moment he 
had rolled in. Then all the youngsters came out quickly, saying, 
_ “Fetch father, our brother is drowned.” Then, sure enough, they 
_ went to fetch him. And they all came with poles. One said, “‘Where 
did he go in 2” They said, ‘“‘Go along swimming and prodding, maybe 
we shall feel where he has died.’ And he, on hearing that, went and 
hid. After a little while they went away saying, ““Let us go, we shall 
come and see tomorrow.”’ Then, sure enough, they went away, and 
off they went. 
‘i And he arose, and off he went elsewhere to another relation of his 
father’s; and there he arrived. That father received him with a great 
__ welcome, and carried him on his back, and brought him to the 
a 
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village. Then he knew, saying, “Just here I shall abide.’ When night 
fell, he gave him some porridge. When morning dawned he said, “Stay 
with this your brother.” Then indeed those youngsters remained. 
. Then the youngsters said, ‘““Now let us go and bathe.” And he 
said, “‘Let us go and let me go with you.”’ When they had gone to the 
river, his companions entered the water. In a little while he too 
rolled into the water. His little companions said, “‘Mates, the cripple 
is drowned, go and fetch father, run.’ When they had gone to fetch 
him he came speedily with his wives. He said, “Go and fetch some 
baskets at the village, hasten, let us bail out our child!” And he, on 
hearing that, was very pleased and said, “This is a father!” Then he 

- discovered himself. His father picked him up quickly; and off he 
went to the village with speed. There the (cripple) sat down. Then 

it was that he told his father, saying, ‘“But where I came from, from 
my other father, he provided for me well, but when I went into the 
water he searched for me by treading, that is why I left there. And 
the other father, the middle one, provided for me well, but when I 
went into the water, he looked for me with sticks. But here you, 
father and mother, are indeed a mother. Here I shall stay forever.” 
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- OXL. ICISIMIKISYO ICA WAWOMBWE NA 
: WAMATAMBWE. 


Ne ku lu ku lwile’nama Watdombwe: Inama yakwe Wombwe, Ma- 
tambwe ati mpokolole pa ku cenjela. Popele Wamatambwe ne ki. ya ku : 
musi, ba sanga katombwe akene ka likele pa nama. Kumfwa ati: We — 
Wombwe inama wa ipaya syani? Kumfwa Wombwe ati: Yanjil — 
Kumfwa Wamatambwe ati: Ni ne na ipaya. Kumfwa Warbombwe ati: 
Kani yenu, ka pokeni abantu ku musi, tu sololole bwino. Cine ne 
adantu ne ki ya ku poka atenji; ne ku fika. Kumfwa at: Ka mu 
londa! Kumfwa Wamatambwe ati: Ka mpita, ka mbika-mo! Ka 
mpita, ka mbika-mo! Ka mpita, ka mbika-mo! Ati: Popele ne nama — 
ne ki: foal Kumfwa katdombwe ati: Yanji! Kumfwa avakulu ati: — 
Tange tumfweni mwe Wamatambwe, na mu ka lakawila. Tayge tu- 
mfweni ifi alu ku ladila Wombwe. Kumfwa ati: Tange na we londa 
Wombwe. Popele kattombwekumfwa ati: Ni ne na tango’ ku tole’nama 
ne mwine; pa kwisa Wamatambwe, ne ku mpokolola ati: Wa nake’si-— 
wi! Kumfwa atwantu ati: Ala! Kansi inama yakwe Wombwe uwa 
tanga-po. Popele ne ku pela Wombwe umwine wa nama. 


CXLI. ICISIMIKISYO CAKWE FUNKWE NE WANTUNSI. 
3 


Kambi kasutia Funkwe wa li fumine, ne kwaluka mintu, lomba a lu 
ku ya ku mitala ya wantu. Popele, pa ku fika ku wantu, ne ku wepusya 
att: Mwa fuma kulipi, mwe mfumu? Ne ku lawila ati: Na fumo’ko 
kuli Wanayngwa. Ati: Mwa isa ili mu fwaye’ndo kuno? Wa li lawile 
ati: Na isa ili mfwaya atwanakasi. Wambi wa li sumine ati: Ciweme. — 
Pa ku lale’nsiku simbi, wumwanakasi wa li injisye, lomba wa lu ku 
lime’nsiku isinjr. Insima ka wa lu ku kana; kucelela lukoso ku nika, 
e-kwa lu ku celela insiku syonse. 


Popele kambi kasuia wba li ladile ku dakasi ati: We mukasi, mailo 
tu ka lu ki ya kwesu. Lombo’mukasi wa li mwipwisye ati: Mba kwenu 
findo mu lalila? Ati: Finani ndalila. Na ye umukasi wa li sumine ati: 
Ka tu yent. Lomba a lu kit yo’lucelo. Ka wa fika na koko, ne ndume 
yakwe umwanakasi. Umwanakasi ne kwipusya ati: Kwenu kulipi? 
Ati: Popele pano. Umwanakasi ne kwipusya ati: Mba takwadenu 
walrpi? Ati : Wal kuntangile. Kadili ne kwimo’lucelo, lomba wa lu kis 
ya. Kawili ne ku fika pambi na pa mutanda; lomba ne ku lavila ati: 
H pesu popele pano. Kumfwo’mwanakasi ati: Mbe’li mwa lu kwetba 
ati: Adakwasu e-po @a li. Ati: Koku, ndi syele nenka. Ati: Syala 
tange, nka tape-ko utwenda. O! Ka @é ya ne kwaluka ni cifunkwe; 


XL. THE STORY OF MR. FROG AND MR. MECKLING. 
Mr. Frog was fighting for his meat. The animal belonged to Frog, 


(but) Meckling wanted to take it from him by cunning. Then Mr. 


Meckling went to the village, he found the little frog himself was 


_ seated on the animal. He said, ‘‘Frog, how have you killed the ani- 
_ mal?” And Frog said, “It’s mine!” Then Mr. Meckling said, “It is I 


_ who killed it.” And Mr. Frog said, “If it is yours, go and fetch people 


_ from the village, that we may decide fairly.”’ Sure enough, he went 


to fetch many people; and they arrived. They said, “Explain!” Then 


Mr. Meckling said, “I passed and put it in! I passed and put it in! 
_ I passed and put it in!’ He added, “‘And then the animal died!” But 
the little frog said, “It’s mine!” Then the elders said, “Just let us 


hear, Mr. Meckling, even if you chatter. Just let us hear what Frog 
has tosay.” And they said, ‘Just you explain, Frog.’’ Then the little 
frog said, “I was the first to find the animal myself; when Mr. Meck- 
ling came, he tookit from me thinking, ‘His voice is weak!’” Then the 
people said, “Oh! After all the animal belongs to Frog, who was the 
first.” Then they gave it to Frog, the owner of the animal. 


CXLI. THE STORY OF THE GREAT-WATER-SNAKE AND 
THE PEOPLE. 


One day Great-Water-Snake came out, and changed into a man, 
and off he went to a neighbourhood inhabited by people. Then, on 
his reaching the people, they asked him, saying, ““Where have you 
come from, O chief?’ And he said, “I have come from So-and-so 
over there.” They said, ‘““What have you come to look for here ?”’ 
He said, “I have come looking for a wife.’”’ A certain one agreed 
saying, ‘All right.”’ After sleeping several days, he caused the woman 
to enter, and then he began to hoe many days. Porridge he used to 
refuse; he would just go early to the river, that is where he used to 
go early every day. 

Then one day he said to his wife, “Wife, tomorrow we shall go to 


my home.” Then his wife asked him, “At your home, what do you 


have for the evening meal ?”’ He said, ““Meat I sup on.” And his wife 
agreed saying, ‘‘Let us go.’”’ And off he went in the morning. And 
they reached over there, together with the woman’s brother. And 
the woman asked, “‘Where is your home ?”’ He said, ‘‘Right here.” 
And the woman asked, ‘“‘Where are your relations ?’’ He said, ‘““They 
are further on.”’ Again they arose in the morning, and went on. And 
they reached another place, and a zareba; and he said, “This is my 
home just here.” And the woman said, ‘““How was it that you said 
that your relations were here ?’’ He said, “No, I am left alone.” He 
said, ‘Just wait, and I shall go and draw some water.”’ Ah! He went 
and changed into a great-water-snake ; and he began to eat fish and 
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lomba wa lu ki lye’sawi na habombwe. Ukubwelo 
wa fumo’lucelocelo, kawili ukubwelo’mbusiku. eRe 
Kambi kasuia umulamu wardo ati: Tayge mba londe ku 
sangane ta aluka ni cifuykwe, wa lu ki, lye’sai na tambombwe. o- 
pele ne kwisa ku wule’ykasi yakwe ati: Kansi ne fugkwe u upilwe i 
Popele fya li lawilene ne ykasi yakwe, ati: Utusiku, u mwipaye. — 
Popele icine, pa ku fiko’iusiku, uyo mulamu wakwe wa li lasile ici. 
pa mulilo. Pa kit pye’ciswi, ali mu kopwele pa mukost. Popele funkwe 
ne ki fwa. Popele wa li bwene insoka isingt; ne ku lawile’nsoka aie 
Nga tu dé lye ata bantu. Wacifitisi ne ku kana ati: Koku, tayge — 
ise’mfumu. Impindi yonse ne ku lu kwise’nsoke’sinjt. = 


ae 

Impindi yopele na Wombwe wa li fikile, ne ku lawila ati: Mwewio — 
mwe twantu, ba lu ku mi lyent. Na wo atwantu wba li asukile ati: Mba 
tu cite syani? Wombwe ne ku ®epusya ati: Kani mu pulusyeni, mu ka — 
mpelé ndo? Ato ne ku latila ati: Tuli @asya bowe. Popeleali imine — 
wombwe, ne ku mina umwanakasi ne mwalalume. Popele insoka — 
syonse sya li sakamukile ati: Adantu ba ya kulipi? Watombwe na — 
wo ta li ladile ati: Wa ya mu ki nwa amenda. Wombwe na ye ne ku 
fuma, lomba alu kit ya. Pa kwenda-ko panini Wombwe, wa li kumenye 
insoka isinjt. Sya li mwipwisye ati: Mba mwa fuma kulipi? Ati: Na — 
fumo’ko ukwé fwemfumu Wafunkwe. Ati: Findo wa ikuta? Ati: 
Meénda na fuma mu ki nwa. Tange wyola, tu tone! A li wyolele: wa 
wona enka amenda. Kawili ne kwenda-ko; kawili ne ku kumanya na 
simbi insoka umulongo. Sya li mwipwisye ati: Wombwe wa fuma 
kulipi? Ati: Na fumo’kwa fwe’mfumu Wafunkwe. Ati: Mba findo ifi 
wa ikuta? Atu: Ménda na fuma mu ki nwa. Ati: Tange wyola, tu 
wone! A li wyolele. Icine enka amenda. Lomba a lu ku pita. 


Neku fika na patio atantu awo. Atantu ne ku lawila ati: Ele, ci- 
wombwe! Wombwe ne kwasuka ati: Nsi li tombwe, ndi muntu; ta kwa 
fumine-po atantu kuno? Adantu wa li asukile ati: Wa li fumine 
atantu wavili, ne mwanakasi ne mwalalume; wa lile mu kupwa. 
Wombwe wa la lawile ati: Koku, ta wele-po mu kupwa; a li upilwe 
fuykwe. Lomba t@anyina wyo mwanakasi wa lu ku lila. Wombwe ne 
ku wepusya ati: Kani ndete atdana wenu, mu mpelé ndo? Ati: Twa ku 
ku pela atwasya. Wombwe ne ku kana ati: Koku, nsi lu ku fwaya 
abantu. Né wo wa li mwipwisye ati: Mbo lu ku fwaye’ndo? Ati: Ndu 
ku fwaye’nyaygu. Ne ku mu pela amatala awili. Ne ku talama Wa- 
wombwe, ne ku wyolo’mwalalume ne mwanakasi. Popele @anyinatdo 
ne ku temwo’kwakuti, ne ku lu ku mu cindika Wombwe. 


3 
3 
a 
3 
2 
2 
& 
a 


he went out very early in the 
t night. i 
“Just let me follow him to the 
] become a great-water-snake, he was 
fish and frogs. Then he came and told his sister, saying, “Just 
, It is a great-water-snake that you are married to!” Then he 
_ his sister had a talk, and she said, “At night, you kill him.” 
Then indeed, when night came, that brother-in-law of his put a 
_ knife on the fire. When the knife was red-hot, he cut him through 
_ the neck. Then the great-water-snake died. Then they saw multitudes 
_ of snakes; and the snakes said, “Let us kill these people.” Mr. Black- 
_ Mamba refused saying, “No, first let the chief come.” All the time 
_ many snakes kept coming. 
_ _ At that same time Frog arrived, and said, ““You people, they are 
about to eat you.” And the people answered, “What are we to do ?” 
Frog questioned them saying, “If I save you, what will you give 
me?” And they said, “We are your slaves.” Then Frog arose, and 
_ swallowed the woman and the man. Then all the snakes bustled 
_ about saying, ‘Where have the people gone ?” And Mr. Frog said, 
_ “They have gone to drink water.” And Frog went out, and off he 
went. When the frog had gone a little way, he met with many snakes. 
They asked him saying,““Where have you come from?” He said, 
“T have come from where chief Great-Water-Snake died.” They 
_ said, ““What are you filled with ?”’ He said, ““Water that I have just 
drunk.” — “First belch that we may see!” He belched: they saw 
that it was only water. And he travelled further ; and again he came 
upon other snakes in a line. And they asked him saying, ‘Frog, 
where have you come from ?”’ He said, “I have come from where 
chief Great-Water-Snake died.”’ They said, ‘“What is this that you 
are filled with ?”’ He said, ““Water that I have just drunk.” They 
said, ‘First belch, that we may see!”’ He belched. Sure enough, it 
was only water. And he passed on. 
And he reached the home of those people. And the people said, 
“What a huge frog!” Frog replied, “I am not a frog, | am a man; did 
_ not some people leave here ?’’ The people replied, “‘T'wo people left, 
_ a@woman and a man; they went to be married.” Frog said, “No, they 
j did not go to be married; she married a great-water-snake.” 'There- 


upon the mother of that woman began to cry. Frog asked her, 

saying, “If I bring your children, what will you give me ?” She said, 
“We will give you slaves.” Frog refused saying, ““No, I don’t want 
_ people.”’ And she asked him, ‘What do you want then ?”’ He said, 
 “T want beans.” And they gave him two granaries full. And Mr. 
Frog stood astride, and belched forth the man and the woman. Then 
their mother was very pleased, and continually praised Frog. 
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OXLII. ICISIMIKISYO ICA WAWUKALI-BWA-N. 

Wali pikisye ne mudyakwe. Kumfwa ati: Fwetio naygati insala ; 
isa utuswia tusanu, te ki fwa-po, koku. Umurbyakwe wa li labile ati: 
Neto kifwa. Wo ne ku kaninina ati: Fweto koku. Popele da li laile 
ati: Ciweme, winjile mu yanda, newbo ndu ku ku lama; kant u lu ku 
pitana, wa ku lu ki lya mu mpayga. Popele wa li sumine Watukali- 
bwa-nsala ati: Neto ndu kwinjila. Popele ba li injile. Pa kwetia ati 
Ba injila, umubyatdo ne kwisa-ko icingulo, ati: Wukali-bwa-nsala 
e-mo u li umo? Ati: E-mo tu li! Pa kwetia ati a isa-ko lucelo, ati: 
Wukali-bwa-nsala, e-mo u li wmo? Ati: E-mo tu li! Pa kweta ati a — 
bwelele liwili icingulo, ati: Wukali-bwa-nsala, e-mo u li umo? Ka ta — 
tepeta ati: E-mo ndi. Pa kweta ati a celele-ko ulucelo ukwipusya ati: 
Wukali-bwa-nsala, e-mo u li umo? ta ta itewe-po. Fyopelé fyo icikaka — 
cakwe ca li silile. . 


CXLIUI. ICISIMIKISYO CA WAKOLWE. 


Pakuti takolwe ta li ku musi; popele apo pa kwise’fyakulya ku 
bantu, ne ki ya mu mpaynga. Pa kwewa ati da bwele-po, ne ku bwela — 
ku musi mu kwita. Wa list atiantu uku sungwila-po imbwa ne ku 
twekata. Popele pa kwetia wakolwe ati: Kawili mwa njipaya ne mwina 
wenu! Kumfwa awantu ati: Mba u tinine imilimo ku musi? 


x 


CXLIV. ICISIMI CAKWE MWEWA NE NDUME YAKWE. 


Indume yakwe ya lu ki ya mu ku pinta amatala ku must awulu- 
bulu. Ne wantu ne ku lu ku mu tamfya awenji, ati tu pokolole amatala. 
Uku mu pokolola koku. Lomba ye, pa ku fika apepi kwibwe, ne ku 
tatika ne kwimba ati: 

Mweta e! Pinune’libwe nyinjile! 
Mweta e! Pinune’libwe nyinjile! 
Pinune’ libwe, Mwewda e! 
Pinune’ libwe, nyinjile! Pinune’libwe 
Lomba Mwewa, uwa li mwibwe, ne ku pinuna, nd ye ne kwinjila ne 
wutala bwakwe; ne wantu ne tusembe mwibwe ko ko ko ko! 


CXLV. ICISIMIKISYO ICA WAKALULU NE MUNINGA. — 


A lile umuntu mu kupa ku musi kwmbi; lomba ne ku teme’ fiteme. 
Fimbi fiteme ne kit pa @anyina-fyala, ne ku wula-po iciteme cakwe, 
ne ku wyala-mo umuninga. Lomba ati a yale umuninga, ne kwisa — 
wakolwe. Wakolwe atto ne ku lu ki: lya, umwine ne ku lu kwikala pa 
culu insiku syonse uku lu ku sema wakolwe. 


XLII. THE STORY OF MR. FIERCENESS-OF-HUNGER. 
= ‘gued with his companion. He said, “We, even if five days of 
_ hunger come, shouldn’t die.”” His companion said, “As for me, I 

ps should die.” But he obstinately denied, saying, ‘“We should not.” 
_ Then they agreed on saying, “‘All right, you enter the house, I shall 
ok after you; if you walk about, you will eat something in the 
_ bush.” Then Mr. Fierceness-of-Hunger agreed saying, “I shall go 
_ in.” Then he entered. When he had entered, his companion came in 
__ the evening and said, ‘‘Fierceness-of-Hunger, are you in here ?” He 
_ said, “We are in!’ When he came in the morning, he said, “‘Fierce- 
_ ness-of-Hunger, are you in here 2?” He said, ‘“‘We are in!’ When he 
_ came back in the evening, he said, “‘Fierceness-of-Hunger are you in 
here ?”? He whispered, “I am in.” When he came early the next 
morning to ask, “‘Fierceness-of-hunger, are you in here ?” he did not 
reply. In that way did his obstinacy come to an end. 


CXLIII. THE STORY OF THE MONKEYS. 


For the monkeys used to be in a village; then when the food came 
to the human beings, they went into the bush. When they came 
back, they came back to the village to steal. People are able to set 
on dogs and catch them. Then, when the monkeys say, ““Would you 
kill me, a member of your own clan ?”’ Then the people would say, 
“Why then did you fear the work at the village ?”’ 


CXLIV. THE CHORIC STORY OF MWEWA AND HER 
BROTHER. 


Her brother used to go and carry off whole granaries complete. 
And many people used to chase him to take away the granaries. But 
they did not take them away from him. Then he, on nearing the rock, 
would begin to sing: 

“Mwewa e! Lift up this stone, and let me get in! 
Mwewa e! Lift up this stone, and let me get in! 
a Lift up this stone, Mwewa e! 

Lift up this stone, and let me get in! Lift up this stone!” 
_ Thereupon Mwewa, who was under the stone, would lift it up, and 
he would enter with his granary; and the people would beat on the 
stone with their axes, bang, bang, bang! 


CXLV. THE STORY OF MR. LITTLE-HARE AND THE 
MONKEY-NUTS. 


A certain man went to marry in a certain village; and he felled 
some timber. Certain patches he gave to his mother-in-law, and he 
took his own patch, and planted monkey-nuts in it. When he had 
planted the nuts, the baboons came. Those baboons began to eat, and 
the owner was always sitting on the ant-hill scaring off the baboons. 


Pa kwisa Wakalulu : ie 
uku lu ku lila ati Wo wo wo? Ati: Wakolwe ndw i 


me 


wanji. Popele Wakalulu ati: Tange leka, ndu ki ya tli m, 
kolwe, kansi @akolwe tba lu ku silisyo’muniyga. Lomba Wakat 
ku lu ku pinta umusembe ili ta lisya, ati: Na tampuya wons 
mitelele-telele mitelele-telele! Lomba ati ba ye’fyo mu mpanga, ne kr 
lisya, ne kwisa dakolwe, ati: We mwame, nindo umusembe uyo u lu ka 
lisya? Ati: Wa ku weta bampuya! ne 


, kumfwa ati: Mba nindo u WI 


Lomba ati da wete ampuya, ati: Twendeni ku ciputi ca muning 
ndu ku mu pandilent wumusembe, mu lu ku lisya. E pa ku fika 1 
citeme wmo: ne ku kulumuno’musembe pansi, ukii ya ku fumis 
ukwa pelele iciteme. Lomba ati wa tule’fyo ifilindi, e pa ku lu ku wika- — 
mo amatoko, ili wa sika-ko. Lomba ati ta sike’fyo t@onse amawoko — 
ato, e pa kwito’mwine wa muninga uyo, ne ku twepaya wonse. Pa — 
kwetia ati ba Bepaye’fyo, ne ku wa pele’nsofu ati: Wa ndwile’fita; — 
pano ndi ne makosa a ku wone’mbuto! 


CXLVI. ICISIMIKISYO CA MBUWUTE. ~ 


Imbutute ya lu ku tuntulula masana a batiyakwe, uku lu ku twala 
muifwasa umu ya lu ku lala, ati nka lu ku senga, ntotowole, wad we 
wanji. Popele ne kwimba ati: 


7 “ _ 


We mwana mpala!1 
Wi pala wiso mpala! 
Wi pala noko mpala! 


Popele ke lapuka, ili 1 sepa, ne ku ula amasana akwe ciba, ne ku 
twala pa atwyato. Kawili ne ku lu ku senga fyopelé fyo ati: 
We mwana mpala! 


Wi pala wiso mpala! 
Wi pala noko mpala! 


Fyopelé fyo ne ku lu ku senga, ke lu ku senga. Pa kweta ati ya toto- 
wola, syonse ne kwaluka ni mbutute. 


CXLVII. ICISIMIKISYO CA WAMUNOMBA NA 
WANKALAMU. 
Kambi kasuta Wamunomba twa li fiemine ili Benda ne wakasi mu 


mpanga. Popele ne mfula ikulu ya lisile ne ku lokwa ukwakuti. Popele, 
pa ku lu kt ya, ba li saygile iyanda ne wala, ne ku kaynkamana ati: 


* Note the poetical licence; this should grammatically read mpale, in each 
case, but to get the Hoopoe cry the better, mpala is used. } 


| 


came, he said, “What are you doing on the 
it “Wo wo wo’?”’ He said, “I am scaring baboons 
.’ Then Mr. Little-Hare said, “Just a bit, I am off to 
r the baboons, it is the baboons that are finishing off your 


all the baboons it is hearkening hearkening!’’ And when he had 
thus gone into the bush, and played, the baboons came, and said, 
“Friend, why are you playing that flute?” He said, “It is to call 
the baboons!” _ : 

Then, when he had called the baboons, he said, ‘Let us go to the 


play it.” Then they reached that patch of felled trees: and hedragged 

the flute on the ground, going and taking it up, where the patch 
_ ended. When they had thus dug holes, they put in their arms filling 
_ them in. When they had thus all buried their arms, then he called the 
__ owner of those monkey-nuts, and killed them all. When he had thus 
_ killed them, the (owner) gave him an elephant tusk, saying, ‘“You 
have fought the marauders for me; now I am able to see some 
fruits (of my garden).” . eae 


CXLVI. THE STORY OF THE HOOPOE. 


The hoopoe used to transfer the eggs of her companions,! and take 
them to the ant-heap in which she used to sleep, in order to sit on 
them and hatch them, that they might become her own. Then she 
would sing: — 

“Child resemble me! 
Don’t resemble your father, resemble me! 
Don’t resemble your mother, resemble me!”’ 
Then she would go out looking for food, and take a dove’s eggs, and 
carry them to the others. Then she would sit on them in the same 
way, singing: — 
“Child resemble me! 
Don’t resemble your father, resemble me! 
Don’t resemble your mother, resemble me!”’ 
Tn just the same way, she would go on sitting on them. And when 
they hatched out, they would all turn into hoopoes. 


; CXLVII. THE STORY OF MR. GROUND-HORNBILL AND 
MR. LION. 


One day Mr. Ground-Hornbill went out for a walk with his wife in 
the bush. And a great rain came, and they got very wet. And, as 
they went, they came upon a house and a garden, and were aston- 


This is a popular belief regarding the hoopoe. 


then!’ Then Mr. Little-Hare carried his flute, whistling, “And 


_ monkey-nut garden, and I will make a flute for you, that you may — 
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fikile ne kwinjila. Wa li saygile Waykalamu e-mo wa li, ne tha. 
ato ne tana. Popele ba li wa sekele ati: Mitende mweto! Na tbo: 
kwasuka ati: Mitende Sikulu! 


~ Popele Waykalamu ta lida dulile atakasi @ato ati: Wula masaka, — 


u ka pele; uducisa mbu bwa isa! Popele Wamuka-ykalamu ta lu 
@ulile amasaka, ne ku tatiko’ku pela, ne kwimba ati: 
Naygu tu ko pela, umuto wa li leta! 


Popele atakasi tatvo Wamuyomba, pa kumfwe’ fyo, wali tinine ukwa- — 


kuti, ne kwipusya atalume ati: Mwe walume, lawbilent-po iceto ! 


Popele atalume Wamuyomba ta li lawile ati: Twa ku lawila, tayge — 


umulomo u cuma. Kawili Wamuka-ykalamu ne ku lawila ati: 

Naygu tu ko pela, umuto wa li leta! 
Popele Wamuka-muyomba ta li laidile lidili ati: Mwe talume, laimi- 
leni-po icetto. Popele, pa kumfwe’fyo, Wamuyomba, pa ku wona ati 
impindi ya fika iya ku wekata kuli Waykalamu, ba li li tukumwine, 


popele ne ku tatika uku lila, ati: Pa Wuseynga apa, e-po na lile umu- 


lume ku nkalamu, te ku éona umulopa kwisembe? 

Popele Waykalamu, pa kumfwe’fyo, @a li itile bwangu awakast 
éwatbo, ne ku ba tuma ne ana wado, ati: Ka mu yeni mu nkunt! Ka- 
wili ba li ladile ati: Ift u tumpile, wu bwele! Popele nad to Wamu- 
nomba, pa ku tone’ fyo, wa li kosele ukwakuti uku lila ati: Pa Wuse- 
nga apa, e-po na lile umulume ku ynkalamu, mba te ku wono’mulopa 
kwisembe? Popele Wankalamu ta li laile kuli Wamuynomba ati: Tange 
leka, ykete add ya mu ykuni! Pa ku fika posonde, ia li bundumukile 
uluwio Wankalamu. Popele Wamuyomba twa li syele, ne ki lya ne 
fyakulya fyatwo. Na wo ne ku fuma, lomba ta lu ki ya. 


CXLVIII. ICISIMIKISYO CAKWE PUKUMA.1 


Pukuma a li fyele atwana watatu. Popele umbi umuidyakwe ne ku 
lu kt li pa cisapa. Kumfwa Pukuma ati: Mwe tana t@anji, mwi lu 
kwendelo’ko ku cisapa, ku li Cimina-wantu! Umbi kambi kasuda ne 
ku cite’citala ne kt ya. Cine ili enenda ne @uci ne ku panda ne ki lya. 
Pa kweta ati a fike pakati ka mpayga, kusayga ni ku cisapa. Kumjwa 
ati: Tange nka nwe-po amenda palya pa cisapa. Kumfwo’ yo umwine 
wa menda ati: We mwame, ni we mwana nani? Kumfwa ati: Ni ne 
mwana Pukuma. Kumfwa ati: Tange pukuma-po, tu tone! Kumfwa 
ati: Nsist newo, ni Watata atest ukupukuma. Ne ku mwiwbis yo’ yo 
muntu. 


Popele ukwa syele Pukuma wisi ne ku fwaya ati: Umwana wanjr 
wd ya ku fwila kwisa? Ulucelo umbi nd ye ne ku mu konka, ne ki 


1 Cf. Story No. VII. 


Mba ni kwa tani kuno? Popele lomba tba lu kui ya mu nanda. W ~ 


Ausaelea xe 


‘i Sled b 


= g, ‘Whose place is this here?” And then they went 
house. They arrived and entered. They found that Mr. Lion 

there with his wife and children. And they greeted them, 

g, “Greeting to you!” And they replied, “Greeting Sir!” 

then Mr. Lion told his wife saying, “Take some corn and grind 

it; here is the relish come!” Then Mrs. Lion took some corn, and 


mg 


it; h 

began to grind, and sang: — Secs 

gy “Even if we grind, the soup has brought itself!” 

Then the wife of Mr. Ground-Hornbill, on hearing that, was terribly 
raid; and asked her husband saying, ‘Husband, speak out the 
matter!’ Then her husband, Mr. Ground-Hornbill, said, ‘““We shall 
_ speak, but first let my beak get dry.’’ And again Mrs. Lion said: — 
7 “Even if we grind, the soup has brought itself!” 


_ Then Mrs. Ground-Hornbill said again, ‘“Husband, speak out the 
_ matter!’ Then, on hearing that, Mr. Ground-Hornbill, when he saw 
that the time had come for Mr. Lion to seize them, shook himself, 
and began to cry, saying, “In the Senga Country there, it was there 
that I ate a male lion, don’t you see the blood on my dagger 2” 

Thereupon Mr. Lion, on hearing that, quickly called his wife, and 
sent her and their children, saying, “Go and collect some firewood !”’ 
And then he added, “If you are foolish, you will return!’’ Then Mr. 
Ground-Hornbill too, on seeing that, redoubled his efforts in cry- 
‘ing, “In the Senga Country there, it was there that I ate a male 
lion, can’t you see the blood on my dagger ?”’ Thereupon Mr. Lion 
_bade Mr. Ground-Hornbill farewell, saying, ““Wait a moment, and 
~ Ishall call those who have gone for firewood!” When he got outside, 
_ Mr. Lion rushed away in haste. Then Mr. Ground-Hornbill remained, 
_ and they ate their food. And they too went out, and off they went.? 
- 


CXLVIII. THE STORY OF SPLASHER. 


_ Splasher had three children. One of his clan livedina marsh-pond. 
_ Then Splasher said, ‘“You my children, don’t you go over to the 
_ pond, Man-Swallower is there!’’ One day one (of the children) was 
_ disobedient and went. When he had gone some distance, he cut out 
_ some honey and ate it. When he reached the midst of the veld, he 
found the pond. He thought, “First let me drink some water over 
there in the pond.” Then the owner of the water said, “Friend, whose 
son are you ?” He answered, ‘I’m Splasher’s son.”’ He said, “Splash 
away, let’s see!’’ He answered, “I don’t know how; it’s my father 
who knows how to splash.’ Then he plunged the person into the 
water. 
Then where Father Splasherremained, he wondered. “Where 
has my child gone to die?” In the morning another set out 


1 Cf. a similar ruse by the hare to frighten the hyaena in the Subiya story 
““Ntoo ni usulwe’” (Textes Soubiya: E. Jacottet, p. 22). 
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aS Rei ies 
lyo’buci, ne ku fika na kw menda opele. Na ye ne ku mi 
pelé fyo ati: Ni we mwana nani? Kumfwa ati: No ne mwand Puk 
Tayge pukuma-po, tu bone! Na ye ati: Nsist. Icisi ni Watata. 

ne ku mwitdisya pa menda. : ; 


Sars 


Ulucelo ne kwima umwine Pukuma, mu ku koyka awana wakwe; ne 
ku pulililo’ku fika, ne kwimakana apafwile abana. Kumfwa ati: Mba 
mwe mame ni mwe nani? Kumfwa ati: Nine Pukuma. Kumfwa ati: 
Tange pukuma-po tu tone! Popele ne ki ya pesiiba popele: Pukw 
puku puku, nine Pukuma! Ne menda onse ne ki pwa, ne ku sanga ni 
ku tana takwe wowilo ta likele. Popele kumfwa ati: Imeni, mwe 


dana wanji, tu lu ki ya; na mu lwilent. = 


CXLIX. ICISIMIKISYO CAKWE PIKA. 


Umbi maipalu wa nama, umbi wa li muombe wa mbwa, uyu umbr 
kawinda ta kwete imilimo ya ku cita. Kambi kasuiba wa li fumine 
umukulu wantu, neki ya. Pa ku fika mu mpanga, ati: Ikepaye 
nama. Ne ku saygana akacekulu ne lino limo ilyakuti widutah. Ako 
ne ku mwipusya ati: Wa fuma kulipi, we cana canji? Wa isa it w 
fwaye’ndo? Na isa ili mfwaye’nama. Ati: Mba wawiso ni wa 
nani? Ati: Watata ni WaPika. Tange pika-po, tu wone! Ati: Nsisi 
uku pika: icisi uku pika ni Watata. Ne ku mu lya. 1 

Atakwaitio ku musi ne ku lemo’ku pembelela. Popele umbi ne ku 
fumo’lucelo, ati nka mu fwaye; ne ku lemo’ku fwaya. Pa ku fika pa- 
kati ke’ yamba wa li sangile uwibuta wu li lele. Ka wona na kacekulu ka — 
lu kwisa. Att: Wa fuma kulipi, we mwana wanji? Nad ye ne ku — 
lawila ati: Na fuma ku musi. Ati: Mba wawiso ni tam? Ati: Ni 
WaPrka. Tange pika-po, tu wone! Ati: Nsisi uku pika, wcist uku 
pika ni Watata. Na ye ne ku miu lya. 


Popele Katinda uko a li ku musi, ne mutima ne ku fuma. Pa 
kwetba ati lucelocelo ne kulapuka, ili a fwaya atiakwatio. Pa ku fika 
pakati ke’ yamba, ku sangana ni ku mata ali lele. A li bwene akacekulu 
ako kalukwisa. Ati: Mitende, wecanacanji. Ati: Mba wa fuma kulipi? 
Na fuma ku musi. Ni we mwana bani? Ati: Ni ne mwana Pika: na — 
newo nemwine nine Pika! Ati: Tange pika-po, tu done! Ne ku dula- — 
po ulustko. Ka wone akacekulu koti lu lu ku ké lya. Akacekulu ati: — 
Nasasa, mwana wanji! nekulwikata ulusiko. Kawiline ku mwipusya — 
akacekulu ati: Wewbo, we muntu, ni we nani? Ati: Nine Pika: Watata — 
na to nt Wapika! Tange pika-po, tu wone! Uyo ne ku wulo’lusiko, — 
ka lu pula mu ntidi ya kacekulu. Popele kacekulu ne ki fwa. Eli a 
nga ya, ili a fwaya walaye; ne ku koca. ; 


ne S 


ate honey, and arrived at the same water. And he 


asked the same question, ‘Whose son are you?” He a 
‘T’m Splasher’s son.” — “Splash away, let’s see!” But =” 
T can’t. It’s my father who can.” Then he plunged him into ee 
water. . 
he morning Splasher himself arose to find his children; immed- 
ly he arrived and stood where his sons had died. Then he heard, 
“Friend, who are you?” He answered, “I’m Splasher!” He said, 
‘Splash away, let’s see!’’ Then he went right into the pond, splash 
_ splash splash. “I’m Splasher!” and all the water dried up, and there a 
_ were both his children sitting down. Then he said, ‘Get up, my 3 

_ children, let us go; I have fought for you.” Se a 


CXLIX. THE STORY OF TRICKSTER. 


_ One was a hunter, another a trainer of dogs; the youngest had no 
_ work to do. One day the eldest went out and away. When he got to. 
_ the veld, he said, ““Let me kill some animals.”’ Then he met a gnome 
with one very long tooth. It asked him, “Where have you come 
from, my child? What have you come looking for?” — ‘I have 
come looking for animals.” It said, “Who is your father?” He said, 
_ “My father is Mr. Trickster.”” — ‘“Do a trick then, let’s see!” He said, 
-“T can’t do tricks; it is my father who can do tricks.”’ Thenit ate him. 
His brothers at the village waited in vain for him. Then one of 
them went out in the morning to look for him, and searched in vain. 
_ When he reached the midst of the forest, he came upon a bow on the 
ground. Then he saw the gnome coming. It said, ‘““Where have you 
come from, my child?” He said, “I’ve come from the village.” It 
_ said, ‘“‘Who is your father?” He said, “Mr. Trickster.” — ‘Do a 
‘ trick then, let’s see!” He said, ‘‘I can’t do tricks; it is my father who 
ean do tricks.”’ Then it ate him also. Fyn 
E Then the youngest, where he was at the village, was heart-broken. 
_ Early the next morning he went out to look for his brothers. When 
he reached the midst of the forest, he came upon bows on the ground. 
_ Hesaw the gnome coming. It said, “Peace to you, my child.” It said, 
_ ‘And where have you come from?’ — “I have come from the 
village.” — ‘‘Whose son are you?” — “I am the son of Trickster, 
and I myself am Trickster.” It said, “Do a trick then, let’s see!”’ 
Then he took his tinder-stick. Lo! it seems as though it is eating the 
_ gnome. The gnome said, ‘I’m sorry, my child!” And he caught the 
tinder-stick. Again the gnome asked him, ‘Hey, you man, who are 
you 2” He said, “I am Trickster, and my father too is Mr. Trick- 
ster.” — “Do a trick then, let’s see!” He took his tinder-stick, and 
it pierced the breast of the gnome. Then the gnome died. Thereupon 
he went to look for a witch-doctor, and burnt it. 


If. 
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CL. ICISIMIKISYO CA KACEKULU. 


Ka li fyele atdana tadili. Popele, pa ki ya mu mpayga abana “ 
takwe towilo ne ku muvisalila nyinawo, ne ku mu wula ati: Te ku 
fuma mu yando’mu! Na ye ne ku sumina ati: Ne wone! Pa kwetia ati — 


tha fume-po lukoso atana takwe, ne ku fika na kambi akacekulu aka : 
pa menda, ati: Mwe wame, isula-ko, twambale ! Ako akatyakwe ne ku 
kana ati: Koku, awana ta mbula ati: Te kwisula-ko! Ati: Koku, we — 


mwame, isula-ko! Ne ku sumina ati: Isula-ko, we u lu posonde. Ne 
kwisula-ko, ne kwinjila mu yanda, ne ku mwikata ku mupandi. Lomba 


ka lu ku fuma ili ka kula, ne ku tatika ne kwimba ako akacekulu ati: | 


Kwi kwi kwi, 
Tu mu twale ku menda 
A lila bwa bwa!* 

Pa kwetia ati atiana takwe, uko ba li, ba li umfwile imitima ya 
fuma, lomba wa lu kwisa uludilo; ne ku fika, ka wa fika. Wa sangane 
danyinato ta li apepi ukwinjila pa menda. Na to ne ku fika, ne ku. 
wa pokolola; ne ku ta bwelesya ati: We twa wula ati, Te ku fuma, 
nindo wa fumina? Ati: Wa ntumpaika. Ne kwinjila na mu yanda, ne 
wana wakwe. 

Pa kwevtéa ati bwa co’lucelo, ne ku wesala-ko liwili, ne ku wa ula 


att: Lelo, wi fuma-po! Na ye ne ku suminaati: Newone. Pa kwewa — 


att #a fume-po lukoso, na ko ne ku fika; atu: We mwame isula-ko. 
Ati: Nekalanda, mailo wati u ka ndye! Ati: Yo, ukwambala lukoso, 
twa lu kwambala. Ati: Koku, wati u ka ndye. Ati: Ciweme, lomba 
isula-ko. Ne kwisula-ko. Nd ye ne kwinjila ne ku fikilo’ku wekata. 
Lomba a lu ku fumya uku twala kwisiita; ati: 

Kwi kwi kwi, 

Tu mu twale ku menda 

A lila bwa bwa! 


Y ae re se 


Awana tbakwe ta li endele ukutali. Na kwisita ne ku fika. Adana — 
wakwe neli ku fika bata. O! ne ku mwinjisya na pesivta apatalr. Ne 


wana wakwe ne ku fika, ku sangana wanyinato kale wa twala. Popele 
lomba wa lu ku lila. 


CLI. AKASIMI KA MFULUWENDE NE KELUNGE. 


_ Lygoma ka li nasyo akacekulu. Popele ya li si wmfwile ingome’syo 
imfumu, ne ku lawila ati: Ka mu yeni, mu ka pokésyo iygoma, 
Popele ne kwima ifita fya mfumu. Ku sayga akene ké ya mu ku lima, 


ka li kowekele ku citi. Popele atantu ato ingoma ne kukowola, akeneta 


* Cf. The Lenge-Lamba version of this song: (Torrend: Bantu Folk-lore, p. 58.) 
Kaluygu, kaluygu, munteygelesya! 
Fuykwe ese a ntwale 
Ku menda a lila wawawa! 


SE Ribas 1. 


< ee 
CL. THE STORY OF THE GNOME. aoe 
__ She had two children. So when both her children went into the: ex 
_ bush, they shut their mother in, and said to her,‘‘Don’t go out of this 
house!” And she agreed saying, ‘Not I!” Just after her children had 
gone, there arrived another gnome, a water one, and said, “Friend, - 
open the door, let us have a chat.’’ But the other refused saying, 
_ “No, the children told me not to open the door.” It said, ‘No friend, 
_ open it.’’ She agreed, saying, ‘“Open it you who are outside.” It 
_ opened it and entered the house, and caught her by the leg (lit. 
_ shin). Then it went out dragging her, and the gnome began to sing: ee 
“Tug, tug, tug, 5 =x 
Let’s take her to water ae 
That babbles bwa bwa!”’ 
Then her children where they were felt their hearts sink, and they 
came with all speed, and got there. They found their mother was 
_ almost in the water. They reached her, and dragged her away; and 
_ brought her back saying, “‘We told you not to go out: why did you go 
out 2?” She said, ‘‘It deceived me.” And she went into the house with 
her children. 
When dawn broke, they shut her in again, and said to her, ‘“Today 
don’t go out!”’ And she consented saying, “‘Not I!’ Just after they 
had gone it arrived, and said, ‘‘Friend, open the door!”’ She said, 
“Not I! yesterday you nearly ate me!”’ It said, ““No, we were merely 
having a chat.” She said, “‘No, you nearly ate me!” Then, “Allright, 
- open the door then.”’ And it opened it, and entered, reached her and 
_ eaught her. Thenit dragged her outto take her tothe pond, (singing): 
“Tug, tug, tug, 
Let’s take her to water 
That babbles bwa bwa!” 
Her children had travelled a very great distance. They (the water- 
gnome and its captive gnome) reach the-pond. Her children don’t 
arrive, not they. Ah! it plunges her into the deep pond. Then her 
children arrive, to find that their mother has already been taken 
away. Then they begin to cry. 


- agate 


CLI. THE CHORIC STORY OF MFULUWENDE AND 
KELUNGE. 
A gnome had some drums. Then the chief heard those drums, and 
said, “Go and get those drums.” Then the soldiers of the chief set 


out. They found that the owner had gone to hoe; he had hung them 
up in a tree. So those people took down the drums, whilst the owner 


1 


wet 


ak 
ms 


ss oe * 7 
+ =a 


a: 260 Memoirs of the American Folk-Lore Society = 
ka li-ko. Uku ka li umutima ne ku fuma: popele ne kumfwa ati uk . 
musi ingoma syanji ba twala. Popele awantu, pa kwenda-ko pani 


ne ku lisya pa mfuluiende ati: Fuluibende, fulurbende! Popele ke 
li na pa ciyiyga ca-kako ica muti mu kwipaya awo awantu. Po 
: na pa musi wa-kako ne ku fika, ku sdygo’muti uswetele. Popele Ye 
= kwinjila mu yanda ya-kako, ne menda ne ku tapula ne kwitila pa ciyt ‘ 
Gee nga ca muti. Popele ne ku lapukila uluwilo mu nsila, umo umu oa 
= twite ingoma sya-kako. Popele ne ku wa sanga abo abantu ne ygoma — 
wa li pintile. H pa ku tatika ne lwimbo lwa-kako ati: = 


Twaleni imfuludende, twaleni imfuludende! 
Akeluynge mu nsile, twaleni imfuludende! 
Akeluyge mu nsile, twaleni imfuludende! 


Popele ne ku ula ne mupuyga wa-kako, ne ku kuibunsya pa ciyt- 
nga; ne ku minsa-ko uko ta lu ki ya. Wonse mpyu mpyu atantu, — 
Ne ku syala-ko aia li kuntaygile ata li ne ngoma. Popele ne ku cilaka- — 
po pali batio ata tangile uki fwa, ne ku konkelela atta li kuntangile, — 
ata li ne ygoma. Popele ne ku tatika ne lwimbo lopele: 

Twaleni imfuludende, twaleni imfuluwdende! 


Akelunge na kana, twaleni imfuluwende! 
Akeluyge na kana, twaleni imfuluidende! 


Kawili ne ku minsa-po uwa syele-po umuti. Olo! ne ku syala-po 
umo uwa li kuntangile. Na pa ygoma sya-kako syowilo ne ku wula. 
Popele ka lu ku bwelela panuma. Ne ku tatika pali watdo aia tangile 
ukui fwa. Ka ka minsa-po umuti, wonse ka Ha patamuka uku lu ki ya 
kwato. Ne ku fika na koko ku mfumu. 

Kumfwa ati: Ingoma mwa sya? Kumfwa ati: Mwd fwa, Sikulu, — 
te kantu ako udukali! Kumfwa imfumu ati: Kuifilwa lukoso, mwa 
filwa mwewene! Kawili ulucelo ke tuma na wambi. Ka wa fika pa 
ganda ya-kako, ne ku si sanga kopele ku citi wuku sikala. Akene ka ya 
mu ku lima. Popele ne ku si kowola syowilo. Kumfwa ato ata tangile 

ati: Mwame, wi lisya-po, akene ke ngomfwa. Kumfwa wambi ati: 
Nga tu lisye-po, tumfwe-po ifi si lila. Popele ne ku pama ati: 
Fuluwende, fuluwende, kelunge! 

Popele uko ka li akene ne mutima lemu; lomba ka lu kwisa amala- 

kala, na mu yanda ya-kako umu li umuti, na pa mupuynga wa-kako ne 


ku patula uyo u kepaya-ko atantu. Popele ka lu ki yo’ludilo mu 
nsila; ne ku ba sanga, abenji panuma, atapintile ingoma kuntangile. — 
Popele apo ne ku minsa wmuti wa-kako uyo. Awa li panuma wonse _ 
mpyu mpyu. Popele lomba ne ku pita kuntangile, ne ku tatika ne H 
lwimbo lwa-kako: ; 
Twaleni imfuludende, twaleni imfuluidende! 3 

Akeluynge mu nsile, twaleni imfuluiende! 5 

Akelunge mu nsile, twaleni imfuludende! : 

Ka ka minsa umuti. Ne wa li ne ygoma né Ho mpyu. Popele ka lu ; 


ku bwelesya ingoma sya-kako. Popele ne ku tatika pa wa tangile,neku 


re. But where he was his heart sank, then he knew that 

age they had taken away his drums. Then the people, 

ia hey had gone a little way, beat Mfuluwende (one of the drums) ; 

sounded, “‘Fuluwende, fuluwende!” Then where he (the gnome) 

was, he caught up his potsherd of medicine for killing people; 

> reached his village, and found the tree empty. Then he entered his 

house, drew water and poured it on the potsherd of medicine. Next 

_ he hastened out and along the path where they had taken his drums. 

_ Then he met those people carrying the drums. It was then that he 
began his song: — 

; “Take away imfuluwende, take away imfuluwende! 

Akelunge I forbid, take away imfuluwende! 

Akelunge I forbid, take away imfuluwende!” 


Then he took his switch (the tail of a large antelope), rubbed it 
in the potsherd, and sprinkled where they were going. All the people 
went down flat. Those remained who were on ahead with the drums. 
Then he passed over those who were the first to die, and went after 
those ahead who had the drums; and began the same song: — 

“Take away imfuluwende, take away imfuluwende! 


Akelunge leave with me, take away imfuluwende! 
Akelunge leave with me, take away imfuluwende!’’ 


Again he sprinkled the medicine that remained, Ah! only one who 
was ahead remained. And he siezed both his drums. Then the went 
back; and, beginning with those who were the first to die, he 
sprinkled medicine; all of them got up and went home; and came 
to the chief. 

He said, “‘So you’ve left the drums ?’’ They answered, ‘“You’re 
done for, Sir, the little thing is savage!’’ The chief said, “It is you 
yourselves that are weaklings!”’ Again in the morning he sent others. 
They reached his (the gnome’s) house, and found them on the tree 
where they always are. The owner had gone to hoe. Then they took 
them both down. Those who went first said, ‘““Don’t play lest the 
owner should hear.’’ But others said, ‘“Let us play, let us hear how 
they sound.” Then they beat, ““Fuluwende, fuluwende, kelunge!” 

Then where the owner was his heart sank. Then he came with 
fierceness, entered his house where the medicine was, and took down 
his switch with which he killed people. Then he went swiftly down 
the path; and met them, a great number behind, those carrying the 
drums in front. Then he sprinkled his medicine. Those behind all 
went down flat. Then he went further ahead and began his song: — 
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“Take away imfuluwende, take away imfuluwende! 
Akelunge leave with me, take away imfuluwende! 
Akelunge leave with me, take away imfuluwende!”’ 


He sprinkled the medicine. And those too who had the drums flat 
down! Then he returned his drums. Then he began at the first, and 
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minsa umuti wa-kako, ka ba patamuka bonse. Pa ku fika ku mfum 
ati: Na lelo iygoma mwé sya? Ati: Akantu ako bikali Sikulu! 


Ulucelo ne mfumu tine ne kwima ne bantu wa-ryo arbenji. Ka ta 
sanga sili ku muti kopele uko. Kumfwe’mfumu ati: Kobolent iygoma — 
tw lu ki ya. Cine ne ygoma ne ku kowtola. Lomba wa lu ki ya. Ku- 
mfwe'mfumu ati: Lisyeni-po, tumfwe ifi si lila! Cine ne ku lisya-ko, — 
ati: Fuluiende, fulwiende, kelunge, keluyge! Uko ka li ne mutima 
kulu. Ati: Na lelo ingoma syanji da twala kale! Ne ku lapukila-ko 
lukoso uko uku wa lu ki: ya. Ne muti wa-kako ne ku minsa-po. Wonse a 
mpyu mpyu, Ne ygoma sya-kako ka ka bwesya-ko. Kawili ti ka ba 
kusulula, ne ku patamuka donse. Popele imfumu ne ku bwela minwe 
lukoso. 

Ulucelo imfumu ati: Sidya yngoma isya ku lila fidya e-si ka tu 
kanya. Popele nga ti ye tweyko’twa mikowia. Cine ne kwima twe- 
yko’twa mikowa, ne ku sanga si li ku citi. Lomba na mu nsila da lu 
ki ya. Uko ka li ne mutima kulu. Lomba ka lu kwisa na pa muti wa- 
kako; ne ku ba sanga ta lu ki ya twenka tunini tunini. Kakaminsa-ko — 
umuti, neli umo % fwa-po. Katili ka ka sensela-ko uludilo ili ka 
minsa-ko. Kawili neli umo % fwa-po. Kadili ka ka sensela uluirlo; 
kawili ka ka minsa-ko. Neli umo % fwa-po umuntu. Popele utwanice 
uto ne ku fika na ku musi ne ygoma. Popele né ko ne ku fika ku 
mukalo wa menda. Popele ne ki ya wmuntu ati: Sikulu akene ka 
ygoma ka kakatila ku mukalo uko. Popele imfumu ati: Mba yka 
pele lukoso amawont, tule koti kula! Cine ne ku ka twalila amawoni. 
Ako lomba ka lu ku bwelela ku musi wa-kako ne matoni ayo. 


Te aa 


CLII. ULUSIMI LWAKWE KALUYENDE. 


Kaluyende wa li ne ygoma. Umwana wa li fyele umo umwanakasi. 
Popele umwine wa lile mu ku lima, wmwana wakwe ne ku sayla. Ku- 
mfwa ati: We mwana wanji, syala ili wipike’nyaygu! Wanyina wa 
lile mu ku lima. Popele ne kwisa ifita fya mfumu mu kwikata uyo 
mwana wakwe mu kupwe’mfumu; na pa mola wakwe ne ku pintila 
pamo ne mwana wakwe. Pa kweida ati ka bwela akene akacekulu ka 
saygo’mwana wakwe wa twala ne mola. Popele ne ku yo’ludilo mu 
nsila umo wa twite umwana wakwe ati: 

Kaluyende, Kaluyende, we Kaluyende, 
Wa ntwalila mola wanji, we Kaluyende, 
Nemwine wa ku lala, we Kaluyende. 
Mwe mu li pansi weleni, we Kaluyende, 
Ne mata onse weleni, we Kaluyende. 
Ne yguo syonse, we Kaluyende. 
Kumfwa icine ati: We Kaluyende! 

Popele apo fyonse ne ku lu ku wela, ne kwimba koti dantu, ne ku lu 

ku cinda. Popele wonse wa lu ku kayka lukoso. Popele na pa mola 
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sprinkled his medicine, they all got up. When they reached the 
hief, he said, “And today also have you left the drums ?” They said, 
“That little thing is savage, Sir!” — 

___ Inthe morning the chief himself set out with a great number of 
3 his people. They found them on the same tree. The chief said, “Take 
= down the drums, let’s be off!” Then indeed they took down the 
_ drums. Then off they go. The chief said, ‘Beat them, let’s hear how 
_ they sound.” So they beat, ‘“Fuluwende, fuluwende, kelunge, kelu- 
_ nge!’’ Where he (the gnome) was, hisheart sank. He said, “Andtoday 
they have already taken off my drums!’ And he rushed out to where 
they were going; and sprinkled his medicine. All of them fell down. 
_ Then he brought back his drums. Again when he had flicked them, 
_ they all got up. Then the chief went back empty-handed. 

In the morning the chief said, “The playing of those drums like 
that is what forbids us. So let only youngsters (lit. those with navel- 
strings) go.”’ And so only little youngsters set out, and found them 
on the tree. Then off they go along the road. Where he (the gnome) 

_ was his heart sank. He comes to his medicine; and finds them going 
_ off, only little ones. He sprinkled the medicine, none die. Again he 
_ rushed along sprinkling. Again none die. Yet again does he rush 
along, and sprinkle. Yet again not one dies. Then the youngsters 
arrived at the village with the drums. And he (the gnome) arrives at 
_ the well. Then went a certain man, and said, “‘Sir, the owner of the 
drums is doggedly stopping at the well over there.” Then the chief 
said, ‘““Let us give him value, as though we were buying them.” 
Then indeed did they take him goods. And he went back to his 
village with those goods. 


CLIL. THE CHORIC STORY OF KALUYENDE. 


_ Kaluyende had a drum. She had one child — a daughter. She 
herself went to hoe; her child remained. She said, ‘“My child, stop 
and cook the beans!’’ The mother went to hoe. Then came the 
soldiers of the chief, and seized her child that she might marry the 
chief, and carried off her drum together with her child. When the 
- gnome herself returned, she found that they had taken away her 
child and her drum. Then she sped along the road down which they 
had taken her child, (singing): — 
‘“‘Kaluyende, Kaluyende, oh Kaluyende, 
They’ve taken away my drum, oh Kaluyende, 
I’m the one they’ve left, oh Kaluyende. 
You who are down shout out, oh Kaluyende, 


And all you weapons shout out, oh Kaluyende, 
And all the calico, oh Kaluyende.” 


Then the (drum) itself said, “Oh Kaluyende!” 
Thereupon everything shouted, and sang like people, and danced. 
Then all the people began to jig. Then she took away her drum, and 
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wa-kako ne kw pokolola, ne mwana ne ku bwelesya; pe 
minwe lukoso atantu ku mfumu. Kumfwa imfumu ate: Mbo’n 
nakasi mwa ile ku poka kulipi ne ygoma? Kumfwa ati: Udune 
ifintu ku lila, Sikulu; tu lu kwililwa ku cinda, popele akacekulu 1 
pokolola akana ka-kako. Ue 

Popele ta lu ki ya liwili ulucelo ati tu kekate lelo, bambi wa lu ku 
tangisyo’mwana. Pa ku ka sayga lukoso ati ntuntuke, na mu minwe 
ako akacekulu; popele ta lu ku twala ili ba kula umwana wa-kako, ne 


mola wakwe ne ku wula. Lomba ta lu kt yo’ludbilo ku mfumu. Na ko 
ne ku syala ati: Nga wa twale, da mpikila! er 


4 2x 


* 


Popele uko ukwa ile umwana ne ku fika ne kwikala pa ku sango’mu- 
lando ukulu, ati: 
_Uno mulando ygwarbuke syani? 
Ku taygala twa lekana. 
Mpeni-po umusya, ntwalile mama! 
Ku taygala twa lekana e..... i 
Popele apo ta li mu pele umusya. Ati: Bwelesya wamama uko twa 
fuma! Kawili kuntangile ka ta sanga umbi umulando ucilingene. 
Kawili ne ku tatiko’kwimba fyopelé fyo ati: 
Uno mulando ygwatuke syani? 
Ku tangala twa lekana. 
Mpeni-po kalume, ntwalile mama! 
Ku tangala twa lekanae..... ! 3 
Cine ka ta wula kalume, ka ta mi pa. Ati: Bwelesyeni damama 
uko na fuma! Kawili ati ende-ko ku sanga ni ku nika. Ati: 


Ino inika ngatuke syani? 
Ku taygala twa lekana. 
Mopeni-po umusya, ntwalile mama! 
Ku tangala twa lekanae.....! 


Ka wa wula na umbi umusya, ka wa mu pela. Ati: Bwelesya wa- 
mama! Ka wema, lomba wa lu ki ya. Ati wende-ko, ku sanga kanyi- — 
na ka wika-po umusyu utbukulu. Kawili ne kwikala umwana ne 
kwimba ati: 
Uyu musyu ngwatduke syani? 
Ku taygala twa lekana. 


Mpeni-po insofu, ntwalile mama! : 

Ku taygala twa lekana e....+! A 

Cine ne ku mu pela insofu, ne ku tuma. Popele ne ku fika ku musi wa 
mfumu. Fyopelé fyo ya upo’mukast wa-iyo. } 
{ 


CLIII. ICISIMIKISYO ICA MUNTU UWA LI NE MBWA. 


Kambi kasuiia a li fumine ne mbwa syakwe ili enenda, ne kwikasya — 
mapulu, ne ku bwelesya ku musi, ne ki lya. Kawili ulucelo ne ku bwe- 
lela-mo, kawili ne ku saygana mapulu, ne ku palangana lukoso ama- — 


% 


On a _ E ~~ ci 

ud. J peor went empty-handed to the — 
i. The chief said, “Where is the woman you went to fetch, and 
drum ?” They said, ‘Those things play so beautifully, Sir, that 


were delayed dancing; then the gnome took away her child!” —- 


_ Then in the morning off they went again, determined this time to 
ch the (mother), others to go on ahead with the daughter. When 
y saw her coming out of the house, they seized the gnome; then 
_ they dragged off her child, and took her drum as well. Then they - 
_ hastened to the chief. But the (gnome) remained, saying, ‘‘Let them 4 
_ take her, they’ve overcome me!” 

__ Then where the child was, she came to a log, sat down and sang: — 


“How shall I cross this log ? 
For pride’s sake we have parted. 

Give me a slave-girl, take her to mother! ~ 
For pride’s sake we have parted e...!’’ 


Then they gave her a slave-girl. She said, “Take her back to my 
mother from whom we havecome!” Again further on they came upon 
another log lying across the path. Again she began to sing the same: — 

- “How shall I cross this log ? 
For pride’s sake we have parted. 
Give me a slave-man, take him to mother! 

For pride’s sake we have parted e...!’ 

_ Then indeed did they take a male slave and give her. She said, ‘“Take 
him back to my mother from whom I have come.”’ When they had 
gone on they came to a river. She sang: — 

“How shall I cross this stream ? 
For pride’s sake we have parted. 
Give me a slave-girl, take her to mother! 

a For pride’s sake we have parted e...! 
They took another slave-girl, and gave her. She said, “Take her 

back to my mother!’’ They got up and on they went. When they 
had gone a little, they found that the gnome-mother had put a huge 

root in the way. Again the child sat down and sang: — 
‘How shall I cross this root ? 
For pride’s sake we have parted. 
Give me a tusk, and take it to mother! 
For pride’s sake we have parted e...! 

Then indeed they gave her an elephant tusk, and sent it. Then they 

arrived at the chief’s village. In this way did he marry his wife. 


2 
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CLIII. THE STORY OF THE MAN WHO HAD SOME DOGS. 


One day he went out with his dogs hunting, and caught some 
mungooses, and brought them back to the village, and ate them. 
Again in the morning he went back, and again came upon some 
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pulu. Uyo mwine wa mbwa ne ku labia ati: Mba lelo nindo yd ba-j 
Insiku syonse ndekasya bwino amapulu, sombi lelo mi cimbi ict 


ta-po. Pa kweida ati ende-ko impindi inini, kusangana likayga h he 
pa culu, ne ku suygwila-po ne mbwa syakwe. Ka fi tentemavino luwilo, — 
ka fyaduka kanika, ka fyaduka na kambi-akanika. Umwine wa mbwa ; 
ne ku tatika ati: Ili ikanga ukwima lyeli! Pa kweta ati fi toutuke-ko i 
impindi inini, kusangana ni ku yanda. Ikayga ne kwinjilo ‘lutiilomu 


yando’mo; nd ye ne ku fika ne kwimakane’celele ne uta bwakwe. 
Kuiona ni ku kacekulu ka lapuka. Ati: To tu fumisye ikanga mu 
nanda? Lomba alu ku tutuma lukoso, na ye ne kwikala. Pa kwewa ata 
a ikale’mpindi ice, ati: Injila mopele muno! Na ye wah injile. Ati: 
Pano u li mulume wanji. Popele ka lu ku mu lame’mpindi yonse. 


Pa kwetia ati kambi kasuiia, kakalulu ne ku fika, ati: Mba weibo 
u li londelé ndo kuno ku kacekulu? Kumfwo’muntu wa asuka ati: 


~J 


Likanka lya ndetelesye; nati njipaye tkayga, ikanga ne ku puluka, ne 


kwisa kwinjila mu yando’mo, eli ni nga ona kacekulu aka ne ku 
njikata. Kumfwa kakalulu ati: Kani nku pulusye, u ka mpelé ndo? 
Kumfwa ati: We mwame, nka ku pele’ykasi yanjr. Kumfwa ate: Kani 
mailo w komfwe’ngoma i lu kwisa ili i lila ne ngwele; kani ka ka kwi- 
pusye akacekulu ati: Mbe’yo ygwele yando ne ngoma? u kasuke ati: 
Wantu wa lu kwisa ili wepayo’tucekulu utu li mu mayamba tweyka. 


Popele cine kakalulu ka li imine, ne ku bwelela ku musi. Pa kweia 
att ka fika ku musi, ne ku longanyo’tuiyakwe utululu, ati: Mailo 
twendent, tu ka pulusye wmubyesu. Ulucelo twa li wulile ingoma 
ya-tuto, lomba tu lu ki ya. Pa kweta ati twa palamina ku mbali ya 
kacekulu, twa li lisisye-po tonse ne ngwele. Pa kwewia ati uko ukwa li 
akacekulu, ka li fumine uluidilo kwibwe, ne kwiso’luwilo ku mulume 


wa-kako. Pa kwetia ati ka fika ku mulume wa-kako, ne ku lawila ati: } 


Mba nindo mwa tina? Ati: Na umfwa-po ifintu kani findo? Kawili 
tukalulu twa li pamawile-po ne ngwele. Kumfwa ati: To umfwile, te 
ceco? Umulume ne kwasuka ati: E, wantu, wa lu kwisa ili da fwayo’ 
tucekulu utu li twenka mu mayamba! 


Popele akacekulu, pa kumfwe’fyo, ka li mwipwisye ati: Mbo’tu 
tucekulu wa tu cite syani? Kumfwa ati: Wa lu kwisa ili ta twipaya. 
Ati: Wantu atia mu musi ato? Ati: Fimbi lukoso ifi ta @a li Bantu, 
fi li ne mafumo a myele. Uko kwesu uko na lu kwikala, @a li silile 
utucekulu! Ili ka umfwilé fyo akacekulu ako, ka li lawile ati: Mba 
newo ifyo neite syant? Umulume ati: Ko ®utuka lukoso, % ye, u ka 
fisame kwicengo! Popele cine ka li dundumukile uludilo, lomba ka lu 
ki ya. Na ye uko wa syele wa li tundumukile uludilo nembwa syakwe 
uku lu kt ya ku musi. Pa kweta ati icingulo na kakalulu ne kwisa, 
ati: Pano, we mwame, mpele iykasi yowe, pakuti twa ku lwila! Né 
ye cine a le imisye inkasi yakwe, ne ku ka pela. 
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es, and all the mungooses scattered. And the owner of the 
said, ‘“Whatever has happened today ? Every day I catch some 
_ Iungooses quite well, but something different. has happened today.” 
_ When he had gone on for a little while, he came across a guinea- 
fowl upon an ant-hill, and set his dogs upon it. They raced off, and 
crossed a stream, and crossed yet another straem. The owner of the 
_ dogs began to say, “This guinea-fowl won’t rise.” Whent hey had 
_ run for a short time, they came to a house. The guinea-fowl quickly 
_ entered that house; and the man too arrived, and stood speechless 
_ with his bow. When, lo! a gnome rushed out. She said, ““Won’t you 
_ turn the guinea-fowl out of the house for us ?”’ And he just quaked, 
__and he sat down. When he had sat for a little while, she said, “Come 
_ right in here!” And he entered. She said, ““Now you are my hus- 
band.” And she guarded him all the time. 
Then one day a little hare arrived, and said, “What did you come 
after here to the gnome ?”” And the man answered, “‘It was a guinea- 


‘ fowl that brought me; I was about to kill the guinea-fowl, when the 
_ guinea-fowl escaped, and came and entered this house, and then I 
_ saw this gnome, and she caught me.” Then the little hare said, “If I 
save you, what will you give me ?”’ He said, ‘Friend, I will give you 
_ my sister.” And he said, “If tomorrow you hear drums sounding and 
3 shouting; and if the gnome asks you what noise and shouting that 
is, you shall reply, “Tis people coming killing gnomes that are alone 
in the bush.’”’ 
Then indeed the little hare arose, andreturned to the village. When 
he had reached the village, he gathered together all his little hare 
_ mates, and said, “Tomorrow, let us go, and save our companion.” 
_ In the morning they took their drums, and off they went. When 


they had come near to the gnome, they all beat the drums, and 
shouted. Then where the gnome was, she rushed out from under the 

stone, and hastened to her husband. When she had reached her 
husband, he said, ‘“‘What are you afraid of?” She said, “I have 

heard something, what is it ?”’ And again the little hares hammered 
upon their drums, and shouted. She said, “Don’t you hear it, isn’t 
that it?’? Her husband replied, “Yes, they are people, they are 
coming looking for gnomes that are alone in the bush!” 

Then the gnome, on hearing that, asked him, “And what do they 
do to these gnomes ?”’ He said, “They are coming killing them.” 
She said, ‘‘Are these people that live in the village ?” He said, ‘“They 
are something different from people, they have huge spears. At 
home where I used to live, they finished off the gnomes!’’ When 
that gnome heard that, she said, “What am I to do then?” Her 
husband said, “‘You just run, and go and hide in a cave!”’ Then, sure 
enough, she ran off with speed, and away she went. And he too, 
where he remained, ran speedily with his dogs, and went to the 
village. When it was evening, the little hare came and said, ‘“Now, 
friend, give me your sister, because we have fought for you.” And, 
sure enough, he took his sister, and gave her to him. 
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OLIV. ICISIMIKISYO ICA WAKALULU NE WANTUNSL. 


Awantunsi ba li temene amatatda aenji. Kumfwa Wakalulu 
Mba mataia aya ngd lye-po syani? Ne ki ya mu mpanga, ne us 
pepela icipasi; popele ne ku lu ki lya, ipula ne ku lama. Kamb % 
kasuta te-po pa kwikala uku lu ku wumbe’pula. Olo, mumbe dumbe 
dumbe icakutt wbukulu, ica kwesya koti ni nama; ne molu ne ku 
wika-ko ne matoko. Kawili ne kwansika na cimbi koti katemo. Ne ku 
ci twala ku wantu, ne ku ci teka mu mulyango; lomba ci lt sumbwile — 
akatemo. “eee oe 

Pa ku tuko’lucelo, kumfwa ati: Mwe takasi isuleni-ko! Popele pa 
; kwisula-ko umwanakasi, a li sangile icintu ico ci li sumbwile akatemo; 
ca popele a li bwelele uluwdilo mu yanda umwanakasi. Umulume wakwe- 
x ne ku mwipusya ati: Wa tine’ndo? Kumfwa ati: Icintu posonde! Na 
ye umulume, pa ku lingamina-ko, a li saygile ci li sumbwile akatemo. 
Na ye ne kwinjila ulutiilo. =. 

Kumfwa umulume ati: Ici cintu lelo ci lu ku twipaya! We mukast 
wanjt, u tange u fume; nku tume newo ati kamine wacandwe! Popele 
ne ku mu laya ati: Palya wewo u bwele! 7 

Popele & ya; fyopelé fyo ne ku syala umulume ne wana. Kumfwa 
att: Mwe tana, na mwetio konkeni tanyinenwe uko wa ya! Popele ne — 
ku syala-mo wenko’mulume. Na to walume ne ku latila kwipula ati: 
Nga wa tele, Sikulu, mpite! Popele ne ku syala cenke’cipula; awene 
Wa ya. * 

Pa kwewa ati bisiku, ne kwiso’mwine Kalulu, ili a wemba; popele 
ne ku sanga ta @a-mo mu yanda. Popele ne ku bwelela mu ku poka 
wakasi ne wana. Popele eli @a ngesa; lomba amatatia ayo Kalulu ne — 
kwalula akwe. 
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CLV. ULUSIMI LWAKWE LUWE. 


Wa li @awili ne nkasi yakwe. Popele uyo Lue ne ku lu kwi- — 
paye’nama syonse, ipaye ipaye ipaye, inama isikulu, ne ku lu ku 
cosya-ko ne nsimbililz, ne ku lu ku mu @ula umukwaido ati: We nkasi 
yanjr, te ku lu kv lye’nsimbilili, ké lye’nama isikulu! Ulucelo indume 
yakwe ne ki ya ili enenda mu kwipaya simbi inama; ne ku bwela, a 
sanga wkasi yakwe ta 1 lile-ko. Kambi kaswita ne ki ya mu mpanga ili 
enenda, popele iykasi yakwe uko uku ya syele, wumutima ne ku fuma 
pa ku wona ifinant ukunona, ne ku ula-po kamo, ne ku pandula-po, 
ne ku posa mu kanwa uki lya. Popele isyo isya ku syala pa lutala 
wyumine, ne ku sakamuka, ne kwaluka silawi. Popele ne ku nina ku 


eee ee ee 
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Ba Ges 
a ANDTHE PEOPLE. fe 

_ Some people cut down timber for much maize. Thereupon Mr. 
‘Little-Hare said, “How am I to eat of this maize ?”” And he went 
into the bush, and collected Chipashi honey; and began to eat, and 
put aside the wax. And then one day he sat down, and began to 
‘mould the wax. Ah! mould, mould, mould a huge thing, as big as an 
animal; and put on legs and arms. And he arranged another like an 
axe. And he took it to the people, and set it in the doorway; and it 
_ threatened with the axe. , 

_ On waking in the morning, the (man) said, “Wife, open the door!” 
Then, when the woman opened it, she came upon that thing threat- 
ening with the axe; and the woman returned into the house with 
speed. Her husband asked her, ‘“What do you fear?” She said, 
“Something outside!” And the husband, on peering out, found it 
threatening with the axe. And he too came in with speed. 

‘Then the husband said, ‘‘This thing is going to kill us today! 
Wife, you go out first; let me send you to scare away the parrots!”’ 
_ And he instructed her, ‘“When you are there, come back!” 

And she went; and so there remained the husband and the chil- 
dren. He said, “‘Children, you follow your mother where she has 
_ gone!” Then only the husband remained in there. And the husband 
_ said to the wax (image), ‘““Please move aside, Sir, that I may pass!”’ 
Then only the wax (image) remained; the owner had gone. 

When it was night, Little-Hare himself came stalking; and found 
that there was no one in the house. Then he went back to fetch his 
wife and children. And then they came; and that maize Little-Hare 
_ transformed into his own property. 


CLV. THE CHORIC STORY OF LUWE. 


They were two together (brother) and sister. And that Luwe used 
to kill animals of all kinds, kill, kill, kill, great animals, and inadd- 
- ition Shimbiriries,1 and he used to tell his relative, ‘‘Sister, don’t 
you eat Shimbiriries, you eat big animals!” In the morning her 
brother went out hunting to kill some animals; and came back, and 
found that his sister had not eaten of them. But one day he went 
into the bush hunting, and then his sister, where she remained, lost 
her head when she saw how fat the meat was, and took one little 
one and cut it, and put it into her mouth to eat, Then those dried 
ones that remained on the stand, bustled round, and came to life. 
Thereupon that woman who remained hastily climbed a tree, in 


4m eye |y 


1 Insimbilili is the name of the wild-orange, but here is used of some fabled. 
“little creatures with miraculous powers. Natives do not know what is indic- 
ated, but believe that some little animal like a mungoose is meant. 
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muti uludilo uku tine’syo inama ati si ké ndya, wyo mwanakast ‘ 


syele-po. Ne ku tine’nsimbilili. B pa ku lu kwimbo' yo mwanakasi ati: 2 


Luioe indume yanji, insimbilili sya isa! 

Lube indume yanji, insimbilili sya isa! 

Na kama-ko akakanda, insimbilii sya asa! 

Ne ku ka lya ne ka lile, insimbilili sya isa e...! 


Popele insimbilili isyo lomba si lu ku temo’muti wyo: 
Po po po lelo nda ku tema!! Po po po lelo nda ku tema! 


Na ye ne ku lu kwimba ku muti mu ku lu kwite’ndume ati: 
Lute indume yanji, insimbilili sya isa! 
Lute indume yanji, insimbilili sya isa! 
Na kama-ko akakanda, insimbilili sya isa! 
Ne ku ka lya ne ka lle, insimbilili sya isa e...! 


Ukwa li indume umutima ne ku fuma. Olo, popele indume lomba i lu 


kwiso’lutilo ati inkasi yanji a lya akale. Popele ne ku fika ne ku — 
sanga twa ikatililo’muti, lomba tu lu ku tema. Popele nd ye pupulu ne — 


musamu mu minwe uwa toto utuntu; ne ku minsa pa lutala; popele 
ionse ne ki fwa. Popele ne ku lu ku lawisye’ykasi ati: Ifinani fi la 
fula, te ku lu ki lya wwa ku tinamina utu tunini! Popele ne ku lala. 


Kadvili ulucelo Lute ne ku fuma uki ya mu mpanga mu ku fwaye’ 
nama. Kawili ako kaswiéa ta lile-po uto utunama, ka tina ate twi nga 
njitpaya. Popele ne ku bwela lukoso, ne ku lale’ndume. Ulucelocelo ne 
ku lapuka uki: ya mu mpanga koti fyopelé fyo ifi a cite’nsiku. Ukwa 
syele atv: Ala! na lelo ndu ku lya-po, a kwisa, a ndwile-ko umukwasu. 
Popele ne ku pandule’cinani, ne ku tika mu kanwa. Kawili ka tu 
sakamuka tulawi utufwile. Kawili ne ku nina ku muti wopele. Lo- 
mbo’to tu lu ku tema koti kale, ati: 


- 


Po po po lelo nda ku tema! Po po po lelo nda ku tema! 


E pa ku lu kwimba ati: 
Lue indume yanji, insimbilili sya isa! 
Lue indume yanji, insimbilili sya isa! 
Na kama-ko akakanda, insimbilili sya isa! 
Ne ku ka lya ne ka lile, insimbilili sya isa e...! 


Ukwa li indume yakwe, umutima ne ku fuma ati: Inkasi na lelo yd 
lya-ko. Lomba a lu kwiso’ludilo ati nka lwile iykasi. Popele ne ku fika 
ne mutt, ne ku kusa pa lutala, ne ku tu uka ifi tu duke’nsiku. Ne 
ykast yakwe ne ku selukila pansi. Popele ne ku ula ne finant a mu 
tewele, ne ku mu pa, lomba a lu kui lya. 

_ Kawili ulucelo ne ku celela Lute mu mpayga. Uko ukwa syele 
inkasi yakwe, ne ku pandule’cinani, ne ki lya. Kawili ne ku saka- 


1 This is a Lenge tense for Lamba ndu ku ku tema. 


PTO ee ee 


i 


TS aT 


those animals should eat her. And she was frightened of the 

Shim iriries. And then it was that that woman sang: — . 

4 _ “Luwe my brother, the Shimbiriries have come! 

____ Luwe my brother, the Shimbiriries have come! 5s 

a I have sucked a piece of skin, the Shimbiriries have come! 

eS And eating it has eaten me, the Shimbiriries have come e...!”” 

= Then those Shimbiriries began to cut down that tree: — 
“ “Chop chop chop today I cut you down! 

. 3, Chop chop chop today I cut you down!” 

And she sang from the tree to call her brother: 


““Luwe my brother, the Shimbiriries have come! 

Luwe my brother, the Shimbiriries have come! 

I have sucked a piece of skin, the Shimbiriries have come! 
And eating it has eaten me, the Shimbiriries have come e... !” 


Where her brother was his heart fell. Ah! and so her brother came 
with speed believing that they had already eaten his sister. And he 
_ arrived and found that they had caught tight the tree, and were 

_ felling it. And he dashed in with the medicine for those little things 
in his hand; and sprinkled it on the stand; and they all died. And 
_ then he scolded his sister, saying, “There is plenty of meat, don’t 
greedily eat these little things!’’ And then he slept. 

Again the next morning Luwe went out, and went into the bush 
to look for animals. And that day she did not eat of those little 
animals, she feared lest they should kill her. And her brother just 
came back, and slept. Very early in the morning, he emerged, and 
went into the bush, as he was accustomed to do. Where she remained 
she said, ‘“Ach! today too I am going to eat of them, my relative 
will come, let him fight for me.’’ And so she cut some meat, and put 
it in her mouth. Again the little dead things bustled about alive. 
Again she climbed that same tree. Then those little things began to 
cut it down as before, saying: — 
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“Chop chop chop today I cut you down! 
Chop chop chop today I cut you down!” 


And then she sang: — 


s ‘“‘Luwe my brother, the Shimbiriries have come! 

; Luwe my brother, the Shimbiriries have come! 
I have sucked a piece of skin, the Shimbiriries have come! 
And eating it has eaten me, the Shimbiriries have come e...!’ 


Where her brother was, his heart fell, and he said, ‘“‘My sister has 
eaten of them today too.” So he came with speed to fight for his 
sister. And he arrived with medicine, and sprinkled it on the stand, 
and exorcised them as he always did. And his sister climbed down. 
And took the meat she had cut for him, and gave it to him, and he ate. 

Again in the morning Luwe went early into the bush. There, 
where his sister remained, she cut a piece of meat and ate it. Again 


% 


muko'tunama uto.Katili ne ku nina lidili ku muti, lomba at 
fyopelé fyo, ati: | es 

Lube indume yanji, insimbilili sya tsaf *} Engh 

Lue indume yanji, insimbilili sya isa! - : 

_ Na kama-ko akakanda, insimbilili sya isa! 

Ne ki lya-ko ne ka lile, insimbilili sya isa e...t ‘i ee 
Katili ne kwisa ne muti mu minwe, ne ku kusa pa lutala. Ulucelo ne 
ku celela mu mpayga. Umwanakasi uko ukwa syele ne ku pandula, ne” 


te ki lya; kasili ne ku sakamuka ne nsimbilili. Sombi Lube akaswiba ako 
ve a lile ukutali; popele umuti ne ku nyengetela. Ukwimba umwanakasi, 
i - sombi Lute ukwisa i; popele umuti ne kit wa pansi. Ne tunama uto ne- 


ku satbala umwanakasi uyo, pakuti pa ku wula wwa ku mu lwila, — 
Fyopelé fyo nd ye ne ki fwa. Koti ati a fike Lute kusanga ate inkast — 
twa lya akale. Lomba a lu ku lila ati: Inkasi yanjr da lya. § 


CLVI. AKASIMI KA WALUNDA NA WANKONDE. 


Wa lu ku lwila wiuluia. Popele da lu ki ya ati: Tu ké lye-po — 
utuntiduntidu. Popele ne ku tuluko’buluia uyo Lunda. Kumfwo’mu- 
kulu tantu ati: Uduluia bwanji netio. Popele kumfwa umwanice — 
bantu ati: Mu mpoke uiuluia, ne mwine na newio na bu wona? Po- | 
pele ati: Kani lomba kani bwénu, ka mwimba mwetio, tu lu ki ya! 
Popele atakulu wantu ne ku tatika ati: : 


« 
Sansa wuluiba, sansa wuluda! 
Twati tu ka lye utuntiduntidu, sansa wuluda! 
Na Walunda atiana ba mfumu, sansa duluida! 
We wuluda bwanji tunguluka, sansa wuluia! 
Tu kenjile kwesu, ni kwilole, sansa duluda e...! 


Popele ka ci kano’kwime’co. Popele ata tangile ati: Imbeni, mwe 
wene-fintu! Popele ne mwdnice wantu ne ku tatika ukwimba ati: 


Sansa wuluda, sansa duluda! 

Twat tu ka lye utuntiduntidu, sansa buluda! 
Na Waykonde atiana ia mfumu, sansa buluda! 
We wuluda bwanji tuyguluka, sansa duluda! 

Tu kenjile kwesu, ni kwilole, sansa wuluda e...! 


Lomba a twona fya tuyguluka, fi lu ki ya. Ka fima ka fi li sisa pansi 
uku lu ku lwa. Popele apo ka fi lekana n& fyo ifintu ka fi kano’ kwe- 
nda. Kumfwo’mwanice wantu ati: Mwinjipaya lukoso, kani fyénu 
imbent fi lu kwima! Ne ku tatika atakulu wantu ati: 


Sansa wuluda, sansa wulwia! 

Twati tu ka lye utuntiduntidu, sansa buluda! 

Na Walunda atiana wa mfumu, sansa buluda! 

We wuluida bwanji tunguluka, sansa puluda! 

Tu kenjile mwesu, ni mwilole, sansa buluda e... 1 


to sing in the same way: — 

____ “Luwe my brother, the Shimbiriries have come! 

Luwe my brother, the Shimbiriries have come! _ 
_ LT have sucked a piece of skin, the Shimbiriries have come! 
= And eating it has eaten me, the Shimbiriries have come e...!”” 
_ Again he came with medicine in his hand, and sprinkled it on the 
stand. In the morning he went early into the bush. The woman, 
where she remained, cut (a piece) and ate it; and again the Shimbi- 
Tiries bustled about. But that day Luwe went very far; and the tree 
_ began to quiver. The woman sang, but Luwe didn’t come; andthenthe 
tree fell. And those little animals tore that woman to pieces, because 
_ there was no one to fight for her. And in that way she died. Just 
_ when Luwe arrived, he found that they had already eaten his sister. 
_ And he began to cry saying, ‘“‘My sister they have eaten!”’ 


CLVI. THE CHORIC STORY OF LUNDA AND NKONDE. 


_ They were fighting over the fairy-birds. And they went saying, 
_ “Let us go and eat some berries.”” And then Lunda spied the fairy- 
_ birds. But the elder brother said, “The fairy-birds are mine.” But 
the younger brother said, ““Would you take the fairy-birds away 
from me, when ’tis I myself who found them?” Then he added, 
“If they are yours, then, you sing, and let us go!”” Then the elder 
brother began: — | 
“Sprinkle fairy-birds, sprinkle fairy-birds! 
We were about to eat berries, sprinkle fairy-birds! 
With Lunda, the child of a chief, sprinkle fairy-birds! 
My fairy-birds come out, sprinkle fairy-birds! ; 
Let us go in home, in the palace, sprinkle fairy-birds e...! 
But that thing refused to rise. Then he who went first said, ‘‘Sing, 
you owner of the things!’’ Thereupon the younger brother began 
to sing: — 
3 “Sprinkle fairy-birds, sprinkle fairy-birds! 
We were about to eat berries, sprinkle fairy-birds! 
With Nkonde the child of a chief, sprinkle fairy-birds! 
My fairy-birds come out, sprinkle fairy-birds! 
Let us go in home, in the palace, sprinkle fairy-birds e...! 
And then behold, they came out, and off they went. And the (boys 
too) got up and threw themselves down fighting. Thereupon those 
things parted from them, and refused to journey. And the younger 
said, “Don’t kill me for nothing, if they are yours, sing that they 
may get up.” And the elder began: — 
“Sprinkle fairy-birds, sprinkle fairy-birds! 
We were about to eat berries, sprinkle fairy-birds! 
With Lunda the child of a chief, sprinkle fairy-birds! 
My fairy-birds come out, sprinkle fairy-birds! __ 
Let us go in home, in the palace, sprinkle fairy-birds e...!’ 
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ustled round. And again she climbed the tree, 
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Ka fi kano’kwima. Popele kumfwa ati: Ko imba we mine waf 
tu lu ki ya. Lomba ka lu kwimba akénice wantu akene ati: : 


Sansa wuluia, sansa wuluda! ~ “ 
Twati tu ké lye utuntiduntidu, sansa buluida! 
Na Waykonde aiana ba mfumu, sansa wuluda! 
— We duluida bwanji tuyguluka, sansa buluda! 
Tu kenjile mwesu, ni mwilole, sansa wbuluiba e...! 


Lee 


Popele ka fi tuyguluka, lomba fi lu ki ya ku must. Pa ku wona fidya : 
atakulu tantu ne musowa. Popele ta lu kit ya ili wa talalele, nd fyo 
fi lu ki ya. Na ku musi kwatto ne ku fika. Kumfwa Wankonde ati: 


ifi fintu fyanji, a nyoygomona lukoso Lunda. Popele kumfwo’mwdnice 
waniu ati: Kani fyénu yga fi fikile penu pa lwitansa! Popele kumfwa 


~ 


wisito ati: Tanga weto Ikonde. Popele ne ku tatika-ko Waykonde — 


au: 
Sansa wuluda, sansa wuluba! 
Twati tu ka lye utuntiduntidu, sansa wuludba! 
Na Walunda atana wa mfumu, sansa duluida! 
We wuluda bwanji tuyguluka, sansa bulwia! 
Tu kenjile mwesu, ni mwilole, sansa wuluiia ec... ! 


Wawisido ati: Tange imba wetio Lunda ati fi fike ku luiansa kwenu. 


Kumfwa Walunda ati: 


Sansa wuluwa, sansa wuluda! 

Twati tu ka lye utuntiduntidu, sansa wuluda! 
Na Waykonde umwana ta mfumu, sansa uluia! 
We wuluda bwanji tuyguluka, sansa wuluta! 

Tu kenjile mwesu, ni mwilole, sansa wulwia e...! 


Popele kuwtona ati fwankasa pa luwansa apa ikele. Popele kumfwa 
wawisi ati: Yo, te ku pokolola lukoso ifintu fya mwdnice wenu! 


OCLVII. ICISIMIKISYO ICA NSANGE NE SAWI. 


Penka insange ka i fika, ka i lu ku lye’ fisepo pa mutano uwa konta- 
mine pesida. Mbatitulyautubalakasya utu lu ku ponaila pa menda, e 
pa ku fike’cisawr. Lomba ci lu ki lya. Kumfwa ati: We mwame, 
mponesye-po na kambi akasepo ka wama. Penkd po eli 1 nga ci ponya. 
Ka ci fikila mu kanwa ke’sawi. Penka lomba isawi ka li cincimuko’lu- 
wilo. Ka wa fika na kuli Gamwinsyo bao; kumfwa ati: Mwinsyo, 
uyo muntu a lu ki lye’fisepo wiune! Kumfwa ati: Uyo mubyowe u 
lu ku lye’fisepo, u ka mwete ati tamwinsyo wa lu ku ku fwaya. 
Peyka cine Wacisati ka wa fika apo peyka apa ta lu kwikala, ati: 

Neange, Nsayge, Nsayge, taygé sa! 
yku wule-po ifyo ifi da mbula Wamwinsyo. 


aS ae NA tena a wt alg hy la 


SAAN ytd Aecaley 


é 


— 


oe ee sats 
ey refused to rise. Then he said, “Sing, you owner of the 
s, and let us go.” Then the younger brother himself sang: — 
“Sprinkle fairy-birds, sprinkle fairy-birds! 

We were about to eat berries, sprinkle fairy-birds! 

With N konde the child of a chief, sprinkle fairy-birds! 

My fairy-birds come out, sprinkle fairy-birds! 

Let us go in home, in the palace, sprinkle fairy-birds e...!” 


Then they came out, and off they went to the village. On seeing 


_ that, the elder brother cried aloud. And they went along in bitter 


anger, and the (birds) too went along. And they reached their home. 


Then Nkonde said, ‘These things are mine, Lunda has just taken 


them away from me.” Thereupon the younger brother said, ‘If they 


are yours, let them reach your own courtyard!’’ Then their father 
said, “You start Nkonde.” And Nkonde began: — 

“Sprinkle fairy-birds, sprinkle fairy-birds! 

We were about to eat berries, sprinkle fairy-birds! 

With Lunda the child of a chief, sprinkle fairy-birds! 

My fairy-birds come out, sprinkle fairy-birds! 

Let us go in home, in the palace, sprinkle fairy-birds e...!° 


Their father said, ‘Lunda, you just sing, that they may reach your 
courtyard.”” And Lunda sang: — | 


“Sprinkle fairy-birds, sprinkle fairy-birds! 

We were about to eat berries, sprinkle fairy-birds! 

With Nkonde the child of a chief, sprinkle fairy-birds! 

My fairy-birds come out, sprinkle fairy-birds! 

Let us go in home, in the palace, sprinkle fairy-birds e...!” 


Then behold flop on the courtyard where he sat! Then the father 
said, ““No, don’t just take away your younger brother’s things!” 


CLVII. THE STORY OF THE BLUE-MONKEY 
AND THE FISH.! 


And the blue monkey arrived, and began to eat fruit on a bough 


overhanging the pond. And those little chippings began to fall into 


eee 


the water, and then a big fish came. And it began to eat. It said, 
“Friend, drop me down another little fruit, it is fine.” Thereupon he 
dropped it. And it fell into the mouth of the fish. Thereupon the fish 
swam off quickly. It reached its uncle; and said, “Uncle, that per- 
son eats lovely fruit!’”’ He replied, ‘That companion of yours who 
eats the fruit, tell him that your uncle wants him.” Then indeed Mr. 
Big-Fish arrived just where he was sitting, and said: — 


“Blue-monkey, Blue-monkey, Blue-monkey, just come! 
Let me tell you what uncle has told me.” 


1 Cf, The Swahili Story ‘“Kisa cha punda wa dobi’’ (Steere’s Swahili Tales, 
p. 2). There is a similar Indian story, found in the Sumsumara J ataka 
“the Monkey who left his Heart in a tree.” 
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Popele cine Nsange ka ponena pansi, ne kwicil 
mpa; ka fidila fyonse. Koti wa ku fukuta-kwe’ fi ne ci 
damwinsyo bakwe ati: E wyo e ulya u wa lu kweida? Cumfur 
umwipwa ati: E uy. Kumfwa bamwinsyo bakwe ati: Wer 
= S. Nsayge, ndu ku fwayo’mutima woe, pakuti ndu ku tenda; wmutima 
= wote pakuti e musamu. Kumfwa Nsange ati: Na ko aka akepwa kenu 
e kayguluygulu, ili ta kewele ati wamwinsyo wa lu ku fwayo’mutima 
wowe; palya apo na ponene munsi ya muti na sya nau wika. 5 Ons 
tange yka wa wulile. Peyka olo ka wa kumbuluka, oa lu ku ya bowilo — 
ne sai. Pa kweta ati wa fika, kumfwa kansayge ati: Ne na ka wati 
ndi tumpile, umfwo’mubyowe ati: Ndu ku fwayo’mutima, na we u ti 
e nguno ndi nawo! Kuiona ta nina ku citi sampu sampu, ka ba — 
syoloka. Kumfwa ati: Ndi nawo, né wo umutima wa la fumya-mo, ko 
wika pansi? Na ea ati de yga njipaya; e mano ayo na cita! Lomba — 
ykalya ka lu ki ya, ili ka tanaka. Kansayge fyopelé fyo ka puluka. : 


CLVII. IFYA WALESA LUCELE. 


Pa kutanga lukoso Lesa Lucele wa lisile pansi pano, pamo ne mu- — 
lamu wakwe Kapya, uwa lu ku fukute’fyela fya Walesa. Wa li tulile — 
mu mbonsi ne ki ya ku mutulesuba. Wa li ne wantu atdenjr. Popele 
ato wantu ne ku lu ku @ad sya pamo pamo ati mwa ku ynkonka. Wa lu — 
ku syalilila mopele umo. Ta wa lu ku mu konka-po Lesa. Atwiatbyesu 
ata lu ku mu konka, ato awa ile mu ku fika apo a pelele, ukwa silisi- 
sye fyonse ukwansika, watdoni: ne ku wa sya ku nika ikulu. 


Pa ku pita Walucele, ne ku lu ku nyantala, ati atantu pa kw pita 
wa ka lu ku languluka, ne mata akwe ne ku lu ku tula pa mabwe. Wa 
li citilé fyo kwitabwa na pambi na pambi; pakuti iyo mpindi amabwe 
a ct li arbisr koti matipa. Pa ku nyantuka-po ne mabwe ne ku timba. 


CLIX. KATALA MULUNDAMPANDA. 


Akale kale lukoso Katala Mulundampanda wa li citile icintu ica. 
mpanda, ne kwiwaka ili a lunda impanda, ati tu ka fike kwiulu mu ku 
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own, and went splash into the 


ter into the pond; and they bot . 

_ this, they arrived. Then his uncle said, “Is this the one you were 
3 Eeeene. f 2’? And the nephew said, “Yes, this.” And his uncle said, 
_ “Friend Blue-Monkey, I want your heart, because I am ill; your 


heart because it is medicine.” And Blue-Monkey said, ‘““What a 
__ little fool your nephew was, when he didn’t mention that his uncle 


_ wants my heart; there where I fell in, at the foot of the tree I have 

left it put away. Oh! I’ll just get it for you.” And so they departed, 
_ both he and the fish went. When they arrived, the blue-monkey 
said, ‘Even if I am stupid, you hear your companion say, ‘I want 
a heart,’ and you would say, ‘Here it is I have it!’ And behold he 


_ climbed the tree hand over hand, and turned round. He said, “I 


have it, does one take out a heart, and put it down ? I said that lest 
he should kill me; that is the wise thing I have done!’ And off he 
went there bounding. And that is how the little blue monkey 
escaped. = : 


CLVIII. CONCERNING GOD THE CREATOR. 


In the beginning God the Creator came down to earth, together 
with his brother-in-law Kapya, who used to forge the metals of God. 


He came from the west and went eastwards. He had many people. — 


Then those people he left in different places together, that they 
_might follow him (later). (But) they remained just there for good. 
They didn’t follow after God. Our companions,! who followed after 
him, those who went and reached where he finished (his journey), 
where he finished completing everything, are wealthy: and he left 
them at the big river.? 

As the Creator passed, he trod about, in order that the people 
when they pass should remember, and his weapons he put down on 
the rocks. He did this at the Itabwa’ stream and at other places; for 
at that time the rocks were still fresh like mud. When he took his 
feet off, the rocks hardened. 


CLIX. KATALA THE POLE-JOINER. 


Long long ago Katala the Pole-Joiner made a structure of forked 
poles, building up by joining these poles together, in order to reach 
up to heaven to take down the sun and the moon so as to wear them 


1j, e. Adasuygu, the white men, who have riches and wisdom. 

2 A term applied to the Ocean. : ie F 

3 On the Itabwa plains near Ndola are sandstone rocks with curious markings, 
resembling footprints, and marks of weapons. 


dived. After a short paddle like ~ 


= g  Fyopele fidya twa li pusene imilaka yesu. 
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Under this heading are grouped what are called in WuLamba 
‘indawindawi and Ifisimpi. Though both these terms comprise 
roverbs, and gnomic sayings, the former is indicative rather of 
ticisms, and the latter of “hard” sayings, such as usually require 
rpretation by the propounder. One further class of sayings needs 
3 tion here, that is the Amasiwi a ku tonda', terms of praise for 
_ chiefs, hunters and the animals of the bush, describing their special 

characteristics or prowess. It will be noticed that the element of the 
aphorism extends to the Songs, contained in Section III, and it has 
oiten been difficult to cut a clear defining line between these two 
sections. Further, several idiomatic phrases, which cannot rightly 
be called aphorisms, have been included in this section; but they are 
_ preserved, as they, too, help to throw light on the Bantu mind. 


1. Akabwa aka lya? ku mukupo ta ka lubwa. 
_ The little dog that has eaten at the skin is not forgotten. 
— The dog that has stolen meat is identified when it returns 
to seek meat again in the same place. Cf. 758. 


2. Aka® bwelela ka la lya. 
The little thing that returns eats. 
— Said to a man who has been away from his wife and home 
_ for a long time. When he is about to return, his friends will warn 
_ him that he will have a big law case to “eat’’, for having neglected 
the work at the village, if he goes back, so he had better remain. 
Cf. notes under 202. 
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3. Akafuko ko pita pansi, peulu ko tina wmitutu ya wantu. 
The little mole travels underground, on the surface it fears the 
footsteps of people. 
— Discretion is the better part of valour. 


4. Aka fumine mwa wene, wiuta ka kulile. 
The little thing that left the village was dragging (its) bow. 
— A person ill received and abused in the village will go away 
secretly, — dragging his bow, —as if creeping, and leave the village 
altogether, “with his tail between his legs.” 


1 Cf. Zulu; isibongo praise-name. 

2 v.1. lile. 

3 Aka is the diminutive concord, and is often found used in proverbial expres- 
sions as an agent. 
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5. Akako kaluygu musolela. ; 
This little thing is a bead everlasting. 


price. 
6. Aka ku likalika ka lé ia keyka. 
The little thing that seats itself gets left alone. 


— Said by a man in praise of his wife: she is a gem of great 


— If astranger takes hospitality for granted before it is offered, ' 
he will be left severely alone, and no food will be given him. Cf.93. — 


7. Aka ku wulile imfwa ya noko, limo ka lawile. 


The little thing that told you of your mother’s death, it is once 


that it spoke. 


4 


— Bad news travels fast. A traveller passing through a certain — 


village is commissioned to tell So-and-so at another village that his 


id 


mother is dead. Not being certain of having heard everything, he — 


gives the message, ‘“‘Perhaps your mother is dead.” His news, never- 


theless, must be believed. 


8. Akale aka lilile pwele. 
Long ago when the thrush sang. 
— Long long ago. Cf. The song of the Pwele, Imb. 7. 


9. Akalikunumae kali ku mulilo, aka li ku mulilo e ka li ku numa. : 


The little thing that was behind is the little thing by the fire, _ 


the little thing that was by the fire is the little thing behind. ; 
— The first shall be last and the last first. An allusiontoa party —_ 


of travellers sleeping in the open; sometimes one gets a bed by the 
fire, sometimes one has to sleep on the outside of the circle in the 
cold. 


10. Aka lilile nyina nt mwisana ka fumine. 

The little thing that mourned for its mother, it is out of an egg 
that it came. 

— An accusation of foolishness against anyone who, when kill- 
ing the mother and father, wants to let the little baby live as being 
harmless. It will grow and hear how its parents were treated-and 
then bring trouble on the murderer. A Macchiavellian maxim: If 
you kill the parents, kill the child as well. Cf. 150. 


11. Akalimba ka kwapula ta ka sila misango. 

A borrowed “fiddle” doesn’t finish a tune. 

— The owner is so accustomed to walking about with his instru- 
ment that he cannot lend it out long enough to play a tune through. 
The kalimba is the commonest native musical instrument; it con- 
sists of a hard-wood sounding-board with thirteen iron slips set 
over the bridge. A circular hole made in the middle of the sounding- 


nd conveys Ale acuid toa 
sh underneath. The whole is easily held in the two 
the two thumbs only play the keys. Cf. Tyo. 5. 


ka gar ae. na cita, mu ntume-po na kambi, neite. 
little job you set me I have done, set me another and let 


= Polite words on eaitinG any work. 


& Aka li pesiva kalubwe, ka lu kwidila SE 
‘The little thing on the pond is not overlooked, it dives with a. 


oor & *, p 


8] plash. joa 
_ — A genius is not hidden, he is like a duck visible on an open as 
- pond. fe 


fie 
1 


bid: Akalonda ka bwisoygele. 

Ss A little sore of one’s own first wounding. 

_— A sore got through one’s own fault; a disease got through 
one’s own lust. Said to a person who has only himself to thank for 
his misfortune. 
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15. Akalowa ka li bulilo. 
A little earth is edible. 
: — People don’t eat earth, but if a Aittle sticks to the honey it 
doesn’t matter. Cf. 64 and 67. 
Cf. Lenge: Akalongo ka li malito. 
4 Mang’anja: Dote si-nka-la-ku-dia nda-ku-diera Ge ucht, Dict, 
I just ate you because of the honey that stuck to you. 


— 16. Akalulu ka la senga apo ka lala. 
The little hare makes his nest where he sleeps. 
: — Each in his small corner. This is said, to a person who wants 
to sit on his mate’s bed to talk, instead of using his own. The little 
3 hare has a habit of always sleeping i in the same place. Cf. 63. 
= 17. Akalulu ka li tumine insofu ne myango. — 
The little hare sent (on an errand) the elephants with their 
trunks. 
— Said if a youngster tries to send an elder on an errand. 


18. Akalume kati wa la ka kanina-po.* 

A bad little husband one refuses. 

— Said if a woman leaves her husband because he is bad; why 
didn’t she refuse him in the first place ? It is senseless to leave him 
later on. 


1 vy. 1. Akalume kaWi ka la kaninwa-po. A bad little husband is refused. 


986 


19. Akaluygi kenu. oot <= 
- Your kalungi. 


— A term used to denote “your friend;” the kalungi is a bush = 


fruit highly esteemed by the natives. 5 aa 
20. Akalusesampolo. 
The little thing that cuts down the grass-stalk. 


— A name applied to the wart-hog (iygidi), from its habit of 


rooting up the tall grass. 


21. Akalyo kamo ta ka towa citenge, ict towe’citenge kanwa. 


One little morsel of food does not break a company, what — 


breaks a company is the mouth. 

. — The citeyge is a gathering of persons who always eat together. 
Tf one of the number is late, and finds but little of the food left, he 
would not break with his companions; what would break up the 

gathering is quarrelling. 


22, Akalyo kanint ka la letela umulyolyo. 
A snatch of food brings on the desire to eat. 
— Give them an inch, they take an ell. 


23. Akamimbya ta kad pya. - 
The swallow doesn’t get burnt.1 
— Although he flies so near to the flames at the time of grass- 
burning, in order to catch the insects that fly out. An old fox is not 
easily caught. ’ 


24. Akana ka nsoka ta ka lala mu nsila. 

A young snake never lies in the path. 

— (a) An answer to anyone who says that the snake in the road 
was not full grown. 

(b) If a youngster ventures alone in the bush, and some elders 
remark on it, others may answer as above, implying that he is big 
enough, he is no longer a baby. 

Cf. Lenge: Akasoka ka lona mu nshila, ®ukali mbu ka lu wona: 
The little snake that lies in the path has fierceness. 


25. Akana ka wuiele Ginkumbwa. 

A first-born child means sorrow. 

— He is always treasured more than the others; and any mis- 
fortune to him causes keener sorrow and anxiety. Cf. Imb. 3. 


26. Akanama ka lile, ta ka kosa nsinga. 
The little animal that has eaten does not get strong inthe sinews. 


IN = that this is the opposite of the European proverb of the pitcher and the 
well. 
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oO ls such as the duiker and goat are useless; 
an as the sable and steinbok supply voy strong gut, 
hich the natives use for bow-strings. 
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Akanama wingisye ta ka katasya ukwimba. 

: eo'The little animal that you have sent in (to its burrow) is not 
difficult to dig. 

__ — Hope and expectancy make all the difference to work. One 

= does not mind how hard the ground is round the burrow, if one 

_ knows that the quarry is within. 


28. Akdnice ka lé fwa ku fipumo, wumukulu a lé fwa ku matuka. 
_ A youngster dies with being beaten, an adult dies with being 
reviled. 

— Blows tell on a child, words on a man. 


_ 29. Akdnice ka la loiwo’mukulu. 

A child can bewitch an adult. 

. — Little pitchers have long ears. Adults are put to death for 
_ witchcraft, but a child, although he too can administer poison, is 
not likely to be suspected. The way a child revenged a wrong is 
_ well illustrated in story I. 


30. Akdnice ka li lele pa muyko na pa cipakilo. 

The youngster slept on the stirring-stick and the ladle. 

— This is said by a youngster if refused food. It originated in 
story IT. 


31. Akanonene ka loca. 

The fat piece burns. 

— When grilling meat over the fire, only lean meat may be 
picked out with impunity by the fingers: the fat will stick to the 
fingers and burn them. 
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32. Akanonene wa la ka bwena-po. 

The little fat one, they notice it. 

— If an animal is killed, the hunter cuts off the tail and takes 
it with him to the village. If the people ask, “‘Is it fat ?”’ he will show 
the tail, and may say, “‘No, see there is no fathere.” J udge the piece 
by the ‘sample. If the animal were fat it would show in the tail. 
Cf. 301. 


33. Akantondi ta lya pa lipanga. 
The little Ntondi mouse does not eat at the Panga mouse’s 
place. 


ly. 1. kwa. 


HAOSEL be eats a lot he is useless for 
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— Said by anyone if reproached for tock sma 
Even if I do hoe only a little, I don’t come to nocoart aad from you 
The Ntondi nibbles only a little, while the Panga burrows and rc 
over a large area; nevertheless the Ntondi finds sufficient for 
needs. ges 


34. Akanwa ka la sempa. 
The mouth entraps. 


— Be careful of what you say, you do not know into what 


trouble your words may get you. “3 


35. Akanwa kamo ne ngolwa ne munsu. 
One mouth both a cooking-pot and a sisagiiie’ 


— Said to a person who goes off into side-tracks when talking, : 


~~ 


al 


continually changing the subject; talking at the same time of © 


cooking-pots and of whistling. 


36. Akanwa kamo ta komfwa bwalwa.* 
One mouth doesn’t taste the beer. 


— It must be passed round for all to pronounce the verdiset as 
to whether it is ready to drink. In multitude of counsellors there is 


wisdom. 


Cf. Lenge: Akanwa komwi ta ka nepuanyog shitotu. One mouth — 


does not taste nice things. 
37. Akanwa ka mulandu kene ka li tuba? : 

The mouth that accuses makes itself known. 

— When a man goes to another village to make an accusation 
or lodge a claim for compensation; after sitting and talking for a 
respectable time, he himself makes known his errand, beginning 
with the above phrase : otherwise the people might think that he 
had just come to gossip. 


38. Akanwa ka mwanakasi litowa-musi. 
A woman’s mouth (i. e. tongue) is the village-breaker. 
— It is the cause of many people leaving. Cf. 1497. 
Cf. Lenge: Akalomo ka mwanakashi ka la chayo’musht. 


39. Akanwa kanji ka ndwila. 

My mouth has fought for me. 

— Said if one has managed, by flattering or cunning words, to 
get free, when accused before the chief. 


40. Akanwa kote ka civvanda. 
Your mouth is that of a devil. 
— A Lala and Lamba Proverb. Cf. 1252. 


1v.1. Akanwa kamo ta komfwa fiweme: One mouth doesn’t taste nice things. 
*v.1....kali Wala: ...starts quarrelling with itself. 
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warning to a precocious child. Cf..1638. 


i2. Akanwa kowe ka ka ku syalika weyka. 
= Your mouth (i. e. tongue) will cause you to be left alone. 
_ — Exemplified in Story IIT. ie ree 


43, Akanwa kote ka ka kwipaisya. 


Your mouth will surely kill you. 
— Said to an insolent person. 


44, Akanwa kote ka kaluka luibesi, ka ka ku sembe’milomo. — 


Your mouth will turn into a knife, and will cut off your lips. 
— i.e. Your false statements will contradict themselves. 


45, Akanwa kowe ka la lila wungoma. 


Your mouth sounds like a drum. 
— When you quarrel, the whole countryside hears your voice, 


as though a drum were sounding. Cf. 991. 


46. Akanwa kowe misewe. 
Your mouth is a rattle. 
— Said to a garrulous person. 


47. Akanwa ta ka lila nga ngoma. 

The mouth does not sound forth, but a drum, (i. e. Yours is a 
mouth, not a drum). 

— Said to a person repeatedly asked to speak louder. 


48. Akapafu ka musatasata, kambi ka ykoka. 


A belly the length of a river-pool, another small like a tree-ant’s 
nest. 
— Phrases used in deriding the shapes of people’s stomachs. 


49. Akapalu kdnice ka lesiwilwa mwilambo. 

A little youngster who is a hunter is known at the death-place 
(of the animal). 

— The prowess of a youngster who hunts does not get known fur- 
ther than the death-place of the animal; only grown hunters become 
renowned throughout the country. 


50. Akapapwa aka ku mulomo ka lobula wmwine. 

The little skin on the lip peels off itself. 

— It is the plaintiff who knows how much money he requires to 
settle the case, ask him; don’t ask me, the defendant. 
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51. Akapembya mu paper emu mano. : — 

The Countess-Beetle in wagging its head is its wisdnee eee 

— (a) Said by elders of a child who sits silently listening to th 

discussions. - 

(b) A catch song of children: the. Countess- Beetle, when § seen 
wagging its head from side to side, is said to be considering. aie: 
52. Akapundu aka sweta aka leygela malunda. 

The little Pundu tree that is clean (i. e. undamaged, well: 
formed) that makes unripe (i. e. inedible) fruit. 

— Said of a beautiful woman who uses her beauty as a means — 
to profligacy: she will not bear children. 


53. Akasati uki. lya umukwatio e kunona. 
The little fish that eats his mate is the one to become fat. 
— Cf. Lenge: Akaswi uku lya mukwawo e kwina. ¢ 


54. Akase ka li pa kusika na pa kusikula ka ka li-po. 

The little hoe was present when burying, and when digging up 
it was also present. 

— The hoe is used in sowing and also in digging-up ground nuts. 
This is said if two together find honey, for instance, both should go 
to cut it out and share the benefit together. 


55. Akaseswa aka lupapa-ykwiti. 

The little dodger who carries off the arrow. 

— A name applied to the wart-hog (ingidi), because when 
wounded it goes off arrow and all. 


56. Akasimu ka lupundu ka linjilile mwiluwa.* 
The grub in the Pundu fruit entered in the flower. 
— Said of sickness due to causes during infancy. 


57. Akasumbi matena kepayo’mwine. 

The little fowl that bumps itself on the ground it is the owner 
that kills. 

— The owner of the fowl can kill his bird as he pleases, noone 
else can kill his fowls. “Bumping itself on the ground” refers to the 
fowls continually taking sand baths; getting up at one place and 
throwing themselves down at another. 
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58. Akasuwa kamo ta ka wosya mbewa. 

One day does not rot a mouse. 

— An excuse for putting off till tomorrow what is not absolutely 
urgent. If a mouse is caught i in a trap it will still be good the follow- 


1 v. 1, Akasimu ka lupundu ka linjilile mu WuluWa. 


ee fairer 


inds of 
the natives for relish: they are caught mostly at the 
> grass-burning. Cf. Stories: XLV and XLVI. 
Lenge: Akasuwa kamo ta ka woshya nyama: One day does 
the meat. 
: Bushiku bomwi ta bu bozha muzovu: One day does not rot 
a elephant. 


es 


59. Akasuia ka mwela cipita-mbali. 

The winter sun is a passer along the edge. es 
__ — During the winter months, the sun travels very low along a 
__ the northern sector. ; 2 


— 60. Akasuitia mililo sa. 
The sun is a fine fire. == 
— Said to a youngster who, seeing the brilliant sun, does not = 
have a thought for getting firewood for the night. = 


«61. Akasuia u lye’mpwa ta si kola, pamo fi ya. 
E On the day you eat the Pwa fruit it does not make you drunk; 
_ they (the evils) go together (= mount up). 

— If you do a misdeed, you don’t necessarily get into trouble the 
same day, but surely your sin will find you out later; and then you 
will have to pay for an accumulation. The lupwa is a bitter fruit — 
growing on a small bush; it is used when cooked for relish ; in appear- 
ance it resembles, when ripe, a large capsicum. 


62. Akasutia u wono’mwana na yguo ya ku papa-mo 1 la katasya. 
On the day you see (i. e. give birth to) a child, the calico to 
‘Carry it in is the difficulty. 
<_ — Things always happen at inopportune moments. When alone 
_ one had more calico than enough, but when the baby was born, one 
couldn’t find calico sufficient for its mother to tie it on her back 
with. Further, when one has no staple food, there seems to be an abun- 
dance of relish; and when the food comes, no relish can be found. 


63. Akasya ka la lala apa lt wmutima. 
The little duiker sleeps where his heart is. 
— A man marries the woman his heart is set on. Cf. 16. 


64. Aka ta kalulile ka li indilo. 

What is not bitter is good to eat. 

— An axiom followed when looking for fruit in the bush. What 
tastes nice or smells sweet eat. Cf. 15. 


65. Akataygile ta ka fumya mutima. 
The little first thing does not bring out the heart. 
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66. Akatangile ta, kd nwa nkundwa. 


The little one that comes first won’t drink muddy water. i aed : = 
— First come first served. They who are late come to drink when _ 


the mud is stirred up. Cf. 787, 1161. 


Of. Ila: Ing’ombe insolozhi nji nwa menshi: The ox that first 


arrives is the one that drinks water. ’ 


draws no muddy water. ; 
Lenge: Uwa ka tanguna ta nwa matipa: he who goes first does 


not drink mud. 


67. Aka ta & lya, wa la ka lila ku kawye. 

What one won’t eat (alone), one will eat when (mixed) with 
other food. 

— One doesn’t eat ants, weevil or grit alone; but if they are in 
the porridge, meal or honey, one doesn’t mind. Cf. 15. What the eye 
does not see, the heart does not grieve. ' 


68. Akatemo akakulu ni mpembe mfwale. 
A big axe is ‘wait for me, let me dress’. 
— Working with a heavy axe necessitates girding up the calico, 


because of the big swing; a little axe needs no preparation for using. 


69. Akatili ka fwa ku lusinga lwa-kako. 

The steinbok has died (been killed) by its own sinew. 

— The arrow that killed it was hurled from a bow strung with 
steinbok gut. The natives make their bow-strings mostly from the 
sinew of the steinbok or of the sable. Cf. Aeschylus Frag. 135: An 
eagle smitten by its own feathers. 


70. Akati uli nako e-ko wa ku swisya-ko imbwa. : 
The little stick you have, it is with it that you will smite the dog. 
— One mustn’t throw away one’s little stick, and look for a 
larger, when wanting to beat one’s dog. Also respecting food; don’t 
throw away the little relish you have and look for more: first eat 
that little. Cf. Aesop’s fable of the dog and the bone at the stream. 


1 v. 1. AkaWangile: The little one that goes ahead. 
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Swahili: Mwenda-mbere kiheka madz vundzu: The first-goer 


*~, 


omplaint. This originated in story IV. 


72 ge twa laile inyangu ka lesa ne lufuyga. 
_ The little thing they promised the beans comes with a be 
 — For explanation see under 515. 


73. Akatbale ka tu singuluka. 
Se ophthalmic spot circles round us. — 

_ — Wisdom is hidden from us. Even as God! sends the white 
_ Spots in people’s eyes, and one day you or I may suffer from them, 
so we don’t know the truth which is hidden, and we should not argue 


until we have knowledge. Cf. further notes under Imb. 28s 


74. Aka wé lya ka la ku nuyka. 
The little thing you have eaten leaves its smell on you. 
— You cannot deceive me by saying you haven’t eaten Boney; 


: - ete.; ; I can smell it on you. Cf. 1084. 
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75. Akattoko aka mukumba-cani. 

A little arm of the grass-stirring. 

— Said of the swinging arm when walking, it stirs the grass 
growing over the pathway. Cf. 1190. 


76. Akatoko ka la konka akawye. 

(One) little arm follows its mate. 

— If you stretch out your arm to give a present, the recipient’s 
arm is immediately stretched out to receive. Also said as an explan- 
ation for not making a gift: I should give if you too were a giver. 
One good turn deserves another. 


77. Akesidilo ka ku loke’mfula makumbi wi 4 wa-ko. 

A sign of rain is the gathering of the clouds. 

— Cf. Swahili: Dalili ya mvua ni mawingu: The sign of rain is 
clouds. 


78. Aketio ako mwa laitila ka nconkola mu mutima. 
That affair of which you have spoken has pricked me to the 
heart. 
— Said by a person who has been threatened vaguely, when he 
wants Bis threatener to tell him what he means to do. 


1 See notes under 114 for the Lamba idea of God. 
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19. Aketdo katansi aka labile Walukost. 


The case is first, of which Mr. Eagle spoke. ae 


— The case is no light one; do not try to put off payment in 


settlement, or it will be aggravated. This originated in story V. 


80. Akoni uki lye’saka ni ku muti ka fikile*. 


When a little bird comes to eat the corn, he (first) reaches a tree. _ 


— Birds do not usually sweep down on the corn, they first alight — 
on the grass or bushes to take a good look round. If a man goestoa —__ 


village with intent to choose a wife, he will first go and stay with 


someone he knows, and begin to look about him. When he leaves — 


this first friend, the latter will quote the above proverb, meaning — 


that his guest had an ulterior motive. 
Cf. Chwana: Thaga e ja e gadima, e boifa mungoa tshimo: When 
a sparrow eats it looks about through fear of the gardener. 


81. Akowe kaweme wa la lya ne kasi. 

Your little bit (of food) is good, one eats it raw as well. 

— You can do as you like with your own; noone will question 
your picking your own fruit, even if it be unripe. 


82. Ala! Mbo’mulilo umu wa pitile u pite-mo liwili? 
What! How can fire pass again where it has (already) passed ? 
— The burnt patch, over which the fire has passed, affords no 
kindling for another burning. A person, who has suffered once from 
small-pox cannot take it again. Lightning never strikes the same 
place twice. Cf. Tyo. 9. 


83. A li alukile kuno kwiulu. 

He has changed here above (i. e. in his latter days). 

— Said of a child whose character has changed for the worse; 
and also of a friendship not lasting. 


84. Amakosa a nsamba? ni ku mucila. 
The strength of the water-lizard is in its tail. 
— The Insamba is frequently met with in Lamba Folk-lore, and 


— representative tales, dealing with it, are given under Nos.VI to 


85. Amakulululwa tepaya nongo, icipaya-noygo maulala. 


___ Scraping doesn’t kill the cooking-pot, what kills the cooking-pot 
is a crack. . 


*v. 1, Akoni uka lye’saka ni ku muti ka tulile: When a little bird comes to 
eat. the corn, it is from the tree that he sets out. 
* This proverb is derived from the Senga, where the word for Insamba is 


ane This water lizard is the Water Monitor, the Leggewaan of South 
Tica. 


. 


vit ea 0S piling Nee Iain 


’ 
i a alt Want kod pedal Hah Oe fak at aLaNe CNTR RAP 


An onomatopoeic name derived from the verb lolobwela, 
ae a constant stream of talk sounds like lebwe lebwe lebwe 


Eoin Locbile= amapingilwa ku musi. —— z 
7 Those whose speed i is spoken of, those who were sworn at the =o 
ae ee 
_— A number of men undertake to go elephant-hunting, and all = Sear 
_ swear not to fear or run away, but to carry out the hunt. On reaching ee 
the elephants, some become faint-hearted and run away. The See 
_ others, maybe only one, who are left, after killing a beast, will return ee 
_ to the village, and quote the above, to the scorn of those who ran 
E — away. Cf. 733. 
Li 
88. Amano kidulwa.? 
- Wisdom consists in being told. 
x — A word of correction to the self-satisfied, who considers that 
Phe knows everything. Cf. 89, 756, and 1688. Respecting this and | 
_ proverb No. 1688, See story IX. 


89. Amano-ndi-li-kwatile a lile ne tuft ku wuko.% ‘ 
Wisdom-I-have-myself went with dung (on his clothes) to his 
wife’s village. 
— Pride goes before a fall. A man who won’t stand advising or 
correcting will someday make a fool of himself. Cf. 88 and 756. 
90. Amayanda atiambakene a ld pya. 
Adjoining houses always burn (if one of them is set on fire). 
— Cf. Chwana: Mailo go sha mabapa. Vergil: Jam proximus 
ardet Ucalegon. 


91. Amase a taygalile mukolo ati ino ynka pinta, kansi a ka syala a 
mfumu. 
The hoes that the chief’s wife prided herself on (thinking) I 
shall carry them (with me), lo, they will remain the chief’s property. 
— Don’t be too sure. Used when talking of hoes. The chief 
brought home some hoes, and told his wife to look after them: she 
reckoned that if her husband drove her away later she would take 
the hoes with her, but when that day came she went empty-handed, 
and the hoes remained with the chief. Cf. 409. Never halloo till you 
are out of the wood. 
iv. 1. Amalolobwi. 


2v, 1. Amano mambulwa. : 
3 or rather: Mano-ndi-li-kwatile wa lile ne tufi ku wuko. 


92. Amasusu ku Manda wa li ku pele, ni we mwine we 
The fat at the Manda River they gave to you, you 
finished it off by roasting. my eit RRS 
— Said to one greedily eating when receiving meat. The st 
goes that a hunter went into the bush, and killed a buck. The vill 
ers came to help him carry; but one of them, on seeing the fat, sat 
down and ate it right away. He reached the village without a load, — 
and the people asked him: “‘Didn’t he give you any meat ?”” He an- — 
swered: “No!” Thereupon the hunter quotedtheaboveproverb,much 
to the other’s shame. Rea 
The Manda is a stream in the Wulima Country. ‘ok 


— 


93. Amatako a mweni mékalikwa. 

The buttocks of a stranger are things to be set down. . 

— It is not the place of a stranger arriving at a village to sit — 
down of his own accord, without being asked. If he do so, he cannot 
expect food and shelter to be provided for him. If the villagers be — 
hospitable, they will tell him to be seated, and provide him with — 
food; otherwise he had better move on. Cf. 6. 

Cf. Ila: Matako a mwenzu ma kadikwa: The rump of a visitor 
is made to sit upon. 


94. Amatapo ku wawipile, ataweme ta wa kwete amatapo. 
Fastidiousness to the bad, the good haven’t fastidiousness. 
— Cf. Honi soit qui mal y pense. 


95. Amatwi a la pusa. 

Ears miss (the target). 

— Said as an excuse for misunderstanding instructions or mess- 
ages. One doesn’t always hear what wassaid, and misinterpretation 
ensues. 


96. Amatwi awili nga u li nao, ka umfwa-po! 
Here are two ears you have, let them listen! 
— Exhortation to a disobedient child. 


97. Amatwi tekalilwa. 
Ears are not set down. 
os Ears can hear, even outside the house, what is being said 
inside; there is no need to bring them in that they may sit down 
and listen. Cf. 449. 
_ Cf. Chwana: Ditsebe di ea molato di sa o laledioa: Ears usually 
witness a matter without invitation. 


98. Amenda a cenjela ta la tapa ili a ci tumpile. 
Water that is cunning one draws while it is foolish. 


| 
| 
| 


| Ct. anaer 99. This } pro- : 
ing: the time for hunting is either early . 
vening, for pate the daytime the animals are cunning 


99 Percida acenjele twa la tapa icingulo. 
- Cunning water one draws in the evening. —_- 
— In times of water-scarcity, many wells are dry during the day, 
but ) water is often obtainable in the cool of the evening. Cf. under 98. =s 
A man who is trying to evade capture is usually absent from the eee 
"1 village i in the morning and during the day, but he is almost sure to 2 
come home in the evening. Cf. Birds come home to roost. Bech 
. mee Lenge: Manshi achenjela kuteka wa la teka se Tei e 


100. Amenda a lu ku sinks akapengele. 

- . The water stinks of a poor little thing. 

oe — Said of bad undrinkable water. The name ‘poor little thing’ 
is apy lied to the red clay, often seen in putrid water, and used, when 
_ mixe with caster-oil, for rubbing on the body or hair. 


101. Amenda esa panini panini e a towa kaombe. eS 
The water that comes little by little is what breaks the dam. | == 
— Applied to the impasi, or biting red ants; it is wise to move 
_ away, when one sees only one or two, or it will be too late when the 
number increases. Cf. 728. 


102. Amenda ku mpelo a la li lawisya. 

: Water aside (by itself) speaks evil of itself. 

-' — Said of people who fear to threaten a man to his face, and - 
only do so behind his back, after he has left them. Their evil words 


come back on themselves. 


103. Amenda ni noko ta wipa. 

Water is your mother, it is never bad. 

— When driven by thirst, one will drink any water. A man 
will never call his mother bad, however evil-looking she be, or 
however much his companions revile her. Cf. 960 and 1417. 


104. Amenso a bwene inombe, lelo ese a tambe imbusi? 

Eyes that have looked on cattle, are they today to come and 
look at a goat ? 
' — A man who has travelled far and seen much, refuses to be 
interested in anything his companions may shew him at home. 


1 y. 1. (not often used): Akasya ku mpelo ka la li ewa. A little duiker aside 
speaks against itself (to its own detriment). 


105. Ahienas tepaya. . 
Eyes don’t kill. : 
— Said by one who has seen a herd of pase aves off 
killed, Ishould have had plenty of meat today. If wishes were 

_ beggars would ride. & 


106. Amolu a nsoka cani. 
The legs of a snake are the grass. 
— A snake is much more agile among grass, than in ea oper Se 


<< 107. Mnube nkalamu, wisalisye. ~ 
: Mention a lion, (and) shut tight the door. 

— Talk of the devil and he’s sure to appear. The natives have 
great superstition against mentioning the names of wild-beasts, 
especially when travelling in the dark. = 

Cf. Lenge: Wa iwaluka inkalamu u chalishye. om 
Swahili: Ukitaja nyoka, sika kigongo: When you mentions aoe 
_ snake seize a cudgel. ; 


108. Apa tkala umukulu pa la teta. 
Where an elder sits it creaks. a 
— Said if a bed or seat creaks, when anyone sits on Ht. This 

proverb originated in story X. 


109. Apa li inombe wa la bwena ku wufumba. 
Where cattle are one sees by the dung. 
— The presence of a thing is indicated by its traces. 


110. Apa li tondwe ta pesula lupe. 
: Where there is a large basket the little winnowing-basket 1 is not 
illed. 

— When giving gifts, a youngster should not have preference 
over an elder, or a common person over a chief. 


lll. Apa li ukutwa ta wemika munsi. 
Where there is stamping, one doesn’t stand the pestle up. 


fe Said if anyone is resting, when he is supposed to be doing 
wor 


112. Apa li umunwe e pa li wanda.* 

Where the finger is there is the house. 

— If a person passes a certain spot, repeatedly points to it and 
remarks what a nice spot it is, he will be sure to build or have his 
garden there later on. Cf. 358. 
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ty. 1. iwala, the garden. 


umutondo, umutondo u mena-po. Rete 
e the Tondo tree is, there the Tondo grows. . : 
a tree has been cut down, precisely the same kind of tree Pe 
yw up from the stump left. If a chief dies, only one of the sae 
s clan can inherit; no common man can become a chief. se 
mutondo is a large tree of extremely hard wood. 


114. Apa nanyina! Lesa ta pa fuka ykumbi. 

é Where God prepares food, there does not rise a cloud of smoke. 
3 — It is useless to expect a sign from God, that in a certain 
_ direction one will get success in hunting: one must go on one’s own 
initiative. Heaven helps those who help themselves. Cf. 115, 116, 

and 1201. 
=" To the Lamba, God is but the most powerful paramount chief, 
__ who is not now accessible to human beings. He lives somewhere in 

_ the heavens; the stars are the lights in the houses of his village. The 
_ same passions and desires rule him as rule human chiefs. He, of 
_ course, has a wife and family, and has the same needs in the way 
_ of food, etc., as has humanity. The creation of the world was carried 
_ out through his instrumentality under the name of Lucele. God no 
_ longer takes any interest in humanity, with the exception of throw- 
ing down his arrows — the lightning — when he is angry. He is 
also held to be the author of sickness; and the idea of God as Love 
is unknown. Cf. notes under 612. 

Story XI gives a glimpse of the Lamba idea of God. 


115. Apa pela Lesa ta pa sunta nkumbr. 
Where God gives there does not rise a cloud of smoke. 
— See explanation under 114. Cf. also 116 and 1201. 


116. Apa pelela Lesa ta pa fuka ykumbi2 
Where God gives there is not emitted a cloud of smoke. - 
— See explanation under 114. Cf. also 115. 


117. Apapo ni pese lya mulilo ta pa pyatwa. 

On there is on a red-hot hoe, it is not touched on. 

— Said regarding a fiery, bad-tempered man. Keep away, he 
burns! 


118. Apapo pa li pitile insimbo luwilo. 

There a genet passed quickly. 

— Said ofalaw case thatthe elders cannot unravel and decide; it 
is like a genet that passed so quickly that it was not properly seen. 

The Genet does not often appear in Lamba folk-lore, but see 
story XII. 


1y. 1. teWetela, provide food. 2y.1. Wusi, smoke. 
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ey 119. Apapo patali te ki ya-po ne wuta, kwitiila, oe at 
ag In there it is deep, don’t go in with your weapons, it (me 8 
Bs 7% ducking. f roe ite ex: 
am — Said at a river-crossing. Try the depth before you carry with © 
= you goods that will suffer if immersed: Look before youleap. = 
a 120. Apasakile ta ta fwila-po, uku fwila apatutbile. Sits a 
<i Where it is overgrown one doesn’t die, death isinthe open. 


— One need not fear the long grass where there is no path, for — 
the lion also fears to attack therein, as he cannot see to avoid the — 
spear: he will follow and attack in the first open space. Similarly — 
with the crocodile, he does not attack the swimmer in deep water, — 
but prefers to catch him as soon as he puts his foot to the ground © 
to land. Opposite of the Latin: Latet anguis in herba. 
121. Apa tosesya wantu ta pesibwa, ta lu wukila pakulu. 

Whereon people quarrel is not known, it (a fight) does not start 
with a big (cause). 

— A little evil is the beginning of all big sins. 


“Gq 


122. Apo ako te kanwa ka wusende we mwine ? 
Is not that then a mouth of crookedness yourself ? 
— Evil be to him who evil thinks. 


123. Apo e we wa wikile-po? 

Is it you then that they have appointed ? 

— In settling a law-case, if a person other that the prosecutor 
starts to make the accusations, the accused will silence him withthe _ 
above formula. Cf. 126. Who made thee a prince and a judge over 
us ? (Ex. II, 14). 


124. Apo fyaluke funwe funwe? 

Can they change then into a swelling number ? 

— Said if anyone grumbles at the smallness of the number of 
articles or amount brought. That is what they are and they cannot 
increase. 


125. Apo intalo i la wikila-po? : 
Does a cooking-pot add on then ? 3 
— Said on returning a borrowed article, without adding any 
usury. The cooking-pot I borrowed did not add any flour, I put my 
own eae in, so why should I return anything more than the cook- 
ing-pot ? 


126. Apo lomba wa lu ku mu toteni? 
Do they then give you praise ? 
_  ~ Afan unauthorised person makes suggestions as to a certain 
line of procedure, is contradicted by the maj ority, but later insists 
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; Apo mu kanwa ae ndala? 
Is it then in my mouth that I lie (sleep) ? 
___- — Said when accused of being a babbler. __ 


128. Apo mwa mbwena mucila? uz 
____Have you then seen on me a tail ? 
_ -— Treat me like a human-being, not like an animal. 


129. Apo mwe mu li mitandu na ngwesye ta mu kumana? 

Are you then Tandu and Neweshye snakes that you don’t meet ? = 

.— Said of evil-tongued people, who cannot get on together. ge: 

_ These two species of snakes, otherwise known as Mukanga and ... 
Lukungwe never meet without a fight. ee 


t 


130. Apo nda tuka mu katemo kote? 

Do I then go searching food with your axe ? 

— Said to anyone who does not desire one’s company when 
going to look for food in the bush. If you don’t want me, I am sure 
I don’t need you; I don’t depend on your axe to cut out my honey. 


131. Apo ne na li cetekele? 
Did I then expect that ? 
— When accused of damaging another’s goods. I did not do it 
on purpose. 


132. Apo newo e ne mao aepi a ku cesa ubwikele ? 

Am I then short millet, that is cut sitting down? 

— Said by a person who is always heckled by his companions 
whenever he speaks. 


133. Apo ni pa citala. 

That is where obstinacy is. 

— Said by an elder offering advice in settling disputes of chil- 
dren, if his offer is made light of. 


“OD oe thee 


134. Apo u fise utdulwele, mbe’misowa ta wa ka yumfwa ? 

Do you hide a sickness then, how about the wailing won’t they 
hear it ? 

— If a man found stealing at night, is wounded with a spear 
and gets away, he will try to hide his wound. The owner of the goods 
on asking: “Is there a sick man in here ?” will be answered: ‘“‘No!”’ 
He will reply with the above proverb; even if you hide his illness 
now, we shall hear the wailing at his death. Murder will out. 
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135. Apo u lu ku mbweno’ mune ? be ae aes 
Are you then looking at me with a good heart ? 
— An answer to a person who reviles one for not 
article one cannot spare. } 


> se 136. Apo we more ta mu pitwa, ni mu milenda? <a 

ee In your house then is there no passing, is it in a spirit-hut? — 

= — An old Lamba custom of many men was to allow noone to | 
approach the house, lest a stranger should see the wife. A visitor 
had to stand afar off and call, when the owner of the house would — 
come out and talk with him. A man who acts thus nowadays is des- _ 
pised. The Mushidi who inherited the chieftainship of the Lambas 
in 1917 is of this type. There are restrictions on passing spirit-huts; 
for instance, when a spirit-hut is being built, the men dance and 
sing the following song: — 


Ku milenda ta ku pito’we’wele; 
Wa li pinika-ko! 


By the spirit-hut there does not pass a breasted one; 

One cuts it off! 
Women and girls, withthe exception of certain old initiated women, 
are forbidden to pass certain spirit-huts, under penalty of having 
the breast cut off and being killed. Cf. Introduction to Section ITI. 


137. Apo wunsontwa ku matako wu li weme, umwdnice te munwe wa 
mu sonta? 

Is then pointing with the buttocks good, a youngster isn’t it 
with the finger that one points at him ? 

— “Pointing with the buttocks” is a phrase indicating shewing 
contempt. The one spoken of is pointed out by a contemptuous 
movement of the back, the speaker not going to the trouble of point- 
ing him out with the finger. 


1a, ute oh eta ap ALA i 


138. Ate: Icilindi ceco! Ka ti ya! Upintile ta cencenta! 

Saying: There’s a hole! Let us go! He who carries doesn’t gaze 
about him! 

— An admonition to one’s companion carrying in the front of 
a double-man load. Don’t gaze about, keep your eyes on the path. 


139. Ati: Icimo? ca pona! 
Ati: Ka tu yeni8, twa ku celelo’lucelo, tu ci fwaye bwino. 
(A) says: The razor has fallen! ~ 


1 Wulima v. 1. ..... Ka ti ya! 
2v. 1. Icimeto. 
8 Wulima v. 1. ..... Ka ti yeni. 


eae intei tot er 
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in the dark for what can be found 


ULIK J n Oe f ms 
Lenge: Ai: Cha loka chimo, tata shyala! ; 
_ At: Ka chi loka, tu lesa ku chi langaula chunsa. 
_ (A) says: The razor has fallen, father stop! = 
_ (B) says: Let it fall, we shall come and search for it tomorrow 


morning. — 


40. Ati: Mumbwe! 
_ Ati: Wo? 
Ati: Wanoko #4 fwa! 
Att: Nga wa fwe! 
Kawili ati: Mumbwe! 
Att: Wo? 
Ati: Wanoko wa bwela! 
Kumfwa ati: Epene nga ta bwele, ta tu tule umu wa lu ku 


(A) says: Jackal! (B) says: What ? 
(A) says: Your mother is dead! (B) says: Let her die! 
Again (A) says: Jackal! (B) says: What ? 


q (A) says: Your mother has come back! : 
; Then (B) answers: That’s all right, let her come back and tell 
us where she ate the Pundu fruit! 
— The dialogue of the Jackals. 


141. Ate: Dka ku pama! 

E Kumfwa ati: go ka kosa, u ka pinte-po iculu? 
oR (A) says: I shall beat you! 
e (B) answers: Even if you will be strong, will you carry an 
—_ anthill ? 
£ — One threatens the other with a demonstration of his strength ; 
the weaker replies: Even if you do overcome me, one day you will 
get a job too hard to tackle! Cf. 142. 


‘ait 
— -(142. Ati: Uyu atumpile! 
. Kumjwa ati: Mba-po, ygo ka cenjela, to ka kaka-po amenda pa 
musantu ! 

(A) says: This is a foolish person! 

(B) answers: What about it ? even if you are cunning, you will 
not tie water up in a grass-bale! 

— Even the very wise are baffled at times. Cf. 141. The mu- 
santu is used for carrying dried meat, fish, nuts, etc.; and is merely 


a wrapping of grass kept together with bark-string. 
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me early in the morning, and — 
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143. Ati: We mwame, nindo iyo u pintile? | spt 
Kumfwa ati: Wuykakwaykakwa' wou ta ob 
njele /* . +. pis 
(A) says: Friend, what is that you are carrying? Se 
(B) answers: The Tightly-bound that a cunning chief doesn’t 
eat! ad 3 
-— Said to repress curiosity. It is none of your business! 
Often, when meeting a crowd of people, if a man is carrying some ~ 
article of relish (honey, meat, etc), and is asked what is in his cala- — 
bash or bundle, he will name the very article, and the people will — 
think that he is lying, and let him pass. F : = 
Cf. Ila: Mudi nzhi mu chinkudi? Mangwalozhi, u ta angwa ta 
dyi! What is in the calabash ? A thing not seen, he who is not tied - 
up does not see it! _ “| 
The purport of this saying will be better understood after 
reading stories XIII and XIV. 


lyo 


144. Awa ciko ba matapo. 
The dirty ones are the over-particular. 
— Said to a person who is over-bearing or fastidious in the 
presence of his companions. 
145. Awa layene ta wa pusana. 
Those who agreed together do not miss one another. 
— Keep appointments. é 


146. Awanakasi mataiia ta sila dune. 

Women are maize, its sweetness does not finish. 

— A man desires to marry whenever he sees a pleasing woman: 
he is as among maize-cobs, all of which are calling for him to eat, 
and he cannot take the lot. 


147. Awana-wa-nkasi ta wa londa nguni imo. 

Brothers don’t follow one and the same honey-guide. 

— (i) If they do so, they eat up the honey at once, and return 
empty-handed to the village. If, however, two who are not brothers 
go and find only a little honey, each will think of his separate rela- 
tions at home, and bring back a morsel. 

— (ii) Because the honey-guide is believed to lead into danger, 
and both might get killed. One should stay at home to preserve his 
race. Cf, 1425. 

Cf. Lenge: Wamukoa ta wa konkela kayuni komuwt. 

There is one striking thing in much of the Lamba folk-lore, 
which is peculiarly Central African. That is the part played by the 
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* The Class 7 concord Wu — refers to uWuci (honey). 
2v.1.... akanama kacenjele: ..... a cunning little animal. 


e. This little bird is held in such regard by the 
ves for usefulness, that it has in WuLamba four or five 
inctive names. In the stories, however, in addition to leading 
0 the bee-hive in rock or tree, it almost invariably leads 
into danger. The bird is about the size of a sparrow, 
rey-and-white, and is most insistent in its shrill chattering, until eg 
owed by the man whose attention it seeks to attract. From bush a 
bush it flies, leading him on and on till at length it reaches the _ ces 

nest of bees. As a reward it hopes to pick up the young bees scattered Boe, 
_ about when the honey-comb is taken out. The persistent following "ee 
_ of this bird is often a source of annoyance to the hunter, as it thus es 
_ warns the game that a man is about, and efforts to drive it away ie 
_ often prove unavailing. aS ae 
Two representative stories are XV and XVI, others will be 
_ noticed elsewhere. 

In connection with the Honey-guide, cf. the Lala song: 
_Ulwimbo lwa nguni. 
Si cobwa mu mpande, ubwana bwa nguni ka wobwa mu mato. . 
The song of the honey-guide. 
They are still paddled in shells, the youth of the honey-guide 
is paddled in boats. 


148. Awana-wa-nkasi wa li awene umuninga. 

The brothers divided a peanut. 

— Brothers should share with one another. The story goes 
that two brothers were so fond of one another, that, when one 
picked up a single peanut, he split it in half to share with his brother. 

_ Cf. Lenge: Wamukowa wa kawana lushyama (or: lunyemu) 


+149. Awana wene mukati. 

The real children inside. 

. — If a man has two wives, and the child of one goes to the 
ee house of the other, he has to remain in the doorway, while the chil- 
dren of that other wife have free access to the inside of the house. 


150. Awantu mininga, ta u sila mu ciputr. 

, Men are peanuts, they do not finish off in the garden-patch. 
— It is impossible to kill off completely a tribe or family of 

people. However careful the murderers are, some will be left to carry 

on the race. Similarly with peanuts; however careful one is in 

digging them up, some are sure to escape notice and grow up next 

season. Cf. 10. . 


151. Awantu ni ntetele, wa la bwelela ku mulido uko wa tulle. 
People are pips, they return to the runner from which they 
started. 
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— Birds of a feather flock together. Even as the pips 
pumpkin always pr milar to that fr 


oduce pumpkin runners s1 


which they came, so do people in the end always return to their own 
tribe and family, however far they roam. East, West, Home’s best. : 


152. Awantu wa lesitdanina mu kwenda. es 


People get to know one another when travelling. 
— Cf. Chwana: Batho ba lemogana loetong. 


153. Adayo ta wa tulana. 
Thieves do not tell on one another. 


— They know too much of one another’s secrets to risk letting — 


any out. Honour among thieves. 


Cf. Chwana: Magodu ga a ka a coana: Thieves seldom fall out. | i 


154. Atiapalu ta wendela mwiyamba limo. 

Hunters do not walk in the same forest. 

— Persons of one trade do not live together: each has his own 
domain. 

Cf. Chwana: Bacomi. ga ba ke ba tlhakanela sekgoa: Hunters 
never mix in the same forest. 

Certain of the Lambas are great hunters, as the country 
abounds in all kinds of big game, and wild beasts. In recent years, 
the gun has largely replaced the poisoned arrow, though many of the 

‘older men still hunt with that. Numbers of animals are killed by 
means of well-concealed game-pits; smaller game with various kinds 
of spring traps. Hippopotami are sometimes secured with a harpoon- 
spear attached to a strong rope. Various titles are given to hunters, 
such as umuyiyga, iciibinda, umupalu (as above): nkombalume is the 
designation given to elephant hunters. A great hunter is able to 
supply medicine to ensure successful hunting: this is called ubwanga 
bwa nama. At times a charm is tied onto the gun; at other times the 
client is tattooed, and the medicine introduced into the znembo 
(tattoo marks). When the client has been successful he pays the 
hunter ; if unsuccessful he gets another charm. Gifts are often taken 
to the spirits to obtain their aid in hunting; when rejoicing over a 
kill, a beer-drink will be held, and the hunters will perform a dance 
called the conseygwe. For a specimen of hunting-song cf. Imb. 17. 


155. Awa wensu wa lisile lisa? Wa lisile pakati pa manyinsa palt 
kafingilima. 
Mba aia wa lisile lisa? Wa lisile-wmwela lomba ca seka. 
When did these visitors arrive ? They came in the midst of the 
rains, in the black darkness (of hunger). 
_ And when did these come? They came in the winter at the 
time of laughing (i. e. in the happiness of harvest-time) 


0 aA Rall a 


4 


balla 


first, they say: pa 

lunge irding the second they say: pa kwitaike’- 
culya, when the food pours over. Cf. 705 and 706. 

156. Ato ndoka nda ta twula. 

Those I rain upon I tell. 

__-— The thunder is God’s warning of coming rain. 


157. Ayo! & combela-mfumu, ukombelo’mucete a mu nanika. 
_ Those (hand-claps) are of clapping to a chief, to clap to a 
_ commoner is to anoint him (with oil). 

____ — In greeting a chief the Lamba will clap his hands as a sign 
. of peo To do so to a commoner is to give him more praise than 
is his due. 


158. Ayo mamba-kanwa. 

= Those are scales to the mouth. 

q — Said of words of farewell that are worthless, promises that 
_ will never be carried out. They are fish-scales, good for nothing. 


: 159. Ayo? mdtenuma. 
E Those (words) are behindhand. 


— If a man reaches a village, chats for a long time, and then, 


when about to leave, one of the villagers begins to say: You must 
come tomorrow and talk out a case I have against you! the first 

_ will reply as above: — Why didn’t you discuss and finish the case 
while I sat here ? It is your own business now. Cf. 230. 


160. Ayo matéulumina-yanda. 
Those are rumblings in the house. 
— They are family affairs. Said regarding the quarrels of a 
_ wife and husband in the house. The wife’s brother must not inter- 
fere: if he does, he may be killed, and his sister deserted. Never 
interfere between man and wife. 
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161. Bwa ca fimbi lelo. 
It has dawned differently today. | 
: — A phrase used if trouble appears when one starts the day, 
__e. g. a mishap on the journey, or a death in the village. Cf. 626. 
Cf. Lenge: Bwé cha tui sunu: It has dawned badly today. 


162. Bwa ca umu tu simpamine. 

It dawned in where we sat up. 

— Said to the disparagement of a house lent one on a journey; 
the vermin or the leaking rain prevented sleep, and dawn found one 
still sitting up. . 

' Concord for amapi, palms of hands, hence hand-claps. 
2 Concord for amasiwi, words. 


20* 


nsala iyakuti, at the — 


— successful. If at first you don’t succeed, try, try again. 


. 167. Caluka® sandasanda. 


- cannot be caught till a ring of trees is cut down. It holds fast to the 


“* : ies ee * 
163. Bwaca bia laygo’mweni insila, umwent at ule 


lacked sense and has enslaved himself. ae 
i Said to a stranger who dawdles about the village after dawn, 

instead of continuing his journey. A stranger loitering is liable to | 
enslaved. . 


164. Bwela kabwa kanji, kutanda kwa nsika syonse. Ss 
Come back my little dog, travelling (hunting in the bush) is a 
thing of every day. : at nn 
— Said by the villagers to a hunter returned without success; 
never mind, hunting is a thing to do every day: one day you will be 


165. Od fwa? nga nongo, icilukwa wa la sasa. . a 
It (friendship) is as dead as a pot; a basket one patches up 
again. “ 
— Friendship broken is as an earthen pot smashed, it cannot 
be renewed. 


166. Ca li lengele Lucele ici. 
Lukele created this. ; 
— Said of any natural phenomenon, e. g. anthill, poised boul- 
der. Lukele is the name applied to God as Creator, and we have the 
account of Lukele’s visit to earth in story CLVIII. 


It has changed into a village destroyer, (lit. scattering). 
— Said regarding a thing said by a garrulous person. Cf. 1637. 
This is illustrated in story XVII. 


168. Canga wa sama, uwa samine ku musi kwa Pilibwe. 
Galago has caught hold, as he who held on to Pilibwe’s village. 
— Said of the Galago, which jumps from tree to tree, and 


one isolated in the centre of the ring, and when that is felled it is 
caught. Pilibwe is another name for Lesa, the Deity. 


169. Ca pita, ca ya ku wola; na fwewo tu ka mu londa. 
It has passed, it has gone to rot; and we shall follow him. 
— Words used by a man describing the death of his enemy. 
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1 Concord for iciWusa, friend, friendship. 
2 v. 1. for pela, come to an end. : 
3 Concord for icewo, the case. : 


ese, nga mipini nga twa kula wmbi. 


as taken the hoe, had it been the handle we should buy 


_ — Said if the hoe-head, or any other article, has been lost : had 
een the handle, it wouldn’t have mattered: that can be easily 
aced. The woman is reckoned a hoe: she is an asset to the village 
d can bring another husband (handle), if the first one go away. 


‘171. Ca taygila fyopelé fi, te kwikala-po bwino ku bwikala-fidi Bowe. 
It was begun like this, (one) cannot live decently, because of 
_ your bad behaviour. _ 

a — If a village is on a main road, the villagers always have 
demands on them for hospitality. They may move and again find 
themselves in similar plight. The above phrase is used to abuse 
strangers who pass through and ask hospitality or food. 


172. Ca wula ata ku ci sowolola, nga tu ci leke. 
It lacks judges, let us leave it. Z 
— Said about a dispute, if there is no chief present to decide it. _ Ze 
Cf. Lenge: Cha wula njaulushi. <5 


173. Cifwenkulo wa isa, alu ku tu pinde’ndalama saykwe twa pokele. 
The Drawing-in is here, he is sueing us for his money which 
we took (borrowed). 
— Said in hunger time. The ‘Drawing-in’ refers to the sunken 
state of the stomach in famine. 


A cougher one doesn’t kill, one just ties him up. 

— If a stranger comes to a village, starts smoking hemp and 
begins to cough, the chief will become very angry. In the old days 
villagers suggested killing the offender, but following the above 
moral they just caught and tied him up. Nowadays such behaviour, 
suggestive of the village being his own, will secure a beating for the 
offender, or he will just be driven away. 


F 174. Cikola ta @epaya, kukaka ta hae? 
a 
3 


175. Ct léeke, we mwame, tsongwe ta likata-ko. 
Leave it alone friend, a demon doesn’t hold tight. 
— If a man puts out his hand to test the strength of a hanging 
object, another will warn him to leave it alone, lest it should fall on 
‘top of him. The demon referred to is supposed to be a mischievous 
spirit which enters men’s hearts to make them venturesome. This 
is also said to a man who insists on entering a brake after a wounded 
buffalo or leopard. Cf. 329. 


1 Concord for iciWanda, the devil. - ; ; 
2v.1.....kutamfya Wa tamfya: ..... one just drives him away. 


why 
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176. Cilele mwipailwa woulanda. ay ee 
The blind-worm that is killed being innocent. = a 
— A saying about the cilele, which is harmless: it is a kind o f>a 
blind-worm, electric blue in colour. Cf. 1352. 3 


bP mid a 


177. Ci i woululu mu kanwa, munda milalilo. ~ 
Ttis bitternessin the mouth, in the stomach ’tis an evening meal. 
— Said as consolation for eating unsavoury food, such as bitter 

honey, when one has nothing else: it will serve its purpose of giving — 

a meal to sleep on. = 


178. Ciludi, tula makanga! 
Simpleton, put down the guinea-fowl. 
— Said to a foolish person. It originated in story X VIII. : 


179. Cimbilefuti wdusiku bwa nama te kwimba. 
Sing-once on the night of the animal does not sing. : 
— The lion roars (sings) only after he has eaten, not on the 
night of the killing of the animal. Cimbilefuti is a name applied to 
the lion. For references to other designations of the lion see under 
890. This proverb is used in the sense of 1684. ; 


180. Cimo nkii ca mwende’wala. 

Here ’tis a razor has travelled over the garden. 

— Said of a large Iciteme or patch of felled trees for burning 
for a garden. It is also applied to a case that does not come to an 
end quickly. 


181. Cinangwa, cingwa, cingulungulu, cakuludaila lukoso,ni cinkalye- 
nawo. 

He is a worthless thing, a rogue, a fool, one who wanders and 
loses himself, one who says “‘T’]] eat with them.” 

—  ords of abuse used to a big man, who sponges on others. 
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182. Cindika akdnice, né we ka ku cindike. 

Respect a little child, and let it respect you. 

— Treat inferiors with respect, if you desire deference from 
them. A kind word always pays. Cf. 1462 and 1463. 

Cf. Ila: Lemeka kana, ako ka ku lemeke: Honour a child that it 
may honour you. 

Lenge: Lemya kanike, nd we ka ku lemye. 

Umbundu: Iso li swmbe osoke, osoke oco yi sumbe iso: Let the 
eye respect the grass-seed, and then the grass-seed will respect the eye. = 

In Lambaland, there is little parental restraint over the chil- _ 
dren. Story XIX is typical. E 


ly. 1. Ka. 


Saha wil ct eit or 


ll have e been treated alike. As like as two pins. 


’ OE ck are amenso a la wepa. 
aift j is a thing for the hand, the eyes lie. 
— Don’t consider a thing yours till you have it in your hand. 
se in the hand is worth two in the bush. 


;. 185. -Oipotyo. 
: ‘Tobacco. 
= ___— Aname applied to a man who grows up quickly. This kind 
zt of tobacco, which is imported from the Congo, is so called because 
of its quick growth. The word is derived from uku potomoka, to 
grow large. 


a 186. Cisalo ndelelo’mwana, amanyinsa u ndubwile. 


_In the dry season nurse my child for me, in the rainy season 


= return him to me. 


— When the food is plentiful, that is during the dry season 


after the harvest, the mother will let others look after her child; 


but, when food is scarce, that is during the rainy season while the 
crops are growing, she wants to take care of him herself. 


187. Cisiki? ca musamba ca tu sita, nga ct tu situke! 
The stump of the Samba tree is in our light, let it get out of our 


light! 


— This is repeated over and over swiftly, as a test for correct 
repetition. See other examples under 1141 and 1555. 


188. Cisomo ci li-po. = 

The Rusher-out is here. 

— A name for the devil. This is said when anyone does any- 
thing outrageous, that a devil has caused him to rush out to do 
the evil. 


189. Cisungu nguo, cr ule yguo wilanda. 

A maiden calico, if she have not calico it is grief. 

— A girl on reaching the age of puberty (icisuygu) must have 
clothing; before that age it is immaterial. ~ 


190. Cisyonwe uyu. 

This back-turner. 

— Said of a person who doesn’t come when called, but merely 
shrugs his shoulders and turns away. 


iv. 1. Cipotomoka. 
2 Lenge for the Lamba Icisinga. The saying is derived from the Lenge. 


. oe oh a aos post goth np a 
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191. Citamba-weni. “aan oat Ca 
A thing strangers can look at. 

— Said of anything in a conspicuous 
see it. 4 


i & 


place: anybody could 


192. Citemwa-nyina te citemwa-mwana. 
A lover of the mother not a lover of the child. 


‘ 
i 
= 
} 
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— Said of a man living at his wife’s village. He does so because _ 
he loves his wife; if she died he would take the child and go home. ~ 


He does not remain at the wife’s village from love to his child. 


193. Citeni-po, ubuntu wu li kuwile. 
Do it, being is in two places (or two ways). 


— Said if hungry. This food has restored my ‘being’ a little, = 


‘do it’ (i. e. prepare food) again, for there remains another “being” 


in me to be roused. 


194. Citondo uwa canda. 

The awe of the hundred (arrows). 

— A name of respect for the male lion; his teeth are like 
arrows. For references, see under 890. 


195. Citasa-munkot wa li mu lowele. 

The carver of the porridge-stick bewitched him. 

— The charge of witchcraft poisoning can go further back 
than to the one that cooked the food, and implicate the one that 
made the utensils. 


196. Ciwengelele a wone’nanda umulomo ko lokwa. 

The hammer-head who has a house, his beak gets wetted with 
the rain. 

— Said by a person complaining that his house is bad, if his 
companions make out that he is fortunate in having a good sound 
one. It originated in story XX. 


197. Ciwinda wa bwela, pakosele ili a lele. 
The hunter has returned, he must have slept in a secure place, 
_— The hunter who does not erect a strong zareba when out in 
the bush is not likely to return in safety to his village. 


198. Ciwukila wa pita pa mpakati.2 

The roan-antelope has crossed the corn-stalks. 

— The River-hog (iyguluie) devastates the corn-gardens, and 
the people cannot catch him. When the corn is gathered in, the 


1 From the Lala, which reads: Ciwasa-mwiko ... 
*v.1...... pa mpeti. 
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come to eat the dry stalks (a harmless offence), and is ~ 
apped. This is said if anyone is caught and punished 
e a relation did an evil deed and escaped. Cf. 761, 1368, 1583. 


Ci dule imbepesyo! 

_ Let it be done without lying! . 

_ — Said if anyone makes a boast, but says I cannot carry it 

out now because I haven’t got such-and-such a thing. The other will 

say: I can supply you with that, do it and let me see that your boast 

is without lying. 

200. Citduludulu ici ta ci @ulwa-ko. 

It is whole, complete, a thing that is not taken. 

— Said when refusing to give someone an article, because it is 
complete and one cannot break it, e. g. a sovereign, a complete cake 

of tobacco. 


= 


201. Citusa kusa ica mucefu wa lupundu, ica ku temwa-ko uiuso- 
, kole, ati wu sile wiusokole, umucefu ka wa posa. 
q _ Spit out a friend, of the stone of the Pundu fruit, that is loved 
for the juice; when the juice is finished one throws away the stone. 
— The Pundu stone is sucked for the juice around it ; when that 
is finished, the stone is spat out. A friend is liked for what can be got 
from him, when that is finished he is cast aside. 


202. Cundu-mulilo wuka wuka uwa ocele akananda’ ka wanyina- 
fyala, wanyina-fyala ka wa lala posonde. 

The fire-worm risen up, which burnt the little house of the 
mother-in-law, and the mother-in-law had to sleep outside. 

— Said when one sees the leaping flames at the time of the 
grass burning, during the dry season (July and August). Cf. 467 and 
468. The Cundu is the meat-eating Zabrus, which shews such 
destructive powers with dry meat. 

’ In Lambaland the mother-in-law holds a position of peculiar 
authority over her son-in-law. In the first place, on marriage, the 
man goes to live at his wife’s village, he is then under the thumb of 
all her relations, and must keep on his best behaviour. He cannot 
enter the same house as his mother-in-law, nor can he talk with her, 
(though in the stories he is depicted as doing such); the same taboo 
holds between the woman and her father-in-law. Should they meet 
_on the path, the one must make a wide detour in the bush to avoid 
a close meeting. The mother-in-law necessarily becomes a kind of 
bugbear, and stories deriding her are numerous. Four typical stories 
are XXI—XXII, for those dealing with the father-in-law, see 
under 1134. 
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203. Efi wa lawila. Sr: 
That is what he says. Rae. 
— If a manisfierce-worded, astranger may say: “‘A fierce: 
that!”? Those who know him however say: ‘‘No, that is what 
says, his bark is worse than his bite.” a: 


204. E ku cenjelesya koti kawbewa aka li keyka. eS: 
That is being very cunning, like a little mouse that is on its” 
own. ag 
— Said of a person who is over-cautious, to the detriment of 
his companions. A lone mouse is very nervous; when a number are | 
together, all get bold. Cf. 1665. ; Se 


205. LE ku lu ku kampeme ne ceko membe.1 

It is lying on your back with your ‘aching-void’ quivering. 

— Said to anyone lying down with his hands behind his head, © 
and refusing to chat sitting up. When in that attitude, the stomach 
moves every time the person speaks. 4 


206. H ku lu ku lya lukoso ne mbiko syanjv. 

It was merely eating together with my evil omens. 

— Said on hearing the report of the death of a relation at a — 
distance. He died some time ago, and then I was living in ignorance 
with evil omens: now I know. = t 


207. E ku lu ku lya na ku cimbo na kuli mwanandelwa. | 
That is eating on the digging-side and on the elephant’s right. _ 
— Said when a man eats with both hands. Natives eat with — 
the right hand, dipping into the relish: they may hold a piece of 
meat in the left from’ which they take pieces. The elephant is said to _ 
convey food to its mouth from the left side, and to pull roots and — 
leaves from the left side also. 


208. EH ku ygiliwala apaswetele. 
That is reviling me in public. 
— A retort when quarrelling. 


209. H ku pona uluswa ku cenje. 
That is falling (like) a flying-ant at the torch. : 
— Said when an appointment is kept up to time. A Lenge and 
Lamba saying. The flying-ants (termes) are collected to cook for 
relish: they will come readily at night to a lighted torch, and are _ 
easily caught. 
Another way employed by the natives to catch these flying- 
ants is as follows: A small hole is dug at the ant-heap where they _ 


1 vy. 1. mbembe. 


7 red in, ay the ae a it 
aining, will eae in great’ numbers. 


E ku sanga, mwa angala, mwe wdnice? 
a he you meet (us), do you make a disturbance, you young- 


— Said to youngsters who try to start a quarrel with their 


elders. 


2. E ku singuluka Shenae ati twa tema, sikaputu a li ba kangile. 


7 


d 3 gu). 
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: By encircling the Tondo tree we cut it, the Shikaputu tree 

baffled them. 
— The hard Tondo tree is felled by cutting all round it; but the 

-Kaputu tree is so hard that it baffles them to cut it at all. 

This is also ‘Sung as a song at the initiation ceremonies (icisu- 


212, EH kutali nga ku muti. 
It is as far off as if on a tree. 
— It is beyond my means. Cf. 1597. 


aes 


g 213. E ku tukutilwa. 


That means profuse perspiring. 
— Said if a man is in a hurry to finish off quickly work that. 


could remain over till the next day. 


214. E ku wumba ilya mpelembe, citbukila muce.+ 
That is moulding (as a crowd) of sable, the roan is little. 
— Said regarding a large crowd of ‘people. The sable gathers in 


herds, whereas the roan prefers to go in small numbers. This also 


refers to the moulding of a large pot. Notice the play on words: 


_ at®umba (a crowd or pot-clay). 


215. E kwikala icitondwe ilowa na mu mukosv. 
That is sitting like a great Itondwe toadstool with the earth all 


round its neck. 
— A hint to a visitor at the village to move on. The bwitondwe 
toadstool, which is edible, does not grow tall: the earth remains high 


round it, and it soon rots. 


216. # kwiminino’ *mulunguluygu. 
That is standing up as straight as a flame. 
— See under 1518. 


1 vy, 1. Wa Wumba ilya mpelembe, Waciwukila Wace: You have moulded (as 
a@ crowd) of sable, roan are few. - 
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217. BE mwa pele ingoma tfidutila. hae 
That is where the echo of the drum ended. = 
— That is in the back-woods; the people who live so far ¢ 

from the big chief’s village are timid, when they come to his villa ge 

The echo of the chief’s drum does not reach their houses. 


a 218. E mwa pele’yguo uku kopola.t 
Sa That is where the calico ends being cut. 


2a : — Tell me something I don’t know. ; ae 
a . 219. “EBya” kaiwili, pano pesonde lyakwe Lesa! __ ce * 
Be - “Yes” indeed, here outside it belongs to God! 


— Said to a youngster, who puts in his spoke at palavers by — 
saying: Eya, Hear! hear! Youngsters shouldn’t meddle with diffi- 
cult cases; they are for the wise. Things here below belong to God, — 
and are serious. ; = 
220. Fi cite, tu fi wone-pol 

Do them, let us see them! 

— Have a try! A challenge when one has been threatened ~ 
during a quarrel. “5 
221. Fidya na ne ndu ku fitwa. 

That (behaviour) makes me also angry. . ; 

— Your conduct is exasperating. Said to one who borrows 
articles and always returns them damaged. 


222, Fidya wa la mu pa makosa. 

In that way one gives him strength. 

— If a speaker says absurd things, and some laugh at him, 
others will tell them to stop laughing, or he will think he has said 
something witty, and only talk all the more. 


223. Fu kepuka, fi ka nuyka. 
They will become rotten, they will stink. 
— The news will be spread abroad. Although I cannot now 


: 
find the culprit, the case will leak out, and I shall hear lateron. One ~ 
cannot hide meat in the house for long; it soon makes its presence _ 
known when it rots. { 
224. Fi la silila muli tuce tuce. : 

Little by little and they finish. . 3 

— Giryama: Bandzu, bandzu ramala gogo: Chip chip finished _ 

the block. Nyika: Dyeku-dyeku rinamala pinda: Dripping dripping — 

finishes the corn-sack, . : 
1 v. 1. kopolola, 

; 

} 

5 


- 
4 
Fe 


sey 


Jeu tii ya. 
They are where we go. 
—It depends on what happens where we are going. One might 
ask, Mbo’ko mu lu kt ya mu ka lala-ko singa? “How about 
where you are going, how many days will you sleep there ?” and the 
wer will be as above. Cf. 441 and story LXX XVII. 


5 ee Fintu kulilwa, ne nsima yonse i lé wa, ne finani fyonse ft la wa, 


7; 


ne nguo yonse i la wa. 
_ Things are cried for, all porridge is desired, and all meat is 


¢ aecired. and all cloth is desired. 


— The ines of this world are sought after. 


208. Fulwe a la nonena awa nonena. 
The tortoise is fat for those for whom he is fat. 
— It is pure luck for a man to pick up a fat tortoise. 


229. Fulwe amano a li wikile mu frikowta.t 

The tortoise stored his wisdom in his shell. 

— One’s wisdom is not all on the surface: a seeming ignorant 
man may prove to be very wise. Cf. 1315. 


In Lamba lore the tortoise is depicted as one of the wisest of. 
_ creatures. In addition to the three stories XX VI— X XVIII, note the 
_ part played by the tortoise in Nos. XIII, XIV, and XXIX. 


Cf. Lala: Ni we fulwe amano u li wikile mu cikwambulwa: You 
are a tortoise, your wisdom you have stored in your shell. 


230. Fulwe ati: Uyo wa numa! 

Tortoise said: That one is behind-hand. 

— Used in the same sense as No. 159, which see. This originated 
in story X XIX. 


231. Fulwe mumi muntapakwa-bwanga.” 

A live tortoise is not a receptacle for medicine. 

— Tortoise-shell is used as a medicine receptacle, and is tied on 
to the affected part (as the side in pleurisy) in order to effect a cure. 
Be careful what you say of a live man. 

Cf. Ila: Ufulwe mumi tapa kwa bwanga: A living tortoise is not 
worn as a charm. 


1yv. 1. fikwamba. 
2v. 1. munsipakwa-bwanga. 


932. Fulwe pa kd pya e-pwa sando’multlo, 
The tortoise when he is being roasted scatters the fire. = 
— The native mode of cooking a tortoise is to throw it aliv 
onto the fire to roast. For a moment it lies still, then, when the hee 


penetrates, it commences its struggles. - 


233. Fulwe ta kosa lukoso, kuwdona ict mu kosya. — 

The tortoise is not strong merely of himself, there is something | 

that strengthens him. ae 
— If a tortoise is picked up and thrown down, he will walk 

away; and will do the same if this treatment be repeated. It is then | 

said that there is something (a devil maybe) that strengthens him; 

= let us leave him alone. This proverb is quoted if anyone, though 
beaten several times for his behaviour, continues in it. Leave him — 

alone, it is useless to beat him again. 


234. Fulwe ucelele ta tolwa. 
The tortoise which starts early is not picked up. 
— To start a successful journey, rise early. 


235. Fuma pa mutala, atantu ed nwe-po amenda! 
Get out of the neighbourhood, let the people drink water! 
— Said to a man whose presence is no longer desired in the _ 
community. : 


> a 


236. Fuma-po ké ya! Newto ni ne luwifya, pa syale luwamya: wetbo 
ni we luwamya, pa kk wa we ulemene! 
Get out of it, go! I am the one who sins, let the one who does © 
good remain: you are the one that does good, because you are 
influential! 
— The latter portion is said by a person who is ill-liked and 
told to quit. Everything that I do is wrong; it is your influence that 
makes your evil deed considered good. Cf. 304. 


BP ee ac ‘i 


237. Fumbwa, fumbululo’bwanga! 
Big black ant, work the spell! 
— A phrase used in conversation, when referring to the fu- 
mbwa, a big black, evil-smelling ant. The one who says this is dis- _ 
credited with any ability to exorcise. This is illustrated in stories _ 
XXX and LXXVIII. 


238. Fumfuykanana uwa kwenda kaceneme.1 
The hornbill who flies with his (mouth) open. 
— This species of hornbill, also called muyaya, is noted for its 
mournful screeching while flying. This saying is called Icindawi- 


1 Concord for akanwa, mouth. 


‘It is said ie the ee when 


a es one ermhe warns ees ae is the one who falls. 
— Practise what you preach. 


Fwala bwino ni muka-murbyo it yar a . 

Dress carefully, it is your mate’s wife that it has carried off. 
— If a man’s own wife is ‘caught by a lion, he rushes out to 

sue her, without waiting to dress; if it be someone else’s wife, he 

tal es his time, and dresses before going to the rescue. Cf. 443. 


241, Fwe bwa? nondo ne ygidi. 

a We, (our situation) is that of a bark-cloth hammer and a wart- 

hog. 
_ — We are ina good situation, we have lasting work; the inondo 

- does good work making cloth, and the iygid? is good eating. 


; 242, Fwe mu yanda ne takasi cintaliyombe twrkalile. 

We in the house, (I) and the wife, it is an ox-pulling life we are 
leading. 

— Said if husband and wife are always at variance: they are 
_ like the ox that is always pulling against the way his master wants 
him to go. A cat and dog existence. 


243. Fwe tu likele ubwa nsuka pa mulalika. 
As for us, we are living the life of a fowl’s tail on the ash-heap. 
— Said of the precarious existence in the time of hunger. A 
 fowl’s tail feathers will grow again, and when the hunger-spell is 
- over we too shall revive. 


ae Gl Pere 


244. Fwe wacete ni fwe a monse sit ld pya. 

: We common-folk are the ones where it (porridge) boils every- 

- where. 

, — If a commoner travels about, even to another tribe, the 
people will receive him well, and give him food: if, however, a chief 
travels, the people want to know why he has left his country, etc. 


245. Fweto ka li kowele, ta li® ka wone’yanda ya mutenge. 
It (ill-fortune) has clung to us, it will not see a house with a roof. 
— Ill-fortune dogs our steps: it does not leave us long enough 
to build a house with a pitched roof. 


1 Concord for inkalamu, lion. 

2 Concord for ubwikalo, situation. 
3 Concord for ubwikalo, existence. 
# Concord for insima, porridge. 

5 Concord for isyamo, ill-fortune. 


| t ‘the ball can’t pass me, I have my 
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246. Fya ku lambula we mwine. Be sind Age 

It has paid you yourself. he ie 
<- — You are paid back in your own coin; e. g. one fond of knot- 
a: ting grass across the path, being caught and tripped by the same 
trick being played by another; or if a lion stalks a man, and the — 
latter shoots the lion. Cf. 1052. 

Of. Swahili: Akutendae mtende, simche akutendae. He th 
to thee, do thou to him; fear not him who does it thee. 
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247. Fya lenga kayka fi. oe 
These (charges) have caused wonder. ; a 
— If a person has been keeping to himself for a long time a ~ 
charge, and then, when in need of funds, brings forward his accus- — 
ation; the accused will reply as above, thinking that the case was 
long ago forgotten. 
248. Fya nunka akasiko, fya lala. 4 
It smells of burning, it is burnt to a cinder. G 
— Said if the water in the cooking-pot dries up, and the food 
begins to burn. 


249. Fya palila mu mulilo, fya nuynko’wusi. 

It has boiled over into the fire, it smells of smoke. 

— Said of food smoked in the cooking; the water boiling over 
sends up smoke from the fire, and taints the food. in the open pot. 


250. Fya Wono, we mwine wa cita. 

Thoughtlessness, you did it yourself. 

— If you do silly things, you must take the consequences. 
Don’t grumble about the pigs, when you make the garden far away. 
Don’t grumble that the honey is lost, when you put it in a cracked 
pot. 

Cf. Swahili: Alimae shamba ndiani shati alinde, nyuni asipate 
t‘embe: He that cultivates a patch by the wayside, must needs watch, 
that a bird get no grain. 


251. Fyda ya kalongwalongwa. 

They have gone off in a file. 

— Said if deaths succeed one another rapidly, as of husband and 
wife in one day. Also said if a lion and buffalo kill one anotherina 
fight : Fyonse fya twalana; they have both taken one another away. _ 


4 
- 
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252. Fye’ kuynkumo. 
Ornaments. 
— A term applied to things kept by a man, who has no use for 


them, but will not lend or give them to others. Cf. Dog-in-the- 
manger. 


d to a man who is having charges made concerning him. 
man 
work nor payment, to recompense him; the aggrieved party 
ake this known, and a third party will warn the offender in the 
ve phrase, meaning that it is best for him to get away quickly. 


«254. Fyonse ta la luia-ko, ici ta a lutda-ko ni yguo i tba duka nayo 
na pa wulo. 

_____ Everything they forget, what they do not forget is the calico 
_ they wake up with in bed. 

___ -— One never forgets to dress oneself on waking. 


(255. Fyopelé fyo lwat lila ku kalume. 
Just so it (war) has cried to the little husband. 
_ — Said on receipt of a call to work for the chief or the authori- 
ties; if they subject the people and impose heavy work on them. 


256. Fyopelé fyo mwe wakwasu! 

Just so brethren! 

— A term applied to a man who never denies anything. If 
charged with a crime, he says: Yes, just so! and pays the fine; pre- 
ferring this to making a fuss. 


257. Fyumbwe fikele. 
Graves settled (here). 

_— Equivalent to the phrase: Mwa fwd kale: You’re already 
dead! Said to children who persist in going alone into the long grass, 
where there are snakes and wild-beasts. One day you'll not come 
back: you are like the spirits of men, already in their graves, which 
have come to visit us as apparitions; one day you too will disappear 
as do those apparitions. 


What has roused the pheasant, its head it is pointing here. 

— When hunting, if one hears the pheasant fly up with its cry 
of kwale! kwale! kwale! one knows that some animal has roused it, 
and is at once on the look-out for game. 


258. Ica imya kwale umutwi ci li losesye kuno. 


259. Ica ki pa Lesa ta wa kana,? wa la pokelela. 

What God gives one doesn’t refuse, one receives it gladly. 
; — God’s decrees are always carried out: one cannot refuse 
even the illness that God sends. Cf. Imb. 28. Cf. also v. 1. in 268. 


1 Concord for uluwo, war. 
2v.1....taci kanwa, ... is not refused. 


21 


ty) Mead 


takes food regularly from another, but does nothing, — 


260. Ica lile mwana-nkalamu, ne fi wa-po ta fr @oneka2 : 
What ate the lion-cub, and no case comes to light. 


t 


— A catch phrase used when playing ball, to draw attention to — 


one’s achievement. Cf. 1122. This originated instory XXXI. 3 
261. Ica masengo ta ci sikwa. x 
A thing with horns is not buried. 3 


— Murder will out! Anyone carrying horns cannot hide them — 


beneath his calico. A woman cannot conceal her pregnancy. 


262. Ica? pitila-ko ku mutyo ci la nwinwa amenda.8 


The (case) that concerns your companion has water drunk — 5 


about it. 

— If the case vitally concerns you, you would see it through 
quickly; but, since it is your companion’s, you find time for inter- 
vals to go and take a drink. If several are on a journey, and one 


hits his foot and hurts it, all will say, ‘“We are sorry,” but they 
don’t feel the hurt; and the sufferer will quote the above. No one — 


knows where the boot pinches save the man who wears it! Cf. 290. 
Cf. Swahili: Adhabu ya kaburi ajua maiti: The torture of the 
grave (only) the dead man knows. 


263. Ica sila ci la sila, ulupafu ka wa po’muko, ka fwala.4 

What has finished finishes, the sack they gave to the son-in- 
law, and he put it on. 

— The son-in-law has brought a bark-sack of corn. Later on 
they say that the corn is finished; and he replies: All right, bring the 
bag and let me wear it, then I shall know for certain that it is 
finished, and go and get more. 


264. Icenyeni ica lisisye ikanga iliwuludulu. 
A visitor who was given a whole guinea-fowl to eat. 
— A new broom. The day the visitor arrives he is enthusiasti- 
cay received, if he prolong his stay that enthusiasm dies down. 
. 892. 


265. Icewo ci lenda. 

News travels (apace). 

— Cf. Chwana: Mafoko ga a lale nageng: News does not stay a 
night out on the way. 


tv. 1. ... né fi Wa ncita-po ta fi Woneka; ... and what they did to me does 
not appear. 
* Concord for iceWo, case. ‘ 
2 ve - = ci lesiWilwa umwa ku pisya; ... is known by the way it is con- 
ucted. 


4v. 1. Ifya sila fi la sila, ka Wa Wulo’lupafu, ka Wa pelo’muko, ka fwala: 


What has finished finishes, they took the sack and gave to the son-in-law, 
and he put it on. 


<a 
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 Lawile’ciprle. 
le case cooked. Soon 
Jon’t state your case without having all your facts before you. “= tee 


Icetéo nga‘ ci ka kula, ta ci sila fwaka mu mbokoma. 
Acase willalways grow, it will not leave any tobacco in the pipe. 
— Even a trifling dispute, amongst Lambas, will exhaust an 
enormous amount of time and talk, and many pipes will be filled 
_ and refilled over it. 
Tobacco is grown in every village, principally on the sides of 
_ the enormous anthills. At times the leaves are taken and quickly 
_ dried before the fire, and then smoked. But when large quantities 
are dealt with, the leaves are picked and put into a big drum of bark 
— (wmfulu), which is mudded up to render air-tight. This bark drum is 
then put into the fire, and roasted carefully, and then put aside for 
four or five days. Then the drum is broken, and the tobacco taken 
out and pounded in a mortar (icinu) ; put out to dry slightly and then 
pounded again, made into little cakes (zfimpwampwa fya fwaka), 
and again put out to dry. These cakes are then put into a basket 
_ (icilukwa) and pressed and kneaded together (uku katika) with the 
_ pounded leaves or bark of a shrub called uwmulolo to make the mass 
___ bind. This mass is then taken from the basket, polished and put out 
to dry. It is called wmwambwa. 
Kansai tobacco is made as follows: Green leaves of tobacco are 
bound together in a bundle of grass (wmusanto), and left for five to 
___ ten days, till the tobacco rots; when it is dealt with as above. This 
tobacco is very strong. : 


~—«- 268. Ici a tu pa Lesa ta ct kanwa. 

4 What God gives us is not refused. 

; — Said by anyone who is ridiculed for being ugly or deformed. 
God has formed me, and it is useless to protest. Cf. v. 1. in 259. 


269. Ict ca lye’ kanga, ca kanga. 

This has eaten a guinea-fowl, it has baffled (us). 

— Said of anything baffling of accomplishment, e. g. the un- 
successful following of a wounded animal. To kill a guinea-fow] first 
thing in the morning is considered to bring ill-luck on the rest of the 
hunt. 

Stories of the guinea-fowl are common among the Lamba; 
story XXXII is an example. 


270. Icico cileka ca nsumbi, ta cr fyala. 

This is the abortion of a fowl, it does not give birth. 

— Said of the unfertile egg in the nest, when the others are 
hatched. 


ly. 1. na. 
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271. Ici fisyat menda kuno cikulu. = ee 

What brings the water here is huge. melee - 

— Said if water is seen in unsuspected places; meaning 
4 . - gome great creature must have excreted it. The reference is to 
o- - fabulous insanguni or water-snake, which is said to pour forth water, — 
= ; andenvelop people before devouring them. This creature is thorough- _ 
: ly believed to be able to bring forth floods of water, and is said to — 
cause the water-troubles in mines. — > a 


2 


272. Icifulo ta ci ula, nga ca ku wula-po. 
A place doesn’t tell tales, if it did it would tell you. 
— A has been talking in the house, and gets up and goes out. — 
While he is away, B and C say things detrimental to him. On A’s 
return, his friend D passes the above remark, which hints that he — 
has been slandered. A will go out again, and D will follow him and 
give him the whole tale. 


= 
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273. Icifuniko cé wa na mwipika. M 
The lid has fallen with the saucepan. 
— Both husband and wife are dead. 


274. Icifu wa teyele ne kdnice, na pa ki ya-ko ne kanice. 
_ The trap they set with a youngster (present), when they go 
there, (they go) with the youngster. 
— A Lamba rule of behaviour. If two go together to set a trap, 
even if the one be only a little youngster, he must be called when 
going to see if anything is caught, and share in the spoils. 


275. Icifyast cimo ta cisusya musi. 7 
One prolific mother does not fill a village. 


— Said when quarrelling. If one woman tells another toleave __ 
the village, the other will retort: If you are left alone, you will not 
be able to gather a village around you. i 
276. Icikaka e ci ukila-ko ulwio.? i 

It is arguing that brings on a fight. ; 

— A little spark starts a big fire. { 

Cf. Swahili: Ubisht mwingi huvuta mateto: Much joking brings 
on quarrelling. ; 


277. Icikatwa te ciminwa. | 
What is taken is not swallowed. ¢ 
— A takes B’s axe and refuses to return it; B thereupon takes 
C’s hoe, and says to C: “You will have back your hoe, when youget 


1v. 1. leta. 
2 v. 1. Icikaka e ci Wusyo’luwo. 


Pehle wens 


om A.”’ (’s hoe is the ‘thing taken’, and it is not 
r it will be restored. These triangular cases were com- 
en a person could not get direct justice. 

Here is another instance: A borrows B’s gun, and then refuses 
and it back. B fears A and so goes to the village of C, a powerful 
f, and burns one of his grain-houses. C at once has B arrested 
_ and tried, but B pleads not guilty, saying: “The fault lies with A, who 
stole my gun.”’ C at once liberates B, and arrests A for the crime of 
burning the grain-store. A gets full punishment for that, and, 
incidentally has to restore the stolen gun. Cf. Tyo. 125. 


— 278. Ici kondwe’ngoma ci li ku lwimbo. 
What makes the drum pleasing is the song. 

— Said when people are tired of the mere drumming at a 
dance, and want the song with it to enliven things. Further: if the 
___ husband pleases the wife, she minds not what others say; also, if a 
_ thing pleases its owner, he does not mind whether it pleases others 
or not. 

Cf. Ila: Chi konda u twele: It pleases who is married. 


279. Icikoykele mukombwe kikombola. 

That which is out for bark-beating means beating bark. 

— That which one sets out to do, do it with a will. This proverb 
refers to the parties that used to go out into the bush (sometimes to 
stay a week or more) in order to beat out bark for clothing. Every- 
one who goes out is expected to do his share of the work. 

Cf. Eccles. IX. 10: Whatsoever thy hand findeth to do, do with 
thy might. 


280. Icikulu pa nama matwi; i li ne nsengo, ka si mena. 

The. important part of an animal is the ears; that which has 
horns, they grew (after birth). 

(1) With the buck, which are hunted by man and wild-beast, 


horns used for self-protection are not nearly so reliable. Prevention 
is better than cure. Cf. Tyo. 39, 40, and 41. 

(2) The most prominent parts of a buck’s head are the ears and 
horns; the ears it was born with, the horns came later. 
(3) When an animal is killed the meat is divided out, but the 
‘< ears are put aside for cooking and eating, when the people dance to 
the spirits (syane’cinseygwe). Here the ‘important part’ means the 
honourable part. 


“iTS ale / 


- 281, Icikulu pano pesonde kilya. 
The important thing here outside is eating. 
— A man without food is in poor straits. Cf. 1223 and Tyo. 39. 
Pano pesonde, here outside, is synonymous with Pano pansi, here 
below. 


the most essential thing to self-preservation is the hearing; the | 
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The important thing is ‘‘wife’’ in the mouth. 


— She is my reputed wife (wife in word), not to say that i 


consider her my wife. Cf. 283. — 


283. Icikulu wdalume twa ku lu kwikele. ; 
The important thing is husband, we shall just remain. 


— Said by the wife, if her husband is a worthless fellow. You _ 
call him my husband; I shall stop with him, but he is not the one I 


want. Cf. 282. 


284. Ict kwikete nga ci ku leke! 
That which has caught you let it leave you alone! 


— If two are out in the bush, and get parted for a little, and = 


one of them gets into danger from a wild-beast, he will call for help; 


282. Icikulu wakasi pa kanwa. Se 


As Sua ry He 


= 
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his companion will then come rushing up shouting the above words, — 
which are firmly believed to be able to drive off the source of — 


trouble. Cf. 1608. 


285. Icila ca nsaka umo u leta, ica letele Nkoleni, nd ye Ikoleni na 
Sifwaynkula uwa mu wula.* 
The dance of the summer-house, it is one whostarts, that which 


Mr. Cough started, and Mr. Cough it was Mr. Smash who told him. _ 


— Said when all agree to help in work suggested by one, such 
as the building of a summer-house, etc. 


286. Icila ca nsoka wmwa leta. 
The play of the snakes one has brought it on. 
— Tit for tat. You hit me, so now I hit you. When two snakes 


play, sooner or later one will bite the other, and then a fight will 
ensue. 


287. Icila mulamu ca li silile wiuci pa lupako. 
What goes to the brother-in-law finished the honey in the hive. 
— The one has climbed the tree, the other is below. He below 
calls out : “Drop down the honey.” The one above does so, but, instead 
of putting it aside, the one below eats it. Another time the one who 
climbs up to the bee’s nest will refuse to drop the honey: he will 
quote the above saying. Cf. 566. 


288. Icilema cisinka-mupunda. 
The cripple is one who blocks the place. 


— If one has a cripple for a relation, one must not drive him 
from his place, but must care for him. 
7 ps SS 


v. 1. ...né ye nkoleni ne ku tulila Sifwankula; ... and Mr. Cough made 
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it known to Mr. Smash. This latter reading is also applied to coughing and 4 


spitting: the cough tells the mouth to spit. 


Wy fei one lifts up, ue it is (too) heer one puts it down 
st it should break one. 
_ — One should not fight shy of a bulky load, till one has tested 
veight ; it may not be as heavy as it looks. 


0. Ic! li pa murbye ct lesidilwa umwa ei pisya.” 
_ The (case) that concerns your companion is able to be decided. 
— It is more easy to give than to take advice. Cf. 262. 


; Z 291. Ici li wmo mwio. 


What is one is life. 
— One can take away a leg, a finger, an eye, hair, etc., and 
still have the other left to carry on work; but there is only one life, 


: when that is taken away all is finished. 


i 


— 292. Icilivdila ci la on mutowa. 


A brawl pulls out the double-tooth. 
— Brawling brings pain. Further, trying to surpass another 
in a difficult trick which the latter has done, might bring disaster. 


293. Icilidila ta ci cinda mulokast. 

A brawl a daughter-in-law doesn’t dance. 

— If a quarrel or brawl has started in the village, a daughter- 
in-law (i. e. a woman imported from another village on marriage) 
will take no part: for all the other participants are brethren, and 
should she be involved they would put the onus onto her, the 
stranger. 


294. Icilonda ci la londe’nsiku.. 


A wound follows the days. _ 
— A wound takes time to heal: it keeps pace with the days. 
Note the Lamba play on the words. 


295. Icilukwa ca Wamuka- -Mwins yo cola mikonko misilo woili: muka- 
mwinsyo wa ntana kalembwe, cinwé co, cinwé co. 
The basket of Uncle’s wife has two borders plaited: uncle’s 
wife has denied me a little relish, that big finger, that big finger! 
— Repeated again and again to test the speed of correct utter- 
ance. The phrase ‘that big finger’ is used to revile the uncle’s wife 
who is disliked. See other examples under 187, 1141 and 1555. 


1 Concord for iceWo, case. 2 
2v,1.... lesiWilwa indaWililo: .... is capable of decision. 
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296. Icilyelyelye ica li lile kalulu. 


“eat anything, because he doesn’t hoe and plant what he we 
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The eating anyhow that the little hare ate for. imself. = f 
— Any food is good in hunger time. The little hare is sai 


prefer. . 


297. Icimbolo ica fwilile mwitala, amafupa ka aluka cant. 


ie 
The hyaena that died in the garden, the bones changed into — 


grass. : 
— Grass grows rank over graves. ; 
Cf. Lenge: Aiwa ka fwita mu munda sifuiba syaluka nsaku. 


298. Icimpata ica musesya-mpoyo. 
The corral of the reedbuck-skirting. 


— Applied to the game-fence set with gaps in which to entrap = 
large game in pitfalls. The reedbuck is suspicious and will not 
approach the fence, but skirts it in the long grass, hoping to reach _ 


its end: hence he doesn’t get caught. 


299. Icinant peulu, insima kunsi. — 


The meat on top, the porridge beneath. 
— A phrase used in connection with native food, and the 


method of eating; the stiff ¢nsima or boiled meal is placed on a dish, ay 


and the relish of meat is placed on the top of that. 


300. Icine-nkasi ta ci tema. 

The owner of the sister does not fell. 

— The ‘owner of the sister’ is the brother. The one who has 
to do the work, tree-felling, etc. is the husband; while the brother 
may come and sponge on him. 


301. Icinonene wa la ci bwena ku mucila. 
The fat one they see by the tail. 
— See the notes under 32. 


302. Icinsonganya té co! 

Mischief-making not so! 

— Said to stop anyone who wants to set another on, or put him 
up to mischief. 


303. Icintu ca mwine ict mu letele kuno, ne u ta li-mo a kd wa-mo. 


The thing belonging to someone else which you brought here; _ 


and he who is not concerned will become implicated. 
— Said to a person who has borrowed from another village an 


object of value and delays to return it. If you don’t return it soon, | 


something will happen to it, and then a case will wake up against us 
all as well, who are not to blame. Cf. Story XXVII. 


ta umwana-wa-tene cice. 
lave. has done i is a big affair, what the free-man does 


slave always gets the greater blame. If a slave breaks a 
lu thing, he may be beaten; whereas the free-man who 
aks a valuable article may be let off scott-free. Cf, 236. 
a ——— 
3 05. Icingulo ca mu fulumika, ca mu kanya na ku ufi. 
_ The evening has entrapped him, it has denied him his marriage. 
— Said or Sung to a man who has stayed out late talking, 
giving him warning that it is time he went off home. Cf. 306. 
~ 300. Icingulo ca mu tumpika, ca mu lufya na ku wbuft. 
The evening has befooled him, it has lost for him his marriage. 
— Same as 305. 


307. Icinkuwaila ati: Mwa li bantu, mwa li wantu, mwa mwene 
 muno, simusakila-milundu, mwa li @antu. 

The goblin said: There used to be people, there used to be 
Bee here in the chief’s village, it is overgrown like the veld, 
_ there used to be people. 

— The goblin’s lament over a deserted village. The name 
Iciynkuwaila is applied to a mythological inhabitant of the forest, in 
form like a man split down the centre, having one ear, one eye, one 
arm, one leg, etc. Note stories XX XIII and XXXIV. 


308. Icipasyo ci la fule’ci, ca ku li peta munda ya wakast. 
The resemblance is extreme, one to get inside the womb of the 


ie 


wife. 
— Said when a child resembles remarkably his father: 
meaning that it is as though the father had entered his wife’s womb, 
_and been born again. 


309. Iciposi. 
The stomach-ache. 
— A term applied to anyone who is angry, but conceals his — 
anger, and merely rages within; as a slave who cannot speak out 
his mind to his master. Cf. 310. 
310. Ici pota numba. 
= That which makes the barren woman travail. 
“4 — A name applied to certain stomach pains. Cf. 309. 


311. Ici puswa mu cibansa ni mfwiti. 
What is missed in the courtyard is the witch. 


Jy. 1. ku. 


330 


— Said when a witch-docter has arrived to smell out a wit 
When the people are gathered, the missing ones are at once suspected 
of the witch-craft. Cf. notes under 406. 7 


312. Icisakala ci la a dula, kani etile dilemba bwakwe. | 
The basket tells them, if she spills it, it is her own foolishness. — 
— When carrying a basket on the head, the carrier knows at 
once if it shifts its position, and is about to fall. If she doesn’t then 
take due precautions, and the basket, falls, itis her own fault: the — 
basket has told her. 


313. Ici sakana ci la ku dula, ci kv lye, kutumpa howe’. ; se 
That which quivers tells you; let it eat you, it is your foolish- 
ness. 
— Take care when the grass rustles or quivers, there is danger ; 
_ it is warning you, and if you get eaten it is your own fault. 


314. Icisa mwiulu ci lesa ne mamfingwa. 
: That which comes in the heavens comes with a rattling. 

— A catch phrase said by anyone when throwing a stone or 
ball, as a warning that it is coming. : 

Cf. Lenge: Shisa mu culu shi lesa mamfingwa. 

This saying originated in story XX XV. 

315. Ici sengela ta ci pona. 

What swings doesn’t drop. 

— Applied to a man, who is expected to die soon, but lives 
long. A has tied his load securely, and, seeing part of B’s load 
swinging loose, he warns him to tie it up, but B doesn’t. Shortly 
afterwards A’s load comes loose and falls, while B’s, though swing- 
ing all the time, reaches the village intact. The unexpected often 
happens. 
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316. Icisepo cimo ci la sila katwili ka mu wila kuli cimbi. 

One fruit finishes, then go over to another. 

— Do not praise one fruit to the detriment of another. The wild 
fruits come in their rotation, as do also the crops, and each supplies 
the need of the time. The order of Lamba food-staples is as follows: 
(1) Wactpusi, Pumpkins; (2) Amataia, Maize, and Imyumbu, a — 
species of marsh-root; (3) Amao, Small Millet; (4) Amasaka, Sor- 
ghum. This last is the real staple ; the others only filling in the hunger 
time till the Sorghum ripens. : 


“ep akties sila WA Alp 


317. Icisimikwa citansi. 
What is witnessed is the first (happening). 


'y. 1. Witumpi Wowe. 
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It is Se heart that knows. . 
_ — Said in making a conditional promise: I don’t know whether 
| hall come, it depends on what my heart says at the time! 


19. Icisompe Wa la sunga' ici wa ku kula. 
_ One denies access to the erp which one means to hoe 


- over. 
z — Don’t be a dog-in-the-manger. Don’t refuse anether the 
a ight to dig where one doesn’t intend to dig oneself. This is also said 
in regard to marriage permissions: a guardian must not refuse to let 
_ . @ woman marry, if he does not mean to marry her himself. 


x 320. Ici ta cisi munkoyo. ae 
What doesn’t know Munkoyo. : 
— A catch phrase used when playing ball; and thrown out as e 
_ a kind of challenge to another to try to excel. Umunkoyo i is a species 
of root, put into beer to separate the clear liquid from the meal part, 
_ which sinks to the bottom. See story XX XVII. 


=: 321. Icitala ca bwipi kiulitintala. 
E The insolence of shortness is to stretch itself big. _ 
— Said in mocking a short man, when he tries to act as though 
he were tall, either by taking long strides, or by trying to overawe 
another in argument or quarrel. 


—s- 322. Ici temuna inguni minsu. 
: What parts the honey-guide’s swallow-tail is the whistle. 

— A comfortable fire-side brings home the husband. The 
honey-guide will cease to lead the traveller to honey, if the latter 
does not keep whistling to let it know that he is following: the tail 
parts when the bird flies up. 


" y 
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323. Iciti wa lomeka ili cr cr li cibist. 

A stick one bends while it is still green. 

— Train while still young. 

Cf. Chwana: Lore lo ojoa lo sale metse: Bend the twig while it is 
green. 
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324. Icitumpu ca pa menda, tumpuluka tu wone! 
Floating-tree in the water, float up to the surface, let us see! 


iv. 1. kanya. 


water. The Tumpu is a species of tree, the wo 
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Central African timbers as a rule, is Nahe enough t : 
phrase originated in story XXXVII. ais ia = 


2 


325. Ici u ka ®ona, te ku ci tina! , 
What you will see, don’t be afraid of it! Pi. 
— Used as a threat of violence. See its use in Story 2 e 


CXXXIV. ee 


326. Ici wa lya e cowe.+ 
What you have eaten is yours. 
— The uncertainty of temporal possessions. Make sure of your 
food when you have it. a 
Cf. Lenge: Ici wa lya e cako. “ 
Nika: Kitu udzachorya ndicho chako. 
Giryama: Udzichorya ndo chako. 


327. Icita mitima, iminwe ta va. 
The thief is the heart, the fingers do not steal. 


328. Icitanda ca mbwa ta ct lala. 
The evil spirit of the dog does not sleep. : 
— Don’t beat your neighbour’s dog. If you kill it, without its — 
deserving such punishment, its demon will follow and worry you. 


329. Icitanda ta cikata-ko. 

The devil doesn’t hold tight. 

— See the notes under 175. 

Cf. Lenge: Musongo to cata kobilo; the devil doesn’t catch hold 
by both places. 


330. Iciwanda wa la tamfyo’bwikele. 

The devil one drives away sitting down. 

— Cunning, not force, is what will prevail against the devil. 
This saying originated in story XX XIX. 


331. Ici wika ménso, umutima to wika. 

What takes care is the eyes, the heart cannot ies care. 

— Don’t be sure till you’ve seen it. If one has left a box in the 
bush, one cannot say: “I know that my box is there,” till one be- 
holds it. It may have been eaten by ants, or stolen. 


332. Icrwdi kawulilila. 
The evil is to be absolutely without. 


+ v. 1, Utu t lya e towe: The little bit you eat is yours. 


pe oO 6 aA ak le AAR lls EAN gia a a a tt 


| in excuse for bringing 
ing from the bush. 


Wipile wa la cumfwa mu kanwa. eas 
e bad thing one tastes in the mouth. "a 
Don’t refuse a thing before you’ve tried or tasted it. A man, 

eing a black mess as relish, may say: “I don’t want any food!” 

e all the time it is some special delicacy. Cf. 1090. . 

Cf. Lenge: Chibiabi ci lishit mulomo: A bad thing the lip knows. 

Tla: Chibi chi zhi mulomo. eri 


334. Icidu ca ygulude citela-mwine. 

‘The liver of a river-hog is as one desires. 

_ ._ — If you want to do a distasteful thing, do it. He who wants 
_ the liver of a river-hog is welcome to it — no-one else will want it. 


335. Ici wuluma mu ncela cimfwo’mwine,! ta cumfwa musakwa. 
x The roaring in the forge the craftsman hears, the outsider does 
not hear it. se ue s 
__ -— The maker reads the heart. The blacksmith who works the | as 
bellows hears also the roar of the fire in the ant-heap forge; the 
_ uninitiated who watch him hear only the noise of the bellows. 


336. Icitusa ca li fwilile pali Mfwaisye-ko umufwi! 
_ The friendship died over Find the arrow for me! 
— Said when friendship ends through one not doing the other 
a little favour asked. This originated in story XL. 


337. Icitusa cenu ca kankwanyu. 
Your friendship is a scratching one. 
— I. e. it is unstable; it is like scratching an itchy place: it 
__ allays the irritation for a time, then one wants to scratch again. 


338. Icitusa cenu ca kufwa nda ku lila. 

Your friend is one that mourns (your) death. 

— He does not shew his friendship during your life, and only 
shews you respect at death. 


339. Icitusa cenu ca kwenda-ko utunenene. 

. Your friendship is one that acts like an ant. 

> — He lets out your secrets. Ifa person secretes meat in his house, 
the little black ants are sure to find it out, and their coming in num- 
bers discovers the hidden meat to other people. Cf. 1430. 


r 


iv. 1. ci lomfwo’mwine. 


Memoirs of the American. 


340. Icitdusa cenu ca mulela-ygunt. ee oe ee 
Your friendship is as the fluttering of the honey-guide. . 
— Even though there be no hive to which to lead them, the — 
honey-guide cannot help attracting travellers, and leading them on = 
for a time, and then leaving them. Said.of a friend who leaves one in 
the lurch. Cf. 341, 342 and 834. = 


ae 


341. Icidusa cenuca muta wanji, icingulo ka ba u funtula mu mulilo. — 
Your friendship is like my barble, in the evening one throws it _ 
into the fire. eo 
— Profuse at first, but dying out before long. The barble or 
mud fish is an object of praise and esteem when caught, but after 
all one just throws it on the coals and cooks it to eat. Cf. 340 and 863. 


342. Icitéusa cenu ca mutengu. 

Your friendship is that of the Mutengu. 

— You are my friend as long as you can get anything out of it. 
The mutengu is a black bird, about the size of the bee-eater : it comes 
at once at the sight of the smoke of grass-burning, in order to catch 
the grasshoppers that fly up. 


343. Iciusa cice wa la ci pesya ku kucelela. . 

A slight friendship one brings to an end with being early. 

— A man falls out with his friend, because the latter comes 
early every morning to speak to him. Don’t overdo it at first; make 
friends gradually. 


344, Icitusa ci la lwila. 
A friend comes to one’s aid. 


345. Iciwusa ci list uku toa, ta cist uku wumfya. 

A friend may break (a pot), it may not have (it) moulded. 

— If one’s friend breaks an article, it is not right to make him 
replace it, out of friendship one would replace it oneself. 


soe it lad ee ela Ri alr a a oi 


346. Iciwusa cisa-kanuma? 

Is friendship a thing that comes afterwards ? 

— Said to one who has treated you badly, and afterwards 
desires your friendship. 


347. Icitdusa citansi killa. 

Friendship begins with barter. 

— The custom in Central Africa is to exchange gifts when 
opening negotiations for friendship. If one party sends a gift, and the 
other does not return the courtesy, no friendship can be started. 


Hisbniaaln tions 


ate is eit psa it bubbles up on both sides. 
True friendship must emanate from both parties. The pot 
of c oiling over a large fire, bubbles up on on both sides and meets 
; a aie 
). Icitiusa wa la aoe. 
_ A friend one makes happy (or introduces). 
__ —TIfa stranger is in the village, and is shy and retiring, one of 
p= villagers will try to make things pleasant for him: those two are 
likely to become fast friends. Cf. 351. 
Cf. Lenge: Ictwusa wa la lwita. 


861, Icitusa wa la ula. 
A friend one tells. 
— If a friend has not treated one well at his village; when he 
~ comes to visit you, do not do the same, but treat him in a way that 
_ will shew him how he should have behaved. It will shame him, and 
he will treat you better when you meet him next. Heaping coals of 
fire on his head. Cf. 350. 


352. Icola-nswaswa. 
4 The grass gatherer. 
— (1) a name for the crocodile. When the crocodile walks on 
~ land, its belly brushes along the ground gathering together the grass. 
Z (2) a species of mushroom. It grows very small amongst the 
grass: when picked, the grass is gathered as well. Cf. Tyo. 6. 


353. Ico! lomba ta ci ka wona walaye. 

That then the witch-doctors will not find. 
= — Said of a perplexing disease, such as malignant leprosy, which 
baffles the efforts of the witch-doctors to exorcise. Almost all sick- 
ness is believed to be devil-possession, and it is a specially elusive 
kind of devil which the doctors cannot find and exorcise. 


354. Icumfwa matur. 

What hear are the ears. 

— The tongue does not need to speak to ensure that one’s ears 
have heard. A defence for remaining silent when accused. 


1 Concord for iciWwanda, devil. 
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355. Ifi cita @alalume fi la li cita. cen: 
What a male does, does itself. a re ae 
— What a man does, really gets done. Words of self-praise. 
_— ly 


356. Ifi kd @a-po wa ka nsimbule. pe 
Regarding what will happen, they will mention me. = 
-— Said to a person who has done wrong, to warn him that 
when trouble starts because of this misdeed of his, he mustn’t deny ; 


his guilt. <n 


357. Ifi lawila @akasi, amatako a la wemba. a 
What the wife says, the buttocks quiver. <7 
— Said to a hen-pecked husband, who always tremblingly does — 
what his wife tells him. Cf. 374. ‘ an 


358. Ifi lawdilwa e-fr wa-po. “S 

What is (continually) spoken about comes to pass. ee 

— Prophecies come true. Didn’t I say so ? The natives explain — 
this as follows: — In the old days, the Wamukamwami (spirit- — 
mediums) used to predict that Mu kd nwa umukalo umo. “You 
will all drink in one well;’’ meaning that race distinction will be 
lost. Now that the white men have come into the country, and 
inter-tribal fighting has ceased, this prophecy has come true. 
Cf. 112. » : 


359. Ift ndatwtila u la lengulula. 
What I say you always take exception to. a 
— Words of warning to one who ignores advice: some day you ~ 
will see that what I say is true. 


360. Ifintu citala e pa ku fi @ona. 
Things require perseverance to acquire. 
— If at first you don’t succeed, try try again. 


361. Lfintu fi la wa, nga fi li ku muntu, ni pakuti fi li ku nama. 
(These) things are desirable, would that they belonged to a 

man, it is because they belong to an animal. 
— Said regarding a miser, by people who would like to share 

his goods. Were he a man, he would give, but he is only an animal. 


362. Ifintu ta fr li pa, ni we mwine ili wa fi pa. 
_ Things do not give themselves, it is you yourself that is the one 
to give them. _ 
— Said when one has not been offered any food at a village. _ 
Food must be there, but it was lack of generosity. : 


Lait biti 
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:  Telyanye. one eet : 
village there should be only one ame for talk; if 
: two they will only work in ‘opposition. 


fv éolela ku cults ta fi li nga duykungwa. 
hat rot on the anthill are not as is ake -WenkungvA mush- 
TO om. 


— Said of a serious case. If a mushroom rots on the anthill 
nothing i is thought of it more; but this case will wake up again later, 
even if it has to be carried on py my heirs after my death. 


365. fumbo lya musi ta li li kulit wmo.2 
Malice in a village is not to one (only). 
— Two can play the same game. 


366. Ifunda ta li cenjela, ici cenjela mwine we’ funda. 
The bundle of meat is not crafty, what is crafty is the owner of 
the bundle. 
_ — If aman has meat given him at a certain village; on his 
_ going home, the meat will not hide itself, and the villagers will crowd . 
round, and ‘deprive him of it. If he be wise, he will hide it in a tree z 
before he reaches home, and get it secretly into the village later, 


367. Ifupa wa la fupile’mpanga, inkanda wa la kandila akanwa. 
Bone they make a present of to the veld, skin they press into 
the mouth. 
— Don’t give me a piece of isk give me something I can eat. 
_ Notethe play on words: ifupa (bone), fupila (present to), and 1ykanda 
_ (skin), kandila (press into). 
Cf. Lenge: Chifuwa nku sowa, chikanda nku kanda mubili: 
Bone I throw away, skin I squeeze into my body. 


368. Ifya ku li masa fi la masuluka. 
What plasters itself comes unplastered. 
— Don’t blow your own trumpet. Pride goes before a fall. See 
story XLI. 


369. Ifya ku sensanya fi la sila mansensa. 

Things transferred from place to place come to an end by 
spilling about. 

— A rolling stone gathers no moss. A little is lost at each move- 
ment, and soon the whole dwindles. 


a ee ee 


ly. 1.... ta licita umo; ... one only does not do, 


2v.1....talisila; ... does not end. 
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370. Ifya ku wulwa fi lemyo’mutima. a 
Things that are told raise the heart. Se 
— Ifa person who has been on a journey is accused of anything — 
at the village immediately on his return, he will fire up at once. In — 
the ordinary way, the villagers should greet him well, give him food, 
and talk of other things first; and then later on come to the charge, 
when he will be able to hear it composedly. z 


371. Ifya lavila Wamuka-kapa bifi, ndu ki ya. 

What Grandfather’s wife said is a lie, I am going. : = 

— On expectation being disappointed. When a man enters a— 
neighbour’s house, the host may say to his wife : “Whereis the tobacco 
I threw down over there? Give it to him!’’ The expectant person 
waits, but no tobacco materialises; and the host explains that some- 
body must have stolen it. As a matter of fact, he did not throw it 
down in the first place. The visitor, seeing through the ruse will use 
the above saying. See story XLII. 


372. Ifya yngelwe fi li li welele. 
- Accidents have their own way. 
— Accidents will happen. Don’t pretend, the real thing might 
happen! Said if anyone points a gun in fun. Cf. 1103. 


373. Ifya Wafulwe ku fi dya-po lukoso, mba wa ta @a kwete molu Ha 


ka neite syani?4 

The tortoise’s food is just to be eaten, he that has no legs, what 

can he do to me? ; 
_  — Said in extenuation of annexing the goods of a person ~ 
powerless to reclaim them. This saying originated in story XLII. ; 
374. Ifya wakasi fi loca.2 > 
The things of the wife burn. : 

— Said to a man who unquestioningly does what his wife tells — 

him to do. Cf. 357 and 1101. See story XLIV. ‘ 
Cf. Chwana: Loleme loa basadi lo lotlhanya metse: Women’s — 
gossip breeds civil wars. > 


375. Ifya wene fi la liwa mantemba mantemba. 
Another’s things are eaten courteously. 
— One must remember good manners at another’s table. 


376. Ifyewo té fyo, ici li ne fyewo ifimi ni mfwitt. 

Stories no! what has evil stories is a witch. 

— A warning to anyone spreading tales. Witches are the ones _ 
who cause rumour: take care lest you be caught and killed for a witch. 
1v.1.... Waka ncité ndo? 

*v. 1. Mumfwe, ifya Wakasi fi loca! Listen, the things of the wife burn! | 


Ue a pa i ne u 1 ka Se oee -ko. 
mere talk, there is none who will be met by it. 
d to silence a garrulous person, who makes ae to foretell 
‘events. 


Ifyo té ko kunekama? ipulumba pa mutano ? 

3 es that being sunken-bellied like a Enluzaba monkey on a 

: b pus. 3 

= Said of a man when in a rage: he is like a fierce Pulumba 
m0 nonkey drawing in his stomach when grimacing. 


379. Ifyo té ko kutikwila! 

¥ Do not gird yourself like that! 

— Said when one sees a person preparing to catch aid punish 
a relation of his. 


— 380. Lkayga ililele nsala ku mutwi mipupulo. | Ene 
The guinea-fowl that slept hungry, his head is a stick for dew- = 
= drying. 
‘= —A stranger to whom the villagers have refused food, after a 
ia night of hunger, will start off early in the morning, before the sun 
is hot, and the dew dried. The guinea-fowl, after a hungry night. 

leaves the trees early, and uses his head for knocking off the dew on 
_ the grass, as he looks for food. 


m 


381. I? ka syala ne waluya. 
< It will remain with fools (to inherit). 
eal — The craftsman, thinking of his work, bemoans the thought 
__ of leaving it to unskilled men to finish at his death. 


382. Ikumbi limo ta lisusya nika. 
One cloud doesn’t fill a river. 
— One helping of food is not enough. 


383. Ilamba-noko li wule noko ilya ku lambula.* 

The payer-of-the-mother, (if) he hasn’t a mother, pays out 
himself. 

— Said of an orphan. If he gets into trouble, he has no mother 
to sell into slavery to save himself: he will be enslaved himself. 


384. I4 lekatilo’kulya. 
It catches to eat. 
— The lion kills with a purpose. If you come upon a lion eating, 
itis unwise to take away its kill, tillit has had at least some of the meat. 


1 vy, 1. Ifyo té po a nekama .... Isn’t that his being .... 

2 Concord for Imilimo, Work. 

3 y. 1. Ilamba-na-nyina, li Wule nyina, ly&a mulambula: He who pays with his 
mother (as coin), (if) he have not a mother, himself is the payment. 

4 Concord for Inkalamu, Lion. 
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385. D lila ta i wuka. ". ee: 
It that roars does not attack. eee 
— It is the lion that comes silently which is to be feared. 
Cf. Chwana: Ga e ke e tlhasela e dumela : It never attacks while 
roaring. uke _ 


386. Il? wa @amba newdo, weio u ka tona. a 
While you are'set on me, you shall see. ee 
— A threat to a person, who picks one out for a continual 
nagging. Cf. 1601. = 
387. Ilombe iliwamisye, ilyakuti uku tekanya. we we 
An exceedingly handsome youth, scrupulously upright in 
character. , 
-~ A phrase of recommendation for a young man who has come — 
to seek a wife. 


388. Ilyala bwayga, wu li panda. 
The finger-nail is a spell that prepares itself. 
— The dirt collects under the finger-nail, without any exertion — 
on the part of the owner. : 


389. Llyo na we ulupi e pa ku kosa. 

Then for you also is the time to harden your hand. 

— Ifall are sitting round the chief, and he gives one a present, all 
should clap; but the one who receives should clap the loudest. Cf. 471. 


390. Imbala ta si wala. 

Fire-spots do not cause a quarrel. 

— A man never gets angry when teased about the spots on his _ 
legs, back, etc., caused by continually lying near the fire at night. 
Note the play on words: — imbala (-wala), and wala. 

Cf. Lala: Imbala si la ya icitongwa ka ci syala: Fire-spots go 
away, a spot in the eye remains. 


391. Imbewa ya mulwele te lalila ukutali. 

The sick man’s mouse does not lie afar off. 

— Put the sick man’s food near him, where he can reach it 
without having to get up. See notes under No. 58. See story XLV. 


Spe! art Mane 


392. Imbika-mwine ta i cepa. 
What is put away by the owner does not lack (in amount). 


PhP BIA hs ace i ae alt Petey 


1 Concord for Inkalamu, Lion. 

2 v. 1. ifi, even as. 

3v. 1. mamba (or mbamba). 

*v. 1. Imbika-mwine ta i cepa. Kumfwa umbi ati: Uwa Wika wa Wikila 
awenji: What is put away by the owner does not lack. Another said: He 
who has put aside, has put aside for many. See notes under 1449. 
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‘ood put away over night to eat in the morning. 
as put away ever so little, he will not grumble at 


Imbwa a fika ku nama ta i dula amakulululwa. 
The dog that reaches the animal does not lack scratches. 


- — It is the coward who has no scars to shew. 


- 


304. Imbwa iya ludile-ko, ta ya fwite. 
‘The dog that forgot didn’t dress. 
___ _— Forgetfulness is no excuse for not bringing a promised 
article; one never forgets to dress. 


395. Imbwa ya ku nkalwe ta yumfwa. 

The dog from viciousness does not obey. 

— Said of an obstinate man, who cannot be cured by beating. 
A dog that has a vicious master gets hardened by continual beating. 


396. Imbwa yowe ku ku menena ameno! 
Your dog to grow teeth to (bite) you! 
Ee — Said to a person whose child or dependent has turned 
_ against him, despite all the care and trouble lavished on him. 
Cf. Chwana: Ke longoa ke nca ke e otlile: The dog I have brought 
up now bites me.- 


397. Imfinsi ta i dya, ici dya cintu icenda mu mfinsi. 
Darkness doesn’t eat (one), what eats is the thing that travels 
in the darkness. 
— Said to a person afraid to go out in the dark. In itself the 
darkness is harmless, the danger is with the wild-beasts that lurk in 
the dark. 
Cf. Ila: U la tia mushinze u ina kabwenga: You fear the dark- 
ness that has no hyaena. 


398. Imfula te ku lokele ta wa posa-mo ukuwoko. 

The rain didn’t wet you, don’t stretch out your arm. 

— Don’t try to go one better! One comes in and explains how 
the rain soaked him through; at once another in the house begins 
to recount how a much greater rain had drenched him. His com- 
panions will silence him by the above quotation: ““Let therecounter 
tell his tale; don’t exaggerate about your experiences which are not 
in question.” Posa-mo ukutoko means holding out the arm when 
talking, as though to surpass the previous speaker. 


_ 1. 1. Imbwa iya luWile-ko ya li fwile: The dog that forgot died. 
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; but if another put it away for him, he is sure to find 
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399. Imfulumbi iya katemo ne mwele. 
ae buffalo of the axe and the hunting-knife. 


_ — This is used as a warning against danger coming. When a 
buffalo is killed, an axe and a large hunting-knife are essential to — 


cutting it up; the sharp spear used for cutting up smaller animals is 


quite useless. Cf. 426, 616 and 1508. pan F 4 


<q 


400. Imfumbe iya nonene ya li wangile;* Wamwansakala ata ewele 
ati tu ka nona pantangile ta wa nonene. +05 
The Fumbe mouse that got fat started at the creation; the ~ 
Mwansakala mouse who said, ‘‘I shall get fat later,’’ did not get fat. — 
— Don’t put off till tomorrow what you can do today. Cf. 1567. 
This originated in story XLVII. 


401. Imfumu ukwenda* ne wantu icifuto ke kwete. ; 
The chief who travels with people has a good conversation. 
— People will adhere to a chief of kindly word and conver- 
sation. 


402. Imfumu wa la tota iya ku kakile-po. 

One speaks with awe of the chief that has tied one up. 

— Do not speak of a certain chief’s severity and fierceness 
unless you have had occasion to feel it. 


403. Imfwa ya kutali ya ku lila mu munsu. 

Death afar off is mourned by whistling. 

— If a man is far away from the scene of death, and hears 
that so-and-so is dead, he does not wail in the approved fashion, as 
he would were he at the village of the dead; he just whistles: Wheu! 
and says: ‘““Oh my friend is dead!’’ 


404. Imfwa ye’lombe ta i lumbuluka. 

The death of a youth does not go right. 

— If anyone dies from an unknown cause, it is said that he did 
not know how to look after himself. A youth travels about a great 
deal; and, if he dies, it will most likely be in a strange place, where 
his friends will be unable to be with him; whereas a mature man 
settles down, and, when death comes, his friends are all around him. 


405. Imfwe’nini akalindi wa lesyanya.3 

For a small death one measures a little grave. 

— If you have only a little flour, don’t fill the cooking-pot 
with water, or the porridge will be too sloppy. 


Vin yn tabiictlosk Ose ae made a beginning. 

2v. 1. tyenda. 

* v. 1. Imfwa ya mwanice akalindi Wa lesyanya: For the death of a little child, 
one measures a little grave. 


ot pn eae nt la 


es (or wizards) see one papther: 
- In order to give warning if a witch-doctor is on their 


CE: ce Di-ja- ‘mmogo dia itsanye: Coninades in plunder 


_ know each other. 


ey Br Ee 


‘This saying is also applied to the custom of one accused of 
" witchcraft to give away his alleged accomplices, usually innocent 


_ people, so as not to die alone. 


All death used to be attributed to witchcraft. Witches were, 


4 and still are, believed to change into wild animals, such as lions, and 


_ pester the communities. They may. be either men or women; they 


_ enter houses at night, and poison the food. The men usually exercise 


witchcraft by wounding the victim with a poisoned trap, as he walks 
along the path. The poison or charm comqounded is called ubwanga. 
When women practise witchcraft, they are said to enter a closed 
hut through the roof, cut off the head of the victim, and, going out- 
side, to toss it from one to another. Before dawn they re-enter and 
restore the head. The victim, on waking, feels severe pains in the 
neck, and soon dies. If in the tossing the head should be dropped, 
the victim complains of severe aching and swelling on his head 
before death. 

The witch-doctor (umulaye), in addition to his duties as healer, 
has the ability to smell out witches. All the people in the village, 
where the death or calamity has occurred, are gathered together 
in the big courtyard (iciwtansa). After a deal of mummery the 
doctor points out the culprit; and the unfortunate person, knowing 
that all protestations of innocence are useless, often admits what he 
or she never did. The victim is at once seized and bound. He will 


- then say: “It is not I only, but so-and-so was in the plot as well!”’ 


thus naming another, who is also bound. This one in his turn may 
name another, and so on, till a number are thus implicated. All 
are then burned or drowned. 

At times, if a murderer fears the result, when he hears that a 
doctor is being called, he will go secretly to the doctor, confess his 
guilt, and bribe him with a child as slave. If the doctor agrees to 
this, he will tell the people — ati icitanda ci lu ku mwipayeni (a 
devil is killing you). Later on the culprit will send the child, making 
out that the doctor is a relation; but in reality the child will become 
a slave to the doctor. 


407. Iminind po yku lembyo’tumata (lembe utumata). 

Stand there, and let me tattoo you. 

— Let me give you your instructions, and say my parting 
words. 
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408. Imipini wili ta ipaya mbwa.* eae Be ae as oe 
T'wo-axe handles don’t kill a dog. : si 
— Two blows with an axe-handle would not be fatal to a dog. 

Two lumps of porridge are not sufficient for a meal. a 


4 . 


409. Imisontwa-twembe i a tinine muka-kamwale, atilino balalala-ko, — 
kansi ni ku musi wa bwelela. ee 
The-things-the-axes-are-pointed-at, which the young girl’s” 

husband feared, thinking that perhaps one sleeps at it; and lo he 

returned to his village. a 
— A name applied to trees, that take hard work to fell. Cf. 91. 

Originated with story XLVIII. | * 


410. Imiti 1 li pamo i 1é lwa inkokomena. . 
Trees that are together fight groaning. . 
— They rub against one another in the wind, and creak. People 
living near together are bound to quarrel sometimes. Cf. 801. = 
Cf. Ila: Matako aswangene ta budi mutukuta: Buttocks meeting 
do not lack perspiration. 


411. Impande ya li fyele, iciluéi ka ci lila. 

The white disc gave birth, the simpleton made a cry. 

— The chief’s wife gave birth to a son; the chief drove her 
and the child away; and she married simpleton, who became rich 
because of the wisdom of the child. Impande are the white shell- 
discs worn by chiefs only. 


412. Impapula-muto ta yonda. 
The soup-drinker does not get thin. 
— A hunter, even in famine time, is able to get meat, and hence 
soup, and so keeps in good condition. 


413. Impatamina ya ndya. 

Tightness has eaten me. 

— A phrase used by anyone who, when trying to get honey or 
a small animal from a cleft in a tree, gets his hand fast fixed and 
caught. He will have to shout and shout, and, if help is not forth- 
coming, he will die of hunger. If however help comes, and he is 
rescued, he will have an enormous life debt to pay to his rescuer, 
and may have to hand over a sister as a slave, in order to secure his 
own freedom. Cf. 900. = t 


* 
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414. Impindi inini ino ne ca papulo’mulembwe te ku ct wona. i 


In this little space of time, what drained the relish of herbs 
you don’t see. 


*v. 1. We muntu umo u cite’mipini iWili, ta ipaya mbwa: You single man 
he who does two axe-handles does not kill the aoe. : : 


sa So SS 


es 


cause of death is invisible. A few ‘moments ago our 
on ive, now his life has been ‘drained to the dregs,’ and we 
ot see the thing that has wrought this change. 


5. Impindi ya canakasi ciluya. 
_ The hour of the mad woman. 

— About 4 o’clock, when only a mad woman would think of 
rting to cook the fyakutowela (relish): most relish is put on much 
lier. . 


Impofu ati: Apa pa ké ba umwimbe. 

The blind man said: There will be a pit here. 

— Said by an old man to a subordinate who will not do his = 
bidding. When I am gone great trouble will come to you because of 
your disobedience: you will have a pit to dig that you will never ied 
come to the end of digging, it will be so great. See story XLIX. 


416. 


— 417. Impumi ya muiyo te lilwa. ee 
_ The forehead of one’s companion is not eaten on. | = 
— If a woman is especially beautiful, and boasts that she has 
numbers of gifts of food and clothing from hopeful suitors, her slave 
_ maid will retort: They are what you have to eat and dress with; 
_ as for me, I shall eat and dress with what my forehead (i. e. good 
looks) will bring me from a suitor. | 


418. Inama si la woneka ku wakuwulo’wbuta. 

Game appears to the one without a bow. 

— A saying regarding the fickleness of game. When one goes 
out fully armed to hunt, the game is nowhere to be see; when one 
takes a walk without the gun, the game abounds. 

Cf. Chwana: Dipholofolo diatlanegela bacongoana: Game will 
always appear on the side of the inexperienced hunters. 


419. Inda ya li ewele ati: Mama twa pya! Kumfwa nyina ati: Kutu- 

mana, ict li umulilo e ci pola! ig 

The louse said: Mother we’re burnt! His mother said: Keep 
quiet, what is fire-hot cools down! 

— A person will pour hot water over his head to kill the lice in 
his hair; but since he would be afraid to pour on boiling water, the 
lice live through it. The old louse calms the fears of the young one. 
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420. Induia ya pitila pa mutulesuta, lelo uku tu lu kit ya malya 4 

li-ko. 

A lurie has passed to the east, today where we are going there 
is food. 

— When travelling, to see a lurie pass from west to east is a 
good omen that one will find food in plenty. 


421. Induidula-dantu e mwenda-na-dantu. it lt = 
~The redeemer of people is a walker with people. _ 
— See under 741. : ve 


422. I, ne cetekelo pano lya wula.* > 
No, and even remembrance (of them) is now lacking. s 
— If one gives some article to a friend, and then a third person ~ 
comes requesting the same, the above phrase is used, to indicate — 
that there is not even the shadow of the article left. Note its use in 
story L. 


i 
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423. Insala i la kola lukoso, bantu i kola. — 
Hunger merely starves, it is people that it starves. an 
— Said to anyone who grumbles that hunger has come to him © 
because of all the food that he has given to those who begged from _ 
him. It means that even if he had not given it to others, he would © 
have felt hunger, because he would have finished it all up himself. — 


424. Insala kisalaula-po. 
Hunger means handling (a little food). 
— When there is insala (hunger), there is always a little food — 
about to be handled; it is when there is akaumbo (famine) that there — 
is absolutely no food. : 
425. Insala te kwete citusa. : 
Hunger has no friend. 
; — Cf. Chwana: Tlala ga ena mafoko: Hunger makes no friend 
ship. 


426. Insengwa kalando iya ku leya, ko cenjele. 

A swing that dodges, take care. 

— A warning that the buffalo is coming. The buffalo is called 
“a swing that dodges,” because it will evade the thrown spear, and 
catch the hunter before he can climb out of danger. The Insengwa 
kalando is a children’s swing, made of bark-rope suspended from a 
tree. See notes under 1508; see also 399 and 616. 


427. Inse sya pa lumini. 

Tastiness is on the tongue. 

— Said when eating certain food, such as peanuts, which are 
tasty, but do not satisfy hunger. 


428. Inse ya nama intu i @a lya-po. 
The sweetness of the meat depends on eating it. 
— The proof of the pudding is in the eating. Cf. 1359. 


+ v. 1. Pano ne cetekelo lya Wula: Now even remembrance is lacking. 


ie i 


Days are witches, they bewitch one another. 
- Days are not consistent, some are fine, others bad. 


Insiku patali si twala, sya li kulumwine Watondo umulomo. 

_ Days go back a long way, they pulled out Mr. Shrew-mouse’s 
“nose. re SS 

_ -— Cf. 431. For explanation and further references see 1621. 


431. Insikw patali si twala, sya li pele @ombwe ulukota, kawili ka 
st pokolola. 
Days go back a long way, they gave the frog a little stump of a 
tail, and they took it away again.» . e 
— Natives give the following explanation: The taking away of 
the stump-tail refers to the frog’s death, when he loses everything. 
Natives of Lambaland do not realise that the tadpole is an immature — 
_ frog, and the taking away of the tail, in their estimation, does not 
_ refer to tadpoles, as ulukota (stumpiness or taillessness) is only 
___used in reference to frogs, conies and human beings. Though modern 
natives give the above explanation, I am inclined to think that the 
_ proverb in old days originated in the tadpole losing its tail in the 
metamorphosis. Cf. 430; and explanation and references under 
= 1621. 
4 Cf. Lala: Insiku sinji isya pela ®ombwe ulukota,: mailo ka si 
_ pokolola. : : 


ae 
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432. Insiku sinji, amasako a nama ace. 
a Days are many, the hairs of an animal are but few. 
aa — A Lamba and Lala proverb. 
; Note in contrast the native myth: — When God created the 
world, He made a certain animal, and decreed that one hair should 
come off each year. This animal, about the size of a hartebeest, is 
; still living, and the hairs are not yet finished. 


«433. Insiku sing, ici li umo mweo. 
a Days are many, what is one is life. 
— There will be another opportunity if you don’t die. 


434, Insiku sinji, u ka luia-ko, u ka pite kuno, tu ka lwe. 

Days are many, you will forget, you will pass this way, and we 
shall fight. 

— Two people from different villages were quarrelling. B says: 
“Tf you come to our village, I shall beat you!’’ A retorts: “The days 
are many, and you will forget, and come back here, and then I 
shall beat you.”’ 


1yv.1.... umukasi, ... a wife. 


435. Insiku sinji u ka naka. 


ale = ‘ 


Days are many, you will weaken. eae Gal Ls ‘ 
_ The instability of things earthly. To the strong mar 
boasts of his strength, the time will come when he will lose it. 


436. Insiku ta si dika-po, kitbula-po si wula-po. ecaitari= 
Days do not add on (strength), it is taking away that they take — 

away. _ = a 
— Said to a boaster. As you get older, your strength will 

diminish, not increase. me 


437. Insila ya ku wuko 1 la pela. 
The road to one’s wife’s village comes to an end. 
— Cf, 1622. : 


438, Insima ya ku pumba lisila-ykokoto. 
Inshima porridge begged is a crumb-finisher. 4 
— When one has begged porridge and eaten, one scrapes the — 
pot well, to eat all the crumbs: when one eats in one’s own house, ~ 
one always has as much as one wants, and does not mind the crumbs. ~ 


439. Insima ya ku tuma 2 lepaya. 
Porridge which is forced on one kills. | 
— Don’t tell a man to come and eat; for, should the porridge 
kill him, you would be accounted his murderer. If he is hungry, he 
will come and join you, and then you will not be responsible. 


440. Insimba yanji yd fwa bwino. 

My genet has died well. 

— Said by a traveller if he arrives at a village at an opportune 
moment, such as when an animal has just been killed. See story LI. 


441. Insoka ati: Cani cisi-ko. 
The snake said: It is the grass that knows. 
— Said when evading an answer that one is not sure about. 
“Goodness only knows!’’ The snake goes ahead, without knowin 
what is before him in the grass. Cf. 226 and 1219. 


442. Insoka wine i la li suma ku cimindo. 
The snake itself bites its own tail. 
— You have only yourself to thank for that. The snake look- 
ns sound sees its tail coming on behind, and, thinking it an enemy, 
ites it. 


Cf. Chwana: Noga e itomile mogatla: The snake has bitten its 
own tail. 


OD it pe illlgy rat Galena A iyends Afi ie> ae einen 
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a a badass let 


a la lapuk , kumwipwa wa la tole’ citi. 
see ‘child and they rush out, on the nephew and 


up 

a obtida is bitten by, a snake, the father doesn’t wait, but 
shes to his aid as he is; if it be a pepheny or neice, he will wait 
ick up a stick for self-protection. Cf. 240. 
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444, Insoka* ya sumine, bwina bwa pelele. 
q The snake that bit, it was the hole that came to an end. 

F.. — If a man is exasperated beyond endurance, however mild 
i he: may be, he will eventually turn on his assailants. 


ae i 


a A465. Insya iya pikene ne musili, ya li konokele ukulu. 
: The duiker that bet with the earth broke his leg. 
— (1) The duiker which tried to run to the end of the world 
broke his leg. 
E (2) The duiker on an anthill, seeing people coming, rushed 
_ down and broke his leg. Had he remained still, they would have 
_ passed him by. There is another similar saying: 
_ Kasya “mwa konoko’mupandi, mwa fama -po lukoso, wuno 
bwanga te mwe twa pandile, bwa Walambwe! 
Little duiker you have broken your leg, you’ve just broken it, 
this charm, it wasn’t for you that we made it, it was for Mr. Buffalo! 


446. Inuma wa la lila i ku papa. ° 

One cries for the back that carries one. 

— Don’t mourn over the loss of bad friends; friends that help 
you are the ones to be longed for. 


447. Inyange ati: Ni kunsi? ndu ku ya! Kansi ni mu mfwambr. 

The crab said: I am going downstream; and lo it was into the 
fish-trap. 

— Don’t be too sure! 


448. Inya, pa kui wa we u fyele indowani. 

Yes, since ’tis you who gave birth to the crested-crane. 

— Words of reproof to a man who praises his own children to 
the detriment of other people’s. The Golden-crested Crane is highly 
esteemed by the natives, and is reckoned king of the birds, because 
of its beauty and human-like cry at night-time. 
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449, Inanda 1 li ne matwr. 

A house has ears. 

— Walls have ears. Be careful what you say in a house; 
someone might be eavesdropping. Cf. 97 and 451; also 1599. 


1yv. 1. imbewa, mouse. 
2 Doubtful v. 1. ku mulu, upstream. 
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450. Inanda te tulika, ict tulika witala. at ! - ee 
Ahouse is not published abroad, what is advertised is a gra 
store. : : 
— Food is much more important than dwelling. 


451. Inanda wucinga. 
A house is a pit-fall. 
— Cf. 449. 


452. Inanda ya wanice ba li: silile. = 
The house of the youngsters, they (all) finished. 


ies 


in- 


— Said toa perverse and obstinate person. It is explained in 


story LII. 

Cf. 759 and 1342. 

Cf. Lala: Mu yanda ya waike inkalamu ya li silile @onse: In the 
house of the youngsters, the lion finished them all. 


453. Inando’ku fwa i la @alila ku mulyango. 

A house dying commences at the door. 

— Ifa large crowd is in the house, those near the door must be 
the first to go out, so as to make room for those inside to pass. When 
a house begins to decay, the change is first noticed at the doorway, 
where the wall is necessarily weakest. 


454. Ingala ya wukali wa la kungile’tela.t 

The feather-head-dress of fierceness (i.e. of the warrior), one 
prepares beforehand. 

— Be ready for emergencies. A head-dress of lurie feathers was 
worn as a sign of having killed a man. A wise warrior will have his 
ready prepared to wear as soon as he gains the distinction. 


455. Ingidi iya wulile umwali,? ya li pukutile ne fwasa. 

The wart-hog that lacked a play-mate (lit. one born on the 
same day), played with an ant-heap. 

— This is said of an adult seen playing with little children. A 
lone wart-hog is known to play round an ant-heap, digging at it 
with his tusks, and running away as though it were following. 
Cf. 1388. See story LIII. 


456. Inguluwe wa la londa iyd lya. 

One follows the river-hog that has eaten. 

— The pig that has eaten your maize is the one to pursue with 
vengeance; don’t swerve onto any other spoor. For full explanation 
of its application, see 457. Cf. also 761. : 


iv. 1. ... kungila-po or ... kungila limo. 
2 v. 1. umwana, offspring. 
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ute ta ta londa iya cilinganya makasa, ba la rf 
: One does not follow the river-hog that has 
; one follows him that has eaten the 


The River-hog is a favourite character in Lariba fables. See 
es LIV, LV, LVI. — 


457. Inguluwe wa la londe’yd nya, ta ta londe’ya cilinganyo’lukasa. 
___ One follows the River-hog that has excreted, one does not 
follow him that has made the footprints cross. 

_ — The pig that has done the damage in the gardens, and left 
__ its traces there, is the one to be pursued; and one should not leave its 
_ spoor, to follow that of another pig which may have crossed its tracks. 
Follow up the guilty person, and do not punish the innocent just 
for the sake of punishing somebody. Cf. 456. 


458. Inkafi kilu. 
_ (One’s) oar is (one’s) leg. 
— When the leg is broken, one is like a boat without an oar, 
_ and cannot proceed on one’s journey. Cf. 459 and 1217. 


_ 459. Inkafi kitoko. 
(One’s) oar is (one’s) arm. 

4 — Similar to 458. With a broken arm, one cannot do tree- 
me felling. Cf. 1217. 


460. Inkalamu ya lipeye umwana ku kasuiéa. 

; The lion killed its young in the sun. 

- — This is said to anyone standing in another’s light, so as to 
__ prevent him from getting the warmth of the sun. The story goes that 
the lion was so angry with its cub for this offence, that he bit it to 
= death. 

: The lion plays a large part in Lamba Folk-lore, and numerous 
___ stories are given elsewhere, especially of the lion and the little hare. 
One story, not so well known is LVITI. 


«461. Inkambatiti cya cilemya-muloygo. 
2 (a) The ring-dove that delays the line. 
Z — This species of dove takes time to fly up off the ground, and 
is said to ‘‘make heavy the procession” by delaying its mates. 
(b) The ring-dove that gives honour to the line. 
— On account of its size, it is at once picked out as chief among 
doves. Cf. 462. 


462. Inkambatiti ya cilemya-muto. 

The ring-dove that gives honour to the soup. 

— On account of its size, it is preferable to the ordinary small 
doves, when cooked by the natives for soup-relish. Cf. 461. 


463. Inkanda ya Haibialo ’mulilo. 


The skin has grasped the fire. 


a 


464. Iykasi tufi, ta wa kanya mbwa utu teti ti lye. 
A sister is dung, one does not deny to a dog the (dung) one 
cannot eat. 
— One cannot reasonably refuse to give one’s sister in marriage 


to another man, because one cannot marry her oneself, Don’t be a 


dog-in-the-manger. 


465. Iykole pa ki lya ya lile.+ 

The prisoner went, whilst they were eating. 

— Watch your property while you eat; someone may steal re 
while you are intent on your meal. This originated with the storys 


— When grilling rind of meat, it curls 5 43 one often it is 
picked up with a hot coal enclosed. 


a: 


of a certain man, who came to a village with a prisoner; when he went — : 
into the house to eat with his companions, he forgot all about the 


prisoner, who took that opportunity to make good his escape. 


466. Inkosi siwili ta st pusa. 

Two eagles don’t miss. 

— Two heads are better than one. One eagle may miss the 
prey, but if two swoop down, one is sure to be successful. 


467. Inkumbi ya mulilo, simulilo wa lunga. 
A cloud of flame, the real fire has risen up. 


— A saying applied to the grass fires, See explanation under 
202; cf. also 468. 


468. Inkumbi ya mulilo uwa ocele banyina-fyala kananda: Ganyina- 
fyala ka wa lala pesonde. 
A cloud of flame which burnt for the mother-in-law her little 
house: and the mother-in-law had to sleep outside. 


— A saying applied to grass fires. See explanation under 202; 


- ef. also 467. 


469. Ipafu ai soe ta li fuma mwana. 

A womb that delays does not produce a child. 

— i. e. either an abortion, a still-born or a deformed child is 
born. This saying is applied to hospitality and food; if it is delayed, 


it will be worthless when it does come: true hospitality i is spontan- 
eous. 


1v. 1. Pa ku lya inkole ya lile. 


1 
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a eee oie a A. 
manyinsa lyd ku wangila. 
tomach in the rainy-season, means starting (early). 

On account of food scarcity in the village during the rains, 
the new crops are ripe, the people have to start early to Re 
for bush fruit, if they desire to stay their hunger. . 


(471. Ipafu lya mudyo ta li nwinwa menda. — 

____The stomach of one’s companion is not drunk water for. 

=z — A man who has eaten honey in the bush becomes very 
thirsty, and on his return to the village, his friends will give him “a 
_ water even though they themselves are hungry; they themselves aoe 
will not drink. Cf. 389. | 7 = 


472. Isekwe-sekwe,: kani nani wa ka seka. 

A jeering, at whom will they laugh. 

— This is said when calling outsiders to settle a tricky case: 
we don’t know at whom they will laugh, it may be at me, it may 

be at you, it may be at us all. 


473. Isikala? si lekala ne mwaido. . 
“ Those (bees) that sit down, sit down with nectar. 
— Said when offering a visitor food. 


474, Isi? wa lasa wombwe si lenjila, pamo fi4 ya. 
Those with which one wounds the frog go in, together the 
matters go. 
— Said by a person who is the butt of evil remarks, meaning 


yA ahs 


that the “matters”’ or evil words tell when they mount up. The last 
straw breaks the camel’s back because of the accumulation of 
_ previous straws. Children shoot little grass darts at frogs; and though 
= these do not pierce, a number of hits will in time kill. 


475. Isyuko lya mutyo ta li lalilwa posonde. 

The good luck of your mate is not laid outside. 

— Everyone does not have good luck. Because your mate 
sleeps comfortably outside, do not think that you can do the same: 
a lion might snatch you up, and you may not have his good luck. 

Cf. lla: Chidingadinga chidi badi nkumu: Good luck is of those 
who have the (lucky) forehead. 


476. Imangwe ilya musepela kiluwa. 
The ratel that is foraging gets lost. 
— (i) The kambole or ratel, when he goes foraging, does not 


1 Or: Lisekwe-sekwe, ...... It is a jeering, .... 
2 Concord for Insimu, bees. 

3 Concord for Intende, darts. 

4 Concord for Ifyewo, matters. 
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consider whence he has come, but just sleeps anywher 
happen to be. , ? a-s Se rE Ie 

ee (ii) Said on sneezing, because sometimes one does not sn 
for days; the sneeze delays coming back, like a ratel away o 
foraging expedition. ec . 


477. Imondo lya mbisi ta li pya mu kana ka musi. is 
The hoof of a zebra does not cook in a child-of-a-village. = 
— If a court-case takes a long time to settle, it is said that — 
; a more important chief than that over a “‘baby village’ is needed to 
if take it up. =< “ia 
The hoofs of a zebra are very hard of cooking: cf. 1594. ros 
It is the native custom always to leave the hoofs of a zebra and © 
the head of an ant-bear in the bush, as it is regarded as anevilomen 
to bring them into the village. Cf. 1236. 


478. Iya kula 1 lonka mu mwana. - 
The old one sucks from the offspring. ~ 
— It is the child’s place to nourish his parents in their old age. 
When a lion has grown old it gives up the chase, and the young lions — 
kill and bring it meat, metaphorically suckling it. _ 


479. Iya ku pulilwa te tontosyo’mwansa. 
The (rain) that leaks through does not wet the mane. 

.— Even if the house leaks, it is better than no shelter in a 
storm. Umwansa, the mane of the river-hog, is here used to represent 
the whole back. 

Cf. Swahili: Kuvuja na kutuuza hakulingani na waz: Leaking 
and trickling are not to be compared to wide-open. : 


480. Iya mwana te tambwa lukasa. 

The (lion) that has an offspring does not have its footprint 
stared at. 

— A man who has a child does not run his own errands: he 
sits at home, the child makes the footprints. 


481. Iyendele e itolele, 1 ule uku tola, wa i tola nga yo. 

The (lion) that travels is the one that picks up (meat); when it 
doesn’t pick it up, the (people) have picked even it up. 

— A hunter may have success after success, but one day he will 
meet with an accident. The lion is usually the killer, but the day 
comes when some hunter kills it. The hunter hunted. . 


4 
: 
i 


482. Iyi ilu ku tu loka lelo, na Wamunsisamba wa lu ku samba. 


That which is going to rain on us today, and they who don’t 
wash will wash. 


ot ims 


oem 


1 Concord for Inkalamu, lion. 
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ilu last ko, ne ta ciko elo ci lu be ®omboloka. 
ne (rain) that is coming over there, and the dirty will dissolve. 
Rares! (4. 482, 484 and 485. 


. Lyi it lu kwiso’ko, ne wace wa lu kh ye’ mnilkewe, 


_ The (rain) that is coming over there, and the tiny ones will go 
like drift-wood. 


J 


_ — Said in a house to people going out as a big storm of rain is 


~ coming. Cf. 482, 483, 485 and story LVIII. 


485. Iyi ilu Inviso'bo, ne banuykile wa lu ku nuykuka. 

The (rain) that is coming over there, and the evil-smelling will 
lose their smell. 

— Cf. 482, 483 and 484. This and the previous saying originated 
in story LVI. 


486. Kabwatalo? yu, ta pela. 


A sleeping dog this, he doesn’t give. 
— A phrase applied to a miser. Cf. 1034. 


487. Kabwa mununuta munsitina fya mukali, ye fya mukali e fyd 

ya-ko umutika. 

The little Dog, the sniffer, who fears not the fierce man, head- 
strong he goes to the fierce man’s belongings. 

— When travellers arrive, the village dogs do not wait to con- 
sider whether they may be fierce or not, but go straight away and 
sniff at their belongings. It is well to look before you leap. 


488. Kabwe ka mufikila. 

A ready-placed stone. 

— The right thing in the right place. Travellers sleeping in the 
bush found a stone naturally fixed in a place suitable for grinding 
their corn. 


489. Kabyolela-nsalat mukasi mwédnice ati wa lya wa ntana, kanse 
kalyo ka cepa. 
A little belch of hunger, (and) the child-wife says: You’ve 
eaten and refused to give to me; all the time the food was too little. 
— A witty saying excusing belching from the mouth after food. 
When the husband came home and belched, his young wife said: 
““You’ve been having a good feed, and you have brought me home 


1 Or rather: Kawyolela-nsala, ete. 
23* 
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nothin, ry 
oe little he partook of, and there was not sufficient to b 
490. Kafulwe umucele uku lema ka li umfwile ku wapita-nsila. ! Ms 
The little tortoise heard that the salt was heavy from those — 
assing in the road. ; | 
e i You are only speaking from hearsay. The tortoise himself 4 
could not tell the weight of salt, but, hiding by the road-side, he 
heard travellers grumbling at the weight of the salt-sticks that they 
were carrying; and then he made out that he knew all about it. 


491. Ka fwale! 
Go and dress! ac 
— Voetzak! A phrase used in driving off a dog, ridiculing its 
makedness. Cf. 629 and 1608. 


492. Kakwele ka fwila apepi ta la mu tota icitiu wiune, ka fwilo’ku- 
tali a la mu tote’ finani uibune. 
The rhinoceros if it die near at hand one praises the liver for 
its sweetness, if it die afar off, one praises the meat for its sweetness. 
— The liver of the rhinoceros, if not eaten immediately the 
animal is killed, becomes bitter and inedible; in which case the 
meat is considered more tasty. One representative story of the 
rhinoceros is story LIX. 


493. Ka lasile ku bwina, pesonde ke nga ku puluka. 
Wound it at the hole-mouth, lest it escape from you outside. 
— An injunction to watch the mouth of the hole, when one is 
digging for some small animal, such as a meerkat. 
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494. Kale ta lya: kutiika a wika.+ 
: “Ago” doesn’t eat: it puts safely away. 

— Said if an old law case, that was thought to be settled, is 
started up again: it had only been shelved. 


495. Kalkiti muntapokwa ndase. 
He of the little footsteps, that is not taken when wounded. : 
— A name applied to the lion, alluding to the patter patter of 
his feet when running. A wounded lion is never followed into the 
scrub, the hunter will wait till he dies before seeking him. For other 
designations of the lion, see the references under 890. 


496. Kalulu ati: Wonse ya loka ya loka, ya kalika; mba pali neto ya 
tonga-po ne mutete 2 : 
Little-hare said: On all it has rained and rained, and it has left 
off; how is it that it has stuck to me, a reed 2 


1 v. 1. kulama a lama, it takes great care of it. 


— Said by the one who has been left with the blame, when 
rs equally blameworthy have been let off. Even after the rain 


_ has stopped, the reeds still shake off raindrops, when the wind stirs 
them. This originated in story LX. _ 


> — Said by anyone when declining to go with his friends on a 
_ dangerous errand, or to undertake a difficult or onerous task. The 

_ skin of the hare, being too thin and tearable, is not used for drums; 
but the skin of the little stembok is tough enough for that purpose. 


498. Kalumbulula! nda ye a lé fwa. 
The judge also dies. 
— Death comes to all indiscriminately. Cf. 642 and 643. 


499. Kalume apo a tulo’lukuni, ne mulandu e-po a tula. 
The slave where he puts down the firewood, just there he puts 
down the law-case also. : 
— If a slave gets into trouble in another village, the offended 
é parties prosecute his master. Often, if the latter cannot settle the 
case with money, he has to hand over the slave. The people see 
where the slave puts down the firewood, at his master’s door, and it 


___ is there that they bring the case. 

iL - . 

4 500. Kalume to tekele ni mfumu iwyo. 

4 The slave that you have not enslaved is your fellow-chief. 
a — See explanation under 1367. 

< 501. Kalume wa li ludéukile mu mbono syakwe. 


The slave was redeemed through his castor-oil. 

— If anyone is disliked or in debt, frequent good deeds, ser- 
vices or gifts, will make the creditor strike off the debt, or soften the 
hearts of the angry. This is explained in story LXI. 


502. Ka lundulula, umunwe tyo! 

Pass on information, and off comes your finger! 

— In recounting a story, the native frequently raises his index 
finger for emphasis. For passing on information overheard, the- 
culprit may have his finger cut off. For more serious offences, 
informers may be deprived of their lips. Cf. 1555. 


1 y. 1. Inumbulula, the one who rectifies. 
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503. Kalya kasicipikilwa mu mumbu. — _ 2 a my aes 
Yonder (person) is a little male that is cooked together wi th 
mumbu marsh roots. : , On ee 
— Said in abusing a short man, if he is stupid. This saying 


originated in story LXII. 


504. Kambi kaswia mu ka lila. 
Some day you will mourn. . 
— You don’t appreciate me now, but when I go away you 
will miss me, and be sorry. Cf. 505. ; ' = 
505. Kambi kasuta mu ka ndayguluka.+ 
Some day you will remember me. 
— Cf. 504. 


506. Ka mbula akampulimpako, ka mpama pa lupako lwa kampu- — 

limpako. , 

I took up the stick grown in the cleft of the tree, andI struck _ 
the cleft that had the stick grown in the cleft of the tree. : 

— A sentence repeated over and over rapidly to test ability to 
do so without mistake. Equivalent to our test: She sells sea-shells 
by the sea-shore. 

507. Kamo kdlatwa, iciwi kuibwelesya-po. 

One (sun) is all right; the evil is to let it do it again. 

— It is no evil tosleep one night on the road when travelling, 
the evil is to have to do that again before reaching the village. The 
great distances between villages often necessitate one night on the 
road, and nothing is thought of it; but the natives do not relish a 
journey of over sixty miles, with no village between, at which to get 
supplies. 


508. Ka mu leka-po amasyonkonono, wantu twa li-po. 

Leave off reviling: there wefe people present. 

— An elder may in this way rebuke a younger person, who is 
reviling him. At the time of your birth, I was on an equality with 


your parents, and therefore deserve your respect. Cf. 618. 
509. Ka mu lele, ukwikala ki li ne musana. . i 
Lie down, sitting brings on backache. 3 
__— When about to start a journey, if A says: “Let’s go!” and 
his companion says: ‘‘Let’s sit awhile;” A will answer as above, _ 
adding: “I’m off!” See. ; 
ty. 1. nanguluka. . : 


j 


1 Iu ke Ud Lye. 


t yourself, at Chawala’s village people are eating them- 


— A hunger-time saying. It originated in story LXIII. 


. 


. Ka mi lya mwe tana wa wene ifidyo fyenu. 
Go and eat, ye free people, your own eating. 

___ — Aretort to people who boast that at home they have a lot 
of food, here there is none. Go and eat at home then! 


512. Kamuykomene ta wona mulandu. 
The little one who wounds does not carry the blame. 

— The hired assassin goes free, the one who hired him is 
guilty of the murder. A universal law in Central Africa in the old 
days. At times children were used to carry insulting messages to 
chiefs in order to incite to war. The children were untouched; but 
_ the men would at once arm themselves, and set out against those 
_ who had sent the children. | . 

_ Cf. Chwana: Hare go tuloe roga kgosi, u e roge: When you are 

sent to insult the chief, insult him. _ 
Lenge: Shikamutumwa ta kwe mulandu: The messenger is not 
guilty. 
Lala: Kaynkomene ta a na mulandu: The little one who wounds 
_ is not blamed. 


513. Ka mu sasa-po lukoso, pa ki wa ne nama yenu. 

Tread away, since I am your animal. 

— Do your worst! Said by one who is set upon by many. Treat 
me as a dead animal that cannot resist, and stamp on me. 


514. Ka mu wulukuta, munda ni mwidulu, ta mu wula mapi. 
Rumble on, the stomach is the chief’s abode, it does not lack 
hand-clapping. 
— The stomach in importance is likened to the chief’s abode; 
and the internal rumblings are likened to the clapping of hands in 
doing obeisance to the chief. Cf. Their belly is their god. 


| Oe Oe ee ee ee 


515. Ka mwa laile inyangu: pa ku bwela ne lufuyga.* 

You promised beans: on return (I come) with a bag. 

— This is said if a promise has been made, and the promiser 
tries to put off fulfilment. You promised me the beans, and now 
that I have returned, I have brought a bag with me to put them in. 
Cf. 72. : 


1¥v. 1. lupafu, bag. 
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516. Kamwale kakwasu teko’mutima, ae ; ing 
Maiden, little sister, have patience, be married (diderdet 

_ — A warning to a young girl against the foolishness of a has 

marriage. Cf. 1120. 2 

517. Ka mwenda, 1 mwi aa kalulu! 

Travel, don’ t let the little hare get in (to his burrow)! “a 

— Keep the kettle boiling! Said if some begin to flag ed a 

dance. 


518. Ka mwendo’mutimo’mo, imitima vile té yo. I 
Walk with a single heart, not with two hearts. sa 


519. Ka mwikala lukoso, inkonenesi té syo.? 
. Just sit, don’t be melancholy. 
— Cheer up, you'll soon be dead! 


520. Kamwisiso, nga ni mu mona ku ka fyona. 
The little thing in the eye, had it been in the nose, one could ~ 
blow it out. 
— Said when one gets anything in the eye. Cf. 1217. 


521. Kandume ni kandume na ka ka tulo’lupango, akanwa keynka ku 

kw posa-po. 

A little brother is a little brother, even if he has no wealth, his 
mouth alone can throw (words) to you. 

— A brother, even if he be poor, can be a good companion to 
his sister. Cf. 960. 


522. Kani e kweta ati tu tulike, nad we ataiyo wa lu ku kweta, _ 

ukumfwa ta umfwa. 

If you imagine you are becoming renowned, while your com- 
panions are speaking ill of you, you have no hearing. 

— O wad the power the giftie gie us to see ourselves as ithers 
see us! 


523. Kant to li ne mpintilo, ta a popomona fyonse fya wene. 

If you haven’t the ability to carry, don’t take up all of another 
person’s things. - 
— For the journey, don’t beg more food than you can carry, 

lest you have to throw away some on the road. 
Cf, Chwana: A o chogile ka a di ga a di ilatsa kobo di sena 


moroadi ? Why did he pick a skin-full of wild berries, when he had no 
one to carry them ? 


iv. 1. Ka Gees .. Hurry! 
2v.1.... tési. 


ney ae es 


ka mbone-po, mu lukasa mu! 
ou shall see me, this is the sole of my foot! 
_____— A form of oath, taken by one offended. I bet the sole of my Te 

ot that you will not see me again: I go right away! . = 


—~525. Kani uli mwana wa mano, u pele-po peykd po, wisa ku bwelesya- 


po liwilr! Ge 


_ If you are a child of wisdom, end it right there, don’t doit 3 Ss 
F again ! ewe. 


626. Kani uli na kwenu, kd ya! 

If you have a home, go! . a 

— Said to a troublesome slave. Don’t annoy me! I bought you, 
_ and I am taking care of you; if you have a home — and of course he 
hasn’t — go there, and get the money for your ransom! 


527. Kanst fwaka ka lale’comba, ala fumuko’@ukali. — as 
Indeed tobacco, if it lie and become old, loses its fierceness. 3 
—Things left a long time lose their strength and savour. 


528. Kansi mwe @antu ta mu tona paweme! 
Humph! you people don’t see a good place! 
— Said if a poor site is suggested for a new village. 


529. Kansi ni we fulwe, to kakwa bwino! 
You are a tortoise then, you won’t be tied up decently! 
i. — Said to a man who causes difficulty when arrested; if you 
give more trouble, you will be pummelled! It is difficult to tie a 
___ tortoise by the leg, because it always draws it in when touched. 
% 
4a 


530. Kansi utiune ni we mwine wa li tota! 
, Indeed your worth, it is you yourself who praise yourself! 
— You are blowing your own trumpet! 


531. Kansuswa wa wu? lembula. 

Mr. Bat has anointed the (night). 

— Said of a very black night. Cf. Tennyson’s ‘“Maud:” For 
the black bat, night, has flown. Among the Lambas, the bat is 
reckoned as a bird. 


532. Kantanta mwa wambile, umunefu mwa mu bwene. 

The sable that you have a spite against, it is (as) flesh that you 
have seen him. 

— You have a spite against me because of my value and import- 
ance. 


1 vy. 1. Kani ni kwenu, k6 ya! 
2 Concord for UWusiku, Night. 


a 
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533. Kanyengetele amakosa a bis Pres eS ee 
The little slender one, his strength is like that pis bulging 
— One must not go by appearances; an undesied man 
have abnormal strength. ; 


pee 534. Kankunduiili. le eh a 
oe Running. 
% — (1) Taken from thunder, as the foatatepe. of God hes n 
oar running, and used as a name for God. Sgn 
oats (2) Applied to insima porridge, because of its rumbling wh ¥. 
ce . boiling. rs 
> 535. Kapalaya duygulwe,: to palaya-po wungulwe’ mbuno. 4 
ae Searcher for honey-insects, come and rake for the honey-— 
insects that are here. . 
— The Wuygulwe makes its nest underground, and to find the 

hole by which it enters requires much searching and raking over « 

the grass. This saying is also chanted to the accompaniment of the : 
. Maykuitala (see description in the Introduction to Section ITT), when 
bird-scaring. 


536. Kapompokoto uwa Paes atia li nyena. © 
The little paw that catches those who quake (lit. excrete upon 
themselves from fear). 
— A name applied to the lion, because it-so intimidates its 
prey. Cf. references to other descriptions under 890. 


537. Kapululu-pululu, ikala pansi ynku tole’nda. 
Little bird, sit down and let me pick your lice. § 4 
— A saying applied to the Kapululu-pululu, a species of little — 
bird, so called onomatopoeically from its cracking its wings together 
when flying. 


538. Kasakalabwe uwa ku cile’nika ne tunwinwi. 
The great male lion that jumps the rivers with a snarl. 
— A phrase of self-praise. Cf. references under 890. 


539. Kasya-masala. 
The little one who leaves the old village behind. 


— A rolling stone. One who continually moves house, or moves 
from place to place. 


540. Kasya mwakwe! 
The little duiker off home! 


— Said when a duiker dashes away. It is believed to go straight — 
to its house! 
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1v. 1. Wutundu, borer-hole in cloth. 
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2 ni we katana-wdawa. 
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wister is he to refuse food, and you too are one who 


re in the direst straits. Cf. 1034. 


542. Katende mwine na luygu, mba twa ku lekana syani, cimasilo 
— etmo tu lala? — . 

__ ‘The prickly-cucumber (pips) are the same as the marrow (pips), 

how shall we separate ? It is one mud-lump we lie in. 

_ — The natives enclose pips for seed in mud, to prevent the 

mice from getting at them. Marrow and cucumber pips are so alike, 

that if once mixed they cannot be picked out. 


543. Katiti ntembent, ne musya ku lawdile’ndo ?} 

(Me) a Tom-tit, carry me off, what can I a slave say ? 

— This is said when anyone is faced by fearful odds. Do your 
worst! How can I prevent it ? The Tom-tit is so small that he cannot 
_ prevent his being lifted up bodily, and carried away. See story LXIV. 


544. Ka tu fulo’muto, u lu ku lema. 
_ Let us increase like soup that is heavy. 
— The more the merrier. Let more come and join our com- 
munity, and the village will become more important. 


545. Katesya wa kosela pa mbonsi. © 
. The breeze has strengthened in the west. 
j — Said if anyone, when stipulating a certain article to be paid 
him as a fine, will take no substitute however valuable; but insists 
on just that which he stipulated. 


546. Ka wima-po bwaygu mu cifulo, u li ne cisimbwe, u ka fwila 
umupundo’mo. 
Get up quickly from the place, you are a dawdler, you will die 
on this selfsame spot. ; 
— Said to a man who dawdles and procrastinates on a journey. 


“Se 


547. Kawona-malwa. 
The evil-omen seer. 
. — A name applied to a pessimist. One, for instance, who has 
had to bury relations in quick succession, will say: Ni ne Kawona- 
malwa; I am an evil-omen seer.! 


1 vy. 1. mba ne musya ndawilé ndo ? what am I, a slave, to say ? 


_ — Said to one who is so stingy that he will not help even those | 
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548. Katbundi lala! umukuykunto ta wipaya ulele* 
Galago lie still! knocking doesn’t kill one that lies still. = 
— When hiding, keep tight! Don’t rush out, or you will be 
People, on coming to a hollow tree, will tap on it to stir up any 
galagos, that may be sleeping within; but if the little creatures lie 
still, the people will pass on. The Galago, a species of miniature lemur 
is much prized by the natives as a delicacy. : 


549. Kawunga-mafupa. 
The little gatherer-together of bones. : q 
— A name applied to the hunter, because of the collection of 
skulls and horns that he has set up, as trophies of the chase, in 
honour of the spirits. ; > 


550. Katiunga-masala. 
The gatherer-together of deserted villages. | 
— A name applied to the Timba or Grysbok, because it 
deposits its dung in one place. Villages are left, when they become ~ 
too insanitary to be habitable. 


551. Katungo u kula wuce-wbuce, kuli mailo a kaluke ni mwansa wa 
katesv. 
The little rubber plant that grows little by little, till one day — 

it will become a Mwansa of the thick bush. ; 7 
— Said of a chief, born in the chief’s clan: he takes a long time 

to grow up, till one day he inherits the chieftainship. The rubber 

creeper is of very slow growth: the full-grown tree is called Mwansa. 


552. Kawuto mu mala,? kambi pansi. i 
A little grain in the stomach, another underground. | 
— An axiom regarding grain; some is used as food, some is ; 
kept as seed for planting. : 


553. Kawye ka cita. 
His companion has done it. 


— Said in time of hunger: it is one’s food that enables one to — 
work: food is a companion and helper. 


554. Ko enda lukasa lumo, mulya wumu u lu kwenda u kambula ka la 
watwa. 
Walk one step at a time, where you are walking you will catch 

contagion that smarts. 


— Be careful of your personal “‘walk’’: unbridled lust brings 3 
its evil consequences. ; 


1v. 1. ta u Wusya u lele; does not rouse one that lies still. 
2v. 1. KaWwuto munda. 


EHR on, ve Ayre 
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; bh Palkouct he does not live in a Thee: he carries his house 
Hay nr, = 


|. Kofwa ta wa eye ict Wa lya ni nyange. 
One does not eat the snail, what one eats is the crab. 

_ — That won’t swallow. Said if one observes that one’s compan- 
pom are passing personal remarks about one. 


> 557. Bi mote ta li leta, dantu ili da mu leta. 

_ A bone does not bring itself, it is people that bring it. 

— To procure food one must work; it does not come of ae own ees: 
accord. ge 


558. Koku, nsi lala mwesu, ubwinji bwa mayanda. 
No, I don’t sleep at home, there are plenty of houses. 
uk youngster will boast that he no longer sleeps at home in 
his father’s house, but finds a place somewhere with his companions. 
However, when strangers come, and the village is full, his com- 
_ panions will laugh at him, for he will be afraid to sleep ae from 
home. : 


559. Koku, ta ikata! ku minwe. 
No, it (hunger) does not catch hold of the fingers. 

ae hungry man will not be deterred from stealing food: the 
hunger will even aid and abet him. a 


560. Ko leka-po, eee pano pa li lelwe. 

Stop it! Outside here it is full of wonders. 

— Said to a man, who is over-optimistic, and always ready to 
laugh at everything: the world has many wonders that he has not 
seen such as sorrow and trouble. Pano pesonde — here outside — 
is equivalent to ‘here below’, on this earth. 


Dit i ii 


561. Ko leka-po! U li na mukanwa! 
Leave off! You have contradiction! 
— Don’t contradict! 


562. Ko lele, twa ku lu ku lima, wu lu ki lya lukoso! 
Sleep on, we shall do the hoeing, you just do the eating! 
— Words calculated to shame the sluggard. 


1 Concord for Insala, Hunger. 
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A : 

Oh to be a hunter of game, and to eat fat meat! ee 

— The lament of a man who is not a hunter, and only comes in 

for the scraps, bones, gristle, etc. It is the hunter who reserves the 
tit-hits and fat portions for himself. « 


563. Ko li mupalu wa nama uli lya-po ifinonene! 


564. Ké li ne mukwanu ne mulanda, ké lya-po insima! 

If one had a relation, ah me! how one would eat porridge! — 

— A phrase used when begging food in hunger-time. 
565. Ko lungwile, twa ku ku bwelela. aie 

You are standing still, we shall return to you. a 

— Said to hurry up a slow worker. When a number of natives © 
are hoeing together, the lazy worker will be left all behind, and his 
companions, when they have finished their strips, will hoe back 
along that portion of his piece not completed, and thus meet him > 
half way. : 
566. Kolwe pa mulamu a li ne mukost. 

With the brother-in-law, the-monkey has a neck. 

— Words used in praise of a brother-in-law, who will always — 
share the smallest trifle. Cf. 287. Before the emigration of the La-— 
mbas to the Lenge Country, during the great famine following upon 
the locusts, which devastated the crops about 1892, they used 
systematically to eat monkeys; but since the Lenges laughed at 
them for it, few do so now. A monkey has very little neck; and so, if 
one begged from a friend a piece of monkey’s neck, the latter would — 
answer that a monkey-has no neck. A brother-in-law, however, — 
would do his best to oblige, even if it meant his giving breast as well. 
Since in Ilamba a sister is looked upon almost as the property of her 
brother, the man who marries her has to be very deferential to his — 
brother-in-law. 


567. Kolwe pa wenji ta twa buiale. 

A monkey among a crowd does not pound the ‘wuwale’. 

— It is useless to resist when the odds are all against one. The 
Wuwale fruit, which when pounded is used in the place of wax in the — 


making of a certain kind of calabash drum, is much too hard for one 
alone to stamp. At least two must get to work with their stamping q 
sticks to make any impression on it. Cf. 1228. — 
568. Kolwe ta nina, lelo wa nina ku mukolotondo. 
The monkey who doesn’t climb, today he has climbed up a 
Kolowondo tree. : 
— In extremity one will do anything. A man, who says he 
can’t climb, when pressed by hunger will think nothing of climbing _ 
a dangerous fruit-tree, such as the slender Mukolotondo. j 
? 


A ' i 
Cr le a he eae 


ye hake escap Het eae ‘ae fone. you won’t 


p 
“second, Monkeys are hunted either by felling a circle of 
around that on wiih the monkeys are, or else by encircling a 
of grass with fire, and so burning them out. They may escape 
once, but the next time they will be burnt. 
Cf. Lenge: akasya ta puluka. sme eubila: The duiker 
x doesn’t escape two journeys. 


——— 


& 570. Kolwe uwa laygile umungu, uku mu ae *fwasa te ku li swmina. 


A monkey that has been offered a marrow, will not accept a 


piece of ant-heap offered him. 


— Promises must be carried out, and inferior articles will not 
redeem a promise of valuable ones. 


, 571. Ké lya ko ceibele ku kasuiba. 


Eat, and gaze towards the sun. 
— Mind you don’t forget! Each evening that you eat, look at 


the setting sun, and know that it is a day nearer the time that 
_ we shall be coming for our money. The creditor’s warning to the 


debtor. 


572. Kombolwe akale ta lu ku lila, kasemo a lu ku sema. 


The cock in time past used not to crow, he used to utter a shout 
of triumph. 
— Things are all changed now. The fable goes that at the time 


of the creation, the cock used not to crow, but just to shout ““Wahe!”’ » 


The use of this word was taboo in the villages, except when one had 


__ killed a man or an elephant, and then the shouting of ““Wahe!” by 


AE TP Cae, ee 


the conquerer published this intelligence abroad. The cock is a 
frequent actor in Lamba myths. See stories LXV and LXVI. 


573. Kombolwe ati: Wa kokwela-po! 

The cock said: They have dallied over it. 

— Said of people who hug an old grievance, and do not forget 
past insults. When cocks quarrel, they fight it out; and after the 
fight they forget the unpleasantness, and live in harmony again 
without delay. 


574. Ko mina mate, ukuladila ni we ku bwene? 
Swallow spittle, is it you that the talk has seen ? 2 


— Don’t monopolise the conversation; give others a chance to 


get in a word. Cf. 1537. 


ne 
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575. Konse ni ku myuyga. Ce Sa 


Every way is into thorns. Se Sa 5 ¥ 

— On a Norn of a dilemma. Between the devil and the d eep 
Sa blue sea. . a 
_ =a Cf. Chwana: Ke fa gare ga naka tsa nare: 1 am between the : 
5 horns of a buffalo. oe 


- > 


; 576. Kosakosa td lya twa takulu, Nakanaka e % lya utwa bakulu. 
: The haughty does not eat of the adults’ food, it is the willing 
that eats of the adults’ food. : : a 
— A haughty child, who will not go an errand when bid, gets — 
none of the tit-bits of food from the men; but the willing obliging — 
child is the one who shares in the dainties. F 
Cf. Ila: Bomba, u dye malelo: Be humble, that you may eat. — 


577. Koswe mu luwango ta leka-mo. 
A rat in the rafters does not leave them. 
— The rat keeps to the rafters during daytime: it is only after 
night-fall that he ventures forth to his foraging. Said as a hint to 
visitors that a man does not want to come out to chat, but wants to — 
remain indoors and rest. 


578. Ko tanga, ko funtula mu nsenga? 

Do you first of all throw it inthe sand? — 

-— Do not part with what you have till you are sure of the 
substitute! A child, seeing that his mate has been given a bigger 
piece of food, will throw his down on the ground in a temper: inthe 
end the other may run off with his piece, and the first will have to © 
return, and eat his piece that he has befouled. Also said to anyone © 
who spoils his own goods in a rage. Cf. 717. 


579. Ko tela-ko, tu lu kwi sanga ne ntafu! 

Get out of the way, we are going to meet it with a ball! 

— A warning to escape from a charging buffalo; for it will toss 
a man, as one does a ball. Cf. references under 616. 


580. Ko tetela ifinani, wa la tuke’finji. 
Kat carefully, one eats meat alone only when there is a lot of it. 


— As relish meat must be eaten sparingly, so as to make it spin 
out for all the porridge. : 


581. Koti ati ndawile, ne makumbi ka ci sela. 
I have just to speak, and the clouds drift down. 


— Every time I speak, I get a storm of contradiction and 
abuse about me. Cf. 582 and 1115. = 


Ihave just to speak, and everyone announces (that it is false). 
_ — Cf. 581 and 1115. | 

583. Koti ko wika apa ta pa pita mbewa. 

= Put it where mice do not pass! 

2 — l.e. put it away carefully. - ————— 


584. Ko tuluka u li cipande, mba ne misice mboné ndo? — 
___ Pop away, you are a piece of bark, what can I, an old maid, 
_ find to eat ? 
= _— A saying quoted when roasting mealies. It is supposed to tess 
a _ people outside into thinking it is only the bark crackling in ea 
the fire. 


Dance, Father, people’s eyes don’t eat, they just stare. 


_ 585. Ko wila Tata, amenso a wantu té lya, kitamba a tamba. © =a z 3 
— Don’t be shy and nervous, join the dance! 


586. Ko wombomene lukoso. 
: Just keep solemn silence. 
— Don’t reply to those who are trying to pick a quarrel! If you 
_do not answer they will go away. It takes two to make a quarrel. 


_ 587. Ko wongwele, icitdusa ca pa wulo. 

Bend down to it, your love is bed-love. 

} — Said to a lazy wife. Bend your back to sweep and work; a 
- wife’s duties are more than merely making love. 


588. Ko wongwele, wa ku ku sangana. 
Bend down, they will find you. 
— When brigands approach the village, those who are not fleet 
of foot, must save themselves by cunning in hiding. 


589. Ké ya bwino, ni mpelembe iya lusinka-myawa, te twalilwa 

bwambi. 

Go carefully, it is a sable antelope that blocks the fords, it does 
not have child’s play taken to it! 

‘— Words of respect for the Sable Antelope. A savage sable bull 
has been known to stand at a ford, and prevent people from crossing. 


590. K6é ya we mwine, neo na syala! 
Go yourself, I have remained! 
— I decline partnership with you. 


591. Ko yo’mo wile! 
Go where (your heart) is gone! sae 
— Go your own way: follow your own inclinations! 
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592. Ku bwdnice ka nei nema. Se ae 


In my childhood I was still springy. a 

_. — Said by an elder to children who are too lazy or too fright- 
ened to take long journeys; reminding them of what he was like in 
his childhood, when he used to travel extensively. In past days th 
Lambas were great travellers, visiting the Senga Country 
Menda’s village in the Luba Country in order to barter. Since th 
coming of the traders, the desire to travel has greatly diminished. 


- 


2 593. Ku bwinji ku li utuseko. 
In the crowd is the laughter. 
— The more the merrier. 


594. Ku ci leka lukoso, na ci leka. 

Just leaving it, I left it. 

— I had no desire to quarrel with him. Se 

Note the Wulamba use of lukoso, merely, just. Na isa lukoso: 
I have just simply come: said when there is no special reason for 
coming; and, even when there is a reason, a Lamba will use this ~ 
phrase out of politeness, so as not to plunge straight into the 
business, without a previous chat. 
595. Ku fyala kana kalalume ku li weme, Mwanga; ka ka taya-taya 

nawo, ka ka taya-taya natwo. “ 

To give birth to a man-child is good, O Mwanga; it would be a 
help to one, it would be a help to one. 

— A son is an acquisition: a help in a time of necessity. This 
saying originated with story LX VII. | 


596. Ku kanwa wulondo ulusye te ku pita. 
By a protruding mouth a locust doesn’t pass. 
— Said of a gourmand. 


597. Kult cistkamatwi ki ya-ko uluiilo, pa li fya ku ku wula? 

To a deaf-and-dumb person should one go with speed; is there 
anything that he could tell you ? 

— It is useless for one uninitiated in the language of signs to 
answer the beckoning of a deaf-and-dumb man. 


598. Ku matula-ntundu. 

At the putting-down of loads. 

— A name applied to the place where temporary booths are 
erected, and the women left, after moving from theold village ; whilst 
the men scatter about to find suitable soil for their new village site. 
This is only done when it has been decided to move more than a 
day’s journey from the old village. 
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Soe a 
kt ya u bwela, uwa ya-ko alelilila. . 
oe he does not go who returns again; he who goes, 
— It is a native superstition that one who goes west never 
rns. ‘Thus if a man is delayed from returning on a journey, they 
that he has gone west. Cf. the English: “going west.” Cf. 1653. 
____ The natives also believe that if a man is buried looking west, 
his spirit will never return; but if he is buried looking east, the 
spirit will return, and be born again into some babe. 

Cf. Lenge: Ku mbo ta waluka: From the west one does not turn 
again. Story LXVIII is illustrative of this native idea. 


600. Ku musi ukutoniwele ta lomfwila ku twanice. 

Where there is good news at a village, one hears from the 
little children. 
_ — Native children are the newsmongers; they know the par- 
ticulars of every law-case, accusation, or good fortune; and anyone, 
coming home after a time of absence, would be advised to go first 
to where the children play, and find out if there is any trouble ahead 
for him, or whether all is clear sailing. Should there be trouble, it 
_ would be better for him to go away, without entering the village. 


601. Ku musi woe wa matapo. 
. At your village the (people) are haughty. 
— A hint from the people to the chief that they want to break 
off from him, and go elsewhere. 


: 602. Ku mwenda-bulwani ku li citduluma. 

4 At the place where fierceness walks there is roaring. 
— Beware of the lion: yonder place is dangerous! 
'g 
j 


603. Kuno e-ko u lasile? 

Is it here that you have wounded (your animal) ? 

— What motive have you in coming to visit me so often. If a 
hunter has wounded an animal in a certain place, he will go and 
search there repeatedly to see if it is not lying dead. 


604. Ku yanda ya wudile insalu si la wa. 

In the house of riches the cloth is fine. 

— A hint from a poor man that he would appreciate a gift from 
his rich neighbour. 


605. Ku pukuta-po ne kafyala kowe?. 

To play with your little cousin. 

— Cousins not bearing the same mukoka or totem are very 
often betrothed when very young, and in time marry. In order to 


1y. 1. kafyala kamo, one little cousin. 
24* 
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understand all Lamba relationships, and many of their social cus-_ 
toms, it is necessary to understand this Caste or Totem system. 
Every person belongs to some particular clan, and amongst the — 


Lambas these number over 30. They are the Wena-misisi (hair clan), 


-mbusi (goat), -tembo (wasp), -yayga (doctor), mbewa (mouse), 


-nsofu (elephant), -yandu (crocodile), -nsoka (snake), -katundi 


(galago), -nsanje (blue-monkey), -mbwa (dog), -kunda (pigeon), 
-yguni (honey-guide), -yguluwe (river-hog), -maila (sorghum), -cowa 


(mushroom), -/ani (grass), -culu (anthill), -nswi (fish), -mulilo (fire), — 


-mfula (rain), -ykalamu (lion), -ygo (leopard), -mpumpi (wild-dog), 
shee a -kaluygu (bead), -mumba (soil), -wesa (millet), -cela 
(metal), -kasimu (bee), and the Wasisi (bark-string). The question 
of the origin of these clans is obscure. There is a story that long ago 
a number of people went to an important funeral, and on their 
return they met with various fortunes: some found some honey, 
and in cutting it out got stung; on their return to the village, people 
asked them what had stung them, and they said, “‘Wasps!’’ On the 
discovery of the fraud, they were dubbed with the title of Wasp- 


clan. Others on returning from the funeral killed a large animal; ~ 
and, in order to hide the meat from their friends, made various © 


explanations of what was being cooked; one said, ‘“‘Mice!’’ another 


said, ‘“‘Elephant’s skin!’’ another, “‘a little galago!’’ and so on; and — 


these titles clung to them. 


In the old days the chief’s clan was that of the Mbusi (goat), 


but the chieftainship was usurped by the Wena-misisi (human-hair 
clan) after a big fight. Two social laws must be observed: — 
1, All clan inheritance is through the mother; i. e. the children 
of a family adopt the clan name of their mother, not of their father. 
2. No man can marry a woman of his own clan. Thus a Mwina- 


wie et eg 


mbwa can marry into any of the other clans, but not into that of 5 


the Wena-mbwa. 


Following out these rules, it will be seen that a chief’s children, : 


taking the caste of their mother, who necessarily is not of the chief’s — 


clan, themselves become commoners, and the inheritance of chief- 


tainship which can only be held by a Mwina-misisi, does not pass to — 
them but to the chief’s brothers or to his sister and her children, who — 
take her totem. This explains how it is that inheritance is so often — 


by nephews, provided that they are sister’s sons to the chief, and 
not brother’s sons. 

All members of the same clan are looked upon as brethren, and 
will be claimed as such wherever met: those of other clans are 
counted as of no relationship: hence cousins of different mikoka can 
and do often marry. Cousins bearing the same mikoka are called 
“brothers” or “sisters,” while those of different mikoka are called 


“wafyala.” This explains how it is that every native has so many 


brothers, sisters, fathers and mothers. 


Mis cent AR 


a pulwila-mo ne maw . 
Lo they had plucked leaves, and it was dry (in the road). © 

— We followed those who had started ahead, but we did not 
ch them up on the road. The leaves that they had plucked and 
wn down had had time to dry. 


; z 7. seg wa li iweke umusi;! Nyinansala ta iweke wmusi, wa li 
a -fUULE. 

___ The eater-of-dry-bread (lit. eating without relish) built a 
_ village; the Mother-of-hunger did not build a village, she died. 
_ _ ~— Dry bread is better than none; it will keep in life, which 
_ hunger will not do. Cf. 1683. 


608. Ku wuko wa tewdele’nkunt, mwenda-bwino ili wa dona. 
At the wife’s village one cuts firewood for them, when one has 
found comfort. 

* — Said by a young man, who is not treated well at his wife’s 
_ village, in excuse for not helping in the village work. If they had 
_ made it comfortable for me, I should not need to be told to cut them 
_ firewood. . 


609. Ku wusya ni kwikosi, ta ku lubwa. 

To one’s serfdom is to one’s neck, it is not forgotten. 

— A slave does not forget to come regularly to his master. 
Even as one’s hand is repeatedly put to the neck, to scratch or for 
some other reason; so the slave, even if he go away for several days, 
will not forget his master, but will come back in order to keep out 
of trouble. . 


610. Kutyuku a lepaisya. 

News from yonder kills. 

— Do not heed the stories that are told of the lovely country 
yonder; lest you should leave what you have and die of disappoint- 
ment. Cf. the fable of the dog and the reflection of the bone. 


611. Kwale umo, na ka konoko’mupandi, a kanye wakwale awabye 
uku palaya? 
One pheasant, even if it break its leg, does it forbid its pheasant 
companions to scatter ? 
— Every man for himself! If one pheasant is wounded, its 
mates do not remain to protect it, but each makes off to secure its 
own safety. 


1 Wulima v. 1. Kutala wa li u weke umusi. 


612. Kwa Nyinalesa pépt, 


To the village of God’s mother is near, to the village « 
mother is distant. é ee: Fe 
— If one sees rain coming while on a journey, it is practic; 
useless to hasten. It will seem further to the village than to 
heavens from which the rain is coming. See the notes on the Lamba — 
conception of the Deity under 114. See story LXIX. ; eS 
613. Kwesu ko ni kwesu, mba ndaibile lukoso, cikulu cami? 
Home is home, (but) am I merely to speak, is the power mine 7 
— Am I responsible for what my fellow-villagers have been — 
doing ? It is truly my home, but I have no say in affairs there, and 
will not interfere because members of the village have been misbe- — 
having. ; a 


614. Kwesu ni kwesu, tekuti ntuke-ko. 
Home is home, I cannot abuse it. 
— There is no place like home. Cf. 960. : 
Cf. Chwana: Goora-motho ke go’ ramotho: A man’s home is a 
man’s home. 


615. Kwifukuta lya mukulu ta ku ula kamba-ykokoto.” 
In a grown man’s bag there is never wanting a dry cake of por- 
ridge. 4 
— A provident person is never without a crust of bread for an 
emergency. This originated in story LXX. 


616. Lambwe mu nongo, mu kawanda milume muwyo. 

Buffalo when in the pot, but on the veld he is your rival. 

— Words of respect for the fierceness of the buffalo. One may — 
call buffalo meat ‘Lambwe’, but to meet a live buffalo on the veld ~— 
is like meeting the real husband of the woman you have taken to 
wife — your rival and deadly enemy. Other designations of the 
buffalo are to be found under 399, 426, 579, 938 and 1508. 


617. Lamo’mukost, utulungu ni nsiku si leta! 

Take care of your neck, it is time that brings beads! 

— Said to a child crying for beads to wear round its neck. 
Beads are not to be cried about, if you had no neck you might 
grumble. Be thankful for your neck, and take care of it; and the 
beads will come in time. 


618. Lekeni amasyombokoto,? bantu wa li-po. 
Leave off reviling, there were people present. 
— See explanation under 508. 


1v.1. Kwitumba. 
2v. 1. kaWamba-pkokoto. 
3 v. 1. amasyombotoko is also used. 
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ku ykakile’mikansa, ici ta kakile’mikansa mikasi 
we. ins Se _— 
frowning at me, what one frowns at is one’s fellow-wife. 
— Don’t quarrel with me, the one you should quarrel with is 
our husband’s other wife. | 


. Lelo apa tu lu ku bwenesya ingidi ne kacila. - 
Here today let us carefully examine the pig, little tail and all. _ 

tS — To settle this dispute, let us go carefully into the case point 
_ by point, and investigate it thoroughly. 


621. Lelo fyd fwa ne wana mi. nda. 

+ Today they have died with the young in their bellies. — . 
— Said of a big catch of fish, or a large kill of animals: the 

unborn young have been secured as well. 


622. Lelo ka pona lukoso, ne ka ku pisya mu kanwa, i. ‘ 
7 Today the sun has set, and nothing at all to pass in one’s mouth =e 
B — We have gone the whole day without a bite of food. 


623. Lelo ku li icitiungila ica mulandu kwiulu. 

Today there is a judgment court above. 

— Said when seeing a halo round the moon: it is believed to 
be a concourse of people gathered to pass judgment on some chief, 

Cf. la: Usunu kudi lubeta kwizeulu: Today there is a court 
above. 


624. Lelo ndu ku wona-po apa sye’mbwa kalulu. 

Today I am going to see where the little hare left the dog 
behind. 

— Said when one goes to see some strange new thing. Most 
people would think that a dog would outrun a hare, till they have 
tested it. : 


625. Lelo pa li ift pa wa. 

Today there are happenings. 

— Said if a man, naturally mild-tempered, suddenly breaks 
loose or runs amok: there are happenings of misfortune to those who 
cross him. Cf. 626. 
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626. Lelo pa ta fimbi, cat endelo’kutali. 
- Today it has become different, the (devil) has betaken himself 
a long way off. 
— Said if a man, usually savage and wrathful, acts for once 
with clemency and discretion: the devil that was in him has gone 
far away today. Cf. 161 and 625. 


1 Concord for Iciwanda, Devil. 


627. Lelo twa esya-po. ara 
Today we have tasted. SS Ree 
_ — We have not had a proper meal today, only a bite. » Se 


628. Lelo wa mpele’ kaykakwata. = 
Today you have given me a marvel. — 
— Said on receiving a huge gift, far beyond one’s expectation s. 


629. Leta tu kake! 4 
Bring (it), let us tie (it) up! : a 
— Sa! Words of encouragement to a dog to smell out and — 
catch some little animal. Cf. 491 and 1608. a 


oo 
“<= 


® 2% 4 


-2@ 


630. Lomba ni wi yo’mu nja. 
Then it is — Don’t go where I go! E 

— Every man for himself. Onscattering froma village, attacked _ 

by raiders, no two must go the same way. ‘a 


631. Lomba tolo’wate! (Lomba tola u awe). 

Take it up then, and divide it! 

— I warned you not to do that, now you must take the conse- 
quences. E. g. a youngster sets traps for birds in the village. Heis 
told not to do so because of the fowls; he persists, and a fowl gets 
- caught and killed. The people will say to him: ““Youare inforitnow, 
take and eat it!” Or maybe: Wulo’koce! (Take and roast it!). The 
same is said if warned not to play roughly, and then one getsseriously 
hurt. Cf. 632 and 1271. 4 


632. Lomba wulo’ka lye! 
Take and eat it then! 
— See under 631. 


633. Lomba ®ulo’koce! 
Take and roast it then. 
— See under 631. 


634. Lombe’fyo e ki: wa to, koti ni mbwa ya tole’ fupa. 
: That then is becoming hard like a dog that has picked up a 
one. 


— You hold on to the thing I want like a dog with its bone. 


635. Lukoso nga nd ya kale! 
Absolutely! Would that I had already gone! 


— Said by a man exasperated that his friends have delayed him. 
from starting, when his journey is a long one. 
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e leg of the fowl. : 
- Put aside a tit-bit for your elders. A a oennias said to 
ldren when eating. When happy yourselves, think of others! 


637. Lumbwe nd ye mu tamfyeni, iminsosi ya lemenena mu menso. 
x Drive away the chieftainess’ consort too, the tears are heavy 
in his eyes. 
; — Said of the unpopular hickacd of a woman-chief: drive him 
E away, he has ophthalmia, and will beget sickly children to be our 
4 chiefs. Cf. notes on inheritance under 605. Cf. also 1323. 
3 638. Lumwana-lumbwena té lo. 
| A child who forages for himself, not so. 

a. — Don’t boast that no one helps you; one day you may be in 
nee 


639. Lunda- dululu. 

The gall of bitterness. 

— Said of an evil-tempered man. 
+640. Lundwe muntapukuta-lukoso, uku pukuta ne kasisi pa mukosi. 
4 The mole that does not merely play, the playing is with a 
little bark-string round the neck. 

— The mole snaps the one string of the trap in order to pass 
along its burrow, and that makes the other string catch him by the 
neck. 

= 641. Luputu u li nalo. 

4 You have a folding-up. : 

. — You are shamming (sickness or death). The bud that is 
_ folded now, as though withered, will shortly burst open into blossom. 


— +642. Luwamya na ye a Id fa. 
: The righteous also dies. 
4 — Death does not discriminate. Cf. 498 and 643. 
643. Ludifya na ye a la fwa. 
The sinner also dies. 
— Cf. 498 and 642. 


644. Lwa? cifulumuko ca nsya. 

It is the slowing-down pace of a duiker. 

— Do not pride yourself on your running; even as the duiker, 
though swift, slows down after a time, as you get older your speed 
too will slow down. 


1y. 1. LuwWululeni. 
2 Concord for uluwilo, speed. 


hard time of it. 


G50: Maile Faimilamba La-milambet 


645. Lwa fuyga dana, yga wakasi yga wa lala mu a 
The eee is longing for the children, if it were the wi 
would have slept on the way. : ne 
— Said when a man makes a great journey without a break, in 
order to get home. It is the children for whom he is longing ; had | 
wife only been at home, he would have taken it easy, and slept halt ‘ 
way. Cf. 1072. : = 


646. Lwa? isa ulu ta lwisila nsont. ies Pi 
The (speed) has come, which does not come with shame. 
— A man is never ashamed to be seen running, not even by his — 
mother-in-law, for whom he has ordinarily the shame of relationship, — 
see notes under 202. = 


647. Lya li ndetele, ne mulanda! a> 
(Misfortune) has brought this to me, orphan that I am! = 
— I have only myself to thank for this. Said by a man who has ~ 
elected to leave home in search of remunerative work, and gets a — 


648. Lya3 li nkuleme ukupwa nawo. 
(Misfortune) has dragged me off to be married with her. = 
— Said by a woman in refusing to marry a man, who already 
has a wife to whom she objects. - 


649. Lya’ tinta-ko. 
(Misfortune) has tugged. 
— Misfortune befell me, and delayed me on my journey. 


Tomorrow, ’tis a little journey of tracks, of tracks. 

— On a long journey there is no time for idling. Uku lambula 
signifies “to tramp clear a path,”’ and, when recent footmarks have 
made an old bush-path distinct, it is called mulamba. 


651. Mailo na ye a li ne fyakwe. 

Tomorrow also hath its own. 

— (1) Don’t put off till tomorrow what you can do today: 
there will be sufficient to do tomorrow as it is. 

(2) Tomorrow will bring its own trials. Cf. Matthew VI, 34: 
“Take therefore no thought for the morrow: for the morrow shall — 


take thought for the things of itself. Sufficient unto the day is the 
evil thereof.” 


1 Concord for ulwendo, journey. 
2 Concord for uluwilo, speed. 
3 Concord for isyamo, misfortune. 


ee ia Pile : 

Tomorrow never eae : 

an - — Your mother says: Tomorrow I’ll do so-and-so, tomorrow 
I’ll do so-and-so; one day she will find old age on her, and will not. 

4 i= able to a6 it. CE. AS 719. 


; 654. Makumpa-meweo te malwila-nsala. 


- *Tis the slumberer of life, not the fighter against acts 
— Tobacco smoked to allay the pangs of hunger, in reality 


. only dulls those pangs for a time, after which they awake with 


added force. 


655. Maluygu mu kwenda. . 


The things that direct one’s walking. 
_ — (1) The feet. 
(2) The honey-guide, which directs one to the bee-hive. Cf. 147. 


— 656. Mama-fyala ndu ku ya, ici lu ku ntamfya mikasi. 


Ot tes ere 


ER Ae SS ae oe ee oe Pe oe oe ne ey 


Mother-in-law I’m off, what is driving me away is the wife. 
— Said, pretending to take leave, but really in order to solicit 
her help to make her daughter amenable. 


657. Mama mbilimwine, mbilimwine. 
Mother, put on the pot for me, put on the pot for me. 
— An oft-used phrase, which originated in story LX XI. 


658. Mama mpape, na ne mailo nka ku pape. 

Mother carry me, and I tomorrow shall carry you. 

— (1) The child needs his mother’s care, when he is young; 
when he grows up, and the mother grows feeble, it will be his turn 
to take care of her. 

(2) Said generally, when asking for help. Help me now, and 
tomorrow I'll repay you. 


659. Mama mpeni- po utufuta, nsinge! ku mupandi. 
Mother give me a little fat, and let me rub it on my shins. 
— Oil or fat is a rare commodity i in Central Africa, and, when- 


ever he has the opportunity, the native delights to rub it over his 


body. 


1y. 1. nsuwe, smear. 


4 


660. Mama) mpunike !? ——— 
We mwine, insiku si ka ku punika!? 
Mother turn up my snout! . 

You yourself, the days will turn it up for you! 


— Have patience; all things come to those that wait. Cf. 1621. 


The little pig, seeing what a big turned-up snout his mother had, 


impatiently asked her to turn his up for him. She told him to have 


patience, the continuous rooting in the ground would soon turn it up. 


Cf. Ila: Ma mpinika: Mother, give me a turned-up lip. _ = 


661. Mansansa a mulwa-na-katanda?. 


The meeting of the fight with a little devil. + 


— See under 663. A devil met on the road means a fight. — 


662. Mansansa ne ku kumana na kombolwe. 
The meeting has met with a cock. 
— Similar to 663. Said when two people meet. 


663. Mankumanya, apa fi kumanina e-po fi lwila. 

’Tis a bad meeting, where they meet, there they fight. 

— A joking phrase used if one meets another twice in the same 
place when travelling. In the olden days, if one thus met a chief, 
the latter would say: Mpele amankumanya, “‘Give me a token for 
meeting!’’ One would be given, and the chief would give another 
back. : 

This saying is said to have originated in the following myth: 


Two goblins used always to walk alone. One day they met. The one 
said: ““Tis a bad meeting, when we meet!’’ Then they gripped one __ 
another, and began to fight. When they finished fighting, they part- __ 


ed; and the one said: ‘“Never you pass here again!”” And the other 
said: ‘“Don’t you ever pass here again!’’ They went their way. But 
another day they met, and again they began to fight. When they had 
finished fighting, they parted; and the one went in one direction, 
and the other went in another direction. 


664. Mba mano 4 we kanuma, nga ta mwa li wangile? 
How about wisdom ? Should it become the little thing behind ? 
Would that you had not put yourself first! 


— It is too late to repent after the deed: you should have ap- 
plied wisdom first. 


665. Mba mu kosele pa mukosi koti pa li inama? 


RR FNAL Lh ays A 


Why are you strong at the neck, as though there were meat : 


there ? 


iy. 1. tata, father. 
2 v. 1. mpunyike and punyika. 
3 v. 1. a mulya-na-kaWanda, .. of the meal with a little devil. 


onl deen ane ee 


- In wrestling it is foul play to clutch at one’s opponent's 
catch round the waist. In choosing meat, some people prefer 
eck-part, if it is fleshy. : 


6. Mba na newo ne kolwe ndawilé ndo? 
_ What am I, a monkey, to say ? 


— See under 669. Cf. also 1132. mere 


Cf. Lenge: Twambe nshi fwe wasokwe? 


7 667. Mba né to wiusya walule cilimbo, nd we u ka tekwa, insiku 


— singi 


unl eae 


And why do you change slavery into a nickname ? You too will 


x 


_ be enslaved, days are many! 


— Said by a slave to a master who does not call him by his 
name, but calls: ‘‘Slave! slave!’ Time may reverse our position. 


668. Mba né yo imbwa ku li lumbwe? 


_ What, is a dog the consort of a chieftainess ? 
— Said if one’s dog is accused of stealing: one must not expect 


ea dog to be as proverbially good as the husband of a woman chief. 


~ 669. Mba ndawilé ndo, ne nsumbi yenu?! 


What am I, your fowl, to say ? 

— Said bya man, who finds that all in the village are against 
him. It is not right for you to beat me, I am not in a position to 
answer; I am like a fowl, which is not beaten, even if it does spill 

the corn. Cf. 666 and 1132. 


670. Mba ndi mukasi muwyo? 
What, am I your rival (the other wife of your husband) ? 

.  — Said by one woman to another, who flares up at her at the 
least provocation. It is proverbial amongst Lambas that wives of 
the same husband regard one another with hatred and jealousy, and 
continually quarrel. Cf. the spirit of 717. 


671. Mba nindo mweto mwa wilimine’ fyo? 
Why are you babbling thus ? 
— Overbearing speech is compared to the babbling of water. 


672. Mba nindo nka koyka-ko? 

What should I want there ? 

— You say that you don’t want me at your village; I am sure 
that there is nothing there that I want to see! 


1¥y. 1. Newo ne nsumbi yenu ndawilé ndo? 
or NeWo ne mbwa yenu ndawilé ndo ? What am I your dog to say ? 


— > cs Pe an.) 
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673. Mba no ka njipaya, u kalule ni nama, ukdlye? = 


Even if you kill me, will you change me into meat and eat me? " 
— It will do you no good to kill me: you will not be able to use — 


my carease; you might just as well spare me. 


674. Mba-po mbone ifyakulya kawili iyanda tli wile? 
How am I to find food with my house fallen down ? 


his food. 
one’s wife). 


675. Mba-po netio ni ne mukanga, nda mino’tutemo? 
What! Am I a Kanga snake, do I swallow axes ? : 
— Mind your own business! Said by anyone when questioned 


as to where he has put certain things. The Mukayga is a long thin m: 


snake. 


676. Mba-po ni ku mututo? 

What then, is this a mine of wealth ? 

— Said to a man who comes for payment that he has already 
received. 


677. Mba-po ukutuntuka u tuntuke, lombo’éusiku bwa ca? Nga wa le 
tuntukile tli bwa ilile! ~ ee 

Do you then go out when it has dawned ? You should have gone 
out while it was dark! 

— Said to a man who shares his scanty findings in hunger time, 
but turns stingy when he has plenty of food. ‘‘Going-out,” applied 
to “becoming stingy,’ refers in this saying to “‘going out of the 
house to relieve oneself.”’ 


678. Mba-po u lawilé fyo ati we wa twona-po ne cifubwilo, ici wa ku lu 
ku fubwila-mo? 
Do you say that as though you have seen that I am the fish- 
holder which you will take out ? 


— Do you despise me as something insignificant ? The cifubwilo 


is a container attached to the back of the mumayga, a funnel-shaped ~ 


fish-trap which is set at the openings in the fish-weir. When this 
container is filled with fish trying to escape down-stream, the owner 
comes and takes it off, and carries it to the village, returning it to 


the trap when emptied. The cifubwilo is not the trap itself; it is not 
as important. = : 


679. Mba syani pali newo u fwite ngala? 
How is it that over me you array yourself in plumes ? 


— Why are you so spiteful, as though arrayed in a war head- 
dress of feathers to kill me ? 


— Said by a man bereaved of his wife, the one who prepares — ; 


Cf. Suto: Ho oéloa ke nila; To have one’s house fall (i.e. to lose 


«ef wep Aggy hia a ih ih a Sy Pad Nn al 


sae 
ee ne ae eee 


iM tla wlu kwikala pa kapuna ka mbaso? 
s it that you are gabbling? Are you sitting on a little 
stool? mee tian a ; . . = 

on’t you accuse me: it is only a chief who is worthy to sit a 


a ea sy 


a ¥ <p Do 
_ on the stool of judgment, and settle a case with me! Cf. 1515. 


681. Mba uli lemba u ta kolwa nsala? —— 7 
_ Are you then a Lemba tree that never feels hunger 2 
— Said to a man whose body is always in good condition, even 


4 in hunger time. The lemba is always full of sticky sap, like the 
_ rubber-tree. Cf. Tyo: 95. - 


— 682. Mba walya né wo wakulu ba mini-nsamba. ; ' 
Yonder person is a grown man with the tongue of a water- ae 
monitor. 2 
— He is double-tongued. The water-monitor (South African me 
leggewaan) has a divided tongue, similar to that of a snake. Cf. 1258. a 


683. Mba wa niengule, mba na ne ne lutende lwa pa wuta? 

What if they do despise me, when I am but a grass arrow to a 
bow ? 

— Said in answer to the following assertion: Ta #a mu lasile-vo 
uyu, wa li mu tengwile akale! (They were not concerned for him, 
they despised him long ago!) The grass arrow is made by youngsters 
for shooting at little birds, at the time of the bird-scaring — a thing 
of little consequence. 


io ail Hilal sia! De 


684. Mba wa pelelwe pamo koti makufi? 
Would they be the same height like knees ? 
— A person’s knees are always level with one another, but 
_ don’t expect all people to be of the same height, even though they 
be brothers. — 


7* Piaf fine 5 alle es 


685. Mba we cindo ci li ku mutima? 

What about you, what is in your heart ? 

— Said to a man who is inconsistent in his actions: there must 
be some evil or sickness in his heart. 


686. Mba we ifi u lu ki lya ni nkomfwa?* 

How about you, is it Komfwa fruit that you are eating ? 

— Said to one who has plenty of good food, and yet begs from 
one not so well off. The iykomfwa is a bitter fruit; and a man reduced 
to eating such food might be excused for begging. Cf. Nathan’s 
parable of the poor man’s ewe lamb (II Samuel XII). 


ly. 1. Mbe’co ici u li naco ni nkomfwa? What about that you have, is it 
Komfwa fruit ? 
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687, Mbé we mukulu u lu ku laddila ko fudete amenda? ke 
Why do you, a grown-up person, speak holding water in 
mouth ? S . 
— Don’t speak with your mouth full! Also said to anyon 
speaking nervously and hesitantly: Speak up! 


688. Mba to walume aidakuti, ka nanye’nsima ka wa kana, ta ba 
wula wo! 7 a 
What about such husbands, you cook porridge and they refuse _ 

it, one doesn’t miss such! a 
— Said by a woman in dismissing her husband for always ~ 

refusing to eat the food she cooks for him. 


~~ 


689. Mbayit mutaminwa. . 
The witness who has been called upon for help. 
— A phrase applied to one’s friend. 


690. Mba yo molu tu li wikile pamo? 
What about those legs, have we put them together ? 3 
— Our legs are not bound together: you can take your jour- — 
ney one way, and I can take mine another; I do not want to journey — 
with you every time. Cf. 1014. : 


691. Mbe’fyela ifya samana kale, wa fi samunune syani? 
Metal that is already welded together, how can one unweld it ? 
— Don’t cry over spilt milk! 


692. Mbe’nika ku wule’ntulo? Tekuti ne ntulo ke kwete! 

How about a river, can it lack a source ? It is not possible that 
it has no source! 

— Every effect has its cause. 


693. Mbikile-po, ta bwelelwa amakweto! 
Add on for me, there is no return of the goods! 
__— A native custom of sale. If one is buying from another an 
article, and the price agreed is say five shillings, the owner may 
say: “Add on another shilling for me;” and the buyer will do so, 
making no objection, and not suggesting a return of the goods. 


694. Mbo’muntu, na ka wama, ku dula-po apasendamine? 
Is a man, even though he be good, absolutely without a flaw ? 
— There is none perfect: imperfection is found in everyone. 


695. Mbo’mutwi wanji mibwabwa? 
Is my head a thing to be split ? 
— Don’t try to make a quarrel with me! 


iy gs A ALAA ti i 


ai 


Hake Ata ee ic 


mu ana a kulile wisi? 3 at ¥ 
Id a child drag his father ? 


= Said of a disobedient child; he should not drag his father, as 
though to test 


the latter’s strength and subdue him. 


697. Mbo’wa li bwene-po ikukuygala ka likala ku lutende? 


_ Whoever has seen a vulture sitting on a grass-stalk 2 
— That’s a tall one! Said to a person grossly exaggerating or 


_ making some impossible proposal. 


_ 698. Mbo’téo wbukali bwakila alile? 


That fierceness, was it a thing you bought ? = 

— All men were born with a certain amount of bravery and 
ferocity, and all your bluffing and boasting won’t make us think that 
you have purchased a surplus quantity of ferocity. 


699. Mbuwo mama, ta ci pala musampala! 

Thank you, mother, it is not like pumpkin-greens! 

— Said when the hostess excuses the inferior quality of the 
meat ; never mind the quality, any meat is better relish than greens. 
We are thankful for small mercies. 


700. Menso litamba-wantu, matwi likutika-fyewo, kanwa liladila- 

fyewo. 

Eyes are people-gazers, ears are story-hearers, the mouth is a 
story-teller. 

— Each member has its special duty. Cf. Romans XII, 4: For 
as we have many members in one body, and all members have not 
the same office...; cf. also I Corinthians XII, 14—18. 


3 701. Mfinsi, bwa* singanya-milyango. 


Darkness, (when night) has made the doorways dark. 
— A term applied to the lion. The darkness in itself is not to be 
feared, it is the wild beast that prowls at night that is the danger. 


_ For other descriptions of the lion, see references under 890. 


702. Mipisi mwe wene mwa wona. 

Tis a ghost that you yourself have seen. 

— Said to anyone who has sighted an object that his compan- 
ions cannot see; or who imagines that he has seen certain objects 
that he could not possibly have seen. . 

The Lambas have great belief in the existence of ghosts, ogres 
and devils; and many of their stories deal with the latter two types. 
The last-named, called generally Ifiwanda, are dealt with under 1601 ; 


4 Concord for uwusiku, night. 
25 
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the ogres are called by several names, principally Wasisimuykulu | 
or Wasisimwe, Ifinkuwaila and Utucekulu. ed 
The first of these — the Sisimuykulu, which we translate simply 
as Ogre — is firmly believed to be an inhabitant of the forests. Inform — 
he resembles a man, but is much larger and extremely ugly. Amongst _ 
other things, these ogres feed on human beings, swallowing them _ 
whole; and seem to be very much the same as the cannibals of Xosa _ 
and Suto folklore. It is evident that their victims do not die, and the - 
stories usually end with their release on the death of the monsters. 
Illustrations of these stories are given in Nos. XXX, LXVIII, — 
LXXII and LX XIII. As in European fable, amongst the ogres are ~ 
those having two, three or more heads; cf. No. LXXIV. : 
The Cinkuwaila, also variously called Mukupe and Mupisi, isa — 
weird creature of Lamba legend. It is translated as Goblin. This — 
creature seems to be a half-man, the section of a man cut down the 
centre, having one arm, one leg, one eye, one ear, etc. In addition © 
to its use in the stories, this name is applied to any strange, ghostly — 
apparition. Natives will point out forests where these goblins are 
believed to live, and where they are heard calling to one another, at 
times imitating animal cries.1 These ghostly forms, under the name 
of Mipisi, have the power of possessing human beings; and their 
presence is expressed in certain forms of lunacy, especially in inter- 
mittent types. Cf. Stories XX XIII, XXXIV and LXVI. ° 
The last figure is the Kacekulu, the little ancient one, which, 
for lack of a better equivalent, has been termed the Gnome. It is 
renowned for the one long tooth, blood-red and sharp, with which it | 
kills its victims. The Kacekulu may be of either sex. Stories 
LVII and CXLVIII — CLIII deal with gnomes of both sexes. One 
thing peculiar to native belief regarding these creatures is that their 
ee is eligible for marriage with human beings. See story 


703. Mopele muli @umo wumo ne mfwi ne fi sya mena. ; 
Just one by one white hairs have come, and thus have they 
grown. 
__ — Each day one thinks that one is still young, each day is so 
like the past; but the time will come when one’s friends will say: 
See his white hair! and then will one know that youth is ended. 


Sete wd 


704. Mvpe-po luwtowa! i 
Give me some tobacco leaves! . 
___—_A catch phrase that originated in the story of the two 
millipedes (lyoygoli). The one called out: Mpe-po kafwaka! (Give me 
a little tobacco — that pounded into cakes); the other replied: 


? One morning, while passing through a certain forest near the Chipese River, 
I heard a lion roaring in the distance, but my carriers contradicted me, and 
assured me that I heard the finkuwaila imitating a lion. 


 drance. 


7106. Mu calo mwé wa ne cite. 


. 
- 


eae toa is are Cf. 155, and contrast 706. 
enge: Mu calo mwa tontola. = 


< ae ws the country it has become warm. 


— Food is plentiful. Cf. 155, and contrast 705. 
CE. Lenge: Oné mu calo mwa kasala: Now it has become warm 


in the country. 


707. Mucenje ndipe umulandu, uludilo te citasyo. 
Mungoose repay me my debt, speed is not an absolute hin- 


— You had better settle your debt; you may evade me now, 


c put some day I will get equal with you. The Mucenje is a kind of 
_ slate-coloured mungoose, which inhabits both land and water. See 


story LXXV. 


708. Mu cipaia ca muwiyo ta wa tonga-mo iya! mawala. 

In the cattle-kraal of one’s friend, one does not choose a spotted 
(ox). 

— One of the very few Lamba proverbs dealing with cattle; 
and it is no doubt of Lenge or Lala origin. Beggars aren’t choosers. 
If your friend gives you an inferior beast, you cannot object. One 
cannot look a gift-horse in the mouth. 


709. Mu culu ca nsangwa mwa li kawelamina.? 

In the anthill of Sangwa bushes, there was a little ambush. 

— The “little ambush” most likely refers to the Lukuygwe, a 
very venomous tree-snake, though this saying is applied to any 
wild-beast crouching to waylay passers-by. The Insayngwa is a thick- 
set bush, which produces round seed-pods, which are used as rattles 
when dancing. 


710. Mu ka cindike’nsumbi, ta mu cindika atwbantu, koku. 

You will praise fowls, ‘but you won’t praise people. 

— You think more of your food, than of your people. A people’s 
complaint against a chief who despised them. Cf. 748, 860 and 862. 


1 Concord for inombe, ox. 
2-v. 1. Mu culu ca nsangwa e-mu lala fomelaniad: In the anthill of Sangwa 
_ bushes a little ambush lies. 
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711. Muka-muntu kitambwa a tambwa e pa kwisibwa. — 


A man’s wife is to be gazed at, that is how she becomes known. 


— Said to a reticent, shy woman, that she should appear 


“society”, at the dances, and become known as the wife of So-and-so. — 


Cf. Story XXIV. 


712. Mukana-lweido ala kana ne fyakwe; kawili uwa wipa a la Bipa 


ne fyakwe. 


He who denies the charge denies his all as well; and he who is . 


bad, all his belongings are also bad. 


— Ifa man, who is guilty, plead innocent, and deny the charge, 4 
it is worse than useless for him to lay claim to any of the goods _ 


brought as evidence of his guilt: he must deny that they are his. 
Similarly, if villagers condemn a certain man as bad, and drive him 
away, they must not keep a single belonging of his; all must be 


counted bad, and he must be allowed to take them away with him. 


This saying originated in story LX XVI where the man guilty of 
adultery, when denying the charge, had also to deny his manhood, 
and say he was a woman. 


713. Mukana-lweito a la kana syani? 

He who denies a charge, how is he to deny ? 

— Said by the accused, when he is tired of denying a charge not 
proved. You don’t listen to my words of denial: do you want me to 
commit suicide to prove that I mean what I say ? A not uncommon 
thing among Lambas is for a man continually accused falsely, to go 
and commit suicide, often by hanging. Then his accusers have his 
death brought to their account. 


714. Mu kanwa ka mukulu ni mu mwiko, ta ba pula-mo. 
The mouth of an elder is an evil-omen, one doesn’t go through. 
— An adult’s warning is to be taken seriously; should one 
disobey, one would come upon the ill-omen and disaster. 


715. Mukolo ta tuma, kani a la tuma, ne kupa a ld pa. 

The head wife of the chief does not merely set tasks; but if she 
does set a task, she always gives a reward. 

— The labourer is worthy of his hire. Said as a broad hint when 
asked to do some one a service. 


716. M ukolo wa li kumanisye, iciceleko ka ci mu katasya.t 
The chief’s head wife had plenty of (goods), a salt-strainer was 
her trouble. : 
Ge — However rich one may be, there is always something lacking, 
sLools 


EViee ls Mukolo wa li Wilile, icisumiko ca li mu katesye: The chief’s head wife 
was very rich, (the lack of) a salt-filter worried her. 


a 


» wa li tundile ku nsensi, pa ku ona ukunona, ati lino ya 

ku mukasi mudyanji, kansi ni ye wa ku pela. 

‘he chief wife made water on the cane-rat, when she saw that 

it was fat, thinking that surely it would go to her fellow wife; all the 

_ time she was the one to whom it was to be given. Cf. 578. 

____ = Said to anyone who spoils what is really destined for him- 

self, because he expects that it will be given to another of whom he 

is jealous. Among the Lambas, the cane-rat is a great delicacy. In 

Folklore the cane-rat does not often appear; but story LX XVII 
shews how theCane-rat, the Ant-bear and the Spiderallassist the man. 


718. Mukonka-bwikalo té wa na matwi.2 

He who wants to remain possesses not ears. 

— A stranger amongst members of another clan should not 
heed insults, if he wishes to remain. | 


719. Mu kuca ®umo tumo e mu kutesyanya. 

In dawning one by one is the pushing of one another. 

— If one man has an aged mother, and another man, whose 
mother is still young, laughs at him, he will answer as above. As day 
pushes day, so time passes, and then you will see a change in your 
mother. 

Cf. 653 and 1133. 


720. Mukulu mipundu u lekatila mwiluia. 

An elder is a Pundu tree that bears fruit in the flower. 

— Though one sees only flowers on the tree, the fruit is there 
hidden; it will come to view in time. Said to anyone who says he 
hasn’t an article, when asked for it. Cf. 1471 for answer. 


721. Mukutu a li enka ta li kutulula. 

Wisdom by itself does not unfold itself. 

— A chief, who dispenses with his wise advisers, and depends 
only on young men, will find that he alone has not wisdom to meet 
an emergency when it comes. Cf. 1320. See story LX XVIII. 


722. Mulalisye muka-mudbyo ta bwelelwa. 
He who lies with his neighbour’s wife has no return. 
— I. e. He fears to return again. 


723. Mu lekeni umutiyenu, ukwioko wa la poto’kumine. 

Leave your mate alone, an arm one twists when dry. 

— Don’t twist the limp unresisting arm, but the one that is 
set hard to withstand you! If he agrees to pay the debt as soon as he 
can, let him alone; only if he is obstinate use force. Cf. 993. 

1 y. 1. Mukonka-bwikalo wa lu ku teme’miti ubwikele: He who wants to 


remain fells trees sitting: i.e. he gets down to it, and does not stand as though 
about to go. 
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724. Mu lekeni umwine a ci fwaya, a ka tole’nsumbi pa kwinj 
Let him alone, he is still searching; he will pick it up as 
when it goes in. ; | aes 
— Said if anyone is late coming home: don’t call him, he 
come in time. In the evening, when the fowls come to roost in 
house, it is useless to try to drive them in: they will come and search ~ 
about for food outside, and then go in by themselves, cf. 1078. — 


725. Milelema! a 
He is a shimmerer. ' val 
— A fop, ornamental but useless; likened to the leaves of a. 3) 
tree rustling and shimmering aimlessly. This name is also applied _ 
to the honey-guide (iyguni), because of its fluttering. ns 


726. Muli makole a ku konsa atiasyukile. 
You are Kole fruit struck by the fortunate. ‘a 
— Said to people who usually do not listen when called for. — 
The Kole is a fruit that is hard to knock down from the tree; and 
only lucky people can do it. 


727. Muli posele wiuci mu mulilo. 

You have thrown honey in the fire. <i 

— Like a red rag to a bull. Honey blazes up in the fire. To 
say that is only to foment more trouble. Cf. 1660. “ 
728. Muli tunini tunini e-mo fi kumanina. 

Little by little and the amount is made up. 

— Every little helps. A pin a day is a pound a year. Cf. 101 and 
1687. 

Cf. Swahili: Haba na haba hujaza kibaba: A few and a few fills 
up the measure. 


729. Muli “tu wone” e-mwa ilile insofu ya dene. 
In “let us see” it was that the elephant tusk was lost to its 
owner. 
— When one brings an article of interest where there is a crowd 
of people, and they call out “let us see! let us see!’’ the owner will 


refuse, lest he should lose it among such a crowd, if he let it get out 
of his hands. 


730. Mulondola-kakwe a la londolo’mwine. 
The follower after his little article follows after it himself. 
— A borrower of an article should shew the lender all consider- 


ation, when he comes to take it back, and should return it at once 
if he can. 


; 
7 
g 


AIG hae) Wamulenga, suisiots to Mr. Mulenga. 


gt Ley heii 


who betrays to assassins betrays himself. i 

who kills with the sword shall die of the sword. A man 
to have vengeance on others, may go and call soldiers or 
is from another village to help him. These, on arrival, will 
rthe case ; and, if he has brought them on a mere trumped-up 
e, they will revenge themselves on him. _ , Z 


732. Mulu ku fi lemena lukoso, teti mu fi wone-po ne nte, ne cinenene ie Z 
: papa. 3 
_ You are just tiring yourselves out with the matter, you won't 

see satisfaction, nor any real truth (evidence). ; 
— Said when sufficient evidence is wanting to decide a case. 


733. Mu lu kumfwa lukoso ayo amasiwi a busi mupata-patdo. 
You just hear those words of smoke of threatening at your home. 
i: — Said to a man who boasts at home that he will stand no 
insults from anyone, but, when away from his home, and someone 
sets on him, he just runs away. Cf. 87. 


734. Mu lu kumfwa lukoso ico icikaka ica wadukali-bwa-nsala. 
You are feeling the stubbornness of Fierceness-of-hunger. 
— When you have just had a good meal, you think that you 
can never be hungry. See notes under 1683. 


735. Mu lu ku pisyo’mukayka kuli newo, koti pa li rfi na leta. 
‘ You are surrounding me as though there were things I had 
; brought. 
: — Said by anyone badgered on arrival to see what he has. 


cupembe? 

You laugh ? How will you laugh in the evening with your hus- 
band in the inner room ? 

— You will laugh on the other side of your face then. 


5 736. Mu lu ku sekesya? Mbe’cingulo mu seke’ndo ne mulume wenu ku 
“ 
: 


737. Mu lu ku semba ica ku ula musite. 

You are scraping (a mouse-trap) without a mouse-track. 

— Don’t count your chickens before they are hatched. Cf. 1545. 
Allusion to a person scraping a piece of ant-heap to set it as a trap 
for mice in the veld, where the mice have been eating, but where 
there is no beaten track. 


738. Mu lu kwenda koti mu lu ki ya ku poko’mulaye. 
You are travelling as though you are going to fetch a doctor. 
— Said to a person in a hurry. You ride as if you went to fetch 
a midwife. 


- 
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739. Mulundukutu, kalando, muntacilwa-mupompo. 


‘ 


crossed. 
— Words of self-praise and boasting. 


740. Muluygamina uwa ku fwilo’mulola. 
An innocent man, who has died in public. 
— He is unjustly accused; his actions have been in the open — 


not hidden. 


741. Muludula-dantu e mwenda-na-wantu. 
A redeemer of people is a walker with people. 
— If you do good to others, they will do good to you. Cf. 421. 


742. Mulwa-na-munda} e mulwa-na-ciidi. : : 

He who fights with his stomach is the one to fight with the 
door. 

— (a) Do your own dirty work; (b) If you want a thing very 
badly, go and fetch it yourself. If one in the house at night has 
stomach pains and desires to go out, he is the one to open the door; 
his companions, roused from their sleep, refuse to do it for him. 


743. Mu menso mwa uma, mailo pa kesa-po awantu. 
The eyes are dry, tomorrow people will come. 
— See explanation under 794. ; 


744, Mu mfwa yakwe noko, ukulila-mo kanini umutima u lekala. 
“At the death of your mother, a little eating of it and the heart 
is settled. 

— “Hating” here means “the taking of goods in death-com- 
pensation.” The reference is to the spirit-propitiation customs at 
deaths. On the death of the wife, the widower is indebted to her 
relations to an extent often of £2 or more. If he cannot pay, he is 
liable to be enslaved. But, should the woman leave no near relations, 
in order to clear his conscience and be free to marry again with 
good omens, the widower may give goods to his child, as his wife’s 
nearest relation; though, in this case, the goods will not necessarily 
be of great value. 


745. Mu musi wa sile ubwalwa, pa ku bwela ni mu masala. 

The village where you left the beer, on your return it will be 
deserted. 

— Take while you have the chance. Anyone who refuses prof- 
fered beer at a village, saying as excuse that he is on a journey, is 
warned that the village may have moved before his return. 


1 vy. 1. Mulwa-na-tufi: He who fights with excreta. 


The early rains, a great log, the Pompo-tree that cannot be 


+ lS aie et 8 napalm gills 


Spee 


Lier ty eve 


= the people doing obeisance to the chief. 


i “The noises in the stomach are likened to the hand- clapping 


man. Mii nda ta mu bwelelwa, nga mu la bwelelwa, yga na bwelela-mo. 

To the womb there is no return, if there were return, I should 
have returned there. 

— When trouble comes, one would desire to start life over 
again. 

Cf. Chwana: Mpeng ga go boeloe, shuping goa boeloa: ‘To the 
a there is no return, out to the deserted village there may be a 
return. 


748. Muno mu musi ni nsumbi i kenda-mo. 
In this village it is the fowl that will walk about. 
— See explanation under 710. 


749. Mu noygo ikulu ifyakulya fi la pila kunsi. . 
In a large pot the food cooks at the bottom. 
— Cf. Chwana: Pitsana-kgolo e apeela ko maragong. 


750. Mu nsila ku mu sanga, mu kanwa te ku mu sayga. 

In the path (you may) catch up to him, but in the mouth you 
cannot catch up to him. 

— Said of a garrulous person. 


751. Mu nsila ya ku tuko ta mwimbwa kalindi. 
In the path to one’s wife’s village a hole is not dug. 
— Don’t cause trouble at your wife’s village. These words are 


attributed to Wamunguluwe — Mr. River-hog — when on his way 


to his wife’s village. 

Cf. Lenge: Uyo syumbwa ati mu nsila ya ku wuko ta mwimbwa 
mulindi: The lion said that on the road to one’s wife’s village a hole 
is not dug. 


752. Munsinwa mu mukalo amaseyngo ala mu tata « 

Mr. I-don’t-drink-in-a-well, his horns get in his way. 

— A name given to the sable antelope, whose huge horns pre- 
vent him from drinking in a confined place. Cf. Tyo. 111. 

Cf. Lenge: Mumamba munsinwa mu mukalo, ameca ci la mu 
talama. 


lv. 1. cika. 
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ea 754. Munsyali-ko e mukali. : See ty 
Mi Mr. Not-present was the brave man. 
ae — Brave when the trouble is not in sight. Cf. 1154 and 1320. _ 
= Said of a braggart who boasts of what he would have done had he — 
been in the fight. > <i 


755. Munsyenda wa li fyele umwana, ka enda. 
Mr. I-don’t-travel bore a son, and he (the son) travelled. ‘ 
— Said to anyone who refuses hospitality to strangers by 
saying: “I don’t travel, so why should I give to you? SinceI can | 
never get return from you!”’ It originated in story LX XIX. . 


= 


756. Munsyumfwa wa lile ne tuft ku wuko. 
He who wouldn’t hear went with dung (on his clothes) to his 
wife’s village. ; 
— Pride goes before a fall. He would not take warning and — 
genie and so made a fool of himself at his wife’s village. Cf. 88 
and 89. < 


757. Mu ntidi ya mutyo ta mwinjilwa. 

Into the breast of your companion there is no entrance. 

— One cannot tell another’s thoughts. 

Cf. Lenge: Mu camba ca mutbyo ta mwisibwa. 

Kimbundu: Tua ri’jia jipolo, tua ri’jietu mixima: We know 
each other’s faces, we don’t know each other’s hearts. 


758. Munyena pa citenge! ta dula ku bwelesya-po. 
_ He who excretes at the meeting-place does not fail to do it 
again. 
— A youngster so misbehaving, repeats it and so is detected. 
Cf. 1 and 979. 


759. Mu ynanda ya citala ubwalwa wu la sasa. : 

In the house of wrangling the beer becomes bitter. 

— When brewing the beer, the inmates of the house were so 
busy arguing and quarrelling, that they did not properly attend to 
it, eee = beer went bitter. Compare the saying — to turn the milk 
sour. Cr. 452. 


-iv.1..... pebwe, .... on the grindstone. 
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 (atika) sorghum (amasaka) in water for four days, till it begins 


from various fruit, such as the Impundu, they make Timbwa. 


To brew (uku eae the intoxicating beer, the natives soak 


_ to sprout, when it is called mamena; this they then spread out to 


dry (anika). When dry it is ground, and the flour is then boiled 


rs 


for a long time. Meanwhile a portion of the mamena they take 


_ when dry, mix it with ordinary sorghum, grind, cook and cool 


in a large pot (wmutondo), to stand and ferment (ila). This they 


call wmusunga. This ‘leaven’ is then mixed in small quantities with 


the boiled Ubwalwa. 


~ Friends from neighbouring villages, including chiefs, are 
invited to come ‘and do a day’s hoeing, and to drink in the after- 
noon.’ This working-bee is called imbila. At times a dance (ukucinda) 
is also held, called icinsengwe; in this dance, which is quite moral, 
only males participate, to the accompaniment of drums. At times, 
when much beer is brewed, the drinking continues for two or three 
days, but for this only one day’s work is done. The women do not 
gather at beer drinks as the men do, but many drink moderately by 
themselves; they may, however, wait on the men at beer-drinks. 


= A Atte A 


River-hog, there’s a hole, those who are two together tell one 
another. 

— When walking in single file along the narrow bush path, it 
is the duty of the leader to call out if he comes to a stump or a hole, 
in order to warn those behind against stumbling. Cf. 1613. See 
story LXXX. 

Cf. Lenge: Munyemba cilindi co aba la babili ba la lwitana. 


761. Munguluie a la puminwa akwa lya. 
The river-hog is beaten for what he has eaten. 
— Don’t punish the innocent. Cf. 198, 456, 457 and 762. 


762. Mungulude a la tulika aka a lya. 

‘The river-hog is made known for what he has eaten. 

_ — Don’t spread false accusations. One should only report that 
about which one has evidence, as in the case of a pig eating the 


- maize. Cf. 761. 
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763. Muygulube ta buka lukoso, kuibona ici mu tusya. 


The river-hog does not wake for nothing, for it is something 
that has roused him. : ag 

— Said to excuse a man for his anger: he has cause or prove 
cation. A river-hog is not seen running about in broad daylight, — 
unless something has disturbed him, and he is seeking another place _ 
of hiding. = 


764. Muposa-pa-ceiio ta tukutilwa. —_ 
The witness in a case does not perspire. _ = a 
— It is the defendant, not the plaintiff, that “gets into a 
sweat.” =a 


3 


765. Mupya pa kanwa e mwima na lweiio. ; 
He who burns at the mouth, is he who arises with a lawsuit. : 
— (1) In giving evidence do not say too much, or you yourself _ 

will become implicated. ss 
(2) A warning to keep secrecy. 


766. Musamfye’lomo, ukulya kwine ni mailo. 

*Tis a mere washing of the lips, the real eating is tomorrow. 

— Said to console oneself after a meagre evening meal. 
767. Musekela-nama e mulya-cifupa. : 

He who greets the animal is the one to eat the bone. 

— Ready help is rewarded. He who goes out readily to help the 
au carry in the dead animal, is the one who gets a tit-bit for a 
reward. 


768. Misuku wa kwikatilila. 

"Tis a cupping horn for holding on tight. 

— Said of people who remain but a short time when visiting: 
they are like a cupping-horn that only holds on to the body for a 
short while, and then falls off. 


769. Musuma-filema. 

The cripple-biter. 

— A name applied to the viper (makata), because its bite on 
a man’s leg would cause crippling for life. 


2 Lath! RL aa anaphase 


770. Musyalila-numa ta dula kapumba. 
He who dawdles behind does not lack a lump on his back. 
_—_ When travelling towards evening, the one who lags 
behind his companions is the one in danger of being caught by a 
wild beast. 


Santos 


Datars Nini hy 


o hears the distant call is the one who has the witch- 


Tf the cap fits put it on. Cf. 1628. 
: om one village they might call out to another at a distance, 
uch an accusation as this: An old white-bearded man has bewitched 


in the village, one would take it upon himself to climb an anthill, 
and shout back a denial, and a threat of punishment for the accus- 


_ ation. The answer would come that, since there are many old men, 


and you are the one who has heard the shout and answered, you 


stand self-accused ! 


4 772. Mitima u li-ko. 


*Tis the heart that is on it. 
— Sour grapes! Said to a man, if he runs down an article, 
because he cannot get it: his heart is set on it. Cf. the story of the 
Fox and the grapes. 

Cf. Swahili: Tvimbiri kokosa bungo, a li sema: “Li utungu:” 
The monkey, (on) missing the bungo fruit, said: “It is bitter.” 


773. Mutota-nsye a lenda ne kafunda. 

The one who brings news about locusts, brings a bundle of 
them with him. 

— Do not make an assertion unless you can substantiate it 
with a token. Cf. 1433. 


774. Mutowta sekela, twa li wawili pa ku wamba, twa li wawilr. 

Big tooth laugh! we were two together when we covered (the 
game-pit), we were two together. 

— Said on having a successful catch in the game-pit: You 
tooth of mine be jolly, you will have the work of eating meat, and 
you were with me when I set the trap. Cf. Imb. 52. 


775. Mito wa wimbe, citoweletowele. 

Soup of hawk, ’tis poor scrap relish. 

— Said to a man who is slow in paying a debt. If you don’t pay 
this debt, I shall steal someone’s gun, then he will claim a relation 
of yours for slave in compensation, and the case will grow enormous- 
ly. Cf. 1336. 


7716. Mutuka-mfumu ta tuke’mo: ili wa tuka Wakatunda, mailo u ka 
lala mu myando. 
The reviler of a chief does not revile one (only); when he has 
reviled Mr. Kawunda, tomorrow he will lie in ropes (chains). 
— Cf. 777. 


-and-so! Then despite the fact that there are several white heads 


The reviler of a chief does not revile one (only); when h 

~ reviled one, another also he will revile. = 
— A man who tries to ingratiate himself to one chief by rev 

ing the one with whom he used to live, is not to be trusted; later he — 

will do the same to his present chief, when he wants to go elsewhere. _ 

Cf. 776. = 


71718. Mutuka-takulu kisimbanya, inkonst amasengo owe. an 
The reviler of an elder means muddling, yours are the harte- — 
beest horns. teas 
— Said by an elder if a younger man reviles him. Theeldercan _ 
easily muddle him by cross-questioning, because the younger does — 
not understand the meaning of the words he uses. He will liken him 
to a stupid animal — the hartebeest. ' 
Amongst the Lambas, it is a great crime to “‘tuka”’ (revile); 
and, apart from the use of obscene language, “‘amatuka”’ (reviling) © 
may take the form of mentioning the person’s father or mother by _ 
name, or by using the person’s spirit-name (that given at birth, 
being the name of the spirit believed to be incarnated in the baby, 
which name is always discarded when the child reaches the age of 
discretion). ) 
779. Mutuka-wakulu ta syuka. 
The reviler of an elder does not prosper. 


780. Mu wantu atenji wa la kosela-mo. 

In the midst of many people one becomes strong. 

— Union is strength. Cf. 818. 

Cf. Chwana: Ga ke thata ke le nosi, ke thata ka ba bangoe: By 
myself I am not strong, but I am strong in a crowd. 


781. Mu wuludi utufi mwifungu. 

In ignorance, dung under the bed. 

— Said of a slave, who thinks himself settled for good, while 
all the time his master is thinking of selling him. He is ignorant of his 
quia even as people do not perceive dung that is deposited under 

e bed. 


782. Mwafi lololo! Twa kumfwa ukwa ku lila imima, e ku li wibuti. 
Potion make haste! We shall hear where the cry sounds, it is 
there that the witchcraft is. 
— When in the forest cutting trees, one may stand by his tree, 
and say this, listening for the first fall. He whose tree is the first to 
fall, is credited in play with witchcraft and a charmed potion. 


| 
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‘7 A corruption of lolo, a species of shrew-mouse known for its speed. . 


wbukulu, icisedele kalulu’. 
n enormous plain, one that the little hare hoed 


aid when answering a doubt as to the size of a plain. The es 
hare, roaming from one end of the plain to the other, is said ma, 
w it, as natives would an overgrown path. . 


- 


"184, Mwa kululuka, umwd ya adantu ta mu lubwa. 
2. It is rubbed, where people have gone is not forgotten. 

_ — A native path recently travelled over shews traces, and 
natives can tell at once whether a path has been recently used or not. 


785. Mwa leta cona uwa ki lya ne asesa. . ea 
You have brought Chona medicine that the women of the : 
issue eat. 

; — Said when people have had a good talk together without 
any quarrelling. The Chona is a medicinal shrub used by women 
_ after child-birth, and is supposed to make them fit and clean for 

company. : 


786. Mwa lombela mwisyamo, fya sila kale. 
You have begged in misfortune, they are finished already. 
— You have come just too late. 


787. Mwana-citali, ba la walila-po. 

: The first one on, start at the right time. 
— (1) Strike while the iron is hot. 

(2) A rolling stone gathers no moss (keep at it till the right 
time to leave off comes). 

(3) Don’t alter a precedent or change customs (what you have 
begun, carry through). 

Cf. 66. 


788. Mwana )konde wwa fyalile amasana pa cisinga, pa ku fuma-po 
ne mwanda wa wana.” 

The child of Nkonde, who laid eggs on a stump, and when she 
got off, (she did so) with a hundred of children. 

— A phrase used in self-praise. Nkonde was a renowned Lamba 
chief of the olden days; and according to Lamba legend she was 
the mother of KaWunda, who married Lyulu, which is another name 
for Lesa — God. The following genealogy was furnished by Nsaka, 
an old Lamba of about 80 years of age: — 

Lyulu had a brother, Kapambeso, but Lyulu alone was 
the real chief, God. Lyulu married Kawunda, the daughter of 
Nkonde, and begat a son, named Kawunda. This Kawunda was 


ly, 1. Tupgu ilyakuti uWukulu, iliseWele kalulu. 
2 Note that this is Old Lamba, Modern Lamba would read... Wana umwanda. 
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expelled from heaven, and came to the court of Chipimpi. Kawunda _ 
earaaeed Chipimpi! and became chief. On his death, Chiloshya — 
inherited the kingdom, and introduced weapons to the Lamba people. : 
Nkana succeeded Chiloshya, on the latter’s death. Nkana was 
succeeded by Kawunda II, who was succeeded by Nkumine, who ~ 
was succeeded by Mwilye. (Nsaka says that he and Kachule, an old — 
chief still living, and Mushidi, the late paramount chief, used all to 
go and see Mwilye as children). Mwilye died on a journey, and 
Nkana II succeeded him. On Nkana’s death, Mushidi became chief. 
Mushidi became a vassal to the great Yeke despot, Mushidi, drank 
the Yeke potion, and was given that great chief’s name, as a mark 
of the latter’s respect. Mushidi died in 1917, and was succeeded by a 
nephew, who is still acting paramount chief. 


789. Mwana-pato ta wifya masya. 

The person at home does not spoil the dances. 

— When gathered from far and near to one village to dance, 
people will criticise the dancing of visitors, but never that of one 
from the host’s village. This proverb is quoted, when the evil deeds 
of a favoured one are passed for good. 

Notes on the Lamba dances will be found in the introduction 
to the Songs, Section III. One story of dancing is given in story 
LXXXI. 


790. Mwandini ka mu ladila, uyu uwa ku bula masengo ki mumfwa? 

Mates, talk on, this one who has no horns, are you to listento 
him ? 
— Do not listen to anyone who has no authority or honour, 
when he makes derogatory statements. This saying is well illustrat- 
ed in story XLI. 


791. Mwansa kwesya uwa esesye wasanu umufwi pekombo. 

Mwansa the aimer who aimed at five people with the arrow at 
his navel. 

— Words used in self-praise. The Little-hare is supposed to 
have killed five people with one arrow, and that not aimed from the 
shoulder but from the navel. 


792. Mwa ykululula, mwa mpisya ku myunga ya combwe. 
You have persecuted me, you have pushed me through Chom- 
bwe thorns. 
— You have given me a hard nut to crack. The Chombwe is a 
tall acacia tree, one mass of large thorns. Cf. 1579, 1580 and 1597. 
Cf. Lenge: Wa nyensya ku myomfwa ya combwe. 


1 This story of Kawunda and Chipimpi, and the Head of Chipimpi is a long 
one and most interesting, and the natives try to keep it strictly to them- 
selves. It was published in ‘Bantu Studies” Vol I. No. 3, October 1922. 


seka-seka, na pa ku luidula u seka-seka. 
g loan, and a smiling when redeemed. 
1) Said to a man who demands usury on a lent article; that 
: ey it should be taken back cheerfully. Usury on a loan 
3 spised. 

_____ (2) Saidto a man who has borrowed: ‘“‘You were pleased enough 
wa oe you borrowed my article, don’t get angry now that I ask you 
to return it.” 


— 794, Mwé wa icilawdila® mu menso, pa lu kwiso’mwensu. 

A wakefulness has come over the eyes, a stranger is coming. 

—- — Inability to sleep is thought to be a sign of a coming attack 
_ on the village; and the person who cannot sleep will go out and 

watch till dawn, lest the village should be taken by surprise. When 

insomnia comes on those sleeping in the bush in a zareba, they 

ES es an attack by a lion, or other wild beast. Cf. 743, 822, 852 

and 1407. 


795. Mwa wene mwa kwensya akanefu, akafupa wa la ka towala.® 
In someone else’s village a little flesh may walk, a little bone 
___ they break. 
5 — Advice to a person when away from home. Be not stubborn 
as bone, but be yielding and accommodating like flesh. Stubborn- 
ness causes trouble. 


796. Mwe ni mwe ta citiusa ca mbokoma, insima te kwi pela. 
You are a pipe friend, you don’t give food. 
— The only thing you give freely is a draw at your pipe. 


797. Mwense cine cine ca wamina munomba? 
All of you in real truth is it good to the ground-hornbill ? 
— If one of a clan is arrested and about to be taken away as 
a slave, his mates in indifference saying: “‘Let him suffer for his 
misdeeds himself, we cannot redeem him!” One may reproach them 
saying: “Are you horn-bills that will let one of their number be 
caught without fighting to help him? let one of you fetch a gun, 
and hand it over to the plaintiffs, and so redeem the accused.” 


798. Mwe ta mu laya, mu li fintalantala mu li kakile limo? 

Don’t you bid farewell, are you partridges that you have tied 
up (your bundles) already ? | 

— Partridges are said to have a habit of flying apart from one 
another for days, before meeting again at some distant spot. 
1¥v. 1. for luWula is bwesya, return. 


2 vy. 1. for icilawila is uluWawila, a stinging. 
3 v. 1. for towWala is konona. 
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799, Mwe tame, ata li baidili ta ba wa! 


Mate, they who are two together don’t fight! 3, ee a 4 
a - — An axiom of the road; if you have to companion with one 
3 another, it is best for both that you should agree. Its origin is fou 


in story LX XXII, which is a sequel to story LXX. 


= 800. Mwe dame, mpeni-po wiuluygu!l . 
(Ati): Mbu tone kulipi? Na ne ndi buluygu? : 
Friend, give me some beads! : eo 


(Answer): Where shall I find them ? Am 1 a bead ? <i 
— The native way of refusing to do a favour. Cf. the phrase: : 
Nsi li ®ukwasu nedo! I am no relation of yours! . ae 


801. Mwe ddnice, imiti 1 li pamo e i lwe’ykokomena. z 
; Youngsters, trees that are together are the ones that fight — 
rubbing one against the other. at 
— Youngsters together are like trees touching one another, — 
they continually ‘rub one another the wrong way.” Cf. 410. 


802. Mwe wdnice, ni ka fyalweni te ka palaneni. .- 
Youngsters, it is ‘““‘be born’, it is not “resemble one another.” 
— Children of the same family may be markedly different in 
feature. 


+ 


803. Mwe wantunsi mwa kwenda ne: ngidi, Gakolwe wa li ne mpiko. 
Ye people, you will journey with wart-hogs, monkeys are a 
nuisance. 
_— Wart-hogs are supposed not to quarrel among themselves: 
monkeys always quarrel. 


804. Mweitio mu li cimbwi ta mu lya na @ayenu. 

You are a hyaena, you do not eat with your companions. 

— Said to a man who is stingy over his food, and does not invite 
his friends to eat with him. The hyaena eats ravenously, and even - 
fights with its mates over the food. In Lamba folk-lore the hyaena 
is depicted as a very foolish beast, being the dupe of the little hare; 
he also appears as greedy and filthy. See stories XLII, LX XXIII, 
LXXXIV, LXXXV, LXXXVI, CXXX and CXXXVIII. 


805. Mwetio tiygomangoma, newo isyanji ni ygoma wa lila. 

Yours are little bits of drums, as for me mine are drums that 
people cry after. 

— A phrase used when boasting of one’s own goods. 


1 Lala v. 1. is ni. 2 


° 
nen . 


it 


enga, tu ka wipusya pa 


n't meet trouble half-way. Some people, seeing an ill- 
will at once turn back and discontinue the journey: others 
': “Let us go on, we shall investigate on our return.” Before 
val of traders in North-west Rhodesia, the Lambas used to go 
_ to the Nsenga Country to the South-east, to trade ivory, etc. for 
goods imported from the Portuguese settlements towards the mouth 
of the Zambezi. 
_ The following sights are reckoned by the Lambas to indicate ill- 
omen: — 
p= 1. A millipede coming in summer-time. 
2. A chameleon climbing down a stick. 
3. A green roof snake on the ground. 
4, An adder passing quickly. 
@ 5. A python travelling quickly. _ 
6. A hare, after running away, stopping and looking at one. 
7. Finding a dead hare with head intact. 
8. A lurie flying westwards. 
9. A ground hornbill crying Woh! at one, near by. 
10. A genet crying, while being killed. 
Cf. Lala: Umwiko wa mwalalume wa la wipusya pa ku bwela. 
Cf. 1411. This proverb originated in story LXXXVII.  — 


ay 
re 


807. Mwi lila makuku, mu li Gana wba ngwena. 

Don’t cry for lumps, you are the children of the crocodile. 

— Cf. 660. The young crocodiles, crying to their mother 
because they haven’t lumps on their faces, are told to have patience, 
they will get them when they grow up. 


= 


808. Mwilole muno! 
In the stare-about in here! 

. — A name applied to the chief’s abode. When a common man 
comes to the chief’s house, the objects of magnificence cause him to 
sit and stare about him. Cf. 814, 815 and 816. For further names of 
the chief’s residence, see 811 and 817. 


“ .  e 


809. Mwi iu kumfwe’fya masimikila! 
Do not listen to rumours! 


810. Mwine wa kv pe’ci a wona. 

’Tis the owner who will give what he sees. 

— Said to a disobliging youngster. The elders will not go to any 
trouble to give him a nice present, they will give only what they 
happen to see before them. 
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811. Mwipanga mu labwe’nama, ta mwabwa wuci. 


At the chief’s residence meat is divided out, but not honey. < m4 
— If the chief gets meat, he gives out to his people; but if ~ 


honey is brought to him, he keeps it for himself. 


812. Mwisyayombe a lenda petayga lya nama. = 


The spirit of the animals travels in the herd of animals. 


— It is believed that the ‘buck’ have a guardian spirit always — 


with them. The term Mwisyayombe or Mwensyayombe means “the 


cattle-driver;’’ and he is supposed to look after the animals as a~ 


herdsman does after his cattle. 


813. Mwito lya ku wilikisya.' 
In the call that shouts. ; 
— A term for expressing dense overgrowth: so dense that 
shouting will not be heard outside. Cf. 1026. 


814. Mwitumbatumba muno. 

In the place of many law-suits. 

— A term applied to the chief’s residence, which is so called 
~ because all the cases are brought to the chief. Cf. 808. 


815. Mwuityakatyaka. 

In the place of squeezing. 

— In the chief’s abode; anyone approaching without due 
respect, is liable to be caught and fined. Cf. 808. 


816. Mwiidilawila. 

In the place of crackling (or boiling). 

— At the chief’s residence, law-cases are quickly ‘consumed’ 
and settled; when settled before commoners, much more time is 
taken up in the discussions. Cf. 808. 


817. Mwitulu e-mo wa lye fiweme. 

It is at the chief’s residence that one eats sumptuously. 

— Cf. Luke VII, 25: Behold they which are gorgeously ap- 
parelled, and live delicately, are in kings’ courts. 


818. Mwiiumba lya bantu adenji, a la li pa makosa. 
In a crowd of many people, one gives oneself strength. 
— There is safety in numbers. Cf. 780. 
: Cf. Chwana: Mogale o galefa shomong: A brave man is braver 
in a crowd. 
__ Umbundu: Kuli ongombe ka kuli owangu; kuli owini ka kuli 
oviti; kult owint ka ku lingilua emande: Where there are cattle, there 


+ v. 1. the plural form: Mu mato a ku Wilikisya. 


ot see ian orcad 


b. 19. Na ceco ciibusa ca Wacifini na Wemenn) 
‘That is the friendship of Mr. Cold and Mr. Nose. 

_ — Said of a friendship that others disapprove of as unfitting. 
e nose takes care of the cold although it is an illness. Cf. 820. 


a 820. Me a ceco citdusa ca Wamumfumba na Wacidelo. 
That is the friendship of Mr. Groin-swelling and Mr. Con 
— Cf. under 819, and story LXX XVIII. 


 g2i. Na enda ulwa ku lt pensya, lwa mayuidale. 
I have taken a journey of self-persecution, of groundless fear. 


; — I have travelled for nothing, there was no need for me to 
have gone at all. 


822. Na fwa insonso, lelo wa lu kwisa awensu. 

_1 am dead with tingling (in the sole of the foot), visitors are 
coming today. 

— Tingling in the foot is believed to be a sign of coming 
visitors. See explanation under 794. 


823. Na fwe ku lawila ica kumfwa fwe watimba ku wantu. 
And we also can say what may be heard, we little stembucks 
among people. 


— Said by a short or insignificant man, when demanding that 


his opinion be regarded even if he is small. The 7%mba is a very 
small buck, but its skin is used for making drums. 


824, Na kana ifya kené mbwa uku seka.+ 

I have refused in the way the dog refused to laugh. 

— Stating an absolute irreversible refusal. The dog wouldn’t 
laugh and nothing will ever make him do so. The dog seldom plays 
an active part in Lamba folklore; but story LX X XIX is the legend 
of the first lions, which were originally dogs. 


825. Na kana, na kana, nsi kwete akasansa aka ku papa ulumbwe 

lowe! 

I refuse, I refuse, I haven’t a little scrap of cloth sufficient to 
carry your insolence in! 

— I cannot stand your insolence; if it continue, I shall use 
violence, for my patience is exhausted. The scrap of cloth alluded 
to is that used by a woman for securing the baby on her back. 


1 vy, 1. Na kana ifya kené mbwa uku fwala: I have refused in the way the 
dog refused to dress, 


ie ae ae... _ eS 
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‘up immediately on waking. The native calabash-pipe consists of a 
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826. Na kuli nyinangidi nd ko fi la tulila-ko, na kuli 
ft la tulila-ko. : thie. 
Both to the sow they (soldiers) come, and to the wild-boar 

also they come. ; ae 
— There is safety with no-one, when a hostile attack is expect-_ 

ed, he who stays in the village is as much in danger as the one who ~ 
runs into the forest. ae 


827. Na lala intuntu ku mucinda. ’ 1 
I slept pipe-bowl on calabash. . 
— I slept prepared. Instead of disconnecting the pipe when 

going to rest, as is usual, it was left intact, ready to be snatched — 


calabash water container, a reed stem connecting this with the burnt — 
clay bowl. The smoke is drawn through the water by a second hole 
at the end of the calabash. Cf. 1195. ; 


828. Na lala cya lele muka-Mumbolo pa cisungu ca mwana wakwe. 
I slept with the (hunger) with which the wife of Mumbolo slept 
at the initiation of her daughter. | 
— The wife of Mumbolo after dancing at the initiation cere- — 
monies of her daughter, found no food prepared and slept hungry. 
Mumbolo is probably an Old Lamba variant for Cimbolo, the Hyaena. 


829. “Na li lawile”’ ta wula-po. 
“T said” is not wanting. 
— It is not from want of telling you. I told you so! 


830. Na li lile mu mpanga, ta mu li ca mwine. 

I ate it out in the veld, it belongs to no one there. 

— The veld is commonage, no one can prevent you from cutting 
down a tree to get at honey when you are in the bush. 


831. Na lya-po, mwine wewia. 

I have eaten of it, the owner has said. 

— The owner (plaintiff) has eaten (received) the fine due, and 
himself declares the law-suit ended. 


Lo al arnt eager ape ab: 


832. Na mailo na mailo, fyopelé fyo we kabwa kanji. 

Tomorrow and tomorrow, just the same my little dog. 

— Words of commendation to a child, who has done some 
service to an elder; an encouragement to him to repeat the act. 


ee ed 


833. Na mu fiso to, koti wa tole’nsofu. ° ; 
With a set face, as though you had found an elephant. a 
_ — Said to a child, who shews exultation on acquiring some- 
thing of value. “Finding an elephant”? may mean either, finding a 
dead one, or finding an elephant tusk. 


eda jdt. 


s short, it is as the fluttering of the 


explanation under 340. 


Né mwe lomba fya maila mi lya.t 

And as for you, ’tis portioned out things you eat. — Pe 

gS — Said to anyone who pretends not to have eaten, and wants a 
more. ) | zi 


e 836. Né mwe lomba ifidyo fyenu fya matapo. 
_ And so your food is of pride. : 
— Said to an elder brother, who is stingy about providing 


. food 5 


837. Nd mwe lomba wiufumu bwenu wu lu ku mu puseni. 
_ And so your chieftainship is missing you. 
— You are shewing yourself incapable of ruling, and your chief- 
ee will go to another, missing you, as an arrow might miss the 
mark. om 


«838. Na mwe mu likele ku mona wa yombe, uku ta ki pwa mamina.2 
As for you, yousit onthe nose of an ox, where the mucous never 
dries. 

— Said to a person who is always blowing his nose. 


839. Nad mwe mu li ne misendengele iya ku lawila. 
—- - As for you you have crookedness of speech. 
: — You are perverse in your talk. 
ee 
7 


840. Nd mwe mu li wantu? mwe walunsi mu tibwilwa, mwe wakolwe 

Ha mpanga, mwe mafina a pa cilonda! 

And are you people ? you flies that are pierced for, you monkeys 
of the veld, you pus from a wound! 

— Terms of opprobrium used upon people who do not do their 
share of the work, but always appear as soon as food is ready. They 
are likened to the flies that sit on the hairs of the dead animal, and 
wait till something pierces it, or till it rots of itself, when they can 
eat the soft meat. 


841. Ndé mwe imilandu yenu ya bwefyefi, mu li ne masiwi awilr. 
As for you, your cases are of slander, you have two words. 
= You say one thing to one’s face, and another behind one’s 
*back. Cf. 682. 


1 vy. 1. gives the singular version, where mwe and mu become we and u. 
2 Derived from the Wiza, which gives mpuno for mona, nose. 
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F 842. Na nebo kulwa! : <= nn 
= And I plunk! si 
ee — Said when one unsuspectingly falls into a hole. 


843. Nangaida a lu ku nsiduluka, na nebo mu ntidi ndu ku mweiba. 
Even if he is jealous of me, I too judge him in my heart. 
— Though I fear to slander him openly, I can bear him ill-will. 


844, Na ykonda, umubdili mitada, u ka bwela. ae 
Even though I get thin, my body is a Tawa tree, it returns. 
— The Tawa tree, when the bark has been stripped off it, will — 
re-clothe itself in bark; so will a man, after famine, become once 
more robust. 


845. Na pela-ko ku kapela-wakulu. 
I am the last on where the elders terminate. 

; — Said when one finds he has to take an outside bed, when 
sleeping in the open. When sleeping in the bush, fires are made at 
intervals in a line, those sleeping at the two ends of the line have a 
fire on one side of them only, while those in the middle have a fire 
on either side, and are therefore the more secure from wild beats. 
Children are accordingly placed in the middle, and the elders take 
the outside beds. 


4 

846. Na posa mu menda. z 
I have thrown it into the water. | 

—- I have made a bad bargain, and there is no chance of retriev- : 

ing it. A ~ 
Cf. Lenge: Nda sowa mu manshi. 3 
Kaonde: Na taya mu mema. ; 
Aushi: Na posa mu menshi. : 


847. Na posa-po ne cifuta cakwe.? 

I have thrown out (words), I his oil. 

— I have tried to assist him by my words, but he takes me 
for oil to smear himself with, and rudely refuses my assistance. 


th + aha aa fa! «Mey 


848. Na pya ne kasumbi !3 
I’m burnt, I a little fowl! 
— Said on burning one’s fingers. 


* Lala rendering reads Mu here: .... if you are jealous 
in my heart. 

2 v. 1. (1) ne mafuta akwe (I his oil), and (2) ne cifuta cowe (I yo il 

8 v. 1. N& pya ne kalanda, I’m burnt, I ae na ee 


s 
Res judge you. 


Va sanga ni ku lukasa lwenka, da lambula, wba pita. 
found only spoor, they had paid, and passed on. 
he road always exacts a toll on passers-by, they have to 
aving their foot-prints. 


by le 


0. Na sasa ne wove, nd lyo’musasa. 

I give in, I your (slave), I have eaten the bitter relish. 

— Said when suing for mercy. Note the play on the words: 
 sasa means ‘give in,’ ‘sue for peace,’ and also ‘be bitter.’ The musasa 
is a tree whose leaves are used to make a bitter relish. Cf. 1041. 


— 851. Na si! «ona isya bwene kolwe ku masafwa. 
I have found the (sorrow) that the monkey found with the =i 
: Safwa fruit. ee 
_ — Said when heavy sorrow has come. During the early rains, 

_ the monkeys have to depend mainly on Safwa fruit, and have often _ 

_ to eat it green and sour. 


852. Na tongama, pa lu kwiso’mwensu. 
= I have been sleepless, a visitor is coming. 
E _ — See explanation under 794. 


853. Nad we apo u kosele ni palit mukoko. 

As for you, your strong point is that of the Koko bird. 
x — This bird has but one insistent cry, and the above saying 
. is applied to anyone who continually harps on the same chord. The 
natives interpret the cry of this bird to be as follows: — 

Mukoko wa pita; wa pita: The Koko bird has passed, has 
passed. 


854. Nd we ci* ka seygela, mbe’li ne ci sengele, mba-po we e we mu- 
wele ? 
As for you, your (position) will loosen, how about when it 
loosened with me? Are you then a first-born ? 
— Fortune fails everyone in time. 


855. Na we e cowe* koti cumanto. 

As for you, that is your (devil) like tongs. 

— Said to prevent anyone from saying an indiscreet thing in 
company. The evil spirit that prompts you to say that is like tongs 
that pull out live coals. Cf. 858. 


1 Concord for insoni, sorrow. 
2 Concord for icikalo, position. 
3 Concord for iciWanda, devil. 


tee a 


856. Na we kakwasu Lame: . 
And you our little brother in all truth. ae. 
— Said sarcastically to one who will not do as ee is ide q 
even when spoken to as though he were one’s ne brother. Cf. 857 


and 1244. 


pa a ae 


857. Na a we kakwasu PATE ae i lawila. 
As for you, little brother, ’tis devils that speak. 


— Said to a child who, when reproved for saying a contain ¥ 


cane says it again at the first opportunity. Cf. 856. 


858. Nd we kakwasu, u ku lowele ta nga fwa! 


As for you, little brother, he who bewitched you is not yet dead! = 


— Be careful what you say! Cf. 855. 


859. Nd we kakwasu, ta li ku sumpile umutwi mu cinu, ta sone 3 


As for you, little brother, did they duck your head in a mortars 
that you don’t listen ? 


— Said to an obstinate child. The mortar is a hollowed log — 


stood up on end, in which mealies, etc. are stamped. 


860. Nd we kwenu ni asiee st lemene-ko. 


As for you, in your village it is the fowls that are sccioat 3 


— See explanation under 710. 


861. Na we kwenu ta kwa li wakulu. 
As for you, there were no elders at your home. 


— You are stupid! There were evidently no elders in your — 


village to teach you wisdom. 


862. Na we kwenu u li lemesye imbwa, atwantu to ba lemesye. 

As for you, in your village you respect the dogs, people you 
don’t respect. 

— See explanation under 710. 


863. Nd we lomba ca? muta wanji. 
As for you, your (friendship) is like my barble. 
— See explanation under 341. 


864. Nd we lomba to li bwino. 

As for you then, you are not ‘decent’. 

— A favourite phrase used to express disapprobation of an- 
other’s action. In Lamba the word bwino is usually used as an adverb 
meaning, carefully, slowly. Cf. 1074. 


vy. 1. for kwenu is kuno ku musi wove, in this your village. 
* Concord for iciwusa, friendship. 


aati nite dae iaad ihieahina hauled 


dhe Heine 


ase sea 


ie ac sae bee 


7a ‘ You are stingy, younever lars your Pina with ethers: when 
na Kill a buck, one never sees the track from your house, ‘where 
e animal has been dragged out to be divided amongst your friends. 


ss 

866. Na we mwefu nku pelela. 
As for you, it is because of your beard that I give it to you. 
=: — I do not give you this because of love to you, but because I 
fear and respect your age. Said by a youth to an adult, who never 
_ thanks him for what he does. ete 
Note the curious story of a beard, XC. 3 — 


«867. Na we ni we ci pe, ct dye, ci lutde kwatto. $ ‘a 
_ As for you, you are “‘Give to it, let it eat and forget its home.” ie 

e.- — Said in disrespect to anyone who, on arriving at a certain 

__-village, and finding he is well treated, is content to settle there, and 

forget his home-ties. 


—s- 868. Na we ni we citda to lwila awana. 
As for you, you are a dove, you don’t fight for your children. 
— You are chicken-livered. 


869. Na we ni we kalulu malo-enji. 

As for you, you are a little hare of many beds. 

— Said to a man who has no fixed abode, but wanders from 
village to village: the hare continually changes its sleeping place. 
Cf. 870. 


870. Na we ni we kasasa mu kwapa. 

As for you, you are a little bed-mat in the armpit. 

— As 869. You are like one carrying his bed-mat under his arm, 
changing houses every day. The Isasa is a soft mat made of marsh 
grass sewn together. 


oe ae 


871. Na we ni we munsimotoka. 

As for you, you are the one who doesn’t jump. 

— You never travel, visit or hunt; you sit up in one place, 
and never jump down. You are a stay-at-home. 


872. Na we ni we ntosyatape, to tota. 

As for you, yeu are one who quarrels with your benefactors, 
‘you don’t thank. 

— Said to an ungrateful person. 


1 vy. 1. for N& we is Apo, So then. 


873. Nar we ni we “Nsi nga kat @ona’’. 
As for you, you are “I have not seen the 5 little (aevi). oe 
— Said to anyone doing foolish Binge such as trying to pi 
up a snake. Cf, 874. 
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4 874, Nd we u li cipekepeke icisawi ica mu Luwembe. . 
As for you, you are the big Pekepeke fish in the Twente - 
River. 53 
— Said to a child, who is not careful about strangers, but goes — 

ee to them as though he knew them well. The Pekepeke is a large- — 
z toothed river fish, that does not fear people. Cf. 873. a : 


875. Nd we u li kansembwe. 
As for you, you are a shaver. 
— One who scrapes, slices or cuts at a thing to spoil it. Said — 
to a scandal-monger and liar, who spreads one report at one place, ; 
and another at another, in order to cause some one trouble. Cf. 1329. 


876. Nd we u li kansoma. 
As for you, you are a seether. 
— You make the noise of fast-boiling water. Said to a stupid 
_ person, who instead of thinking sensibly, babbles aimlessly. — 


877. Na we uli kanguluygulu, ta wisi ne fi wa lawile. 
As for you, you are a fool, you do not know what you said. 


— Said to a person who contradicts himself, when giving 
evidence. 


878. Nd we u li musombo ta wikuta. 
As for you, you are a burrow, that is never filled. 


— Said to a person who is always eating; he is as hard to fill 
with food, as an ant-bear hole with water. 


879. Na we u lt mwitwa-lidili. 
As for you, you are the twice-called. 
— You never listen till called twice. 
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880. Na we u li ne kalolest. 
' As for you, you have a staring. ; 
— Don’t stare at new-comers! 3 


881. Na we uli ne mangalakupena. — | : 
As for you, you have a head-dress that flashes like lightning. 
— You have an evil temper. 


1 Concord for kamusongo, a little devil. 


Se eee pee ere 
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uline mupika-nsolo. 

; you, you have a muddling of draughts. 

__ — Said to a person, who is always interrupting a speaker, to Baise 

use his talking and make him make mistakes. When playing ee 
tive game of draughts (icisolo) cheating, by moving too 


quickly, is commonly done. The same phrase is applied to the Sosa, 

little bird that often tries to muddle the leading of the Iyguni, 
_ honey-guide, by flying about it with counter-cries, in order to draw 
_ off the person following. es 


883. Nd we uli ne musoygo. 
As for you, you have a devil. 2 . 
— A phrase continually used in quarrelling. eS 


884. Na we wu li sikilwe, ta umfwa! 
As for you, you are intractable, you do not listen! 
— Said to a disobedient person. Cf. 909. 


—  —s- 885. Na we ulusimu lu ka ku mema. 
As for you, a bee will hover round you. — 
— Even if you take advantage of my weakness and kill me 
now, one of my relations will hover about you to avenge me. 


886. Nd we wa kolwe’ ya? walunsi mu cisansa. 

As for you, you are starving with the hunger of flies on a 
piece of rag. 

— Said to one begging from others who are suffering from 
hunger. 


887. Na we wa li fyelwe ulunyena, ulumbasi. 
As for you, you were born one who excretes, a mere babe. 
— Remember that you too were once helpless. 


888. Nd we wa li ku pelele mu numa ya lupt. 

As for you, they gave to you on the back of the hand. 

— You are foolish! You don’t know how to receive a gift any 
more than the man, who would extend the back of his hand instead 
of the palm. 


889. Na yeyo mfumu ya cipakati, mbe’mfumu tine ku londe’ fyo? 

As for that chief, he is one of mealie-stalks, would a real chief 
judge thus ? 

— Said to reproach a chief, who shews lack of wisdom in 
judging. 


1 v. 1. for musongo is ciWanda. 
2 Concord for insala, hunger. 


OF cape ae 


F aN, . — A phrase of respect for the male lion: he is large in the f 
= quarters, and thin at the waist. For other designations of the 


Sia see 179, 194, 495, 536, 538, 701, 963 and 998. — ie 
ef os 891. Ndaye’nsiku, wi ndayo’mwenst. oat 2 : > 
ae Agree upon days, don’t promise the month (merely). © 


— Said on bidding one farewell for a long journey; don’t be — 
vague in your promise to return, state the number of days you will = 
be away. | a 


“ 


892. Ndi muykoyo, na li weme pa kwisa, pamo na samuka. =e 
Tama Nkoyo root, I was good when I came, now I am insipid. — 
— Your friendship for me has grown cold. The Nkoyo root is © 


useless when it has once been used to clarify the beer. See note on — 
320. Cf. also 264. +4 


893. Ndi nda, nda luwila mu meno. 

I am a louse, I get lost in the teeth. 

— Although you may try to catch me, you won’t be able to do 
so, I shall escape the very moment you think you have me. A native 
custom is to bite a louse, when caught; and its smallness often 
helped it to escape between the teeth. 


894. “Ndi-po nenka” wa li fwile? ku mutembo. 

“T am the only one”’ died under the load. 

— He who boasted that he was the only strong man, died 
under the weight of the load when put to the test, though the com- 
panions he despised proved strong enough. ios 


895. Ndisile umuwili, umutima u li syele ku mattoni.3 

I have come in the body, (but) my heart has stopped with my 
possessions. 

— Where your treasure is, there will your heart be also 
(Matt. VI, 21). Cf. 1378. 


896. Ne canakasi wule? Cimusamba ku lelema, cipungwa sela! : 
Hasn’t she womanishness? She is a big Samba tree that : 
shimmers, a big scavenger-eagle that soars. : 
__— She is good to look at, but otherwise useless. The Samba __ 
tree looks splendid, but is useless for bark-cloth; the seavenger-eagle 


seems never to have a fixed place of: abode. The word canakasi 
(womanishness) is here a term of reproach. 


1v. 1. is Wa We’senge, has become sleek. 
2 v. 1. konokele, broke. 


* v. 1. for ku mawWoni, (1) ku fintu fyanji, my things; (2) kwesu, at home. 


neko te Seiad «bia nw. 


0 mfune, wu lu | mel 
ng a, piece of live coal that I may take aim, ae you 


— Are ‘you trying to make me blaze up with wrath ? 


oe Neli kanini, neli ka ku teyesye’mbewa. 
Not a scrap, not even enough to trap a mouse with. 
— We have not had the least success in looking for food. 


% ~ 899. Ne mwandini na nkenda ni Wuncite-syant. 
' I, friends, though I walk, I am “what must I do?” — 

' — I have not yet fully recovered from my a even 
_ though I can walk a little. 


900. Ne musdyo ukustoko kwa patila mu lupako. 
‘IT, your chum, my arm is tight in the cleft (of the tree). 
— I am in sore straits. See notes under 413. 


901. Ne mwine twa mu cifu mbona tupapakene twanji. 

I myself, ’tis the little things in the trap I see, my little heen 
squashed flat. 

— Said in defence by a man taunted with Fe) alee game. He 
catches mice, moles and birds in a trap made of a slab of stone or 
ant-heap, that falls on them, squashing them flat. 


902. Ne ncendwa sya uma ku tuseko. 
Even the jaws are dry with laughing. 
— Said in praise of a good time spent in witty conversation. 


903. Ne ni ne kakonko uwa kwinjila apa syonga menda. 

I am the cormorant that dives in where the water whirls. 

— (1) A phrase used when diving. 

(2) I do not fear you: I can always escape and hide in the 
difficult places, where you dare not follow. 

The kakoyko is a river and marsh bird, resembling a cormorant 
in appearance. | 


904. Ne sine ni mbiko. 

These are even the evil omens themselves. 

— Said if a child speaks or shews intelligence before he is old 
enough to know how. Evil omens speak, not the child, see story XCI. 


905. Ne walume wule atawolele ! 

I, a husband, see he has rotted! 

— My husband i is no husband, he is always sick, and does not 
do his share of man’s duties. Cf. 1581. 


1 vy. 1. Ne Walume wulya wa Wola: I, my husband over there has rotted. 


906. Nero ati ni mu kubila ndu ki ya, kansi ni mu kukatasi 
isa. 
I supposed that 


‘Iwas going to riches, and lo! it is into trouble 
that I have come. . 


— I did not bargain for this! «© . Prets 3 


907. Newo e ne cisumwino mwa wona? 
Am I a thing to smear on that you have seen ? 


— Do you put the blame onto me, as you smear your dirty 


hands on a house-pole. Cf. 931. 


908. Neo e ne na ku tangilile uku tona kaswia. 
I saw the sun before you. 
— I was born before you. 


Cf. Chwana: Ke gu bonetse letsatsi pele: I have seen the sun 


before you. 


909. Newo nda ku wula, wetbo ta umfwa. 
I always tell you, but you don’t hear. 
— Cf. 884. 


910. Newo ndi cipumbu, njikele. 

T am a corn-head broom, just sitting still. 

— Said when asked why one is sitting still and not joining in 
the conversation. If I venture on an opinion, you will take and 
sweep the court with me, treating me as a corn-head, useless but 
for sweeping. After threshing out the sorghum, the empty. heads 
serve as admirable brooms. 


911. Newo ndi luwango lwa pesonde. 

I am an outside bond. 

— I have no social standing, am not respected. The “‘bond”’ is 
a binding of bamboo and withies encircling the roof, some outside 
the roof poles, some under them inside the house. Those inside are 
considered to be of more importance. 


912. Newo ndi musangwa na kawala. 

I am the one who is found with a little garden. 

— The man who is despised and sarcastically questioned: 
“Where is your estate ? And where do you come from 2”’ will answer 
as above, implying that you know you always find me here, and it 
18 my own garden that supplies the food that I give to you. 


913. Newo to ka mbona-ko. 
As for me, you will not see me. ; 


__ — Our friendship is at an end; you will not see me in your 
village again. 


= 
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opopo, akatele ka pa kalimba. . 
= He is a little tap-tap-tap, a little calabash on a musical instru- 
Pies. : 
_ _ — He is insignificant. The term kapopopo refers to the tapping 
_ of the woodpecker (muiaygwapopo). The calabash is a resonator tes 
_ placed under the sounding-box of the native hand-piano. These i 
_ little musical instruments have thirteen notes, which are played by eke 
_ the two thumbs, the fingers holding the instrument, and raising or ——— 
_ lowering it over the resonator. 


915. Ni kasicitpumba, ni kasicipopola. . 

It is from a knot in a tree, from a black ants’ mud nest. 

— The honey is not bee-honey, but that made by the Chipashi, 
that is why there is so little. The cipasi, a very small honey-making 
insect, selects small cracks in trees and deserted black-ants’ nests, 
and rarely makes a hive in a large cleft, such as bees use. 


916. Ni kwenkwe uyu, ta lala nsala, na lelo wa lu ku pita. 
This is a beaten track, it does not sleep hungry, and today 
also people have been passing. 
— This track is frequented; it has food every day, i.e. the 
footprints of the people passing by. Cf. Tyo.122. 


917. Ni lupesye, isawi ta wa lya na mala. 

He is a Lupeshye, the fish of which one does not eat the 
entrails as well. 

— See explanation under 918. 


918. Nz lupesye uyu, ta pela, umwaka a ka pela e mwaka a ka fwa. 
Bitter fish he, he does not give, the year in which he will give, 
will be the year he dies. 
— He isa miser. The entrails of the Lupeshye fish are so bitter, 
that the natives cannot eat them; similarly a miser does not give of 
his bounty. Cf. 917 and 1034. 


919. Nindo u tengele’nsima? Mba noko uwa i limine nt nani? 
Why do you grumble at the food? Your mother who culti- 
vated it, who is she ? 
— Aslave must not grumble at the food her mistress gives her. 


920. Ni ne calo-ntemenwe, pano ndu ku kuka-ko. 

IT am a lover of the land, (but) now I am moving. 

— I am leaving the village, not because I dislike the land, but 
because you worry me. 
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921. Ni ne casukulwa, ne wa sukwile. jane oe 
I am the thing scraped out, it is I whom see Geen 
— Jam an off-scouring ; the spoiled contents of the eating bor 
- that are scraped out, and thrown away. Said if accused of 


behaviour. Se 


922. Ni ne cikwitdu, ndikalile wiune bwe’loyga, atiakasi wene ba li e 
nawo. 

I am a water-lily, I remain because of the sweetness of the 
river, the real wife he (my husband) has. 

—_ Said by the non-favoured wife of the polygamist. I remain % 
as this man’s wife, because I am known as such, and like still to be _ 
known so, but he has his real wife as well. The long roots of the — 
water-lilies take pleasure in the depths of the river. 


923. Ni ne cinimba munsiminwa ku nandu. 
I am the spiny fish that is not swallowed by the crocodile. _ 
— Said in self-praise. The Ciyoyo or Cinimba is so spiny, that 3 
even the crocodile fears to touch it. 


924. Ni ne ciwila nsi pusa musombo. 
~ Lam the rock-rabbit that never misses its hole. 

_— Said in self-praise. The hyrax or coney is abundant in the 
rocky ‘koppjes’ of South and Central Africa; in South Africa it is 
variously called the Rock-rabbit or Klip-daas. Cf. Proverbs XXX, 
26, The conies are but a feeble folk, yet make they their houses in the 
rocks, See story XCII. 


925. Nine kabwa, ndu ku salula ‘‘intetentele’’ ne mucele na si lunga-mo. 
Iam the little dog, I am roasting ‘‘peeps,”’ and I have seasoned 
them with salt. 
— The dog, found by his master on returning home roasting 
pumpkin pips (intetele), makes a mistake in his pronunciation, when 
explaining himself to his master. 


926. Ni ne kamusasa-po lukoso. 
1 am “Just surrender!” 
— Lalways knuckle down rather than argue the point or fight. 


! 
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927. Ni ne kamubwene-po lukoso. 
lam “Just look on!” 
— I never get any of the tit-bits given to me. 


928. Ni ne Kantanga uwa tangile uku fyalwa, lomba Lucele ta nga 
fyalwa. 


I am Kantanga, the first to be born, when Luchele was not 
yet born. 


Od Anteaid Qty en tmagiag OLY, 


3 deceive me! Luchele 
ty of the Creator. See story 
s its representative i in Ey Bantu | languages. 


i es the enemy who has led himself (to jrdiment): 
= — Said on voluntarily giving oneself up to PecemeDt 


930. Ni ne kulu-ku-lenda, kwa ndeta muno. 
; lam “the leg travels”, it has brought me here. 
_  — Jam a great traveller. Cf. 1188 and 1189. 


931. Ni ne lupanda musumwinwa. <e 
I am the pole that is smeared upon. ate 


a — Lam the butt of all insults. When a native dirties his hands, a 
= pe smears them on one of the verandah poles of his house. Cf. 907. =: 
932. Ni ne menso twende, matwi syala. Re 

I am eyes let us go, ears stop behind. a 


— When visiting, use your eyes, but do not listen to the scan- 
_ dal that is spoken. 


933. Ni ne mucende-li-sepe, icitii ca mucende kwitda. 
I am a bachelor who forages for himself, the sin of the bachelor 
is to steal. 
— It is no sin to be a bachelor, so long as one works for one’s 
_ living. 


«984. Ni ne mwine na li wula, to bwene-po wambi.+ 
. It is I myself who told myself, you did not see any others (who 
4 told me). 
. — I am responsible for my own information on the subject: 
I did not have it from hearsay. 
935. Ni ne nsiku-mu-lye, ne uli na nyina si ka mu lya. 
I am the one the days eat, and him who has a mother, they will 
eat. 
— Even if I am an orphan, he who has a mother will one day 
be bereft of her. 


936. Ni ne pululwe musekwa-na-tunr. 
I am the owl laughed at by the little birds. 
— Said by one whose conversation has caused general laughter. 


ly, 1.....,nsi bwene-po Wambi; ..... I saw no others. 
aie 
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937. Ni ne wamba-wamba amasya macinda-mfumu. Betas ak 
I am the one who dances up and down; the real dancing is tl 
which the chiefs dance. a5 = 
— Said by one who has had his dancing ridiculed. The te 
gdamba-tamba is applied to birds flying up and settling again a 
again, as vultures do over their prey. pha 


938. Ni nsempula-dayinga! 
’Tis a catcher of hunters! . aa 
— A phrase warning of danger, especially of the approach of a — 
buffalo, which is most feared by the huntsman. See other terms for=4 
the buffalo under 616. . = 


939. Ni nsoni sya kanika te ku seka akafwambimono.* : 
It is the shame of the little stream, do not laugh at the fish- 
trap. 
— The fish-trap will catch the fish if the river sends them down; — 
if there are no fish, it is the river which becomes ashamed. 


940. Ni pa wungulwe bwa cisalo, pa kwima lukoso.? 

It is just at Wungulwe honey in summer-time, it just means 
getting up. TS 

— It means a lot of work for nothing. In summer-time the 
ground is baked so hard that it is useless to dig for the honey secret- 
ed by the Wungulwe insects deep underground; one has to get up 
and leave it, or become very tired. 


941. Nz sapate, te ku myangwa neli lumini. 
It is bitterness, it is not lickable even by the tongue. 
— Said of anything exceptionally bitter. 


942. Ni we candwe mulila-wono. 

You are a parrot that eats wastefully. 

— Waste not wants not. The parrot scatters about more 
mealies than it actually eats in the gardens. 


943. Ni we cipiko ta u pikuluka.® i 
You are a left-handed person, you don’t turn. 
— You are obstinate. 


944. Ni we cumfwa-mu-myona, mu matwi ko pulaisya. 
You are hear-through-the-nose, through the ears you disobey. 


* v. 1. Ni nsoni sya nika, ta si li insoni sya mono: It is the shame of the river 
not the shame of the fish-trap. 

: v.1.... pa lemwa lukoso, ... it just means getting tired. 
v.1.... ta walululwa, ... you are not turned about. 


Ride! ecPeifin 


itumbanya-fyeto, ni we lusenso, 
‘ @ little mole that spreads rumours, you are a slanderer. 
= As the mole tunnels hither and thither, so your tales get 


he Ni we kasetba-muliminwa. 
You are a sparrow that is hoed for. 
— You are too lazy to work, but expect to eat. 


4 947. Ni we lundwe, u la pita pansi. 
__-You are a mole’s burrow, you travel underground. S 
— You work behind the scenes, and are not to be trusted. 


948. Ni we mbulukutwi, ta wambala? 
: _ Are you an ear-drum, that you don’t converse (properly) ? 
‘aa — Can’t you stand a joke? The least joke at your expense 
makes you flare up. You are like the inside of the ear, supersensi- 
___ tive to the tiniest insect that gets in. 
= Cf. Lenge: Sandi we mbulukwi mu nsi wandikwa. 
949. Ni we mukona, wa konoka wenka. 
You are a Kona tree, you have snapped of yourself. 
=. — You have yourself to thank that your friendship with me 
rt has broken: the leaves of the Kona, a worthless thorn-tree, fall due 
a to their own drying up. 
4 
.. 


950. Ni we musekuluko, wa kenda ili wa sekulula. 
Youare a laughing-stock, people will always go laughing at you. 
— Don’t make a fool of yourself. 


951. Ni we nkansa uwa kwimba awa makosa. 

You are a Kansa root only dug by the strong. 

— It is a strong man who is needed to instruct you. The Kansa, 
an edible root, grows very deep down, and only the strong can digit. 


952. Ni we nsonga lu lete. 
You are a gorer who brings fighting. 
— You cause trouble wherever you go. 


953. Ni we sakala ta koykele bwikalo, a la fukwila pa mabwe. 

You are a Sakala mouse who hasn’t come to stay, and who 
burrows among stones. 

— (1) You are a rolling stone. 

(2) You can never agree long with your companions, and have 
continually to move on elsewhere. Cf. 1249 and 1601. 


1 Concord for uluwo, strife, discord, fight. 
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954. Ni we sepe ilyote, ilya mutyowe te I 
You are pick-for-your-own (stomach), you 
_ don’t worry about. 

— In hunger time, 


every man son iene Ee Ahg se “ 


955. Ni we dulundo uwa ku nine fyulu wiiuy koma, a ; 
You are the hartebeest bull that AGS the Roa stirs ten by 


step. 


— You are a strong man. It is more easy to climb an an’ = 
with a rush, than to do it step by step. This saying is also appli . 
to the lion. ae 


956. Ni wukatufwa lukoso. 
It is we-shall-just-die-ness. 
ac — There is no remedy: death is certain, it is useless to call in 
ae the doctor. 


ss 957. No ka ncita amankalankansya, na netio nka ku cita. 
ae Even if you shew me incivility, I too will shew it you. 
— I will pay you back in your own coin, by shewing yon no 
Dosprbalitys when you come to my village. See 1127. = 


958. No ka si? wongelela, sice. 

Even if you boast of them (your days), thoy are but short. 

— Cf. Psalms: CIII, 15, As for man, his days are as grass. 
Cf. 989. 


959. Noko-fyala u ta ku teweta mafi muwyowe. . 
The mother-in-law who does not provide you with food is your 
sister-in-law’s husband. 
— She is as good as an entire stranger to you. The man who 
marries your wife’s sister is likely to be a stranger to you. 


960. Noko ta wipa. 
One’s mother is never bad. 


— However ugly, she is not so to her own child. Cf. 104, 521, 
614, 1395 and 1417. 


Cf. Lenge: Wanyoko ta wa bicya. 


961. Noko ulawile ta kula na mwalalume. 
One’s mother, if she be a talker, does not grow up with a male. 


1 Concord for ipafu, stomach. 
? Concord for insiku, days. 


; 
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<a oman, W sy ne her heehand: away. 
0a: ‘Noko aes ta ie na meulume. me 


pea wa mubyo w teleutilion pa citupa, 
<< _ ‘The mother of your mate, who is not caught at the loft. 
= B= 20ne of your father’s wives, who is not your own mother. In 
t e families of the polygamist, the mother will not beat her own 
x. chi d if found taking food that has been stored in the loft, but she 
will soundly thrash the child of one of the other wives, if found so 
=a doing in her house. 


963. Prcitioamanda. 
The thickly-bushed zareba. 
— A name of respect for the lion; from fear of whom, the 
_ travellers strengthen their zarebas, when sleeping in the bush. See sae: 
other names under 890. | 23 


964, Niele nsele uwd fwa ta li pakasila. 
: Higgledy-piggledy he who is dead does not clothe himself. 
— (1) A man who has died in the bush, takes no further care 
of his clothes and belongings. 
(2) When a person dies, the bereaved are said to “be dead,” 
and one bereaved of a child is said to be bereft of clothing. 
Cf. 1013. 


965. “Nst endele bwino” ni ku kulu, “nsi umfwile bwino” ni ku 
matwi, “‘nsi bwene bwino’’ ni ku menso, “‘ta ci nunkile bwino”’ 
ni ku myona. 

“IT didn’t walk well” concerns the leg, “I didn’t hear well” 
concerns the ears, “‘I didn’t see well” concerns the eyes, “‘it doesn’t 
smell nice” concerns the nostrils. 


966. Nsi kwete umukwasu, umukwasu likufi lyanji. 

% I have no brother, my brother is my knee. 

— I have to depend on myself entirely; my limbs that help me — 
are my only relations. 


967. Nsi posa wana, wene wa li posa ku kanwa kato. 

I do not throw out my children, they themselves have thrown 
themselves out by their own mouths. 

— The chief’s excuse: It is not my fault that my people leave 
me; they were quarrelling amongst themselves. This saying also 
forms part of a song. 
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968. Ntantale? 
Bwa' nsala! ; ‘ 
Bwa nsala na tani? : ae 
Bwa nsala na éacivia! ¢ 
Cita a Ia lya. oa : 
A wulo’ ki: lya? Mbe’li mu lu ku mwamina? 
Akanwa ka lema-lema, nkuykuluke, ntole? 
Pa li wolele! 
May I beg ? 3 =4 
’Tis a (state) of hunger! ; 
A (state) of hunger with whom ? 
A (state) of hunger with the doves! . 
(But) the dove eats. . ; a 
Would he omit eating ? Why is it then that you scare him? — 
(My) mouth is very heavy, may I come down, and pick up © 
some (food) ? <a 
— At the time of bird-scaring amongst the sorghum, just before _ 
harvesting, a man, bird-scaring on an anthill, sees a passer-by, and — 
begs food; and, after persistently arguing, gets the final answer: 
Pa li @olele, It is rotten! meaning that there is absolutely no food — 
to be had. Cf. 969. : : 


969. Ntantale? 
Yo, fwe kuno nt ku menda a tolele akabwa !. 
May I beg ? : 
No, we here are where there is water that a little dog has 
picked up! eo 
— Cf. 968. We have no food to give you; there was water, but 
a dog has befouled it. Should, however, a favourable reply be given, 
the one begged from would reply: Kuykuluka, Come down! Cf. 1570. 


970. Ntanta-mapili, uwwad pwa fyalo. 
A mountain-strider, who has finished the countries. 
— One who is continually moving from one village to another. 


971. Niangilile insila, na newo ynka ku lekela. 
Guide me in the path, and I shall put aside for you. 
— Do me a favour, and I shall remember you in my will. 


972. Ntutwa-tulando, imipini misansiko. 


= The one beaten with logs, axe-handles are but poles for his 
ed. 


*s — He is thick-skinned ; no ordinary beating has any effect on 
m. ; 


1 Concord for ubwikalo, state, condition. 
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N a, to ee alate 
Ati: E-po mfukaygila ne N eae en 
_Nyemba, let us go and hoe! 
Answer: I am sick. 


“e 


a Nyemba, won’t you take some s food ? 


Answer: It is there that I crawl on hands-and-knees, I 
2 Vyemba of the little hand. 
_ — The lazy person is “‘all there” when it comes to food. Nyemba 


= is from the Lenge, signifying ‘‘waist-band,”’ hence “‘belly;”’ and the 
_ term Nyemba-katoko signifies ‘belly of the little hand” — - eating 
_ hand-to-mouth. 


+974. Nyina-kale@anya imbwa ya lulondo. 
The mother of the one that runs from place to place, the dog 
that follows up. 
4 — A phrase applied to a hunting dog. 


975. Nyina mwana mpe-po akovga. 


Mother of my child, give me a little flour. 
— A favourite way of addressing a wife, on setting out on a 
journey. 


976. Nyina-nsewula wa li fwile, umupasi wa li syele mu muta. 
The puku doe died, (but) her spirit remained in the bellows. 
— The noise made by the bellows is the noise made by the 
spirit of the animal, of whose skin it is made. 


977. Nga ct fwe, mutona-kamo miuwiusu. 

Let it die, he who sees but one is a poor man. - 

— Don’t sympathise with me; I can easily replace the broken 
article. 


978. Iga i ka loka, tai @ula ku lupils. 

If it rains, it does not miss out the hill. 

— Whoever is the cause of the trouble, I always come in for 
the blame. 


979. Nga lawile, munyena pa citenge ta wula ku bwelesya-ko. 

Let him talk, he who excretes in the meeting-place does not 
omit to return and do it again. 

— Give him sufficient rope, and he will hang himself. Cf. 758. 


1 y. 1, Nyina-mbusi wa li fwile, umupasi ka u syala mu muWwa: The nanny- 
goat died, (but) her spirit remained in the bellows. 


980. Nga ni ku kulu, yga na sunta. 
ae were on the leg, I would have rae news 
— One always wishes for a hurt in any cas but whe ere 


Cf. aoe ; 2 


Sy, be 


981. ‘Nga nga wule’co ndikele. 
Even if I haven’t got that I just sit. ~ 
— It is my own business as to what I have and what I do. 


982. Nga te muko wanji, yga nsi? wumfwile-po. = 
Had it not been for my son-in-law, I should not ieee tast od 
the (honey). 
— It is he who is the author of my good fortune; said in praise 
of anyone, who has given one pleasure. The mother-in-law could not 
go into the bush to get honey, but her son-in-law fo her some. 


ez 
983. Nga tu ka lya, mu ka ye’lowia mu kanwa. € 
Even if we eat, earth will enter our mouth. 
— Death is the portion of all. A good apetite now will not 
prevent us from one day being buried, earth instead of food entering _ 


our mouths. = = | 


984. Tga tu lu ki ya na fwewo, isala ta la tamba libye. 

Let us be going also, a deserted village does not stare at its 
mate. 

— (1) Said by those of a crowd left, after one and another has 
got up and gone. 

(2) Said also if one of two adjoining villages moves to a new 
site: the other should move also. 


985. ga? tu mu lye, wa wenji: nga tu mu leke, wa wenji. 

Let us eat him, he is of many: let us leave him alone, he is of © 
many. 

— One must never act on his own initiative, when travelling — 
in company; the wish of the majority must be obeyed. To kill 
(lit. to eat) a man, or to let him go, depends upon whether “the many” 
have claimed his death or his release. 


986. Yga twime ku maca, umufu wa nsala ili u ci lele. 
Let us rise very early, the death of hunger (comes) while you 
still sleep. 
— If one has spent a night on an empty stomach, it is wisest to — 
rise betimes, and travel before one becomes too weak. 


1 Concord for uWuci, honey. 
2v. 1. omit pga. 


: 
a 
! 


ce al. Ao . : 
i ifintu ta fi sila dune. 
t is. tness on the tongue, things do not 
- goodness behind, : 
he effect of a good meal i is but temporary; it is not long 
e needs more. 


 Ygo ka nkoma kapamba, nd ne na ku papa-ko. 

__ Even if you wound me with your little wooden hammer, it is 

I who have carried you. 

_ — Even if I now get punishment, I have the pleasure of 
remembering how I offended or hurt you. This cela in 

4 story XCIV. 


989. Ngo ka si} Wongelela, ta si laya. 

; Even if you boast of (your days), they do not bid farewell. 

— One’s days come to an end unceremoniously and unexpect- 
. edly. without taking farewell. Cf. 958. ; 


990. Ygosa twa wonwa! Kumfwa ati: Mbo’ku ®onwa e kwimbwa!? a 
4 __ _Ngosa we are seen! The answer: To be seen is to be dug for! Ags 
; — Ngosa is the queen of the Wungulwe honey-making insects. ee 
_ If these insects are seen, the ground is at once carefully searched 
_ for the hole in the ground, and then honey is dug for. These little 
insects are here depicted as having been detected, and they call to 
their queen down underground, who answers: “Tt is at up with us 
_ then!” 


991. Ngu ku kanwa kakwe!8 

This man, to his mouth! 

— An expression of disgust for a person who is cortinaally 
quarrelling. Cf. 45. 


992. Nkake akanongo, mailo yka ya. 
Let me tie up my little cooking-pot, tomorrow T shall go. 
— I shall leave the village tomorrow. 


TN Se 


f. 


993. Nkake ku matwoko, ku molu ndu kwenda. 

Bind my arms, with my legs I walk. 

— If you want me to pay your debt, oe me the opportunity 
to get about and raise the money. Cf. 723 


994. Ykalamu uku fwemba, a la fumya pao. 

Lion derives his raging from his home. 

— A bad-tempered man is born so, even as a lion-cub is born 
vicious. 
1 Concord for insiku, days. 


2 Commonly used in the predicative form, Ukuwonwa kwimbwa! 
3 y. 1. Ngu akanwa kakwe! Ngu! This man, his mouth! This man! 
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995. Nkase, ta mu fuma menda a tufya. = bs aie 
Never mind, there does not come out white water. ai 
— Said by the host, if the guests grumble at his beer as being: 

bad: You don’t expect pure river water from a beer-pot. “a 

996. Nkd ya! nké ya! a lepaisya. = 


T’'ll go! I’ll go! causes death. ‘ % 
— Said to a man who doesn’t cultivate his garden, because 


he says that he is going away, but delays and delays, and at last is — 


reduced to starvation. Cf. 1567. * 


997. Nkolonkofyo, cindo ci kwipeye? Ati: Kanwa ke’syamo ka 


njipeye !* 

Rummaging, what has killed you? Answer: An unlucky 
mouth has killed me. 

— See story XCV. 


998. Nkoykwamwanda, kakumi kamo te ku mu koyka. 
Followed by a hundred, one little ten won’t follow him. 


— A phrase of respect for the lion: it takes a large party to 


summon up courage enough to follow a lion. See other references — 


under 890. 


999. Dkumbe-po akalembwe, konse ka matapo. 

Let me cook some relish of leaves, it is all fastidiousness. 

— If you grumble at the relish of leaves I have collected for 
you, it is up to you to act like a proper husband, and bring me 
some meat to cook. It is the woman who searches the bush for 
edible leaves, but it is the man’s duty to hunt and trap. 


1000. Oca-ko, oca-ko, cowe! 
Roast it, roast it, it is your own! 
— Mind your own business! Also used regarding food; one 
cannot start to eat until the host gives the word. 


1001. Olo, ici mwa cetekele akabwa ka lya. 
Hey! That which you believed in a little dog has eaten! 


sit fale ah tl dati by ptt 


J deead aioe aoanibiaets 


— Ifa woman dies at her husband’s village, the husband will © 
either go or send a relation to the wife’s village, where her relations — 
are. On arrival, he will stand afar off, and shout out the above — 
words; the people will immediately know that their daughter or 
sister, as the case may be, is dead. Should he be invited to come 


nearer, he would refuse, fearing a beating. In the old days, should 


a woman of the chief’s clan die, the husband was usually ill-treated, — 


and at times killed on a charge of witchcraft. Cf. 1003. 


*v. 1. Akanwa ke’syamo ako kopele ako u li nako na wewo: that same unlucky ; 


mouth that you have. 


muna-ko wumunwe lisala. 
Ha! The pulling up of your finger means a deserted village. 
_ — If a chief continually points the finger at a certain sub- 
of his, reviling the people for not doing his work, they will 
e his district. 


03. Olo! Walya ata mwa cetekele kabwe ka ku pela. 
_ _ Hey! They, in whom you believed, (have become) a little 
grindstone. 

_.  — Used in the same way as 1001. “They” is the plural of 
respect for “‘Her’’. ‘ a 


1004. Pa katii ka wa pintile mbwese. 
_ «On their breasts they carried the pumpkins. 
— A saying regarding robbers. 


— 1005. Pa ku fuma-po netio, kambi kasuwa u ka naka. 

* When I leave, one day you will become weak. 
a — I shall leave you, and cease to help you, and then you will 
_ see how indispensable I am, and how weak you are without me. 


1006. Pa kukana kwa mutyo e-po wekutila akafumo. 
When one’s mate refuses, then one fills one’s stomach. 
— If my mate refuses food, so much the more for me. 


1007. Pakuti amenso ménda. 

Because the eyes are water. _ 

— The eyes look right ahead, as water runs straight on; 
anything behind or on either side can be overlooked. 


1008. Pakuti mama-fyala ifintu fr laluka ®umbono, 
Because, mother-in-law, things change into castor-oil beans. 
— Said when reproved for bringing short measure, I have 
taken toll. This saying originated in story XCVI. 


1009. Pakuti we wa wifya ta wa selengwila. 

Because one who has sinned doesn’t excuse himself. 

— It is useless to make excuses, because your sentence is 
already passed. ; 


1010. Pa ki wa mwe wakakwele, mwe wa fipye finjr. 
Since ’tis you, Mr. Rhinoceros, you of many jungle-patches. 
— We can understand that of one who roves from place to 
place. The rhinoceros keeps to no one settled spot for any length of 
time. 


1 From the Lala: the Lamba equivalent is mbwesela. 
2 Old Lamba v. 1. is Wimono. 


O11. Pa kit da ne cisinga ici wa eer, amasal CO Se as. 
: Since I am a pene on which they shed their feat hen 
— I am their scape-goat. The flying-ants (inswa) rub 
selves against stumps to shed their maneR The wings of the fl; 
ant, the Lambas call ‘feathers’. S sy 


1012. Pa ki ta we mwine wa ikata Lesa ku mwembe. 
Since ’tis you who has caught God by the beard. =i 

; — You are prosperous: you have got very near to God, and 

= his favours. a 


z ES 1013. Pali newo to i li pakasila. = 
ei: . By means of me you will not clothe yourself. 
— I refuse to lend you any more clothes: you will not live by 


3 begging from me. Cf. 964. 


a> 


——— 1014. Pali newo to ka lu twala. 
ee By means of me you will not take the (journey). 
— I refuse to be made a convencience of by you: do not 
expect me to accompany you on every journey. Cf. 690. 


1015. Pano ca pela nga nsila. 

Now it has come to an end as though it were a path. 

— Even as a path that peters out to nothing in the bush, 
so have I come to the end of my resources. Said if all one’s friends 
die, or if one has a financial loss. Contrast the spirit of Tyo. 60. 


1016. Pano ciwa wa nyena pefwasa. 

Now the dove has excreted on an ant-heap. 

— Food is abounding. The doves do not trouble to fly away 
to the bush, but merely rest on the ant-heaps near the gardens, where 
they have been gorging themselves. 


1017. Pano na imuna-ko lungu. 
Now I have rooted up a marrow. 
— I shall not return here again. Rooting up a marrow plant — 
in the village is a sign of anger, notifying the villagers that one will 


- have nothing more to do with them. i 
1018. Pano na ku lu kwikala akatolobwela nenka. i 
Now I shall live a little thing afar off alone. = 

— Ishallnolonger live in the village with people who pester me. j 

1019. Pano n& ya: teka malimba panst. ' 
Now I am off: set the piano down. : 

1 Concord for ulwendo, journey. 


y 
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mtr paca a beam ateen. to 
: the peceahlanso of a person in sitting 
ae large native piano set on a the ee 


ono ne kaneyene ka kumbilo’ male ifisuyga. 
por I am the little black ant that has brewed mild beer for 


— Now we are comfortable: food we have sufficient. It is 
when there is a surplus of corn that the people can use some in 
brewing the non-intoxicating beer. : 


1021. Pano twa pyanga-po ne cipyango mpya mpya. 
Now we have swept with a broom swish swish! 
— We have made a clean sweep of things; our money, corn 5 hee 
and goods are absolutely finished. ae 


1022. Pano wa luynga-mo ne mucele, fya kuma. . ae 
Now you have seasoned it with salt, it is salt. 3 
— Your evidence has so far elucidated the case, that we shall se 

be able to settle it. The evidence was greatly at variance until the = 

new witness brought light on the case, as salt to season tasteless 

food. 


— 1023. Pano wa sansike’catbu, twaruke-po lukoso. 
Now you have built the bridge, let us just cross over. 
= — Your’s is a sound proposal, let us try it. 
1024. Pano wudale bwa kumana. 
Now the Wale sticks are sufficient. 
— That is enough! Branches of the Wale tree are cut down, 
_ and pounded into a mash like wax, which is put on the sounding — 
_ calabashes of the imbila, a species of musical instrument. Now 
_ sufficient people are gathered to start the fight. 
1025. Pelemembe uwa kwite’ fita mu ndidu. 
Pelemembe who calls his soldiers with a bell. 
— A phrase of self-praise used by certain chiefs. Pelemembe 
is a name applied to God. 


1026. Pelengelenge peto lya ku wilikisya.* 

In the very midst of the call that shouts. 

— In the midst of a mighty lake, so large that a shout is not 
heard on the bank. Cf. 813. 


ly. 1. plural rendering: Pa malengelenge pa mato a ku Wilikisya. 


= Sure, E > a =n. < 
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1027. Pent amaloyngaloyga.* ie ve te 
Give collections! att 
— Give us as a reward some of the articles we have colle 

together for you. Said to a chief by those who have been help ng 

him to move house. Gx 3 


1028. Pepe wa li pitile pa lyakwe. 

The ram passed by his own (testis). ; = 

— An abusive way of refusing to give an article askedfor. 
Kill me then for what you want. The size of the testes caused the — 
death of the ram, for he was thereby judged big enough to kill. 
1029. Pesonde pa lad wa, pa ka syala mu kuwangole. 2 ae 
Here outside it is fine, it will remain in the barking-in-the- 
bush. oe 
— “Here outside’ is the Lamba term equivalent to “‘here 
below.”’ This world of ours is good; even when I stop “barking in 
the bush,” i. e. when I die, the world will still remain. “Barking in 
the bush” is indicative of life and activity, travelling, calling to 
one’s friends, chatting, etc. 


1030. Pesonde pano pa li malu-malu; uwa lu ku lala mu yanda ya 
ntanda, kambi kasuiéa a ka lala mu ya ykunka: uwa ku lala 
mu ya nkunka, a ka lala mu ya ntanda. ~ 
Outside here is constant change; he who sleeps in a house ~ 

of upright walls, one day will sleep in a lean-to: he who sleeps in a ~ 

lean-to will sleep in one of walls. 

— The first shall be last, and the last first. Cf. 1147. 

Cf. Lenge: Pa nsengwe pano pa li mapensyo: Here outside 
are trials. 


1031. Pesonde ta paweme, wa la syo’kwambala. 

Outside is not good, one leaves off one’s converse. 

— Death comes and takes us away from our companions. 
“Outside” again means “here on this earth.” 


1032. Pita mu lupya, yku sonsowole, icingulo nki pe akawewba, neli — 
nku pe akoni. 
Pass over the burnt ground, let me peck you up, in the 
evening I shall give you a little mouse or a little bird. 3 
— A saying often chanted to the beat of the maykudala, — 
hollowed pieces of wood beaten for bird-scaring. Certain species of 
mice are considered very tasty relish in Lambaland. 


1 From the Lenge, but widely used by Lambas. : 


RRS Stara the BAS RR REN ay 


miidyo wa nsila. me 

Pass over that way, he is your road-companion. © 
__ — A law of the road: when two are travelling together, they 
must keep together, and not part company when roads part. If 
wishes to visit a village a little out of the way, his companion 
should accompany him. A wise precaution because of the danger 
of wild beasts, and unfriendly tribesmen. 


(1034. Pungwa ta ponye’sako.* 

. The eagle does not drop a feather. 

3 _— Should the scavenger-eagle drop one of its feathers when 
flying, it would swoop down and catch it, tearing it to tiny shreds. 
_ Unless the bird is killed, a feather is never found intact. Hence this 
_ term is applied to the miser. Cf. 486, 541, 918 and 1487. 

Cf. Lenge: Cungwe ta ponya lipepe. 

Lala: Ni we cipungu munsiponye’sako. 


1035. Puygwa u lu ku lelemba, atasyukile wa lu ku tola lelo. 
The eagle is hovering, the lucky will pick up (meat) today. 


— On seeing vultures or scavenger-eagles hovering in the 


distance, the natives will all turn out to search for the dead animal 
that has attracted the birds; the finder will be the lucky one. 


=. 

1036. Sampa uku lwila nakwe wiulowo ta la mu lekela. 

; The Sampa fish fighting with the hook, one lets him be. 

; — Don’t argue with an obstinate person, it will only make 


_ matters worse. If the Sampa is left on the hook he will weary in 
time, and be landed easily; but if one tries to take him when he is 
strong, the hook will probably be broken. 


1037, Senge a ndye! 
Let the informer eat me! 
— If he is so mean as to pass on to the chief confidential 
news, let him do his worst. 


1038. Sesele kipula, ici pufyo’mudbili kwitwa. 
Arrival is begging, what makes the body light is being called. 
— The beggar always makes his appearance with downcast 
face, but when invited to come and get anything he does so joyfully. 


1039. Sicino ca mipando, uwa sekele ne wena kale. 
The big tooth of the throne, who talked with the chiefs of old. 
— A name of self-praise, affected by some chiefs. Chiloshya 
was the first chief to use this designation. 


ly. 1, Ni we pupgwa muntaponye’sako: You are the eagle, the non-dropper 
of a feather. 
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1040. Sikalote nwa-mo, u sile-mo ee Ser pe : 
Mr. Come-to-an-end! take a drink, and leave § 


Mr. Pumpkin-leaves. 
eA saying used when passing round the drinking-e ‘ 


Boiled pumpkin-leaves are used for relish. 


1041. Sikulu kakwasu ndekeni, na sasa! ne a 
Master, our little relation, leave me alone, I give in) -- 
— Words of submission, when worsted in a fight; or when 
_ begging for mercy when being beaten. Kakwasu is used as a tern mn 
of affection even to an elder. Cf. 850. ~ <eee 


1042. Sikulu ka mu ‘tiie ndi musya, te Cis kana amenda. a 
Mistress, send me, I am your bond-maiden, I cannot refuse 


water. 


— The slave will not stand by and allow her mistress to | 0 
to the river to draw water. The form of slavery existent among the — 
Lambas, before the arrival of the Swahili, was more of a fainilge 
matter, much as in the Old Testament Patriarchal days: the slaves — 
having much freedom and consideration. 


1043. Simowe uwa ku peta ata fyanda. = | 
Hunger that throws down the owners of hundreds (of arrows). J 
— However well armed a man is with physical weapon he 

cannot prevail against hunger. 7 


1044. Singwa nkuli nkuli, Mumba nsisi-nsisi isya fula sya ku li 
kulatkila. 2 
Mr. Whip-top stiff and straight, Mumba of the coil of bark- 
string, that which is too much is that with which to tie yourself up. — 

— A catch phrase used by Sees when spinning the 
whip-top. Cf. 1045. 


1045. Singwa nkuls nkuli, mu nsila ya ku uko ta mu bula halen 
Mr. Whip-top stiff and straight, in the road to the wife’ Ss 
village there does not lack a little hole. | 
— Words of praise for the River- -hog (tyguluwde), on account ’ 
of its fierceness. The pig when running holds its tail stiff and 
straight like a whip-top spinning. This phrase is also used by young- 
sters when playing top. Cf. 1044, and story XCVII. 


1046. Sipula ynku pele,? kani ndi ne mulandu wove. 

Spit it out, let me give it to you, if I am your debtor. 

— Don’t slander me behind my back: if you have anything 
against me, speak it out, and I shall give you justice. 


1 May also mean Mr. Little-earth. 
2 v. 1. Sipula nku pe .. ete. 


me ai ee tee 
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‘AUshall un er you. 
— The anor of the Two Thrushes. They are ees a bird- 


poised stone, with corn below. The one urges the other to 
out the corn. "This saying is quoted when one man urges his 
ates to do the dangerous part of any undertaking, while he him- 
f stands by to partake of the spoils. See story XVIII. . 


A 1048. Sontwa-minwe mwana ta kula. 


4 


not grow up. 
— A Lamba belief: that pointing at a child causes his early 


: death. 


1049. Suykulu, sunkulu, ne ntule’mitembo ya nama ne ya bantu. 
Crash, crash! I who throw down the loads of animal meat and 
of people. 

— A saying used by the successful hunter on returning to his 
‘village loaded with meat. This originated in story XCIX. 


— 1050. Sya' konkonta, sya lya ne mucila. 


‘They (sorrows) have devoured (me); they have eaten even 
B (my) tail. 

— My friend from afar has come, and I have no gift for him, 
to shew my affection. 


— 1051. Sya kui pa, we musuygu!? 


A gift, O chief! 

— A phrase commonly used in thanking for a gift. Musuygu 
the term usually applied to the white man, is also used as a term 
of praise for a chief. 


1052. Syd ku pela pa mpembe, imbiko syowbe we mwine. 
They finish at the powder-horn, the evil-omens are your own. 
— Your curses end at the powder, they do not get so far 
as the gun; so they can do you more harm than me. Cf. 246. 


1053. Syakwe? Mwanse’luygu, ta st pela. 

They (days) belong to the plucked prairie, they end not. 

— The world goes on for ever the same: days go on for ever. 
The reference is to a vast treeless plain, white as a fowl with all the 
feathers plucked. It seems to go on unending. 
1 Concord for insoni, sorrows. 


2 vy. 1. adds Na tota, I am thankful. 
3’ Concord for insiku, days. 
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The child who has the fingers continually ee at him ares 


1059. Ta fi? dya uwenda, mwana-masaygula wa li fi sile. 


1054. Syat spose ae ya. . 
They have trodden a road and gone. 


— A saying used by unsuccessful See Tatars cf. 10 BE 


1055. Sya! to@a ne @ufwasa, syd ya.» ~ 
They have broken the ant-heaps and gone. 
- _. We have had no success in hunting, we have just: s 
where the elephants smashed the ant- shee as sow rushed 


Cf. 1054. | gta 


1056. Syula-syula syula myambo. 
The Rooter that roots out worms. 
A phrase applied to the River-hog (iygulude). 


1057. T'a bwa? kwete munkumbi ka tu mena? 
Had it no stem, would it grow ? 
— Everything must proceed from something; there must bea a 
stem from which the mushrooms grow. 
1058. Ta fi dya u lima. 
He does not eat who cultivates. 
— i. e. He alone does not eat. If you have food oe 
expect visitors to help you eat it. 


He does not eat (meat) who travels, the son-of-change left it 
behind him. 4 
— When on a journey don’t stop over at a village to partake © 
of a feast of meat, if a large animal has been killed; a traveller who 
did that long ago never continued his journey, he was killed. Cf. 1107. 


1060. Ta fr olwa na lukuka. 
: Food is not gathered up together with that left in the heads 
of corn. 
— I want no more, I have had sufficient to eat. 


1061. T'a fi wela ngwele, kakwasu ko tana. 
They (your goods) don’t shout, little brother, refuse away! 
— Be stingy then, and refuse to give it to me; your goods 
won’t wail for you when you die. 


1062. Ta 14 cila pa mukula. 
(The lion) does not cross the track. 


1 Concord for Insofu, Elephants. 
2 Concord for Uvowa, Mushroom. 
3 Concord for Ifinani, Meat. 

4 Concord for Inkalamu, Lion. 


EV dilnby eed A tad nal eae gt tea 


iby Oey? 
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track made by a wild-beast dragging off its kill. If 

ng men make up their minds to set off in quest of wealth 
me distant work; and, on leaving their village, find a dead 
or other large animal, they will return to the village till all is 
, and then resume their journey. A bird in the hand is worth 
two in the bush. 


a 1063. Ta ipaya wa mina mate. 
(Hunger) does not kill one who has swallowed saliva. 


— The one who has swallowed saliva has evidently had a 
little to eat, so he will not hurt. A little goes a long way. Cf. 1369. 


+1064. Ta ? wepa musilo, i la wepo’bwanga. ‘ 
He does not lie to the client, he lies to the spell. 
— The witch-doctor’s work is to deceive and render una- 
_ vailing the spell cast by the witch. The witch-doctor (iyayga or 
umulaye), in addition to his duties in smelling-out witches (see 
notes under 406) and counteracting spells, to which are attributed 
practically all sickness, accident or misfortune, has a useful know- 
_ ledge of medical roots and herbs, and will prescribe in cases of 
sickness, taking a fee of from 2/— to 5/— or even more. A young 
man, desirous of being initiated into the secrets of the medical art, 
will pay about £1 for instruction and initiation; in the old days the 
payment was of a gun or a slave. Doctors are not very numerous 
among the Lambas; but there are some who profess to be able to 
cure patients who have been struck by lightning: these either 
_ sprinkle a medicine upon the patient or give him a drink (uku- 
pupulula atantu). 


1065. Ta ka cila mutima. 
It (a little food) does not overstep the heart. 
— However little one eats, the heart is cognisant of it. 


1066. Taka li kanwa ka cita. 
It is not the mouth that performs. 
— Acts are needed not words. Cf. 1180. 


1067. Ta ku bwelelwa newaswe, na ne nga na bwelela-ko, ka mbona-po 
afi fya wsa-mo. 

There is no return, worse luck; for could J return, I should 
see what has come into the country. 

— There is no return to youth. The mills grind on. A lament 
of the aged Lambas, seeing all the benefits (peaceful times, wages, 
calico, etc.) brought by the white man’s coming; they would be 
young again so as to be able to enjoy these things. 


1 Concord for Insala, Hunger. 
2 Concord for Inanga, Witch-doctor. 


Ta kupulwa cani, uku kupulwa panini é tale. 
He cannot stand being iickes by the grass, w. is 
flicked a little, he is already dead. - RAR SEA ae. 
— He is very weak-hearted; after being out in the bush for 
a few hours only, he comes home “dead with hunger. ’ The flic ng 
of the grass must have made him come back. eee 


1068. 


1069. Ta ku sontwa ykone, kafumo ili wa sonta-ko. SS ee 
One is not pointed at with a fist, ’tis a little spear one poi 


with. . : = 
— If a crowd of villagers laughs at the smallness of your 

spear; the laugh may be turned against them, for a little spear is a 

better defence than the bare fist. Don’t laugh at an armed man! 


1070. Ta li atuka nika, bantu ili ba li atousya. — 
It does not cross the river, it is people who take it across. 
— (1) Ill-fortune crosses the river when its owner crosses. _ 
(2) An insane person never crosses a river, except under — 
guard. ee 
1071. Talila talila tofwa kwiwaka. . 
Mark out, mark out, doesn’t help to build. SS es 
: — We do not want your advice, but your assistance. The 
reference is to one man shewing another how he ought to mark out 
the ground plan for a house. Ou . 


1072. Ta le funga wakasi, lu la funga atana. 
The (journey) does not long for the wife, it longs for the 
children. 

— Cf. notes under 645. 


1073. Tamfyent-po® icitianda, pa syale umupasi. 
Drive away the devil, let the spirit stay. § 
— (1) Let the elders eat the food first, lest there should be — 

poison in it, and the younger generation be killed off. 
(2) The doctor’s duty is to drive out the devil of sickness — 

that possesses the patient, and to leave his spirit strong and healthy. _ 


1074. T'a-mwenda-bwino ta fuma pakulu. 

He who does not walk carefully, does not leave for any big 
reason. 

— The ultimate trouble which causes the expulsion of a man, 


oe makes a nuisance of himself, may in itself be but a little matter. 
. 864, 


* Concord for (1) Isyamo, Ill-luck, or (2) Isilu, Madman. 
* Concord for Ulwendo, Journey. 
$V. 1. is Pupuleni-po. 
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‘t travel here in (the bush), 3 : 

a mwenda wantu muno, yga wa mponena ka tu 
People don’t travel here in the bush, if they fall upon me, 
ee! This is a challenge: Let come who may! Said when one 
ten well, especially honey in the bush, and feels in fighting trim. 
(2) Ta mwenda ®antu muno, na likwa! People don’t travel 
ere, I’m eaten! Said when a lion is watching one up a tree. _ 
a> Wakambole ati: Ta mwenda @antu muno pa ki: lyo’buci; pano 
na tkuta, yga wese, tt lwe, nga ma mpume! 

___ Mr. Ratel said: People don’t travel here when I eat honey; 
now lam satisfied, let them come and let us fight, let them beat me! 
See story C. ; 


1076. Tandakuwe munsipepa-nswa, inswa sine si li leta imilongo. 

; The spider who does not collect flying ants, the flying ants 

themselves bring themselves in long lines. 

= — The flying termites, coming out of the ground in swarms, 
_ hurry themselves into the spiders’ webs. The T'andakuiée, a very 
large spider, spins a very strong web from tree to tree in the bush. 

Cf. Story No. LX XVII and Tyo. 112. 


1077. Tangala uwuce, ubwana bwa mfumu te bwipwa bwa mfumu. 
= Be proud for a little only, sonship to a chief is not nephewship 

to a chief. 
: — A chief’s son must not be proud, he is no better than a 
commoner. Since the clan or caste of Lambas is inherited from the 
mother, and since a member of one caste cannot marry a person of 
the same caste, the chiefs all have to marry women of a common 
(non-royal) caste, and hence all the chief’s children become com- 
~ moners. The children of the chief’s sister, his nephews, however 
take the caste of their mother, which is the same as that of her 
brother, the chief himself, and hence the heir is chosen from among 
_ those nephews. A chief’s nephew is therefore on a higher social 
standing than a chief’s son. 


1078. T'a-nga-tola a ka tole’nsumbi pa kwinjila, wumwine mu lekeni. 

Mr. Hasn’t-yet-picked-up will pick up as a fowl when he 
enters, leave him alone. 

— Said when all but one are in the house after dark, and that 

one is still out walking about. He is like a fowl that will loiter round 

the door picking up bits, before it enters the house to roost. Cf. 724. 


1079. Tangent Mumbayombe, Cimbotwa mu bwelelwa. 


You start Large Grasshopper, Little Grasshopper you follow ~ 


later. 
— In hearing a case, the witness of repute gives first evidence. 


* ee, 
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1080. Ta pesa kalonde, onse enka a mulilo. core Ee 
A little hoe does not come, all of them are fier} : 
and serviceable). : meee s eee 
— The ay ie had best take back seat; the old villagers 
are fiery hoes, the new-comer is the little-hoe. Cf.1093. 


1081. Ta si kakwa pefunda. 

(Days) cannot be tied ina bundle. i 
— A warning to the young on the continuance of tim 
Cf. 1621. : 


1082. Tata a lile, insota ya wuta i li syele. a 
Father is gone, but the tip of the bow is left behind. Cae 
— We see only the indication, and presume the rest. A noise 
will indicate an unseen man, smoke an unseen fire. as 
1083. Tata malimba, na ambikila* 
Father, a piano, I have put on the food! 
— Words used in setting on a dog. 


1084. Tata wiuft ou li ku mwefu! 
Father, the lie is on your beard! 
— Said to anyone who makes some assertion, while direct 
evidence to the contrary is on his person. Cf. 1460. See story Cl. 
Cf. Lala: Udufi wu li ku mwemfu. 


1085. Tata we’siso wa pita? 
Father with the eye, have you gone past ? 
— Honour your parents! See story CII. 


1086. Ta tu? pala wa nya. 

: It does not resemble the one who has excreted. 
— It is useless to accuse a stranger of having misbehaved in _ 

the village; from excreta one cannot trace the offender. 


1087. Ta wa fiygo’muiyo, amafiyge a la bwela: mba syani u lu ku 
talama samba? 


One doesn’t curse one’s mate, curses come back: why do you 
lie and stare like a Samba fish 2 


— Curses return on the curser’s head. Cf. 1461. 


1088. Ta wa fisama na mwinice, a la letelesya. 
One doesn’t hide with a child, he brings (trouble). 


1 The latter part of this is Lenge, from which the saying i 
2 Concord for utufi, excreta. ying 1s borrowed. 
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depend ot on ent reaple: Shien pence 

a child is risky: he may move or cough, and reveal the 

to those who are searching. 

; a: Ku zuba o mwana kulu mwinzhila: Hiding with a 
the ee is in the ea, 


cc, asin die s as a fish in a basket. 

— Said of a company if attacked, and in danger of all being 
k illed. Let one.run off home with the news: don’t let us all die like 
fish in one basket. 


- 1090. Ta ta kanina kutali. =e 
One does not refuse afar off. eee 
— Don’t refuse from a distance, before you know what you 23 
_ arerefusing. The chief calls a man to his hut; he shouts: ‘‘Call some- : (ae 
one else, I’m tired.’’ The chief calls someone else, who comes. He is = 
_ called to help the chief eat a eles meal. The one who refused is | ES 
- -chagrined. Cf. 333. 


F 1091 . Ta ba kuykunta mu lukuni. 
One doesn’t knock a piece of firewood. 
— Asnake or a scorpion might come out. Let sleeping dogs lie. 


1092. Ta ta lawila ku wantu. 
_ One doesn’t tell it to people. 
— — Keep it secret. 


1093. Ta wa pufya kalonde, ygo ka wona ilya mulilo. 
Don’t despise a little hoe, even though you should see one 
of fire (i. e. a large strong one). 
- — (1) Half a loaf is better than no bread. 
4 (2) A little hoe that has done good work should not be 
despised, even if one gets a better. Cf. 1080 and 1098. 


1094. Ta wa sankanya mulilo, éunda bwa malwele. 
One doesn’t mix fires, it means a befalling of sickness. : 
— Don’t borrow fire when one has some in the house already ; = 
one might bring a disease from one’s neighbour’s hearth. 


1095. Ta wa seka mwanakasi, wopele we u lu ku mu seka ko isa ku 
tulikilwa-ko ifyewo. 
Don’t laugh at a woman; you, the very one to laugh at her, 
will happen to have stories spread about yourself (in regard to her). 
— You might one day marry her yourself. 
Cf. Chwana: Motshega-kgarebane ke ene moenyadi: He who 
laughs at a maiden is the one who will marry her. 


eS pci dte 


1096. Ta ta nea a pa ofufu on ere 
- Should not one end at the comb? . 
— A good friend should complete the conver: 
cut it off mgs he should consume the whole coc k right 
the comb. i 


1097. Ta twa tota-po! 
One isn’t thankful! 
— You don’t expect much, do you ? 


1098. Ta wa towala kanongo ka kale, iciyinga ci la loteo’ mautumba * 
One does not break a little old cooking-pot; the potsh a 
bewitches the unburnt pot. 
— Don’t give up a tried and trusty friend, at the f 
appearance of a new one; for the new one may prove as unrelia 
as a pot of unburnt clay. Cf. 1093. . 


1099. Ta wa tuka kwenu ygo ka ya pelelele koti ati yka Nines 
One doesn’t defame one’s home if one goes away for good a 
(reckon it) as though you will return. 3 
— It is wise to have a home to fall back upon in time of need. 


— 


1100. Ta wa tula matwi, ici wa tula wita. *4 


One does not lay down one’s ears, what one lays down is the 
weapon. : 
_ — On reaching a village, a stranger will lay his hg Se on. 
the ground, but he will keep his ears about him. 


1101. Ta ta twodila wumwanakasi ift mwa lawilila ku melo. 
One doesn’t publish to a woman what one has said in secret. 
— Don’t trust a woman with secrets. Cf. 374. 
Cf. Nyika: Maneno-go ga njama usimwambire muche: Don’t _ 
tell a woman of your private affairs. 


1102. Ta wa twala uwa wbufi, ne fi? li kuno ta pa li u fisi- ~po.® 

One does not take false news, and what is here there is no one 
who knows. 

— Don’t come to hasty conclusions; you do not know to _ 
what the evidence may lead. Cf. 1679. See stories CIII and CIV. 


1103. Ta wa busya butambe, wa fwa, ifya njelwe fi li li Belele. 
One doesn’t rouse anger, look out, accidents will happen. 
— Let sleeping dogs lie. Don’t carry your insolence too far, 

I might make you repent of it. Cf. 372 and 1305. 

? Concord for umulandu, affair, news. 

2 Concord for Eyeve: business. 
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: nting injunction, | pliable’ to ees conduct. 
Ch wana: : Gaeke e tseneloa ee Never follow a beast 


iu. ee a ce once Pet snore also it will dawn. 
ee Tomorrow i is yet a day. . 


Tat du kononwa wuciti uduidoni. 
Goods are not plucked as a stick. = 
_ — Time must be given for the settlement of a claim, as the 
m™ oney owing is not easily found. 


(1107. Ta bi nwa uwenda, mwana masangula wa lu du sile. 
__ _ He does not drink (beer) who travels, the son-of-change left 
it behind him. 
ic Don’t stop to drink beer when on a journey. Cf. 1059. 
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1108. Tekanyeni, mwe énice, icalo ca naygalala. 
Control yourselves, ye children, the land is up in revolt. 
— Be serious sometimes; there is not all peace on earth. 


1109. Teka-po, teka-po, umupalu tenda na buyga. 
=, Put on, put on (the pot), a enter does not journey with 
_ flour. 
4 — (1) Wife, prepare me a meal, I am going hunting, and can 
carry. nothing to cook in the bush. 
(2) We hunters have no meal with us, cook the meat, and 
let us eat it without meal, before we return to the village. 


1110. Tekeni-po, th lye bwangu, mpembampemba a la pemba ne 
qi kapintile umukwa wa wuci. 

Put on the pot, let us eat quickly, the dawdler waits for the 
enemy who carries a bow! of honey. 

— He who dawdles when travelling in the bush gets into 
- trouble. The bowl of honey is a strip of fresh bark, looking like 
gaping jaws; it is used to represent ferocity, the mouth of a lion, etc. 
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 4lll. Teko’mutima, u upe’mbuli ta manama. 
Be discreet, he who marries a little girl does not hurry. 
— Don’t marry a girl too young, she cannot provide for her 
husband as a grown woman would. 


1 Concord for ubwalwa, beer. 


1112. Te luda pa kanwa. 
It (f00d) does not lose its way to the monte 
_— Anyone can eat in the dark. ct. 1215. 


1113. Te mwe amano lisati Wi fwa mu 1 mono ne kasutiae a 
Is not your sense (like that of) a fish that dies in the fish-tr Ze 
even in the daytime ? 7 
— Said to a man who endangers the community by doir ng 
foolish things, such as bringing a zebra’s hoofs into the village, and 
so bringing ill-fortune. * aa 


~ = 
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1114. Te ngo suma apace, apakulu pa kwafya? 
Isn’t it little that the centipede bites, it baffles him to take 
a nee bite ? 
— What a little scrap you have brought! 


1115. Te pakuti ati ndatile-po ne ku teka ilya wombwe? 
Isn’t it because I speak that I gather a crowd of frogs ? d 
— The moment I say anything, you, who are like frogs 3 
croaking, gather round me to make fun. Cf. 581 and 582. 


1116. Tetelu na pali newo! 
I dare you to come to me! 
_— A phrase used in challenging to foe C£.-1119. 


1117. Tetent-ko ubulema ili bu ci li wuce. 
Cut off the maimed part, while it is still small. 
— It is best to settle a law-case, before it grows any bigger. 
If payment is delayed, the punishment will be increased. See — 
story CV. 


1118. Tete senga masana, nd ne nsenge aniji. 
Grasshopper, turn over the eggs, and let me turn over mine. 
— When a fat grasshopper, containing a lot of eggs, is caught, 
it is roasted over the fire, taken out and turned round and round | 


the arm, while the above saying is repeated over and over; then it 
is eaten. 


1119. Te te te te na pa mbwa! 
I dare you with a bitch! 


— An insinuation against his rival’s wile, calculated to rouse 
his fiercest rage. A challenge, cf. 1116. 


1 Te, ta+i, which is the concord for insima, porridge. 
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, ko e-po, inkope si lu kwimakana: kamwale kakwasu, 
utuma, wpwe, akawaygula wa pepele, we mwdnice, fyd 


on’t get married, your eyelids are standing up: maiden Rees 
Sister, calm your heart, be married, ’tis hemp you have been | , 
king child, ’tis a matter to cause an uproar. 

_ — A marriageable girl must not get excited, and stare when 
> sees men, or they will think that she is an idiot, or has been 
oking hemp, and so jeer and laugh at her. Cf. 516. 

__ Hemp is grown in most villages. When it is full size, the 
yple cut it down, and dry it; they then tie it up in bundles, and 
use it, after crushing it in the hands. When smoked to any extent, 
hemp has a maddening effect, far worse than that of intoxicating 
beer. In Rhodesia and the Belgian Congo it is now illegal to grow 
hemp. 

1121. Tina kasompe, wa kula. 

{ Fear the long grass, you are grown up. © 

_--~—-« — A warning not to be tempted into the long grass by women: 
_ now that you are grown up, these temptations will come. It is used 
as a warning to girls also against immoral men. Cf. 1618. 


a 
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1122. Tindisa uwa lufulamawenga. . 
Tindisa root of a multitude of slices. 
— A catch phrase used in self-praise when playing ball, 
Cf. 260. The Tindisa or Kasaito, when sliced up, makes a great pile 
of slicings. 


1123. To ka fwa na mutwr. 
You will not die with your head. 
— You will die a headless corpse, a despicable death. Cf. 1512 


eee Ee Pee Gee 


1124. To ka si pesya-po, insiku sinjt. 
You will not reach the end of them, days are many. 
> — Time is vast, and a human life is but a temporary state. 
See other examples under 1621. 


1125. To kwete bwikalo, ni we kantimbe’kuft. 
You have no residence, you are a stiff-knee. 
-— Said to a wanderer, who, when he has selected a wife, © 
stays with her but a little while, and then goes off elsewhere. 


1126. To li-po bwino, icikaka cove ca ndwilondwilo. 
You are no good, your obstinacy is that of ‘scrapping.’ 
— Said of a contentious person. 
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1127. Tondo ncisye nsila, wbucisya-nsila ta we 
Shrew-mouse help me across the path, h ing 
is not to one only. 2 PeNear soe 
— Help a lame dog over the stile. Cf. 957. The Manuyga, 
species of small shrew, is said never to cross a path, lest it sho Id 
in it. This proverb is used in the following sense: If you refuse me 
help now, I will be able to refuse it to you another day, when you 
are in need. See story CVI. : = 


1128. Tondo uwa luula-nsafu, imicinciti pamo ne ba nsafu. 
The shrew-mouse that lacked big legs, (his) foot-treading 

the same as that of those with big legs. 

‘ — Said to ridicule a boaster. The shrew-mouse boasted thi 

though he hadn’t big legs like the elephant, his footsteps would be — 

heard the same as the elephant’s, even if they were to walk together. — 


aed 


1129. Tondo wanji lala, kani na ku wone’nsima na ku ku towela. 
My shrew-mouse lie still, if I see some porridge, I shall eat — 

you for relish. . a 
— A saying used when any meat relish has been left over. 


1130. To pelwa, u li ne mutosyo. ey 
You are not given to, you are a slighter. 
— Don’t criticise the food your host offers you. Cf. 1559. 


1131. Tula, twatane, ifya ku lwila fi letacka. > | 
Put it down, let us divide it, things fought over get spilled. _ 


1132. Tu lawilé ndo fwe wacusu, fwe Ha martondo ? 
What are we to say, we waterbuck, we hoofed ones 2 
— Cf. 666, 669 and 1649. 
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1133. Tumfwe, we mwanice, insiku si la papala. 

Listen, youngster, the days chip off. 

— Don’t make fun of an old man. It is time that has reduced 
him to what he is, and time will do the same for you, chipping off 
your strength from you day by day. Cf. 653 and 719. 


1134. Tumpaika tanoko-fyala, wiso-fyala a lenda. -- 
Deceive your mother-in-law, and your father-in-law goe 
travelling. 
— Tell your mother-in-law fables of a distant land, and your 
father-in-law will set out on a journey to see those wonders. The 
stories CVIT, CVIII, CIX give a good idea of the “father-in-law” 


from the Lamba view-point. Cf. 202 for the Lamba conception of 
the “‘mother-in-law’’. 
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| am baf: Iluding to the Bacon the steak rat 
) iehioh collects the wild oranges (amasimbilili), and 


kes them off to its nest, but cannot get them into the hole, on 
count of their size; outside their holes are always to be found 
e numbers of these fruit. — 


1136. Twa atuka lukoso mu nongo. 
~~, We have just got ourselves out of a cooking-pot. 
be — We have escaped by the skin of our teeth. See sera as 


_ under 1144. 


j 1137 . Twa fika-mo muno mwityatya mu ciminine, ict lele cifwile; 


mu cifunsya-mwana, uku funsyo’mukasi te_ku mu ona. 
We have arrived here in the swish-swish (of grass when 


_ walking through a place overgrown; even as one fears long grass 


because of wild-beasts, so one fears the chief’s abode; hence the 
name of the chief’s abode — ityatya, the swish-swish); in the stand- 
ing-up (the place where the chief exercises authority, where all 
the people are busy standing up, and never find time to sit down); 


where what is lying down is dead: where one can enquire after one’s — 


child, to enquire after one’s wife one won’t find her (the place is so 


_ big and busy, that one’s wife who is able to walk by herself would 


speedily get lost). 
— A word-picture of the busy life in a thickly-populated old- 
time village of a paramount chief — a veritable town. 


1138. Twa ililwa muli ya lete’lowa, ati 1 lu ku bwela, kansi koku. 
We have delayed through “‘it’s brought the earth,” thinking 
that it was coming back, when all the time it wasn’t. 

? — We have lost our opportunity. The reference is to the 
ant-bear (impendwa ) or the mole (imfuko). Someone seeing the 
earth moving, says: “Let us watch, it is coming out!”’ while all the 
time it is digging deeper down. Had they speared at the first move- 
ment of the earth, they might have been successful in killing the 
animal; but now it is too late. 


1139. Twa lala icilalelale. 
We have slept anyhow. 
— Either on an empty stomach, or without reaching the 


shelter of a village. 


1140. Twa li fi lile-po, fintu ta fi fuma. 
We ate them, (but) things do not come out. 
— When recounting what tit-bits one has eaten, one cannot 
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) give practical proof of the truth of one’s words, because the food | 
does not come out on one’s face to indicate. a 
Cf. Lenge: Twa ka si lya uo, sintu ta sr tumba. a. 


1141. Twa lile mu cinika na Wamuka-mwinsyo, intowelela tli si tu 
suma, ili tu si kupa, ili si tu suma, ili tu st kupa..... ei 
We went to the plain with uncle’s wife, while the marsh flies 

bit us, and we hit them, while they bit us, and we hitthem.... 
— A saying repeated over and over again, as quickly as poss- 

ible, like «‘Sea-shells on the sea shore.”’ Cf. 187, 295 and 1555. — 


1142. Twa li lile, pa ki we’ pafu li li ne fumbo. 

We ate until the stomach became spiteful. 

— When we had eaten our fill, would that we could have 
eaten more! Thisreminds one of the child’s complaint: “Oh, mummy 
I can’t eat any more!’’ Certain of the more vulgar Lambas were 
reputed to have used the Roman method of tickling the throat _ 
after gorging, in order to induce vomiting, and so be able to eat — 
still more — this especially when eating honey. 


1143. Twa li lile-po, ici ta ci tota ni mbwa. 

We ate of it, that which does not give thanks is a dog. 

— People should always acknowledge their thankfulness 
when given food; it is only a dog which cannot speak out its thanks, 
even though it may wag its tail. 


1144. Twa li pulukile lukoso mu nongo. 

We just escaped out of a cooking-pot. 

— We escaped by the skin of our teeth. Our escape was as 
wonderful as that from a cooking-pot, into which we had already 
been put to be cooked. Cf. 1136 and 1585. 


1145. Twa li totele amatoko uiukulu, kansi ni wakanyungult. 
SE We praised the size of his arms, and all the time he is a brittle 
imb. 

— The biggest are not necessarily the strongest. A man 
should not accept a strong-looking fellow, on his face-value, to 
marry his daughter; he might all the time be a lazy lout. 


‘eve ia pagal oar Al ei Tig the 


1146. Twa li wavili na Muykoco; akanwa ka Walamba ka tulekenye 
na Munkoco. ; 
We were two together, Munkocho and I; the mouth of the _ 
Lamba people parted us two, Munkocho and me. 
— Muykoco is the name of a species of bright-plumaged bird. 


This is said when a friendship has been broken, because of the 
slanderous tongues of outsiders. 
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1e a come 1a an end. Present circum- 
; the gauge of past status. Cf. 1030. 


Twa ener twa sinsya. a 

"We have eaten ‘lethe’, we have detayetio 
____— We cannot see a way out of our difficulty; we have eaten ‘ 
Ww eat has muddled our senses. 


— 


1149, Twa lyo? mumpata, twa ie 
_ We have eaten a mixed meal, we have mixed together. 
— We have gathered from all parts, and eaten from one 
bowl. Umumpata is applied to a porridge made of a mixture of 
_ meals, aay of maize, sorghum and millet. Cf. 1347. 


ioe: “y ~ 


1150. Twambalo’mukula-nsamba, fyonsé fyo molu a lyasi. % 
Let us talk ‘fit to drag a water-monitor’, that all constitutes ra 
2 the legs of a talk. © 
_ — Chatting on a journey makes the time fly past, and the 
distance to tramp seem short. The Insamba is the Water-monitor, 
or Lekkewaan of South Africa. 


1151. Twa nasya mu finemba. 
We have softened (it) between the little razors. 
— We have chewed the tough food between our teeth. 


1152. Twa sekele’kuta, kanst miwemba. 

We greeted the wax door, and all the time it was (empty) 
honeycomb within. 

— When a man 8ees the wax covering (ikuta) outside the 
bee-hive entrance, he expects to find honey within; but on finding 
E empty comb inside, his disappointment finds vent in this proverb. 
% 


1153. Ubwa ca tu lubwe, ta wa la bwena ku miwengewenge ati pano 
_ bwa ca? 
Do you suppose that dawn can get lost, does not one see in 
the chinks of light that now it has dawned ? 
es — When sleeping in a zareba in the bush, there is no cock to 
, rouse one; but the dawn announces itself, coming through the 
chinks in the roof-tree. 


iv. 1. Ubwa ca ta Wu lubwa, Wa la bwena ku miwengewenge ati pano bwa 
ca: The dawn does not get lost, one sees in the chinks of light that now it 
has dawned. 
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1154. Ubwalalume ta twa li pela. oF 
Manhood one does not give oneself. 
— It is not right for one man in a village to reckon himself — 

the man, and all his mates women. Self-praise is no praise. Cf. 75 z 

and 1320. & “= 


1155. Ubwambu tote wido, inguo yowe lelo i pye! so. 
That is your igniting, your clothes let them burn today! = 
— A kind of curse or spell used by children, when playing; 

on hearing one say this, his companions will run away, pretending © 

that their clothes will really burn. eae 


= sey 
7 


1156. Ubwanga bwa mfula ni ku molu. ae 
The charm for the rain is in the legs. oa 
— To reach the village dry before a threatened rain-storm _ 

comes depends not so much on the bunch-of-leaves charm one may _ 

carry, as on the speed of one’s legs. 2 

1157. Ubwanga wu la lufyo’mwine. 
v= A spell the owner loses. 
5 — Used in the same way as 1416. 


1158. Ubwangu bwa kulya ni ku mulilo. 
Speed in eating depends on the fire. 
— See under 1193. 


1159. Ubwensi na kanwa, bwa wula-kanwa bwa lala. ; 
' A hoeing-patch is with the mouth, that which has no mouth 
sleeps. 

— Talk while you work, and the work will seem light; if you 
try to work silently, you will go to sleep. Cf 1160. 


1160. Ubwensi ubwa ku wula kanwa @u la lala mu nsila. 
A HOON pated that has no mouth sleeps on the way. 
=< Cf=1156. : 


1161. U celela imfumu e % lya utwa macelesi. 
He who goes early to greet the chief, is the one who eats the 
early morning gift of food. 
— The early bird catches the worm. If a man rises early, and 
goes to greet the chief, before any others have done so, the chief will 
give ee ee food to eat with him. Cf. 66. 
. Chwana: H bonoa ke mocoga pele, mocoga morago ga é 
bone: The early riser alone gets it, not the late ae ee : 


‘ 
: 


i pema pa ki ya ne nama yowe. 
will breathe (freely), when I, your animal, go. 
— You treat me as a beast; I take it that you will gulyih be 
i sfied when I take emy departure. 


4: 
vou mil M suddenly fall ce ‘the law case. ee 
_ — Don’t meddle in another’s business, or you may suddenly 7 Sas 


nd, Peal implicated in the charges against him. Cf. 1652 na 
682. 


% 1165. U ka tosesye’mbewia mu cifu. 
are You will let the mouse rot in the trap. 

aa — Don’t delay to fulfil a promise ; or you will be too late, and 
4 te ePenae time will be a pasts Cf. 58, and Stories: XLV and 


M1166. Uho ¢ kutalt nga ku muti. 
It is very far there, as it is to the top of a tree. 
— My desire is unattainable. Cf. 1283. 


rehab. 2 
‘> ¥ 


1167. Uko kipopala, ukutema kiwisya. 
That is just tapping, cutting (a tree) means felling it. 


4 — Said on hearing the sound of the axe in the bush. A. says: 
“Someone is felling a tree over there.”’ B. retorts: “No, that is just 
____ the tapping, if he were felling, we should hear the fall.” 
> Don’t jump to conclusions. 
£f, 1168. Uko uku twa ile, twa li samine lukoso pa nkone, e ku lala saka. 
es There where we went, we just reclined on our fist, and slept 
= hungry. 
— We slept without the indispensable evening meal (umu- 
lalilo). 


1169. Ukucenjela ku la sila, ict syala kitumpa. 
Cunning comes to an end, what remains is folly. 
— One day even the most cunning will do a foolish deed 


that will be his undoing. Cf. 1170. 


1170. Ukucenjela ta ku wisya akasuwa. 
Cleverness does not last till the sun sets. 
— There is a limit to cleverness. Cf. 1169. 


1 y. 1. U ka li umfwila we mwine: You will feel for yourself. 


2o* 


1171. Uku ci! ka Bie e ku rh ; 
Where it will poke through is at the so tail. 
— However secret you try to keep the matter, it is sur 
poke through somewhere. Murder will out. 
The “steel tail” is that part of the native pated that 5 pro- 
trudes through the knob of the haft. 


a 


1172. Uku fula pa nondo apa li uibulema. 
To forge on an anvil where the deformity is. 
— In following a law case, keep to the subject in hae and 

don’t diverge to other points. 


1173. Ukufwa kwa tufi kaswia kamo. 
The death of the marriage (takes place) in one e day. 
— If a man is away for a while, and, on the day of his return, — 
he sees that his wife makes no preparations for him, he knows that ee 
from that moment the marriage is finished — she wants another © 
husband. ie. 
Cf. Suto: Ha a sa alla monna: She no longer prepares her 
husband a bed. 


1174. Uku fyalo’mwalalume kilusya. 
To bear a son is to have an abortion. 3S 
— As soon as he grows up, he will marry, leave his home, 
have his mother-in-law to look after, and leave off caring for his 
own mother. A daughter, on the other hand, is an asset. 
Cf. the English proverb: “‘A son is a son till he gets him a 
wife; a daughter’s a daughter all the days of her life.”’ 
Cf. Chwana: Go tshego eo o tsetseng ngoana oa mosetsana; o@ 
mosimane moroa mogogadiagoe: Happy is she whom the gods have __ 
given a daughter, for a boy is the son of his mother-in-law. 


1175. Ukukana kwa musya kifulama. 

The denial of a female slave means bowing-down. 

— Ifa slave is accused of anything, she must not stand up to 
deny the charge; but must grovel in obeisance to her master or 
mistress when she denies. 


1176. Ukukokola mu Nsenga malole. 

To delay in the Nsenga Country indicates a find. 

— If hunters delay in returning, one can conclude that they 
have been successful, and are burdened with loads of meat, or busy 
following wounded animals. 

In past days the Lambas used to trade extensively with the 
Nsenga people for cloth brought by the Portuguese. 


1 Concord for IceWo, matter, affair. 
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ore 
mpepo kw ce ai ae 4 ore 
with the cold means cutting firewood for it. 
No one has a right to shiver round another’s fire, ifhe does | 
get the firewood. Cf. 1184 and 1287, wae : ae 


Ubulala pa mpanga kasuiba li kd wa. 
Sleeping on the veld is when the sun in gone down. . 

3 — Don’t talk of sleeping on the veld, while there is still a 
chance of getting to a village before sun- -down. 

— - tae 


; “1179. Ukuladila ni nyangu, wa la konona’ apa syd pya. ae 


Conversation is ) beans, one breaks them off where they re 
are ripe. ee 

: — Good conversation chooses well its topics, and knows when : ae 
_ to end. ae 


; “liso. Ukulawila ta ki li e kucita. 
_ _ Speaking is not doing. 
— Practise what you preach. Cf. 1066. 
Cf. Chwana: Go bua gase go dira: To speak is not to act. 


1181. Uku li atwakulu ta kwitika muto2 
Where there are grown-ups, the soup does not get spilt. 
— If adults are present, the children’s quarrels do not go far. 


1182. Uku li citdusa, ta deta, mwine ili a isa. 

Where there is a friend, one does not (have to) call, he will 
come of his own accord. 

— Real friendship does not need prompting, its help is 
_ spontaneous. A friend in need is a friend indeed. _ 


: 1183. Uku li insala ta wekata-ko lumbwe. 

2 Where there is hunger, a chieftainess will not catch a consort. 
A — In a place where there is hunger, a man will not marry 
even a chieftainess. It was the custom of a woman chief to compel 
a man on pain of death to marry her, if she had taken a fancy to 
him. 


1184. Ukulila ifyakutowela kisonsola ili u lu ku sonsola. 

Crying for relish means hunting for it. 

— A person who never assists in hunting for relish does not 
deserve to eat thereof. Cf. 1177 and story XLVI. 


1 vy, 1. for konona is sala, choose. 
2 v. 1, Apa li aWakulu ta petika muto. 


1185. Ukulima wa la lima utwa matinee cae ; - 
Cultivating, one cultivates just eBOuhE to have with a Fur be 
mouse for relish. + 
— Living from hand to mouth, Some people cultivate s a 
small a patch of corn, that their crop only lasts as long as th 
Imfumbe last. The Imfumbe is a species of small mouse, that. + 
caught at the time of the early jee just after the corn — 
has ripened. It is eaten as relish, 


1186. Uku li umo e ku li atdenji.* 
Where there is one, there it is that es are many. 
— If one man builds his home in a fertile spot, soon one and 
‘another will gather to him, and in time a village will be built. 


1187. Uku li wwowe ta kulwa iyombe ye’siso. 5 
Where there is a (relation) of yours, an ox with one eye is not _ 
bought. a 
— If one has a relation in a village, where one wants to buy | 
some article, one will be sure to get a good thing, and not an 
imperfect one. = 


1188. Ukulu ku lenda, e kwa mfisya* muno. 
The leg travels, and it is that which brought me here. 
— Cf. 930 and 1189. - 


1189. Ukulu ku lenda kui ya ku fika kwa musenga u pela mu makufi. — 
The leg travels, going and arriving at the sand that reaches © 
up to the knees. Si 
— My leg travels, it has taken me even to a land where the 
sand is knee-deep. The Lamba knows only the sparse sand along 
ne river banks, but he must have heard of distant sea-sand. Cf. 930 
and 1188. 


1190. Ukulu mu nsila, ukuwoko mikumba-cani. 

The leg in the path, the arm a grass- -stirrer. 

— As one walks along the path, one’s arm catches the over- 
hanging grass as it swings. Cf. 75. 


1191. Ukulu wa ololo’mulwele, wa la li olwela. 
The leg one straightens for a sick man, one straightens 
against oneself. 


= This is said when the sick man one has nursed turns 
against one. 


ene) ere ee 


EN c lee messes e ku li WawWili; ..... there it is that there are two. 3 
v. 1. for mfisya is ndeta. > 3 
2 


ceniditcseciniets 


| wotde ‘li awuka. <i 
sits belonging to a sick man, (wait) inal thy sick 
overe 


. Ukulya hangs ni ku mulilo. camer ieee: cae 
Quick eating depends on the fire. — a 
rey A poor fire makes long cooking. Cf, 1158. : 


Mega kulya kwa cimanamo fi la sama. 
Eating in haste the food gets caught. 
— If you eat quickly you will choke. Cf. 1195. 
1195. Ukulya kwa cimanamo ne eat mu minwe. 
Eating in haste bow in hand. 
= — The hunter must be prepared. Cf. Genesis XII, 11. Cf. 827 
a and 1194. 

- 1196. Ukulya kwa kombolwe, nyinanseke konala. 
= Eating is of a cock, (to eat) a hen is to destroy. 
os — Don’t eat the goose that lays the golden egg. 


2 1197. Ukulya kwa nsala kwambula. 
< The eating of hunger-time causes ignition. 
= — When one is very hungry, a little food is worse than none, 


a it makes one more ravenous. 

an 1198. Ukulya wa lya, wa ku fuygulule’pafu lyowe, u lale-mo. 

e Eating you have eaten, unfold your belly and sleep in it. 

ag — We have given you food, but we have no accommodation to 
offer you, so you had better move along. 


= The old saying, in rather foul language, reads: Ukulya wa 
. lya, pano fungulule’wolo lyowe, u lale-mo! Hating you have eaten, 
te now unfold your scrotum and sleep in it. See story CX. 


1199. Ukumfwa kwa wumpulu? akatemo pa kutwi. 

The hearing of inattention, an axe at the ear. 

— You will not listen to words, it will be too late when you 
find your enemy’s axe at your ear. 


1200. Ukupa kuwi kitaninina. 
Giving badly is (the same as) absolutely refusing. 
— If you cannot give cheerfully, don’t give at all. 


1 y. 1. for mulwele is mutenda, with the same meaning. 
2 y, 1. for Wumpulu is WumpuwWa, carelessness. 


oe & 


= neon aie . ; z. —_—= peat ae ‘ 
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- continued run of successes or of misfortunes. Cf. 114 and 115. — 


1201. Ukupa kwa Lesa kiicilanya. tet : 
Giving in God’s abode is from time to time. 
— God’s gifts do not all come at once; one does not h 


g 


1202. Ukupa yku pana. . 
Giving I give reciprocally. : Ane tone 
— All the giving must not be on one side; when I give you so” 
much, I expect some token from you at times. See story Cx ae 
Cf. Ila: Ingoma shidi shobili, oya mpombole, imwi kupana — 
kupana: There are two drums, one which I always beg, the other is _ 
to give and give in turn. aa 
Lenge: Kapaya ka mucembele ka la lila kupa ynku pana: The — * 
skin clothing of an old man cries: I give expecting return. “oo a 
Lala: Wa lisya umuykupele: He has sounded the reciprocal _ 
giving. See story CXI. “ae 


1203. Ukupenga ku la fula, pansi ta pengilwa. 
Tribulations abound, into the earth there is no entrance. : 
— One must face trouble; one cannot disappear into the earth 
to escape it. 


1204. Ukuposya katende kittona mungu u teya-ko. set 
To cool a prickly-cucumber, (one needs) to see a marrow 
offered. : = 
— The prickly-cucumber when cooked retains its heat so 
long, that one needs something else, such as marrow, to eat while ~ 
the first is cooling. 


1205. Ukusekela ni mu katumbe. 
A greeting is in the basket. 
— Real greeting isemphasised by a gift, such asa basket of food. 


1206. Uku sinina fulwe munwe mu lutowo. 

To condemn a tortoise, finger on cheek. 

— A sign of disgrace; to condemn another, and poke one’s 
finger at his cheek. The name of the tortoise is most probably 


Haye in because of the origin of this saying in some story now 
ost. . 


1207. Ukutamfya walunsi kipose’cifukile. . 
mts Driving away the flies means throwing away the ‘stinking 
: 


— Get rid of the cause of the trouble. If bad meat is kept in 


the house, one cannot be rid of the flies, unless one gets rid of the 
meat. Cf. 1546.. | 


Cf. Lenge: Ukutanda @alunsi ku sowe’cifukile. 


2 ae 


. 


: 1210. Uku tintila mu katula-misisi. 


pped me up, it re denier Hon) flesh. 


ir stinginess over “nities has lost Toe a lot. Cf. 65. See 


ae inguo kidona aiake: 
i ee the wife with calico means seeing her 
1 ocks. 

oe Stinginess brings trouble. 


To place the hand on the little bald patch. 
— Said to anyone if he puts his hand to his fend: as though 
his hair had just been cut. The phrase is also used in making fun of 
an elder with a bald pate. 


1211. Uku té li, ubukulu ta ou ya-ko+ 
Where you are not, your greatness does not go. 
_— Don’t be too certain of success. Don’t count your chickens 


© before they are hatched. Don’t boast of your wealth at the village, 


> 


ee i! 


your goods might be broken, lost or spoilt by now. Ct. 1370 and 
1545. 


1212. Uku té li, yowe te dutuka. — 
Where you are not, your (dog) does not run. 
— If an animal has been run down by dogs, the person who 


was present will say that it was his dog, and not any others, which 


ran it down. See story CXIII. 
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1213. Uku wa tkete inkole wa la pita-ko, sombi uku wa sikile pe 
e-ku ta wa pita. 

Where one has caught a prisoner one may pass, but where one 
has buried a grave one cannot pass. 

— A man who has caught another as a slave, if apprehended 
and pays his fine, is able to visit the same village again; but he who 
has killed a man there, even if he has undergone punishment for his 
deed, will never go to that village again, lest he should be killed. 


1214. Ukuidtoke kumo te kwisitto’ku cite’milimo. 

One arm cannot work. 

— Many hands make labour light. A man cannot work well 
alone. Cf. 1356. 

Cf. Lala: Ukudoko kumo ta ku sila ntumbe: One hand doesn’t 
finish the basket of food. 


1 y. 1. for ya-ko is fika-ko, reach. 


1215. Uhuitoko ta ku luda pa ae 
The hand never loses its way to Hes mouth. 
— Cf. 1112. 
Cf. Chwana: Lecoge ga le timeleloe ke molomo: The uae 
loses its way to the mouth. 


1216. Ukutoko wa la pota nine 
The arm one twists when dry. 
— Don’t use force unless resistance is offered. If he admit 
his guilt, give him time to redeem himself; but if hei is s stubborn i 
refusing, then use force. 


1217, Ukutoko twa la suntula. 
The arm one lifts up. = 
-- If the foot swells, they say that, had it been oe arm, it = 

would have been put in a sling. Cf. 458, 459, 520 and 980. = 


1218. Uku @onwa kwimbwa. 
To be seen is to be dug for. 
— See 990. 


1219. Uku ye’nsoka cani cisi-ko. See 
Where the snake goes, it is the grass that knows. Ses 
— Movements or rustling of the grass are the indications a 
the direction an snake has taken. Cf. 44], 


1220. Ukwenda mwa wene kinakilila. 
Walking on another’s property means being mild. ; 
— One must be on one’s best behaviour, when at another 
person’s home. 


1221. Ukwenda kowe kwa wutudaile. 
Your walk is that of gazing about. 
—- Look where you are going! 


1222. Ukwikalo’wungino ni penu. 

Sitting comfortably is at your own home. 

— A visitor or a stranger cannot choose for himself a good 
place to sit; he must wait to be offered one. Cf. Luke XIV, 7—11. 


1223. Ukwikuta pesonde e tune. 
Lo be filled here outside (here on earth) is what is nice. 


— Filling his stomach is what appeals to the Lamba as the 
chief good in this world. Cf. 281. 


1224. Ukwimakana kwa citate kwa li wisisye telya. 


Obstinate standing-up overthrew the white mushroom. 
— Don’t keep standing; sit down! 


U lenda ili u lakaka. 
— You travel gabbling. 
—_— You are says harping on the same chord. 


th bwayga ta ce poswa kabwe. 

_ _ You are poison that doesn’t have a pebble thrown at it. — 

; — You flare up at the least little thing. You are like a snake 
that gets ferociously ready to attack the moment a little twig is 


Rbrown at it. 


1228, U li enka ta twa buwale. 
He who is alone does not pound the ‘wuwale’. 
_ — For explanation see 567. 


«1229. U li inama ya mattondo, u ld lya ku kanwa. 
You are a hoofed animal, you eat with your mouth. 
— You do not earn your salt, much less your food. 


1230. U li inswa-dukano. 
Be. You are flying-ants for denying. 
= — The uluswa is a flying-ant eaten by the natives. When 
; these are gathered into a basin, they are always getting out. A man 
who won’t oblige, when asked to do anything, is likened to them for 
getting out of work. 


1231. U li isonsonkanya. 
You are a tale-bearer. 


1232. U li katete, wa teteka wenka. 
You are a little reed, you cross-question alone. 
— You always try to start the quarrels, by quivering like areed. 


1233. U likele mu bwilude. 
4 You sit in thoughtlessness. 
— Think what you are doing. This is a Lamba and Lenge 
saying. 
1234. U li kulile lukoso umutdili, umutima mukati kanice. 
~ You have grown up in body only, your heart within is (that 


of) a little child. 
— Don’t act childishly. 


1y.1.U likele mu WuluwWi. - 


1236. U li lembele Ganon wa nguni. aS 
You have cut off the beak of a nee oe 
— You will not let a person get «a word in edgeways. 1 
- honey-guide is most insistent in its chattering, until it gets wha 


wants. 


1236. U li letele itdondo lya mbisi ku musi. i ne 
You have brought a zebra-hoof into the illag oe, + 

— You have brought misfortune. To bring a Shee nto 
the village is considered an ill-omen (imbiko). Hunters cut off the S 
hoofs and leave them in the bush. ‘CE. ATT SS 


1237. U li letele joibelola: 4 
You have brought a trouble-maker. = 
— Said to a person who owns a dog that steals. Also he in "is 
the sense of your having got into a plight from which you cannot 
extricate yourself. 
Cf. Swahili: Fulans ametubwikia kisimani: So-and-so haa = 
fallen into the well. _ 


1238. U li lile akasumbi ka lunkukuma. 
You have eaten a little shivering fowl. ae es 
— Said to a person shivering in the cold. 


1239. U li lile tya wulaka. 

You have eaten wind-pipe meat. 

— You have eaten the meat from the neck of the animal, 
and hence you have become garrulous. 


1240. U li lungeme umuiili, umutima u li lolele mumbi. 
~ You are right in the body, but your heart looks elsewhere. 
— Said of a person of good bodily form, but evil at heart. 


1241. U li lutayga, wa li fumya pa kayinga. 

You are a melon-pip, you have of yourself got out of the 
potsherd. 

— Out of the frying-pan into the fire. The melon-pip being 
cooked for relish has popped off the potsherd into the fire. You used 
to be in the big village, you have only yourself to thank for it that 
you are turned adrift. 


1242. U li mumbulu, wa nakila mu mucinga. 


You are a wild- -dog, you have become soft-hearted in the 
game-pit. 


— See explanation under 1569. 


* v. 1.U litekele loWolola: You have taken into your service a trouble-bringer. 


. Ul li naco? wewo. 
You possess it. — 
_ — You have the evil spirit of disobedience. Cf. 856. 


5. U li ne bwayga ubwa ku ulo'kondn. 
You have a charm to prevent you from getting thin. 
—- Said to a fat man among thin companions. 


1246. U li ne cikaka ica kwipaye’nsofu ku lupi. ae ee 
sz You have ‘“‘cheek’’ enough to kill an elephant with the palm ears. 
= of your hand. peo 
= — Your boasting is beyond the limit. 
3 % “1247, U Z ne cikombele’ygoma, e cote ‘boli cimanto. 
> You have a thing that ae the drum for you, it is pouss like 
a coal-tongs. 
— You are one who dances on your own, while the devil 
ee for you; he is able to take up fierce things, as tongs pick up 
1g ire. 


—- 1248. U li ne cindaidile ica kenye umuko uku teyo’mwando. 
You have “‘gas’’ that forbade the son-in-law to set his string 
trap. | 
— Said to a garrulous person. The son-in-law, hearing his 
mother-in-law’s sharp tongue, left the work he was at, of setting a 
bird trap, and went away from the village. Cf. stories X XI, etc. 


“s 1249. U li ne cisongola, ici songola apa kwikala. 

a You have a devil, which sharpens a point where you sit. 

, — You are a quarreller. The devil so accompanies you, that 
) when you would sit down, he has a sharpened stake ready for you 
= to sit on. Cf. 953 and 1601. 


«1250. U li ne fyowe ifya ku li sikila @umulilo. 

z You have your own affairs that light the fire for themselves. 
‘a — You can unfold prophecies about the future, absolutely 
7 regardless of the truth. Even as a person can light his fire when he 


pleases, so you say what you like about the future. 


1 Note the plural rendering: Mu li mu mpuku, mu sya tutemo. 
2 Concord for IciWanda, Devil. 
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1251. U li ne kambulumbulu aka fumisye imfuko ku bwina m’ 
we cisungu tyalalume. biguate 
You have the madness that brought out the mole from h 


. 


hole, in order to menstruate, although a male. 

— Your foolishness has run your head into a noose. . 

When moles are seen above ground, making off awayfrom _ 
their hole, it is said that they have come out to menstruate for the _ 
first time, and are going away into the bush. At such a time they 
are easily caught. ees a 

In the villages, when a girl attains the age of puberty, she is 
segregated to a place in the bush for a day, after which she is 
segregated in the village for two months, while she is being initiated. a 


1252. U li ne kanwa ke’syamo. eg 
You have an unfortunate mouth. Se: 

— Whenever you open your mouth, you ‘put your foot into it’. 

Cf. 40, 1263 and 1297. ae - 
1253. U li ne kasinsyo, wambi ta wetilwa mafuta a mu minwe.* 

You have dawdling, some people won’t be called, as with oil 
in their hands. 

— Why don’t you come quickly when called ? If one has to 
carry oil in the palm of the hand, haste is necessary, or it will all 
trickle out between the fingers. — 
1254. U li ne katemo e mwine wa nama. 

He who has the axe is the owner of the meat. . 

— If two men are out hunting, and the one, who has no axe, 
kills an animal, he will need to borrow his friend’s axe to cut it up; 
the latter will then claim his partnership in the meat, because 
“without the axe, you could not have cut up the animal to take it 
to the village.” 

Cf. Lenge: Shimulya-kembe ta bula nyama ya cifuwa: The 
owner of the axe does not lack meat-bones. 


1255. U lt ne katwukisi. 
You have rebellion. 
—— You are tooproud, on yourreturn, torecognise your friends. 


1256. U li ne kokwe. 
You have delaying. 
_ _—~ (1) Said of a man who runs away, but soon stops to see if 
he is followed. see 
_ (2) Said to a man who dawdles over trifles, when his com- 
panions want to start the journey. 


wt Asa cele nnn ile nd ah RS ll 
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‘v, 1. ... ta witilwa amafuta a mu minwe; ... you won’t be called, as with 
oil in your hands. : 


FN YARN LA a eee 


plicit die he hats ME 


| velling 
: Sate trouble, Anan aes aot far. The 
its about hither and thither gets caught in the trap. 


Uli ne mini sidili, wedo. 
‘You have two tongues. | 
__- — You are double-tongued, a liar. Cf. 682. 
Cf. Tla: Udi kwete indimi shobili: He has two tongues. 


. U line mpepo, te ku mu tuma ku mulilo mu konta. 
Him who is cold don’t send to warm himself at the fire. 
— He will go of his own accord. Cf. 1262. 
Cf. Lenge: Uwd fwa mpewo ta tumwa ku mulilo: He ioe is 
Priced with the cold isn’t sent to the fire. 

Ila: U fwile mpeyo ta tondezhiwa ku mudilo: He who is dead 
_ with cold doesn’t need eyine the fire. 


1260. U li ne mufwi e u sodola. 

x a He who has the arrow is the one he shoots. 

= — Be prepared. This is a hunting axiom; the one who is first 
_ ready will have the first shot. 


2 1261. U li ne mukula we’syamo. 
: You have an unlucky drag. 

— Said to anyone who will not take another’s offer to 
accompany him on a journey to the latter’s home, where both will 
get goods. The mukula is the track made by a wild beast dragging 
its prey. 


1262. U li ne nsala, te ku mu tuma ku kulya2 
Him who is hungry don’t send to eating. 
— See 1259. 


1263. Uline syamo ilya mwando wa cisansa, li ka kwipaisya bwangu. 
You have the misfortune of acloth rope, it will quickly kill you. 
— Your obstinacy will surely get you into trouble. A rope 

made of cloth will soon snap. Cf. 1252. 


1264. U li ne ungwa bwa ykonsi. * 
_ You have the villainy of the Temcicat. 
— You are a villain. The word wiuygwa is applied to a gland 

in the hoof of the hartebeest, and it is said that anyone eating the 

foot of this animal will partake of this villainy-gland, and himself 

become a villain. 


ly, 1. Uwa nsala ta tumwa koti ati insala iine ya ku mu tuma: The hungry 
isn’t sent, it is the hunger itself that sends him. 


a 


1265. U li ngaibikile te mu one os = 
You have steeped your nails in water. : ara ales 


— You are ready to fight me. Ace to a Sen oho a 
angrily, whenever spoken to. 


1266. U li pa benji ta wifya. 2 
He who is among many does not go wrong. 
— For if he makes a mistake, some one wit be at hand t I 
him right. Also: If the majority are for him he can’t be wrong. _ 


1267. U list funda lyenka, ici li pefunda to cisi-po. > 
You only know the bundle, what is in the bundle you d n't 


know. 
— Mind your own business; be content to see people pas 
with loads, without prying into their contents. Cf. 1402. 


_ 1268. U li wambile ingoma ya wukali. — aa 
You have stretched (a skin) over a drum of fierceness. - 

— Your very character is fierce, you have strung your drum > 
with ferocity, and you continually beat it. 3 


= 1269. Ulukasa kasesu. = a SN 

= The foot is a dodger. 3 ee 
— Don’t burn a zareba, cut down a fruit-tree, or do any other 3 

act of demolition; for you never know whether you may not pass © 

that place again ; ‘and you may long for the things that you have a >. 

destroyed. The path the foot takes dodges in unexpected directions. — 


1270. U lu ku bwelesya amenda mwisambwe. 

You are putting back water into the gun- -medicine. 

— You have taken back a gift that you had real 
Isambwe is a medicine charm put into a bark-bowl, and sprinkled 
onto the gun, to give it good luck. 2 
1271. U lu ku cena-cena, tolo’wawe. 

You are giggling, take it up and divide it. 

— For explanation see 631 and 632. 


1272. U lu ku cito’bwesesya-mpanda. 
* You are doing pole-testing. a 

— You are spoiling all your work, because you are testing by 
a ae standard. Your aims should be high. 

The reference is to going into the-bush for forked- poles for the 
house-building. Instead of bringing all the poles to the village to be 
tested and cut to the right length; he does the testing by the first 
one he cuts, and that may be too short: hence all will be too short. 
1v. 1. Mwi lu ku .... Don’t do... 


2 
: 


la,umpale? = 
skin ? Would you resemble me ? 
offers to advance money to a third 


same, and never been repaid. Cf. 1528. 
_ Note the play on words — impala and mpale. 


(42874, U lu ku fwaya ict lila mu mutumba? . 

Do you want what cries in the cooking-pot? > 
= Said to a person who will not agree to any proposals offered 
_ tosettle a case with him. What do you want then ? The singing of the 
kettle ? Something you know you cannot get ? Cf. 1517. 


—-:1275. U lu ku fwaya katemo ako pikile. 
_— You are searching for something you have all the time. — 


«1276. U lu ku kowola umulomo koti likowo. 
aioe You are pulling down your lips like the snout of ashrew-mouse. 
_ — You are an incessant talker. 

Ikotwo is a term also applied to the lips of the Lala women, 
who insert discs in holes in the upper lips, enlarging them enormous- 
ly. See story CXII. 


Bd re ; 


1277. U lu ku kuwaila. 
: You are continually barking. 

a — You are always talking nonsense. 
«1278. U lu ku lawila itondo lye’koma. 
ee You speak like a shrew-mouse in a corn-stack, 
= — You don’t tell the whole truth. 
$e 
=¢ 1279. U lu ku lawila kott minwe' ya wulwani. 


ae You speak like the fingers of ferocity. 
ce — Said to anyone who snaps up another at every conver- 
sation. Your words are like the claws or jaws of a wild beast. Cf. 1280. 


1280. U lu ku lawila koti mupasi u ta % pa nama. 

You speak like a spirit that does not give meat. 

— i.e. like a contrary or evil spirit that does not assist the 
hunter. Cf. 1279. 


1281. U lu ku lawila mu bust. 
You are speaking in smoke. 
— There is not the fire of truth in your words, they are mere 
vapour. 
iy. 1. for minwe ya is kanwa ka, mouth (jaws) of. 
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You are looking for the axe that you have stuck at your waist. _ 
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1282. U lu ku lombe’pula ku ngwena. 
You are begging for bees-wax from a crocodile. . 
— It is useless to beg from me; I haven’t any. Bees-wa: 
be wilt from the honey-guide, not from the crocodile. Cf. 12: 


1283. U lu ku lombo’muti ku mulwele. 
You are begging for medicine from a sick person. 
— From the very person who is in need of it himself. Cf. 116 6 


and 1282. hs 


1284. U lu ku lya koti ni nsye. 
You eat like a locust. 
— You are a gourmand. 
Cf. Lenge: U lu ku lya koti cisost. 


1285. U lu ku anaes mweta kotti mwa sya pa cisompe. 

You are giggling as though you have left something in the 
long grass. ke 

— If a man goes out with his child, and procures meat or 
honey, he will fear to bring it to the village by daylight, lest the — 
villagers should beg it all from him. He will hide it, meaning to © 
fetch it after dark. When asked if he has been successful, he will 
deny; but the giggling of the youngster, who cannot suppress his 
feelings, will give the game away. This is a regular practice; andis __ 
done especially with guinea-fowl, if one is killed, lest the villagers, — 
knowing he has it, and not being able to ask for an entire thing, 
will some of them bewitch him for eating the meat by himself. 


1286. U lu ku tule’nsoka, ka ku ceneme. 

You are digging for a snake while the hole is open. 

— You are playing with fire. First stop up the hole, or the 
snake may dart out and bite you. Cf. 1294 and 1658. 


1287. U lu ku tutume’mpepo koti wa 1 tewela.t 

You are shivering with the cold, as though you ee cut 
firewood for it. 

— If one is foolish enough not to cut firewood, one has no 
right to shiver round the fire. Cf. 1177. 


1288. U lu ku twala-ko ne bwambi, weido u li mwine. 
You are causing a spreading, you are to blame. 
— Don’t scratch a sore, lest it should spread. Don’t defy the 


dictates of authority, or you will bring still greater trouble on 
yourself. 4 


~ 
= 
is 
~ 
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_ 1 -v. 1. Wa lu ku tutume’mpepo koti e pa ku tewa: You were shivering with 
the cold, as though you had cut the firewood. 


: ebing: your eye into a sack that you can see. 
You are running into trouble open-eyed. Cf. 1509. 


F ig lu ku wika mafuta mu minwe. 

_ You are putting oilin your hand. _ 

_ — Honesty is the best policy. It is useless to try oil in the 
d; however tightly one holds the fingers together, the oil will 
ooze through. Murder will out. 

A S : Cf. Suto: Ho itséhéla ka lefureng: To cut for oneself in 
the fat. 


2 


7 


1991. U lu ku Suluygano’mutwi koti ni nsima ya nkutasi. 
5 You have a spherical head like a pile of porridge without relish. 


like a Xmas pudding, and the relish is put on top; if there is no 
g _ relish the pile remains spherical. 


1292. U lu kt ya mu mpuku. 
= You are going in the nozzle of the bellows. 
— You are walking straight into disaster. The nozzle of the 
bellows looks all right, but it gets thrust into the fire. Cf. 1243. 


1293. U lu kwambule’mfwa pa cifusi. 
You are catching death on your neck. CE 
— You are getting yourself into trouble, by interfering in 
others’ quarrels. Cf. 1501. 


Ee 1294. U lu kwimba fulwe ka ku ceneme. 

= You are digging up a tortoise, while the hole is open. 

—. — You are courting danger. If you put your hand into a hole 
-__—« to see if a tortoise is there, it might fix on you, and you wouldn’t 
_ get it off. Cf. 1286 and 1658. 


> 1295. U lu kwipusya cvia ukunako’mulomo. 
You are asking a dove about the softness of his beak. 
— Don’t judge by appearances. A dove’s beak is soft to the 
feel of the fingers, but it is strong when it gets amongst the mealies, 
and can do an amount of destruction. 


1296. Ululo' lwa nkomwe ye’bwe. 

This is the (fight) of a stone bag. 

— A phrase used of a sickness unto death, a hard fight, or a 
very grave discussion. 


1 Concord for uluwWo, fight, quarrel. 
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1297. Ulumini lode lu ka ku lowela. 
Your tongue will betray you. 
— Cf. 40 and 1252. Fi 


1298. Ulumpasumpasu ulwa ku pasukila pa kana ka nama. 
A turning off the path, to turn into a young animal. — 
— Said as a prayer to the spirits when out hunting. Le 

the village, the hunter keeps to the path, till he is some way out, 

then he turns off into the bush, repeating this prayer, in order t 

he may find game. 


1299. Ulupako lowe ne ka bulo’buci, ta wa lu towala. 
Even if your bee-hive has no honey in it, you shouldn 
break it up. . 
— Don’t break a friendship because your friend has once 
been nasty ; he had some reason for it, and he will be friendly again. 


1300. Ulupi lwa mbiko ta lu lila. 
The hand-clap of ill-omen does not sound. = 
— The messenger of ill news, on arrival, will strike his hands _ 
together, but not noisily, as when greeting. 
1301. Ulusimu lidi luntu ulu ta lwile ku mwato. 
The bee is evil that went not to the flowers. a | 
— The youngster who goes out with the hunting party,even __ 
if he carries nothing or kills nothing, is fed with the hunters. It is the 
stay-at-home, who is blamed. 


1302. Ulutende lu la koneka ne lutdisi. 
A grass-stalk breaks even if green. 
— Death does not choose only the old and decrepit. Cf. 1372. 


1303. Uluwetwe ulwa wetwile umukolo ipafu. 
The staying-at-home that distended the stomach of the 
chief’s wife. 
— Sitting down idling will make you get fat. 


1304. Uludilo lwe’lungu twa ku lu ku talikile.t 
The speed of (running) on the plain, we shall keep abreast. 


_— Our fortune in hunting, though in different fields, is 
identical. 3 


1305. Uluito ta watdusya nika. 
A quarrel one doesn’t take across the river. 


. os Don’t cross a river to quarrel with distant neighbours. 


tv. 1..... tuli talikile, .... we keep abreast. 
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ku ykope.* 
_of the sand is transferred to the eye-lids. 

_ trouble us, we shall catch the contagion from you, ate 
make trouble for you. Two can play at that game. One lying ee 
sand will get up with the sand clinging to him. - 


7. Ulwendo lwa cikaka taluwama. 

_ A journey of arguing is not good. 

__— One must have a congenial companion to make the jour- 
ey pleasant. Cf. story LXX XVII. . 


1308. Ulwendo lwa lalilali ta luweme-po, da la pemba ne kapiniile 
_— inyangu. — : 

= A continually postponed journey is not good, one waits for 
the little bean-carrier. 

_  _  —Tfa journey is continually postponed, something is sure to 
_ happen that will make one regret the delay, e. g. a death. The 
__ “‘little bean-carrier’’ here indicates trouble, sorrow, etc. 


1309. Ulwendo lwa malo marti. 
A journey of evil beds. 
— When one is housed sometimes well, sometimes ill. 


1310. Ulwendo ni mu nsila, ta lu lala ku kanwa. 
The journey is on the road, it does not rest in the mouth. ‘ 
— Don’t talk about travelling, go! 


1311. Ulwendo uluweme lwa twawtilr. 
_A good journey consists of two (people). 
— Travelling alone is poor travelling. 
Cf. Ila: Ngunungunu ngwa babili: A journey is to be under- 
taken by two (people). 


1312. Ulwimbo lwa pa matuka, ni pa matuka lu pula. 
A song of foul language, comes out through foul language. 
— If a man reviles a neighbour by swearing and using foul 
language, when the case is being decided before the chief, the same 
foul language will be repeated by the plaintiff as evidence. ““What- 
soever a man soweth, that shali he also reap.” 


1313. Ulya mwine u li tuynkwile ku kanwa kakwe. 

He yonder is one who pokes himself with his mouth. 

— Said in derision of their chief by the younger members of 
the village, if he acts in such a way as to throw off all his dignity, 
and let the young men do the offices of chieftainship, while he acts 
like a youngster. 

1 vy. 1, for nkope is lutende, grass-stalk. 


oe 


1314. Ulya newo e fuma mfume. Seti ’ 
With regard to him yonder, I am “Get out, let me g 
— He is my younger brother. When I was born, he, 

to be born, hastened my birth by saying: «Get out, 1 ‘7 


get out!” 


ws 


1315. Ulya uli kutika amano ali mu ntiwi. | a 
He yonder, who is keeping silent, wisdom is in his breast. 
— The wise keep silent. Cf. 229. ) zs 
Cf. Ila: Ka zema mano: He was silent with cleverness. 


1316. Ulya wwa ndeyele wmutwi, lelo wa ikala-po lukoso. ae 

He yonder, who desired my head, today he has just sat. 

— The man whom the creditor employed to threaten to kill | 

me gets nothing from me for his threats; while the creditor gets the — 
=a money. ES, 


1317. Umo ni mu lukuni mu lu ku soma. 
In there it is in the firewood that it is fizzing. =~ 
— Don’t listen to him, his words are like the fizzing of damp © 
firewood on the fire. oa 


1318. Umufungufuygu uwa lalikile Wamunguluwe insala. 

The sausage tree that made the River-hog sleep hungry. 

— It is useless for you to hang round in the hopes of getting — 
something. See story CXVI. 23 

Cf. Umbundu Riddle: Usitu nyoni? Angue o lavekela omala 
vosima! The forest of desire, what is it? The leopard lying in wait — 
for the monkey’s bag! , 


1319. Umufwi ygo ka lunga, icibwelelo ni pansi. 
Even if the arrow rises up, its return is earthwards. 
— However far one goes, one never forgets home. 


1320. Umukali umo wa lile ku madala. 

The one fierce one went to the gardens. 

— The one who boasts of his valour is the one who is else- 
where, when the enemy comes to the village. Cf. 721, 754 and 1154. 


1321. Umukete' ni ygala, ta fwalwa mutwi umo. 
A commoner is a head-dress, he is not worn by one head only. 
— A commoner may leave his chief to live in another village 
and serve another chief, and he will be well received; but a member 
of the chief’s clan may not do so, else he will become the slave of the 
chief to whose village he goes. 


1 Or better Umucete. 
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323. pee wa mfumu mu tamfyeni, impumi ya kula eee . 


A | skin, h Pdaeaa: 7 go down with the porridge. 
— At his wife’s village, the man is ‘continually reviled and 


he is grumbled at, as one would grumble at hard skin’ 


does not go down well as relish, when eaten with insima por- 
Cf. 1468. 


The chief’s son-in-law drive him away, his forehead is too big. 


¥ _ —A large forehead is not esteemed by natives, Cf. 637. 


r 


1324. Umukula wa kula mwa katundi na canga. 


The track along which you have dragged is of the small and 
big galago. 
— Don’t laugh at a person who has killed a small ET: 


‘ such as a galago; he can kill a large one also. 


1325. Umukulu mulala, no ka nyanta-po, te ku witisya. 


An adult is a crack, Leven if you stamp on it, you won’t buryit. 

— You may be able to beat and insult an old man, but you 
cannot be wiser than he is. 

Cf. Ila: Mukando mu shie lubilo, mano to mu shit: You may 
surpass an elder in speed, but not in cunning. 


1326. Umukulu uku lua munya ka swe’wuyge! 
A grown man to forget a mushroom, and pick a toadstool! 
— You have made a foolish childish mistake. The Munya is 
one of the many varieties of edible fungi, the [wuyge is not edible. 


1327. Umukulu uwa fwite’ciwi, pa kwikala, ci la mu taitiika, mwana 
mukonda. 
An adult who has put on a door for clothes, when he sits down 
it catches crosswise, son of the belt-tightening. 
— Phrases of self- -praise for a chief. 


1328. Umukulu wa li bwene ulukasa lwa nkalamu, ka sika-po. 

The grown man saw the footprint of a lion, and he covered 
it over. 

— The wisdom of the adult, who, when he saw a lion’s 
spoor near the village, obliterated it, lest the villagers should get 
a fright. 


1329. Umukulu wa lunsembwe tekala kafulo kamo. 
An adult of falsehood does not sit in one place. 
— He is a gad-about, gossiping false news everywhere. Cf. 875. 


4 Or a raised garden-bed. 
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1330. Umukulu wa musi ta li bwesya ku mayanda a tan 
The head of the village does not take hims 
youngsters’ houses. : ; pee 
— It is not right for a chief to eaves-drop at the young men 
houses in his village; he may hear something to upset him. = 


1331. Umukwanu wu ku temenwe wa la mu bwena pa cimbo | 
mfwa. a 
Gee brother who loves you, one sees him at the death-song. 
— If one is under the obligation of burying the dead, it is 
only a man who really loves you, who will volunteer to go with you 
to assist in the distasteful work. The death-song indicates that the 
body is being removed from the village for burial. . 


1332. Umukwaiio wiso ta la mu bwena-po wiso ka ci li-po. ~ a 
Your father’s brother one sees him while your father is still __ 
living. = | 
. — While the father is still alive, he will tell the child who 
his relations are; so that, when he is dead, if anyone, whom he 
‘has not mentioned, claims relationship and offers wardship, he 
will be refused. This is a safeguard against possible enslavement. — 
Cf. 1677. 


1333. Umulamu milamu pa menso, ka fr syoloko’lukolo mikasi. 
A sister-in-law is a sister-in-law in public, when they go 
behind the house, she’s a wife. 
— Illicit relations with a sister-in-law are winked at in 
Lambaland. Cf. 1685. 


1334, Umulandu pépi, utuioni kitali. 
The fine is near, but the goods (to pay it) are far. 
— It is easy to get into trouble, but difficult to get out. 


1335. Umulandu to wama akanwa kamo. 

A case is not satisfactory at one mouth. 

— One man cannot satisfactorily settle a dispute; let many 
witnesses give their evidence, and the case will be clear. 


‘ 
1 
; 
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1336. Se uyu pantaygile u kaluka muto wa wimbe icitowele- 
towele. 


fal This case later on will become hawk-soup, a very poor scrap. 
relish. 


— See explanation under 775. - 


1337. Umulandu wa wana-ta-nkasi u la silila pa ku tewa. 
A case between brethren ends while cutting firewood. 
— There should never be a law-suit between brothers. 


Ee an ee Te 


& witch- Lee who nae arcu from hemp ee: 
he art of making charms and mixing drugs. 


. Umu li iciti ta mu lubwa. — 

_ What contains a stick is not forgotten. 

_ = One notices grit, etc. in food the moment one puts it into 
one’ Ss mouth. 


40. Umulimo cilangwe, ici @a sambisya kalimba: apo kui wa ati 

mafuta wa sufya-mo mu minwe ? 

Se Work means common-sense, what one teaches is the musical 
_ instrument: do you suppose that it is oil that onerubs on thefingers ? = 

— Hoeing is a thing that one hasn’t to be taught; any child ae 

can pick up the hoe, and do as the crowd does; one hasn’t even to go ao 

rough the process of oiling the hands before starting; on the other 

hand one has to learn to Play an instrument. 


z- 1341, Biialonge kafobwe te ku ®ona-po ne kupelele. 
The line is a tremendous file; you can’t see where it ends. 
— The description of a caravan; often used in gross exagger- 
ation of but a few people on the march. 


The line of women, the lion finished them all off. 
— Because there was no strong man among them to fight. 


* 

es : 

—«:1342. Umulongo wa tanakasi inkalamu ya li ba silile wonse. 
~ 

= 

A Lala and Lamba Proverb. Cf. 452. 


. 1343. Umulopa wowe u laluka mafina. 

Your blood changes into pus. 

— An explanation of the pus in a wound; when the bleeding 
stops, the suppuration sets in. 


«1344. Umulume mutdyo tepaya nama inonene, na ngepaya imonene 
2 ikutile. 

One’s rival does not kill a fat animal, and even if he kill afat 
one, it is lean. 

— A man will never say a good thing about his rival, or his 
rival’s possessions. A’ ‘rival’? here means ‘‘one who takes and 
matries another man’s wife, or kills his relations, or sells into slavery 
another man’s relations.” 


1345. Umulwele wowe kakulya. 

Your patient means a little food. 

— He is not your patient. If he were, you would bring him 
food. It is I who am tending him. 


‘ . 
. : a 


1346. Umumo ni mwifulaombe. 
In here is into a crowd of cattle. 
— This house is crowded out with 


© 
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1347. Umumpata to weme. . 

A mixing of meal is not good. eres aoe 

_ — Sorghum meal makes good porridge, and so does mil 
meal or maize meal; but a mixing of the meals makes an indif 

porridge. Cf. 1149. Sy: 


1348. Umuninga uku koma ni mu minwe. ; 
The ripeness of peanuts is (tested) by the fingers. < 
— Don’t speak without experience. One cannot prono 
on the quality of unshelled peanuts, before one has tried them w: 


the fingers, to find whether the shell cracks readily. re 


= 1349. Umuntompe uwa cimesya-bowa. roe 
aes _ The early rains that make the fungi grow. ot 
Se ae — The mushrooms are most in evidence at the beginning of — 

the early rains. 4 


1350. Umuntu na ye mintu, imbwa nd yo ni mbwa. 
A man is a man, and a dog is a dog. 
— Each has his own place. See story CXVII. 


1351. Umuntu nga ka wila, neli ni nyenda ke mu katasya. 
A man, despite his being rich, maybe ’tis a needle that will 
be his trouble. 6 
— Meaning similar to 716. . 


1352. Umuntu ni lufunyembe, a la fwila insanso. 
A man is a chameleon, he dies through a sieve. 
— One cannot kill a man, before having sifted his case, and — 
found him guilty. People don’t kill achameleon for the mere sake of 
killing. Cf. 176. See story CX VIII. : 


1353. Umuntu ni nsofu, uku & fwa ta ku ludikwa. 

A man is an elephant, where he dies is not forgotten. 

— The death of a man, like that of an elephant, is noised 
kbroad to great distances. An elephant cannot be hidden when — 
ailled, everyone gets to hear of it. See-story CXIX. 


1354. Umuntu uku mu siiduluka icedo ka kwete. 
A man who turns away his head is guilty. 
— Or he would face his accuser. 


~* 


eoccupation. 


munwe umo ta u tola nda. Bee 3 
One finger does not pick up a louse. ee 


teu — It takes two people to carry out a job satisfactorily. Cf. 


Of. Tia: Munwe omwi to ponda injina: One finger does not 
ka flea. — ‘i 


(1357. Umungu wa mbuto ni Lesa a bika. 
i _ The calabash for seed, it is God who puts it away. . 
It is God who prompts us to save some seed for sowing, 
, and not to eat it all. 


: q 1368, U muyo wowe ni pa kutdoko. 
____- Your thief is the one (caught) by the arm. a 
— The proof of a thief is being coum red handed. Cf. 1456. =a 


1359. Umupewa ta kanga lutala. 
A recipient does not dry meat on a stand. 
_ — Don’t ask me to give you any, I have just received a little 
= = so-and-so, go to him, he has a whole stand-full of meat drying. 
4. 428, 


1360. Umupili kantoykolo. 

A heap dug to a great depth. 

— A great pile. Kantoykolo is derived from Gira (to 
extract jiggers); after a jigger is extracted, a deep hole is left in the 
flesh, hence the idea of height or depth is given by the word. 


1361. Umusice misinge u la wumba ne wusiku. 

i. An unmarried person is a needle ant-hill that moulds at night 

as well. 
— Because he is unmarried, he never has sufficient at one 

meal; but must needs get up at night to eat, to statisfy his appetite. 
Termites work principally at night, and often rear a heap as _ 

high as two feet in one night. 


> 
= 


1362. Umusili wa masaka e-ko u li, akatimuna-musili e-ko ka li. 
Soil for sorghum there is here, but that which folds the soil is 
also here. 
— The soil is good, but detractions in other Rircacns such 
as lack of game in the bush, or fish in the river, spoil the benefits 
derived from a good soil. 


1363. Umusi to tala ka dled, u Sa tione-po ifi be 
The village you do not sleep in, sleep in it, a 


how they behave. é 
— Merely passing through a village does not shew the cha 


ter of the people; you have to spend the night there to study t bh 


1364. Umusuku uwa wifisye umo, yonse ka 1 ima ante < 
The Suku tree that did bad was one, and all became bi 
— If one is deceived by a certain man, one is liable to p 
all his relations in the same category, and reckon them deceitful 
one eats a bad fruit from a Suku tree, the mouth becomes so bitt 
that all other fruit eaten immediately after also seem bad. 


i 1365. Umusya ta fwala bupililt, a i ne makanana. 

= A female slave doesn’t wear short skirts, or she would 
ss insolent. 
— A servant must not be careless of her attire, or it would — 
appear as insulting to her mistress, and other free villagers. 


1366. Umusya' ta kasika pa kanwa, ica kasika misist. | 
A slave does not get red about the mouth, what she — red 3 

about is the hair. F 

— A slave must not have a long tongue, but she may let her. : 

hair grow long.. 


~ 


1367. Umusya u to tekele ni mfumu vwyowe. 
The slave whom you have not enslaved is your fellow chief. 
— If a chief reviles a commoner, who is not a slave, andcalls __ 
- a slave; he may retort: “T am not aslave, lam equal to you.” 
500. 


1368. Umutembo wa nguluiée u la pula mu mwine. 
7. The carrying-pole of a river-hog, is passed through him him- 
self. 

— Your evil is coming back onto your own head; the guilty 
is getting the trouble. Owing to the tenderness of the pig’s skin, 
when killed in the bush, a carrying-pole cannot be passed through 
slits in the legs, as is done with antelopes, or the flesh and skin will 
tear. The pole is forced through the body itself, and thus the car- 
case carried. Cf. 198. 


1369. Umutima kaluya,* u la tumpatkwa. 
The heart is stupid, it is deceived. 
— A little food will sometimes content the heart, and the 
person will stop eating before he has really had sufficient. Cf. 1063. 


iv. 1. Umwanice, a youngster. 
2v. 1. for kaluya is tluya. 
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mutimo’ dubdi u lepaisya. 

n evil heart kills. 
— If friends have quarrelled, and afterwards one sulks, the 
e is not yet over. 


. Umuti, we mwénice, u la konoka ne widisi. 
A tree, youngster, breaks even if green. 
— Cf. 1302. 


: 1373, Umutondo wa menda u la toieka ku mutapisi.2 
== The water-pot is broken by the drawer. 


— The person who breaks the water-pot is not to be blamed, 


2 for it is she who has always to use it, and others have not had the 
3 risk of breaking it. 


Cf. Umbundu: Ombenje yi fila fila peka lia muene: The gourd 


“ dies in the hands of the owner. 


1374. Umutwi u wa towele uluma, ta ba wu salala. 
The head one has broken one doesn’t handle. 
— Don’t continually point to the scar you have made on 


3 another’s head, when that case has been settled. 


1375. Umutwi wa muntu ta u dula mweyekwa. 


The head of a man is not without a leaning towards guilt. 

— Don’t fight or use force; maybe your opponent will die, in 
order to get you into trouble. There is a belief that a man has an 
evil spirit that will make him die, so as to lay the guilt on the one 
presumably implicated. 


1376. Umuwa t6 sya ka-uo. 


A lean man does not leave a bit of his (food). 
— While there’s life there’s hope. A man will not lie down 
and die in famine time, while there is still the smallest scrap to eat. 


1377. Umuwiia wa wanakasi ta u pela pepr. 

The wail of women does not end near at hand. 

— Don’t make a fuss about nothing. If two men are fighting, 
the women will scream out “He’s dead already!”’ and make such 
a disturbance, that men will come in hot blood from a distance to 
avenge what, maybe, has not been done; thus increasing the trouble. 


1 y. 1. Umutondo wa menda u 14 fwa ku mutapisi wa menda: The water-pot 
dies at (the hands of) the drawer of water. 


- Ai oe a 


bw : ae - ‘s fe aia a3 bas 7 > 
1378. Umudili wad ya, wmutima ta wile. 2 Sn, ee 


The body went, the heart did not go. 
_— He went, but against his will. Cf. 895. 


 « 
1379. Umuiio’ku lila ni mu masimbt. 
It is in the coals that the bellows sounds. : 
— One can only enjoy conversation when amongst « 
companions. To work a forge without live coals is a silent affair 
noise of the bellows is heard, when the coals are red-hot. 2 


1380. Umutumfi wa manoygo a la lila pa kayinga. 
A potter eats out of a potsherd. 


= — A shoemaker’s wife is never well shod. == 
ug Cf. Chwana: Mmopi o jela ka lophegoana: A potter eats out of 
= a broken dish. ‘ee 

1381. Umutoundo to éunda lidili. : ta 

The season of the early rains does not come again. 3 


— Make hay while the sun shines. Eat when you have the ~ 
chance, and the food is plentiful. The Lambas are very improvident ~ 
about the future, consuming all the food, when they have it, and 
starving the rest of the year. . an 
1382. Umuidyo ka ku temenwe ta wa pile’ site’sasatu. sa 

The chum who is fond of you doesn’t bale out a large lake. 

— A real friend, when a little ruffled in argument, does not 
launch out into a violent flow of language. Only little pools can be ~ 
bailed out, in order to leave the fish stranded: this is impossible © 
with a large lake. : 


1383. Umutdyo u taygile e u ku wula imyatuko. 

Your chum who goes ahead of you is the one who tells you 
the fords. 

— A chum is like the leading man of a caravan, who warns 
those behind of pitfalls and deeps on crossing the streams. Cf. 760. 


1384. Umutdyo wa ki lya nakwe insoka ku mu bwena ku mikatilo. 
Your chum with whom you eat a snake, you see him in the 
holding. 

— Since you refuse to help me, evidently you don’t want to 
partake of the results of my work. If you are skinning a snake to eat, 
and your companion holds it gingerly, you know that he doesn’t eat 


ee ‘ if he holds it tightly to help you skin it, you know that he 
eats it. 


1 vy. 1. mikato. 
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, mukea ee ia duce. = 
> who contradicts does not make a little spell only. os 
> person who exaggerates his achievements will never 
laving done only a little. Also: Contradiction causes ie 
trouble. Ubwayga is applied to poison or spells for 
g animals, or to witchcraft. 


iene ta wa mu cea pa mpumt, tha la mu cetba pa, 
kapafu 
Your friend, one doesn’t stare at his forehead, one stares at 
his stomach. 

_ — When your friend arrives, see after his material welfare 
% i state of his stomach), and don’t just look at his face. Cf. 1409. st” 
Cf. Ila: Mwenzu ta langwa ankumu, mu lange mwifu: A visitor ee 
. is not to be stared at his forehead, stare at his stomach. E, 


t_ 


: 1387. Umwalalume ni yongoli ta tandwa? limo. 

A male is a millipede, he is not driven away with one “g 
- driving. 4 
; — When a man comes to seek a wife, he does not take one a 
‘refusal. A millipede coming into a house, though repeatedly brushed 

outside, comes back again and again. 


1388. Umwana a lemina kwikufi kwa wisi. 

A child stands up at his father’s knee. , 
= — That is how he learns to pull himself up and eventually 
_ walk. Further, he treats his father’s leg as a plaything. Cf. 455. 


1389. Umwanakasi cilumbi kolosa wolosa tli ka wama. 

a. A woman is an arrow-shaft, straightening out one straightens 
“ it out and then it becomes good. 

7 — Continually tend, admonish and dress your wife well, and 
___ she will become comely and useful. A crooked arrow, by continued 
oiling and bending, is straightened. 


1390. Umwanakasi ni nsofu ta lemwa mwango. 
A woman is an elephant, it is not made heavy by the trunk. 
— A woman carries her heavy baby as naturally as an 
elephant does its trunk. 


1391. Umwanakasi ukwipika bwino mucele. 
(1) A woman who cooks well is salt. 
(2) A woman’s good cooking depends on salt. 
— Salt is a highly-esteemed commodity in Central Africa. 


1 Tandwa is borrowed from Lenge, to take the place of Tamfiwa. 


1392. Umwanakasi wa luykubwe ta pela ku kabwe ka kwo « 
A woman that gads about does not grind on the grindstone 
- at her house. : eet - 
— A woman should not leave her own grindstone, or shi 
quarrel with her neighbours at theirs. — ie 


1393. Umwana ta pyana wisi. . 
The child does not inherit from his father. a 

_— Among the Lambas, since the child takes the ‘caste totem’ — 

from his mother, who cannot be of the same caste as her husba 
he cannot inherit his father’s estate; the child of his father’s sister, 
however, will have the same caste, and will therefore inherit from 
his uncle. . cane; 


“by 


Cf. Ila: Kwina mwami owakadizhala: No chief ever gave birth 
to a chief. oe 
1394. Umwana ta wa funda pa ku bwela, éa la mu funda pa ki ya. 

A child one does not instruct on return, one instructs him — 
when going. = 

— Prevention is better that cure. 
1395. Umwana ta wipila nyina. 

A child is not bad to its mother. = 

— In the mother’s eyes, her child is never bad, however ill- _ 
formed or evil it might be in the eyes of others. Cf. under 960. 

Cf. Ila: Chibi ku bantu ukudi baina nchibotu: What is bad to — 
people is good to its mother. 2 


1396. Umwana wa mbeta ta tidula citele. 
A young mouse doesn’t pierce the calabash. 
— His nose is too soft. When it comes to sentencing to death, 

a young chief cannot pass sentence, but only an important chief. 


1397. Umwana wa muibyo ngo ka mu pa,’ umutima kuli @anyina. : 
Your companion’s child, even if you give him (things), his — 
heart is still towards his mother. 
— Presents will not entice a child away from his mother. 


1398. Umwana wa nguluie a la kula ku mafinge. : 
The wart-hog’s child grows big on curses. “= 
— Cursing the river-hog for his depredations in the gardens _ 
has no effect; he just escapes all traps, and grows big on what heeats. 
The natives have a firm belief in the efficacy of cursing; e.g. _ 


to shout We ci@anda! (Thou devil!) to a lion, is thoroughly believed 
to drive it off. ; 


iv. 1. for pa is pela. 


nings 


Umwinice ta fuka muninga wa kwaito. 

A youngster does not dig up the peanuts of his own home. 

_— A child won’t help his elders harvest the peanuts, because 

ows that he will have some given to him anyway; but he may 

pepesre with their harvesting, in the hopes of getting some 
DO him. 


1401. Umwénice ta simbula kattondo ka nsya, kani a ka simbula, a 
= la ka lya-po. 

____A youngster doesn’t mention the foot of a duiker; if he men- ees 
_ tions it, he eats it. ete 
_-~—-—-—Achild is guileless. It is no good denying, you have incrim- Lie 
_ inated yourself by dropping out the word, and then retracting it. 
_ There is some reason for your having said it. 


1402. Umwanice u lingamina mu mileu midi. eae: 
e The youngster who gazes into the pot of relish is evil. 2 
a — Curiosity killed the cat. One must never gaze into the pot 

another is cooking over the fire. Amongst the Lenge people, natives 

have lost their ears for this offence. Cf. 1267. 


— +1403. Umwau wa nsala na ku wuko wa li u telele. 

; _ The yawn of hunger, even in your wife’s village they 

heard it. 
— Said when one yawns. It is the wife’s duty to prepare th 

food to stop the hunger that is responsible for the yawn. 


1404. Umweni littondo a la pye’cingulo. 

‘ A stranger is a hoof, he is done in the evening. 

a — The right time for a stranger to reach the village is in the 
evening, when he can have food given to him. The hoof of an animal, 
if put on to cook in the morning, is not properly done until the 
evening. 


1405. Umwenzi ta pinta nanda. 

A visitor does not carry a house. 

— Never deny a stranger the night’s shelter, because he | 
cannot carry his house with him. 


1 The usual form of this proverb contains the Lenge equivalent for muni- 
nga: Umwanice ta fuka nsyama sya kwawo. 
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1406. Umwensi t6 ya ko tuiile. } ie ek 
The moon does not go when it is bright. 2% 
— (1) Now that you have grown old, you are like full m 
and cannot do what you could when you were young. a 
(2) You too will become old and incapable of a full course, 
when you get as old as I am. : : eae 
- In its early stages the moon quickly sets in the west, but, 
soon as it becomes full, it does not finish its journeys, dayli 
overtaking it before it can reach the west. rites Be 
The following are a few notes on the native ideas regarding 
the universe : — . ae 
With them, the world is flat, and if one would only travel far — 
enough, one would reach the world’s end. Here the heavens meet — 
the earth; here also live a goblin folk called Utulyamakumbi — 
Little-cloud-eaters. At world’s end the heavens swing to and fro — — 
some-thing like the motion of the knife of a bread-cutting machine; — 
the Little-cloud-eaters take advantage of this to slice off pieces from — 
the clouds. These slices are then gathered together, spread out in 
the sun to dry, pounded and ground up; and are then boiled into a 
porridge for the little men to eat. “a 
To the Lamba, the stars in heaven are so many lights shining ~ 
from the houses of the folk up there. ‘In there,” they say, pointing 
to one of the stars, “they are making up the fire; and in yonder,” 
pointing to another, “‘they have put on the porridge.’ Venus, the 
evening star, is the light from the house of the Chief’s principal wife. 
The sun and moon are always at war, quarrelling over the 
kingdom. The bright flashes from the sun are the arrows that have 
been thrown at him by the moon, while the dark patches on the - 
moon are mud that the sun has thrown at her; but in fight the sun 
is always the victor. The sun, after setting in the west, travels 
secretly at night through the heavens, and once again appears in 
the east; but, on this point, some are at variance, and maintain that 
God creates a new sun each day, the old one dying in the west. If — 
at night the sun and moon meet in the heavens they always fight. 
In wisdom the moon is far inferior to the sun, for she seldom makes 
a complete circuit of the heavens. At times she appears in mid- 
heaven, and travels but a little to her setting; at times she appears 
in the east, journeys a little till daybreak, and then runs back to the 
east again: once more to perform the journey even more shortened. — 
With regard to thunder, and especially lightning, the people — 
are very superstitious. They have no real name for thunder, but — 
they say: “It is God!” or “God is scolding!” Lightning is God’s 
huge spear thrown down to earth in his anger. Once, when travel- 
ling, the people of a certain village refused to let our boys touch the 
remains of a tree that had been struck by lightning. The boys had 
brought in a log of firewood, and on hearing that the tree had been _ 
felled by lightning they were afraid to use it. The people further — 
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hr snaps as the animal reaches the 
ve ng ne connection with the above. The people are 
shese animals whenever seen, but they would in nowise 
esh; for, they say, “Today we have killed one of the 
of God! But, ” they add, ‘‘God, the mother, has remained 
she heavens.” These people hold that God has a wife and family. 
ppotes under 114. 


—Umwensu a lu kwisa-po. = 
A visitor is coming. 
— Said when anyone cannot sleep. See explanation under 794. 


“1408. Umwensu? wa katundi madula a lalila. 

_ The visitor of the Galago, it is leaves that he sups on. 
ee Beggars aren’t choosers. The visitor must be content to 
partake of the same food as his host has. 


aves qi ee woe kakulya. 
Your visitor means food. 
— Don’t neglect feeding your visitor. Cf. 1386. 


1410. Umweo wa kalume u la lamo’mwine, imfumu nd yo ke lamo’ 
wa-vyo. 
The life of the slave he takes care of for himself, and the chief 
: too takes care of his. 
q — Each man is responsible for his own body: a chief must 
look where he is walking as much as a slave. 


1411. Umwiko wa mwalalume mala pansi tli a yepuka. 
The ill-omen of a male is his entrails on the ground burst out. 
, — A Lala and Lamba Proverb. A man should not consider 
_ himself done for, unless wounded beyond any hope of recovery. Cf£.806. 


1412. Umwine kapa uku lawila woyu, icimpanda e ct lawila icisotwa. 
Grandfather himself says nothing, it is a broken basket that 
mentions millet-chaff. 
— If my master does not interfere with my doing this, it is 
not for you, worthless thing, to interfere. 


. Pe bpd - 


= 1413. Umwine kasansa tu fwite-ko. 

: He himself is the scrap of cloth that we are dressed in. 

| — Beware, the one you are talking about is in the midst, as 
near as the clothes one wears. 


v. 1. Old Lamba: Umweni. 
aa 
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1414. Umwine wa ciserda e u ch nyuka. - ; 
The owner of the skin is the one to fae ie 
— If you want a thing done, do it yourself. 
Cf. Chwana: Kobo e shugoa ke mungoa cone. 


1415. Umwine wa mbwa teta. 7 
The owner of a dog does not call. = 
— The dog will follow him without his having to call ae si 


1416. Umwine tulungu ta putula. 
The owner of the beads does not snap (the thread). = 
—If she does, it does not matter; but should another ea : : 


the necklace, damages will be claimed. CE. 1157. 


1417. Umwine wusunga ta fita ku minwe.1 
The owner of the porridge doesn’t have dirty fingers. a 
— Even if your host’s fingers are dirty, it would not do for = 

you to notice it, when eating with him out of the same dish. Cf. 960. 


1418. Uno mwaka kampola-mpola. 
This year it is an emigration. 
— Hunger has scattered the villagers about the country in 
search of food. 
1419. U pele’ nsima akasutba untu u koma bantu. 5 
He who gives food in the daytime is the one who would wound 
people. 
— He is reckless. The evening meal is the one that would 
be shared with strangers. A man who would give away food in the 3 
daytime, is one who has no fear of ultimate hunger, when the food ~ 
runs short, and is so reckless that he might be expected to stabeven 
his fellows. Be wary of the man who is over-generous. 


1420. U pilile imbwa ta kokote’fupa. 
He who keeps a dog does not gnaw a bone. 
— All the scraps go to the dog. 


1421. U pintile wiuci- toma munwe. 
He who carries honey, his finger doesn’t dry. 
— Anyone carrying a tasty bit, will eat of it as he goes along. 
Thou shalt not muzzle the ox, when he treadeth out the corn. 


1422. Utufr twa mpuya? wa la tu sumuna ili tu ci i umulilo. 
The dung of the Puya fruit, one wipes off while it is still hot. 


AVL. . ta bipa munwe: .... hasn’t a dirty finger. 
2y. 1. for mpuya is mpundu, with the same meaning. 
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kost utu li tudili, tatu pusa. 
> little eagles that are two together do oe miss. 
: ae Dusters. toasts are more stincosstul than one. If the 


Utulo e mukwato wa mfwa. 
Sleep is brother of death. a 
_ — Cf. Chwana: Boroko ngoana ’ra losho: Sleep the near + e 
tive of death. eet 


Be. Utuntondi utwa lele icikuka cimo twa li pile. 
2 The little mice that slept together in one tubbish-heap were ae 
_ burnt up. os 
_ — Friends should not always live together, else enemies eee | 
Z ould easily kill them; if parted, the enemy would fear to kill the 

_ one, lest the other should avenge his death. Cf. 147. 


1426. Utunguluygulu tu li tuili. 

Fools are two. 

— If a man considers another a fool, it is almost certain that 
the other considers him in the same way. Contrast 1427. See story 
CXX. 


Fools don’t travel two together. 
: — Else they would always be despising one another. Con- 
trast 1426. 


1428. Utu tupukula-misalya. 

These are little snatchers-up of caterpillars. 

— They are fools; they snatch up caterpillars gathered for 
relish, and rush off. 


: 1427. Utuygulungulu ta twenda tudili. 
F 
os 


1429. Utwanice ni tulekaleka. 

Youngsters are little “‘stop-it stop-its.” 

— One has always to be stopping a child, or forbidding it 
something. 


1430. Utwdnice ta tu citwa cibusa. 

Little children do not make good friends. 

— A child will give away family secrets. If the mother has 
had a meal with good meat relish, and, when visitors arrive, hides 
1v.1. Utuyguluygulu tu lenda tudili: Fools travel in pairs. 
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1432. Uwa enda ta futatila mulilo. 


child in the house will give away the secret by refusing ’ 
and pointing up to the loft. Cf. 339. - 


the meat up in the loft, and sets before 


1431. Utweido ta lavila ku uko bwanji, litanda-Balokasi, uti 

— ba lawila mama-fyala, litanda-walokast. Harts kaa, 

The little cases that they talk about at my wife’s villa; 

drivers away of the daughter-in-law; the little cases that 

mother-in-law talks about, are drivers away of the daughter-in-la 
— An evil-tongued mother-in-law is the cause of the ref 

of her sons’ wives to live with her. : 


He who has travelled does not turn away from the fire. Rie = 
— Those who have travelled to the river to fish, if they catch 


get nothing. 


1433. Uwa enda ta tula kafunda. 

He who has travelled does not lack a bundle. 

— The bundle will contain material witness of what he says — 
he has seen and done; articles from the country he has been to, or 
meat, if he has hunted. Cf. 773. > : 
1434. Uwaé fwa ta wila @upanga. 

He who is dead is not wealthy in the chief’s favour. 

— I may as well be hanged for a sheep as a lamb. Since I 
am sentenced to death, I can revile any and everyone; for they — 
cannot do more than kill me. 


1435. Uwa ililwa ta sensela. 
He who has delayed overlong does not run. ; 
— If night overtakes one in the veld, it is useless hurrying, 
one might as well go easily. More haste less speed. . 


1436. Uwa itila ta kumanisya. 

He who spills does not fill up full. 

— If anyone overturns a basket of corn, some is sure to be 
lost, when gathering it up again. 


1437. Uwa itwa ta fwala bwino. 
He who is called does not dress carefully. 
— If you are called, don’t wait to dress. Cf. story I. 
Cf. Lenge: Uwa itwa ta fwala kawotu. 


1438. Uwa li mwitdumba e u fwila mu mulando. 
He who was in a crowd is the one who died in a log. 


| 
. 
| 


+ 
Pade. 


‘illage, ended re Sian. ane 3 
erse through contentions et sickness. =. 


~ le ae Pe lost ne ae does not seek in one place (only). 
i — He: searches everywhere. 


0. trios lutto ta Poa mifwr. 
_ The fighter does not wantonly shoot away his arrows. j 
eS — Don’t eat up all the relish, leaving nothing to eat with the 
FA ridge. The fighter merely feints at the first stragglers, while he 
et holds his ammunition until he comes up with the main body of the 
Bem: ° 


. L1. Usdalwa' wu la sangalasya awa wombomene. 
_ Beer cheers up the sullen. 


_—-s — The cup that cheers. . 
Cf. Chwana: Bojaloa thabisa digogo: ier will even ae es. 
j sullen people. a 


1442. Uwd lya wmbusi ya wene ta lubwa. 

He who has eaten somebody else’s goat is not forgotten. 

— Said of a culprit who has marks of his crime upon him. 
ect. 1443. Cf. story LXX. 


1443. Uwa lya inombe ya ku wuko ta lubwa. 
Teal He who ate the ox at his wife’s village is not forgotten. 
.- —=(Cf,.1442: 


«1444. Uwa mfwenyene ku citi, na newio na mu fwenya ku cipande. 
= Him who scratched me with a stick I also scratched with a 
piece of bark. 

— I paid him back in his own coin. A asks B to scratch his 
back; B picks up a stick and does it. The next time that B asks A 
to do a similar office, A picks up a hard piece of bark to do it. 


1445. Uwa mutima muti a la lukila ku kwenda.? 

He who has an evil heart vomits when travelling. 

7 — Don’t hurry off after your meal without waiting for a 
sociable chat. 


SO a a eee 
A : & 


1 Or more correctly, Ubwalwa ... 
2 y. l.for ku kwenda is mu nsila (on the road) or mu lwendo (onthe journey). 


| 1446. Uwa ntorbo 0 aidili td pya iecunaee = 
He who has two cheeks i is not burnt it by the 


cheek to cheek, and so escape burning. 


1447. Uwa peyga a lonto’wiuta bwakwe. . aie 
He who is poor warms himself over his bow. a 
— In extreme poverty one will burn the furniture to or 

a little warmth. 


1448. Uwa ®ifisye wmo, wwa kakulwile akafunda ka mfwa. 
He who sinned was one, he who undid the parcel of death. 
— The sin of one man has brought trouble to the world. § 
story CXXI. 


1449. Uwa wika wa wikila awenji. 
He who has put aside has put aside for many. 
— If food is put aside for the morning, because of a sick 
person unable to partake of it that night, all will expect to help him 
eat it in the morning. Cf. 392. ; 
1450. Uwa wila ta tona wakwaiio. : 
He who is rich does not see his relations. 
— Lest they should fleece him of all his goods. 


a. 


1451. Uwa wilile e u fwila mu mulando, na ye uwa pengele e u fwila 
mu wubile. 
He who was rich is the one to die in a log, and he who was © 
poor is the one to die in riches. : 
— To die in a log is typical of Joneliness and destitution. _ 
Cf. 1438 and 1452. Sy 


1452. Uwa Wilile e u ka wa. 
He who was rich is the one who will fall. 
— Cf. 1451. 


1453. Uwa ya ta kulikila bwato, a la wu posa muli mukuynkwa. 

He who has gone does not tie up the boat, he casts it out 
into the stream. 

— The man who goes, not to return again, does not care 
what he does on his way. He will use a boat to cross a stream, and 
having done with it himself, will not consider the owners or future 
travellers, but cast it adrift. “A selfish man. 


1454. Uwenda rerngulo ta towela muto. 
He who travels in the evening has no soup-relish. 


—— They who wait till evening before they do their work have 
no tit-bits put aside for them. 


ts Leak pathic k Aika la iki LMA Ari STL LRN Tag oa) 
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Rane ot all adee? can Se aoe a eae 
4 5 kwata-kwata ta budididi: He who works hard does 


ae 


Uakann e nine 

eve who is caught is the thief. 
_ — The man who is caught is charged with all the thefts that 
2 recently happened, even if the day he was caught marked his 
‘offence. Cf. 1358. 

— Cf. Chwana: Legodu ke je le choeroeng. — 


1457. Bais insimu bwa li sumisye umulilo. 
The great number of the bees put out the fire. 

— The numbers of people, who came crowding to the fire, 
ch taking a faggot soon put out the fire. When a burning rag is put _ 
the opening of a bee-hive in order to smoke out the bees; if they — 
come out in numbers, they will put out the fire. 


1458. Udo nga @u ka tuke wambi. 

That (spell) let others smell out. 

— The man is innocent; if you want him condemned of witch- 
craft, call another doctor. 


1459. Usucr ubwa pa citupa miuswila-pamo. - 
a Honey on the stand is a thing that leaks in one place. 
: - _  —The blood of a man killed is in a pool where he fell. 


1460. Utiufi Cowe wu li mu lyala. 
Your lie is under your finger-nail. 
— Ci. 1084. It is no good denying that you have had meat, 
a when your dirty finger-nails display the fact. 


am 1461, Utiufi wu la bwela. 
= Lies return. 
— Honesty is the best policy. Cf. 1087. See story CX XII. 


a 1462. Usufumu makosa ku cindansyanya. 
; A kingdom’s strength is in respecting one another. 
ie — Mutual respect between the king and the people is a 
- source of strength to the kingdom. Cf. 182 and 1463. 
Cf. Lenge: Amatembo nku tembonsyanya. 


1 Or more correctly: Ubwinji .... 
2¥.1. Udufumu kicindansyanya: A kingdom means mutual respect. 


ae | a 
ie 1463. Toupann makosa ty AB eae 
= _ A kingdom’s strength is in inutual 
— Cf. 1462. 
a 


. Usdiufumu ta bwambukila. ~ 
_ Chieftainship is not infectious. , 
— It is a matter of heredity, not environment. Ci 1465, 


. Utdufumu ta ba suéba. 
One doesn’t smear on chieftainship. 
— Cf. 1464. 
Cf. Chwana: Bogosi ga bo tloloe ese lecoku: ae oa 
yourself with ochre, but not with kingship. 


1466. Udufumu wou li ku wantu.t 
The chieftainship depends on the people. - 
fees ee — The chief is really the least consideration in the ioe ip 
E of the kingdom; the people, food, work and friendship being mor e 
ae important items, that add lustre to the king-head. 


1467. Udukavi ubwa lwiali lumo. . S = 
Poverty of one side. ae 
— Youare only eee vias. sages you are rich. Cf. 1485 = 


1468. Unuko ni A ta bwilwa nsima. oo 
» The wife’s village is skin, it does not go down with the 
porridge. 

— Skin of animals is not tasty relish, and that is how the g 
man views his wife’s village, because of his treatment there. Cf. 1322. ; 
1469. Utduko ubwa petele Waykonsi amasengo. a 

The wife’s village that curled the horns of the hartebeest. 
— At his wife’s village a mandoesashe istold. Thestoryruns 
that Mr. Hartebeest went to his wife’s village, and his father-in-law — 
- told him to curl his horns, and so he had to do it; and his horns have — 
remained curled ever since. 


1470. Usukula-kanwa ubwa pokele inyange umukosi. 
The size of his mouth, that took away the crab’s neck. 
— The crab lost his neck because he talked such a lot. 


1471. Usiukulu bwa mfwi ta ou kanga. 
Old age of white hair makes no difficulty. 


ah o am: wantu is citusa (friendship), kulima (cultivating), and fyakulya 
00 


ule bwa mie 6 wo, ae joneear a nanya. 
ood does not consist in white hair, an adult is one who 


rridge. 
ur white hairs are he aie: signs of ented about you, 
man is one who is generous pels food. Cf. 1473. 


Usdubulu bwa mfwit té wo, pokes katumbe bwa wona. — 
= Authority? does not consist in white hair, authority? means 
ing a basket (of food). 
 — Of. 1472. : 


M74. Usdukulu tu la kula, amano mu 1 ntidi momu. 
His age grows, (but) there is not any wisdom in his breast. 
= — Hei is grown-up, but lacks common-sense. 


1476. Utukulu wu la kula, we kapati. 
Your age grows, you buffalo bull. 


— You are like a buffalo of great bulk with no scruples about 
_ doing an evil deed. 


. 


1476. Uddulema ta wa limba. : 


Maiming one doesn’t mention. 
— Do not make fun of another’s deformity. 


1477. Uwdulema ta wu pala. 
_ Maiming does not carry resemblance. 
— A maimed man does not give birth to a maimed child. 


fe Of.“Tyo. 59. 


Cf. Swahili: Msafiri masikini ajapokuwa sultani: A traveller 
is poor even if he be a Sultan. 


1478. U wulo’muidye kupalamina a palamina. 
He who tells his friend makes certain of drawing near. 
— Don’t shout your direction from afar. Cf. story LX XVIII. 


1479. Utuncankwe bulya e bwa kwikatwa? 

Is yonder slim sparrow one to be caught ? 

— He is as slippery as an eel. The Uduncaykwe is a sly bird 
resembling a sparrow, but it is never caught in a trap. 


ly. 1. Udukulu bwa myefu.... The authority of a beard... 
2 Or Manhood. 


Ss ce See ek ae : Fag Keyan 
492 Memoirs of the American Fe 


. Utsungino bwa kambasa* bwa li telemwine Wal 
fe ue roighinees of the carver stretched out ] 
mouth. Ge i. eS 

— Leave it alone, you may spoil it in trying to 1m 
Moulding pots or carving a little too much, and the article 
Cf. 1621. See story CXXIT]. - 


1481. Udusiku bwa ila, ka té ya, ta ba lwila ntangile, ne wa tay 
- ka ya. ; ; ee 
Night has come, let us go, one doesn’t fight for the first pla 
and he who goes first goes. == oe 
— The coveted place in the file of a night march is in 1 
middle, those behind and those ahead are in danger from 
beasts. 


1482. Udusiku bwa ila, mwenso wa isa: wiusiku bwd ca, mwenso s 
wa ya. 
Night has fallen, fear has come: night has broken, fear has gone. — 
— Dread lurks at night; in the daylight even the smallest — 

child has no fear from wild beasts. a 


1483. Udusiku ta bu nonya nama, ubwd ca wu la pela mano. 4 
Night does not fatten the meat, break of day gives wisdom. 
— Daytime is the time for work. When skinning an anima] ~ 
at night, one cannot tell whether it is fat or lean, daylight solves _ 
these problems. 


1484. Ususunga bwa mwanice ba la pita mu mpelo. 
The porridge of the youngster one passes by at theedge. 
— In Lambaland the whims of children are humoured. If the — 
mother is eating soft porridge with her child, she will take portions © 
from the edge only, and leave a lot in the middle; lest by eating 
from the middle the plate should shew through, and the youngster — 
begin to cry that his porridge was eaten. 


1485. Utdudile ubwa luwali lumo. 
Riches of one side. 
— He is not really rich. Cf. 1467. 


1486. Usutdoni a la wona, a li pasile itumba lya cipense. 

Wealth he finds, (but) he has sewn a bag with a hole in it. 

— He cannot keep the money he earns, either because of the 
calls of his friends and relations, or because he is a spendthrift. 

Cf. Chwana: O bapalela ditloo mo kgetsing e e lechoba: He 
gathers his beans into a bag that has a hole 


et eee | 


Ivy. 1. kambaso. 
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89. Uyo A ukulila kwa fhe kwatatla.+ 
____ He is one crying for help, the cry of death is a mumbling. 
__ He is a grumbler; if he were in a real extremity, he would 


e ot be able to cry with such a strong voice. 


1490. U yo mwine lya si ku? mu wumbila inditdu ye’lowa. 
(1l-fortune) has moulded for him himself an earthen bell. 

. — He is dogged by misfortune. If he buys a bell, he finds it is 
: an earthen one; his cooking-pot turns out to be unbaked, and falls 
t pieces when water is put into it, etc. eg 


1491. U yo ni pompwe ta pela. 
He is a miser, he doesn’t give. 
— He does not greet his visitors with a gift. 


1492. Uyo u ta lolele-ko mwine. 

He who didn’t look, it is his fault. 

— A maimed man won’t demonstrate a second time with his 
maimed hand for the amusement of the company. See story CX XIV. 


1493. Uyu amenso a la wika ku musongole. 
This person puts his eyes into a stake. 
— He doesn’t look where he is going. 


— 1494. Uyu rcitala ca ku komye’nsuka. 
The obstinacy of this person is that of a hen beginning to talk. 
— He is looking for trouble. His obstinacy will bring him 
trouble, in the same way that the “talking” of a hen about to lay 
attracts a wild cat. 


ee eka! b> 8 
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1495. Uyu mwame ta katala, a li lembele umupandi wa cimbolo. 

This chap doesn’t get tired, hetattooed with the shin ofahyaena. 
| — He travels with the endurance and speed of the hyaena. 
When tattooing, a burnt bone is rubbed into the cuts to blacken the 
___ marks. The rubbing-in of burnt hyaena-bone is supposed to give the 
person a hyaena’s speed. Cf. 1496. 


1y.1.Lomba ukulila kwa mfwa kwataila. 
2 Note the Wulima construction: ...-asiku... 


1496. ee mwame . joins ili , ubway 
This chap doesn’t get ren: he ate t Z 
— He took ee medicine, and that: gave him 
Cf. 1495. 


1497. Uyu mwanice litowba-musi. 3 ia ee 
This youngster is a village-breaker. Ba 
— His indiscreet prating has brought contention and t B 
into the village. Cf. 38. ys 


1498. Uyu ni cipusi, wa li ponene ne nko. : = 
This man is a pumpkin, he fell (in here) with a stem (attaches 
— Directly he comes to the village, he begins to be insolent. 

The stem, the character of the pumpkin, cleaves to it when picked 3 


E = 


1499. Wa aluka ni ka-li-mwiundu. 3 
He has changed into a little-liver-in-the-grass. HSS 
— He has become a hermit. It is a very common practice for 
a man and his wife to leave their village on the least occasion, and — 
live by themselves far away in the bush; so as to be independent. _ 
At times people were left behind alone in an old village, Bee . SLORY ; 
CXXV. ~ ace. 
eS 
1500. Wa ambula-po icusi, umulilo wa % sya i waka. <3 
You have caught up the smoke, the fire you have left blaine a 
— You are spreading a useless report, as you have missed the ~ 
most important items of news. You have not really lit your torch 
at the fire, it is only smoke that you have caught up. Cf. 1596. S 
Cf. Lenge: Wa kushyo’bwisi mulilo wo siya: You have taken 
smoke, and left the fire. 1 


1501. Wa ambule’mpasi ku lutende.* 

You have caught a red-ant from a grass-stalk. 

— You have got into trouble yourself from interfering in 
another’s law-case. You have caught ants, as you would a contagious 
disease. The red-ant is the most vicious of all ants. Cf. 1293. 


1502. Wa bwela-mo* ne cisuka pa mpelo. 

You have returned with your tail at the side. 

— You have come back with your tail between your legs. 
Although the reference is to a dog with its tail down, icisuka (the 
tail of a bird) is used instead of wmueila, which might have bees 
expected. 


tv. 1. U lu kwambwile’mpasi ku lutende. 
2 Wulima v. 1. Wa si ku bwela-mo. 


have danced with a stick, you have wounded your eye. 
You have mistaken my meaning : in conversation. 


Wa fikila pali leto’ SEN 

You have arrived at “bring the bark-dish.”’ 

You have come at the psychological moment. You have 
just when your companions are getting the bark plate to 
ct the honey in; i. e. they have already found the honey, but — 
> not yet eaten it. 


. 1506. Wa fikilwa, ici ta ci fikilwa mikandu. 

. You are visited, what isn’t visited is a beggar. 

eae 100, should feel complimented when visitors come to see you. 

“as 

. Wa funde’ci li mwibwe, ici li muwifwasa ta cumfwa. 

= You have instructed what is in the rock, what is in the ant- ae 

heap does not hear. = 
; — It is useless for a father to instruct his child in morals; #4 

he is like an ant heap, he won’t listen; but there is an evil spirit 5 

_ that i is hearing. 


1508. Wa fwa, ko ya bwino, ni ku nsengwa kalando. 

Look out, go carefully, there is a swinging-on-the-bough. 

— A warning of danger; it is necessary to climb a tree, and 
_ swing on a bough, as children playing on a swing. Cf. 426, and 
_ references under 616. 


1509. Wa fwa mu wuceneme. 
You have died in an open (game-pit). 
— You have walked open-eyed into danger. Cf. 1289. 


1510. Wé fwa, sipila mate pansi, kofwa ta @é lya, a li ne lulensi ! 
Kumfwa ati: Uwa fwa ta nuyka. 
You're dead, spit on the ground, the snail one doesn’t eat, he 
has slime! Retort: He who is dead doesn’t stink. 
— Words used when quarrelling. 


«1511. Wa fwa, uli tumpile! Mba ntumpe? U la mfwika? 
a - You are dead, you are foolish! How am I foolish? Do you 
- dress me ? 

—Since] dress myself, and find my ownclothes, I must be sane. 
Wa fwa is a very common expression, used in the sense of “Beware !”’ 


a 3 Wa fe wa agkalwa, wa / 
You are dead, you’ve done for yours 


an axe. 


— You have tried the impossible, you eves tr 

me; now I have you in my power. Cf. 1123. — ; 
Cf. Ila: Shikoswe wa ka bu sukusha butale: The nat 

teeth) on the iron. = 


1513. Wa ikala amasontamina. 
He sat down merely squatting. 
— He made but a hasty visit. 


. Wa tkala mult bowta. 

You have sat in water up to your neck. * 
— You have done an ineffective thing. Even if you pote 

hide from your foes by sitting in the water, you are sure to be 

discovered, because you cannot keep your head under. 


1515. Wa ikala pa kapuna ka mbaso. 

You are seated on a carved stool. 

— You monopolise the conversation. Cf. 680. tt 

MR; 

1516. Wa ikuta koti ni nkalamba ya fuma kwipanga. oS. 

You are filled out like a messenger who has come from the 
chief’s abode. = 

— You have eaten your fill. A chief’s messenger is well ‘ota 
before he is sent to deliver a message. car 
1517. Wa ililwa ici lila mu mutumba. = } 
You have delayed in the way that (water) sings in a 
new pot. 7 

— You are credulous; the singing in the pot is of no con- | | 
sequence. Cf. 1274. 


1518. Wa imakana umulungulungu. 
He stood up as straight as flame. 


— He stood upright for a very long time. Flames always 
ascend. Cf. 216. 


1519. Waima ulwendo lwa ku eula makweto. 
You have embarked on a journey without value. 


— Your journey has been fruitless ; ; you have not had sufficient 3 
to buy the article you wanted. 


1520. Wa ina koti musvive. 
You are as fat as a eunuch. 
— You are very fat. 


= 
: 
® 
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miloli Re es % 
have killed a sable antelope that whistled. 
The natives consider the Sable bull (Kantanta) as a wizard, 
she king of antelopes. If a young man makes the Sable his 
t is believed that he will be lost, and will not return again 
llage. Similar ideas of wizardry are believed about the Eland 


| 090). : 


1522. Wa kakwile’mbwa1 mu cisompe? 

-_- You have untied a dog in the long grass. . s 

__ You have sent someone on a mission fraught with danger. 
f ae let loose in the long grass will lose itself, and be a prey to 


1523. Wa kolwa iya mulopa mu mona.? 

You are famished with the (hunger) of blood in the nose. ee 
=. — In famine time, you are searching for food to no purpose. ee = 
_ When the nose bleeds, it seems to be to no purpose. ee 


Z Prs24. Wa kolwa koti ni nda ya pa wukusi. : 

a You are famished like a louse in the loin-cloth. 

= — A hungry man will eat anything, even as a louse will bite 
anywhere... 


1525. Wakolwe wa la sekana mapato. 
a Monkeys laugh at one another’s overhanging brows. 
a — The kettle calls the pot black. - 
a Cf. Chwana: Choene ga ipone mariba: A monkey doesn’t see 
its own hollow eyes. 
‘ Ila: Bapombo ba ka diseka u makobo: The baboons laughed 
_ about one another’s overhanging brows. 
Lenge: Wasokwe ta la li seka makowo: Monkeys laugh at one 
another’s overhanging brows. 
. (Ki)Mbundu: Hima katarie ku mukila ue: The monkey does 
not notice his tail. 
Nyanja: Anyani woka amasekana (nkolo zao): Baboons 
laugh at one another(’s buttocks). 
Swahili: N yant haoni kundule, huliona la mwenziwe: The ape 
sees not his own hinder parts, he sees his neighbour’s. 
e In Lamba folk-lore the monkey is believed to be lacking in 
wit. See stories CX XVIII, CX XIX. 


ve te i a a ee ee 
Bem eens it  } 5 


1 Kakwila is Old Lamba for Kakulwila. 
2¥. 1. is mu kawdanda, on a small plain. 
3v.1. Wa kolwa iya kaludula mu myona. ; 
4v.1.Wakolwe da la lt seka amakolo: Monkeys laugh at themselves for their 


sunken eyes. 
32 


1526. Wa ku lotta uwa 1 cifolo. Pea a! = 
He has bewitched you, a rsbopedent ms 
— He has made a clean sweep of you. Cf. 


= S 


1527. Wa kulukila-mo. <c 2 
You have tumbled in (to a , game-pit). nee 
— You have put your foot into it. : 


1528. Wa ku mpa kasewa ka mpala, « mpale? ie 
Would you give meanimpala’sskin, that you may be like 1e 2 
— You want me to get into the same trouble hee yo 


in; CL.1273. 


1529. Wakwe Simbisi uwa ku tapula umuto ku Met ane aa 
% It belonged to Shimbishi, who dipped up gravy with an 
ae dipper. 
ae = — You are extravagant. Shimbishi is renouned in Lamba. 
=, annals as having gone to the Nsenga Country, and having retu r 
= with great riches. Amongst other things, he brought back a mi 
dipper, probably a metal cup, which was a marvellous exiaes 
in the eyes: of the nay Ue 


rd 


1530. Wa la tulila limo umufolwa, lomba imfula ta + nga SS re 
One digs the trench beforehand, before the rain has fallen. = 
— Prevention is better than cure. ; 
Cf. Chwana: Mosele o ecoe pulacese e ne: Dig the trench befare 
the rain falls. . > an 
1531. Wa lawila akanwa-mukuyku. ; 
You speak with a mouth like a Kunku tree. Sen 

— You speak mere.sounding words, but not the truth. The 
Kunku or Salya tree is used for beating out the bark- cloth, and the _ 
tapping and beating thereon can be heard at a great distance. : 


1532. Wa lawila nyene-kale. 
You speak after the dung has been deposited. ek 
— (1) You are too late with those instructions, Someshine alse 
has already been done. This originated in the story of the Hyaena: 
“The people in the house after nightfall said to one another: ‘Let us — 
bring in those things that are outside, lest the hyaena excretes dung — 
on them.’ The hyaena already outside made answer: “Why didn’t — 
you do it before ? I have already befouled them!’” - 


hv. 1. (1) Wakwe Simbisi uwa lu kwipika katemo mu mbale: It belonged to ; 
Shimbishi who used to cook an axe on a plate. 
(2) Na we kakwasu wa wila wwa ku tapula umuto ku ykombo : And you F 
little brother, you are so rich that ee dip up gravy with an iron peed “— 
(3) Na we u li wilile Simbisi ...: You are as rich as Shimbishi . q 


* 


leto’ rian paren umusolela.+ 
4 as brought a long log of firewood that burns along. 
_ — He has brought a persistent claim. 

Iti is a Lamba custom that if a man cannot get his debt paid 
debtor; at evening he will go and get a long log of firewood, 
1 put it through the door of the debtor’s house, reaching to the 

place, and protruding outside. The creditor will light a fire there 

Ce ‘intimating that he is going to remain until the case is 
. The door cannot be shut, nor can the debtor go to sleep. 
etimes a mat is brought, and laid i in the doorway with the 
e intent. 


j 1534, Wa li kolelwe kapampansya. 
You were famished like a chip. 


flies right away from the block when chopped. 


(1535. Walt kulila inkalamu pa muvils. 

2 You have dragged a lion onto your own body. 
—You have become friendly with one who is in reality your 
SS deadly enemy. 
Cf. Chwana: Mamphoroana maatlhamela babolar: Young birds 
will always open their mouths, even to those who come to kill 
them. 
Suto: Nonyan’a kahlamela’ molar: The little bird opening its 
3 beak to the man who comes to kill it. See story CX XXI. 
1536. Wali kulile pa mupunda wanji ne mwine e-po na ikele. 
= You have betaken yourself to my place, where I myself was 

sitting. 
; — You repeat what I said, and so cannot take to yourself the 
_ eredit for the sentiments. 

Cf. Lenge: Wa nkulila pa musena wangu ne mwine po nda li 

ku site. 


is fe | 


e (1537. Wa li lile akalyelye. 

You have eaten a little grasshopper. 

| — Your voice is always heard above everybody else’s. This 

species of small grasshopper, if eaten, causes a person or dog to go 
silly, foam at the mouth, and make a noise. Native doctors admin- 
ister a medicine to induce vomiting. Cf. 574. 


1yv.1. Wa leto’mutambati ee Pig: 
3o* 


— You have had to go far from home in search of food. The 


page sn Sm ar of Jaa ‘ ate = 


1538. Wali pinikila inama ku lwpafu. he 
You have cut off for yourself the meat the bag. 
— It was your own suggestion, so don’t be annoy: 

should receive that kind of treatment. If one breaks a bi 

dried meat one has for sale, one will lose by it. Cf. 1590. 


1539. Wali sakamwina amatembo. = 
You have raised the wasps against yourself. ee 
— You have brought a nest of bees about your head. _ 


1540. Wa li syukile atdana-da-dene, ada li na dawisido. 
They are happy the free men, that have their fathers. _ 
— Less unfortunate is the man who loses his mother, than he 
who loses his father; if the father dies, the son must support 
ee - mother; but if the mother dies, no onerous duties are imposed on 
= son. Cf. 1674. 
= Cf. Chwana: Go tshego ba ba santse ba nale bo rrabo: Happy 2 
those who have their fathers still. 


1541. Wa li tanta mu muto. 
You have dipped yourself in the sop. a 
— You have merited the scorn through your own foolish — 
action. > 


-) 


a 


1542. Wa li umfwa we mwine. 
You yourself have felt yourself. 
— You feel yourself strong enough for this. 


1543. Wa li wala ifi wale’siso uku somena. 
He has set himself on in the way an eye sets itself to smart. 
— The child is crying for no apparent reason. ; 
1544. Wa luluma umwa ku ula makumbi. 
You have thundered where there are no clouds. 
— Your words are of no account: they are like thunder on a — 
clear day. 


1545. Wa lumbile’citinge. 
You have wounded a dead animal. 
— Don’t count your chickens before they are hatched. : 
A youngster, on seeing that his mother is with child, will say: 
“I shall soon have a brother to play with!” or: “Wait till this my 
little brother is grown up, then the two of us will beat you!” : 
__ The proverb refers (1) to a man coming up after the kill, and 
firing his gun, and boasting of having killed a buck; and (2) to a 


hie 


Balk Waa Abe 


tv. 1. Wa lumbile’tila: You have wounded a maggot. 


ra Semel aad oops ibaa 


ling a little ane such as these. ae, 
‘itating boils. Cf. 737 and 1211. 
2 hugela ngoana thari agi Are you 

Ks rrying-skin for an Enpom child ? 


es are abeaetee: ay a atalite thing. : 

If people are gathered together in any number, there must 
attraction, such as a beer-drink, dance, or fight. Cf. 1207. 
Cf. Chwana: Nisi di okoa ke boladu: Flies are attracted by pus. 


_ Wa Dnata: afi u ka leta fydwe. 

You just stare, what you will bring will be your own. 

— You will have only yourself to blame when you get into ee 
trouble, because you will not listen to warnings. ae 


-— 
ei ves 


2 548. Wa lya iya pela koswe. 

You have eaten what the rat gave. 
3 i Said to a person who uses foul language. 

- 14s, Wa lya-mo ulusinga, impande ya syala. 

They have eaten the string, the ornament has remained. 

— Said when a young person dies, but the bread-winner 


a remains. 
1550. Walya né to @anakasi? Fiseta tya ku lwila. 
— Are those yonder women ? They are skins to fight over. 
ee — Husbands will dispute over the ownership of a wife, as 


men will over that of a skin. 


1551. Wa lya-po utbunkakwaynkakwa udu ta wi lya akanama 
kacenjele.? 

3 You have eaten the Binding-tightly that a cunning little 
= animal does not eat. 

E — When you have had a little, you cannot resist taking more 
than is good for you; this is used especially with regard to honey. 
‘Cf. 143 and story XIII. 


+1552. Wa lya tondo, ca we'nse. 

You have eaten like a shrew-mouse, it has become tasty. 

— Your palate has been tickled. The shrew-mouse carries off 
food to eat, and returns again and again for more; but it does not 
eat it where it finds it. 


1 Lamba and Lala v. 1. is wduntapantapa; that which is collected here and 
there, viz: honey by bees. 
2 vy. 1. for akanama kacenjele is imfumu icenjele: a cunning chief. 


1554. Wa lyo’busiku, wa lua pa kanwa. 
You have eaten at night, you have forgotten the 
mouth. <r 
— You have forgotten yourself. Said Ss a child teasing 
or a man reviling a noted murderer. an ; 


1555. Wamama icinwe tyo! 

Mother’s big finger snap! ; 

—. A phrase repeated over ten times at a great rate 
the ability to say it without a mistake. Cf. 502. 


1556. Wa mbepo' kwibila icifutu Hiab ey =, 
You have made a pretence to me of plunging, the shoutdeee re 
outside. 
— Practise what you preach. 


1557. Wambi, pa ku lavila, ta wa mina mate, wa la Tafawi a 
lukoso. 7 
Some, when they speak, do not swallow ee spittle, they a 

just babble on. “ 
— yay they speak, one cannot get a word in edgeways. a 


1558. Wambi wa la kana ka ci li ku mutima: koti ici wa kana, Ne Ch 
sulilila. e 
Some people refuse when it is still in their heart: what yous 
refuse, refuse for good. 


— Don’t refuse a thing when you really want it all the time. 


1559. Wambi wa la tota ka ci li ku lutodo. 
Some give thanks while it is still in the ees 
— Some are thankful for the food, while they are eating it, 


ne immediately afterwards speak ill of the giver’s generosity. ql 
Cf. 1130. 


1560. Wa mbuka pando, ne mpini ya malwa neo? 


For what reason have you risen against me, me an adder of 
evil omen ? 


— You have risen against me without cause. 


1 Concord for Indalama, money. 


te iaiainbos i? Aaene 
use of the ground one walks 


by a caret ce ‘a a chief, who reviles him on arrival at 
lag ge or no cause. 


minsaawolele? = ig 
uu have sown rotten (corn). 

-Don’t expect to find any of the food left, Lien you gave 
w friends to mind for you; they haye consumed it all. 


_—- 


3. Wa mpelela mu nsimbwatsoko. 

_ You have given it to me in a powerless position of the arm. 
— You handed it to me, when I was not in a position to 
re g rasp it tightly ; hence it has. fallen and broken. 


1564, Wa mpinika-ko cae mee poe 
You have cut off my feet. . ; oe 
m _ — You have saved me a long j journey. You have brought the F 
rticle that I was about to fetch. Cf. 1573. . 

— Cf. Suto: Ho khadla mothé maéto: To cut one’s feet. 


1565. Wa mu lamba isya kalambe. 
You have put into the dish a pile of porridge. = 
— Youhave prepared a large supply of food forthe harvesters. Bx 


1566. Wa mi pe'cipukutu, a lu ku pukuta-mo lukoso. 
They gave him a maize-cob, he is just playing with it. 

__  — Said when a little child has been deceived to keep it from 
_ crying. When the child wants meat relish, and there is none, the 
mother will put a maize-cob in the pot and boil it; and the youngster 
_ will dip his morsel in the water thinking it is soup. 


1567. Oe ata ewele ati nka nona lyelyo, ta wa nonene-po. 
The Mwansakala mouse that said: I shall get fat aE on, 
did not get fat. . c 
— Cf. 400 and 996, also story XLVIL. 


1568. Wa myanga ku.mboye. 
You have licked your elbow. 
- — Your punishment will be a lesson to you to be more careful. 
Cf. Lenge: Wa myanguta ku nkokola. 
Giryama Riddle: K’akilumika (It is not to be bitten). Na 
kikokora (It is the elbow). 
1y.1.(1).... ne nsi kwete wana, ... me who have no children. 


.... Ne MuUbyenu; ... me, your companion. 
2 Concord for Amasaka, Sorghum. 


se, 


1569. Wa nakilo’mumbulu mu Buciyga. 


am 3 —_ 


a. = 
be 


You have become soft-hearted like a wild-dog in 
— You are docile now that you are caught. 
when it has fallen into the game-pit, is very docile, 
lifted out like a dog; but the moment it is out, it becomes : 
beast, and fights for freedom. See story CXXXII. 


1570. Wanangwa wa isa_kulya, popele ne kt ya-ko, ati: Mw 
mwisi ukwenda. Wa lenda pa menda a tolele akabwa? K: 
tasya ne pa kwikata! = = 
So-and-so has come over there, then he goes over there a 

says: You don’t know how to travel; does one travel where * 

little dog has taken up the water ? It is difficult to catch hold! _ 
— Don’t travel in hunger-time, over country where the d 

have drunk up the last drop of water; there is no food to take h 

of to give you. Cf. 969. 


1571. Wa ndolesya ilya kancenga. 
You have given me a sidelong glance. 
— You have not welcomed me. 


(1572. Wa ndutio’muluie’ fumbo. 
You have forgotten me with forgetfulness of spite. 
— You forget me on purpose. . 


1573. Wa nundo’kulu. 
You have added on a leg to me. 
— Same meaning as 1564. 


1574. Wa nuyka-po lukoso. 
You have merely smelt at it. 7 


— You have made a very short stay; or: You have had a 
hasty meal. 3 


1575. Wa nwa mu ykombo ya kalukutu, wa lukuta. 


You have drunk from the cup of the demon of haste, you are 
in a hurry. 


— You have let the cat out of the bag. 


1576. Wa nyanta-ko ne musyele. 
You have stamped right on it. 
— You have hit the nail on the head. Cf. 1582. 


1577. Wa ygalula euciti, wa ndya na kunsi na kwiulu. 


You have changed me into a pole, you have eaten me bottom 
and top. 


ee ere See Te 


ing me, aashat 1 BA 
OLEBP ID: ding purposes, the native 
nthe, when it has fallen, he cuts oy the 


ngumya mate mu iin 
have dried up the saliva in my mouth. : 
can spend no more time over your long-drawn Se 
. Suto: Ho pshesa mathe. 


Wa ngwela. 
You mock me. 
_ — You ask me to do an impossibility. Cf. 792, 1580 and 1597. 


au 30. Wa ykululula imilomo pebwe. 

___-You persecute me with my lips against a stone. 
‘ a — You have given me a hard nut to crack. Cf. 792, 1579 
md 1597. 


Bu Wa pkululula ne kupwa, na ne nkopwa. 
You worry me into marrying, and I shall indeed marry. 
— But not the husband, whom you want me to have. Cf. 905. 


= 1582. Wa pama pa ulema. 
E You have struck on the deformity. 
— You have hit the nail on the head. Cf. 1576. 


——-1583. Wa pita pa ca iye’mbwa. 

3 You have passed by what the dog has eaten. 

x — You have done an unwarrantable deed. Food that has 
been eaten at by dogs is not fit for human use. Cf. 198. 


1584. Wa posa katanda-walume akasasa. 
You have weaved a little mat that drives away a husband. 
— You have made the mat too small for two, hence your 
husband will take the hint that you do not want him any more. 
The women make the marsh-grass masasa, or sleeping-mats. 
Katanda-@alume is also the name of a plant, used for relish; 
so named because, long ago when a certain woman brought this to 
cook, her husband quarrelled with her over it, and left her. 


“NSPE? ee 


«1585. Wa puluka pali nande, wa ci sya ili ct taleme.? 


You have escaped providentially, you have left it open. 
— You have had a narrow escape. Cf. 1136 and 1144. 
Nande is believed to be an Old Lamba name for the Deity. 


1v. 1. Wa pama pa ceo: You have struck on the affair. 
2 v, 1. for taleme is ceneme with the same meaning. 


ae 


y ngu. 
Tou have spread like a ‘marr 
-— Your lo quacity oe like- 
and 1593. 


1587. Wa sila-sila aalvige 
You have finished off the = Aalee veld. 


— You are a rolling stone. 


1588. Wa syo’lukasa pebwe, umwine wa pita. 9 
He left his footprint on the stone, he himself oes on. 
— We could not catch him; his footprints were all we ¢ 

come up with. Cf. 1600. a 


1589. Wa tantika kolokokwe, benji ta kwikata-ko. =k 
You have stretched out a tug-of-war rope, “tis: many 
catch hold of it. =< a 
— By giving such voluminous explanations, you. have en- 
tailed the calling of many more witnesses for your case. 


1590. Wa tangisya kawesya mu mupundn. Ny ii 
You have started the breeze in the Pundu tree. = 
— Your own suggestion has been carried out on your ¢ 
head. Cf. 1538. It is said that at the time of the creation, one 
said that the Pundu tree would not bear fruit that year but the n 
The Pundu tree followed this suggestion, and became a bienni: 
bearer, which it would not have thought of doing, had the man 
dropped the al Os A, 


1591. Watata ati: Kula, u @one! Ati: Lino nimpaygo, kansi makarto, 
Father said: Grow and see! He said: Maybe ’tis riches; a 
the time it is poverty. o> 
— When a child grows up, he finds out that all things are no 
wealth; poverty and trouble have to be faced. 
1592. Wa tata katende. 
You have spread like a prickly- cucumber. 
— Cf. 1586 and 1593. ; 


1593. Wa tawo’lungu. 
You have spread like a marrow-vine. 
— Cf. 1586 and 1592. 


1594. Wa teka-po itondo lya mbisi. 
You have put on a zebra-hoof (to cook). 


— You have undertaken a hard case to settle. The. meet is 
tough to cook. See under 477. 


re nash g grows soviet in oles deserted ee . 
ing to pick this do not say: “We are going to the old 
but they say: “We are going to the apinach. e ae 


Wa eae wcust, umulilo wa % sya. 
= Ct 1500. up the smoke, the fire you have left. 
15 


- 


1597. Wa tu kakila kwiulu lya muti. 

_--You have tied us up on top of the tree. 
__ — You have placed us in a very awkward position. Cf. 212, 
2 1579 and 1580. : 


1598. Wa tuka masala. 
You have reviled the deserted village. 
— Shame! You have reviled an old man i 


esl 
——— 


1599. Wa tudila Ngabwe, Musili-wanyad a li ne matwi. 
You have told it to Ngabwe, Mushili-wanya has ears. a 
— You have given your orders to the one best calculated to ee 
Bebe them. 


~ 
a 


- 1600. Wa twalo’mudili, wmukondo wa vu sya. 
_ _He has taken away his body, his track he has left. 
— See under 1588. 


1601. Wa wamba uiucinga ne ciwanda. 
You have covered a game-pit in concert with a devil. 

a — You have got more than you bargained for. Cf. 386, 953 
oa 1249. The Ciwanda is properly a demon or evil-spirit, and not 
_ only exercises power in a physical way over human beings, but 
~ also has the spiritual power of entering people’s hearts, and using 
them as instruments of evil. The Lamba belief in demon-possession 
is very strong. Certain witch-doctors claim ability to drive out 
demons. Madness is believed to be one type of demon-possession. 
_ The term Kayumba is used in place of Ciwanda, when a specially 
_ strong form of demon-possession is indicated, and, in this connection 
___ is almost equivalent to“The devil” or “Satan”. A ‘special peculiarity 
of the fidanda is that they are believed to be capable of possessing 
certain birds. Two birds, the zkwikwi, a species of hornless owl, and 
the lwitaiila are believed to be demon- possessed ; and when their 


1A word aan from yga we: How about you? 
2 Means Mr. Earth, (the son of) Wanya: The earth has ears. Cf. 449. 


it; but when its call of ‘Wo, wo’ is heard in the bus! 
once expected. fs i>... 

- In Lamba folk-lore, the game-pit plays quite a 
part. See story CXX XIV. 


1602. Wa wela ne ygwele, ba sila, 
They have cheered, they have finished. << 
— The shouting shews that the beer-drink is over. — 


1603. Wa wena? icinsenda ku nsumbi? ee 
Have you seen a grub with the fowl ? a 

— Will you chase me round to get what I have received, S 
one fowl does another that has a tit-bit ? eae 


1604. Wa wikile’nsiku. 
You have put it away for the days. 
— A miser never uses what he hoards. 


1605. Wa wilo’bwe’toponto, ubwa ku tapula umuto ku lukombo. a 
You are rich with wealth, enough to dip out the soup with a _ 
calabash. . =e 
— Soup in Lambaland is ordinarily used to dip the porridge | 
into to give it a relish; and only the extravagant would drink soup. _ 
Gf,.1529> = ea 


1606. Wa wona ku menso, udulemba wu ku poke. 2 
- You have seen with your eyes, carelessness take it away from — 

you. ; ay 

— You do not take care of things when you have seen them; 


you are not to be trusted to guard a prisoner or an animal captured. 4 . 


1607. Wa ya kale mu kalilangele kawo. 
They have already gone to their sounding clang. 
— Said of polygamists who shew more favour to one wife | 
than to the other; they follow the one who makes the most noise, _ 
i. e. who is the greatest attraction. a 


1608. We ciwanda! 
Thou devil! : 
— This is shouted, when a lion or other wild-beast is near, — 


and is believed to have the power to drive it off, and preserve the — 
crier. Cf. 284, 491 and 629. neg 


1 Or more correctly: Wa bwena ... 


, wa, enone cikani, ulu ku eee bantu. 
rou are ouaraeregs with gee Pls drive away the 


mucele wa a kansokolwa.? 
_ You salt in a leaf-cup. = 
— You are of little value: a leaf-cup does not hold much. 


We mukulu wa kale, e ki wa koti uli kdnice, we sense malimba! 
_ You old man of yore, you have become like a youngster, you 
'S mane sounded forth! 
— An adult should not act foolishly. Insense is the huge mane 
the lion; malimba is the native piano, and here stands for renown, 
is heard afar. 


3. We mwame, icilindi ico, ada li badili da la twulana. a 
Friend, thereisahole , they who are two together telleach other. ae 
— See under 760. ae 


5 é 1614. We mwame ifintu makandi ta selele wmo. 
Friend, things are testicles, they don’t swing singly. 
— Two can play at that game! 


1615. We mwame, ko fula, u li ne wulongofyo, nd we uidufusi wowe 
= bwa nkula ye’ bwe. 
Friend, forge away, you are perverse; as for you, your smith- 
ing is the dragging of a rock. 
— Don’t haggle over payment, before you begin your work. 


- 1616. We mwame, wamya-po kacipust aka mu - kanwa! Kumfwa 
= umubyakwe ati: I, newaswe! Kumfwa ati: Na mwe lomba 
ee. mu li katesye! 

% Friend improve your mouth with a piece of pumpkin! His 
friend replies: No, not I! Says he: As for you then you are a worry! 
a — Don’t refuse good food offered. 


z 1617. We mwanakasi we u li ingata-bwalwa. 

ie Woman, you are the sharer-out of the beer. 

— Remember your position in life. It is the woman’s duty to 
portion out the beer at beer-drinks. 


ly. 1. is kakundweseke. 
2¥. 1. is kantotwa. 


ae ; . 


es he ea tee hee 
1618. We mwana wanji, ko tina kasompe. peam 
My child, fearthelong grass. 
— Beware of the wiles of immoral women. 
verbs V. oe 


Rs. 


1619. We mwanice, ifyalo fi la lobana. 3 
Youngster, countries bewitch one another. = 
— There is always racial rivalry. x 


1620. We mwdnice, impayga te pola yga tusuyga. — 
Youngster, the veld does not cool like porridge. —- 
— You can never be sure that the veld is safe from w 


beasts. —-. 


1621. We mwianice, insiku patali si twala, sya li telemwine Lutaf 7 

Eee .  akanwa. : ey 

=% Child, days go back a long way, they stretched out the Night- 
jar’s mouth. e - 

— There is an alternative story of the Night-jar to that given © 

in No. CXXIII, as follows: When the first Night-jar was created, 

he had but a little mouth; so he called his friends, and begged them — 


= 


to cut it further back. They refused, saying that as time went on it — 
would grow bigger. When he started eating and devouring a lot, his — 
mouth began to extend till it reached his ears. Then his friends came — 
and said: ‘‘Didn’t we tell you that as the days passed, they would — 
stretch your mouth ?”’ Cf. 430, 431, 660, 1081, 1124 and 1480. _ “ag 


1622. We mwanice, insila ya ku wuko te kokolo’ku pela, ya kwesya 
tya ku matumbo, sombi iya kwenu e yesya iya ku mawala.+ oa 
Child, the path to one’s wife’s village does not delay in coming — 

to an end, it is like the one to the tree-felling garden, but the (path) — 
to your own village is like the one to the gardens. org 
— When first married, a man inclines to live at his wife’s — 
village; but after a while, he is sure to return with his wife to the 
village of his birth to reside. The path to new gardens where the 
trees are being felled is kept clear while the people are going there to — 
work, but as soon as the harvest is over, the path becomes obliter-_ 
pees but the path to the regular gardens is always kept clear. 
. 437. 


1623. We mwanice, ko tina wakulu, atakulu wa li ne matinina. 
Youngster, fear the elders, the elders have pressure. 
— Note the play on the words: fina, fear, amatinina (tina, 
press), pressure. 


tv. 1. Wa fwa, we mwénice, insila iya ku tuko ya ku matumbo, te kokolo’ku 
pela: Beware, child, the path to one’s wife’s village is that to the tree-felling — 
garden, it does not delay in coming to an end. 5a 


God has a iahedt re ise iradehs ted ks he rushed & his arm 
would have offered you (something). 


You have not been successful in searching for food i in time 
r, because God has not seen fit to give it. 


ger, 


We mwdnice, ni we muladilila-nkd-lwe. 
_ Youngster, you are a speak-and-I-fight. 
_ — You should not flare up quickly, when ee to by your 


Ps “5 


Rey = ‘Don't be so talkative; you sound like castor-oil beans on 
oil. 


1628. We mwanice, ta wa li wala-dala lukoso, koti ili wa isa mu ku 


_ku pamina akabwe ku nanda. 
Youngster, one doesn’t quarrel with oneself, as though People 


-have come to throw a stone against one’s house. 
— Being grumpy is fighting with oneself. Don’t act as thouck 


_you have had the sign of accusation — a stone thrown against your 
3 _ house. RSS 


- 1629. We mwdnice, ta bowba mu mbu imfula, mu mbu finjr frsa-mo. 
Child, don’t oe from the rain in a hollowed cave, into a 


hollowed cave many things enter. 
— Don’t shelter from the rain in a place where wild beasts 


“may lurk. Cf. Imb. 57. 


a 


4 1630. We mwdnice, teka amenso mu mutwi, awalaye wa ku sange. 
Child, settle your eyes in your head, let the doctors meet you. 
— Said to a child who suffers from fits of madness (uku 


* tende *misako — ill with evil spirits). 

: 1631. We mwanice, u la lakaka, amenso finji a wona. 

a Youngster, you chatter, tis a lot that the eyes see. 
- 
 creet. 


— Don’t blurt out about everything you see. Silence is dis- 


1632. We mwdnice, wa fwa, icv 
Youngster, look out! the devil our iriend 1 
Don’t copy your companion’s foolish act 
will become foolish. Pes rae 


\ aes 


1633. We nama, tukila wwa kwipeye, 

Animal, rise up against the one who killed you. 

— A phrase used in a child’s game of hunting. One child 

face downwards, while the others crowd around, and one of t! 

number hits the prostrate one, who is supposed to jump up, gue 
and catch his ‘“‘slayer.” : ‘x 


1634. We ni we sukwa, wa li ku sukwile ku hahyowe ta cibusa 
- You are a Sukwa fungus, your boon companions threw 
down. 


— You are unpopular. The Sukwa is a species of edible funs 
_which is never found in the vicinity of other fungi. - 


1635. Wepe-depe, ne u wepelwa mu mupunda. 
Lie-lie, and the one who is lied to in this place. 
— You are a liar! < 


1636. Weuli inguni ya mukula-kudilr. 
You are a honey-guide of dragging-in-two-directions. — 
— Don’t try to carry on two different conversations at on 
and the same time. The honey-guide is reputed to call a wild-beast 
and then call a man, until they meet; so causing trouble. 


1637. We wu li isandangole. 
You are a village-destroyer. =4 
— Your incessant talking will cause trouble. Cf. 167. See — 
story CXXXVII. oa 


1638. Wewo akanwa kowe ni letelete. 
You, your mouth is the continual bringer (of trouble). 
— Cf. 41. 


1639. Wevo ali lydna,* ta li masya a ku sompela. — 
You call it a child of a word, (but) it isn’t a dance to glance at. 
— The matter in hand is most serious, don’t treat it as a joke. 


1640. Wee ewe u nanya i ta i fuma mu nda? 
e you the one who prepares (porridge) that does not pass _ 
through the stomach ? : eS 


1 Concord for istwi, word. 


a ee Pree ae eee Tor, 


mare mabwe u sfe 
u, for money do you take stones? : 
are plays wanting | to borrow, don't you earn any 
pone 2 


Wewto mu nana + yowe ta mu li-po na cimanga-wonse wwa ae ku. 


tula- -po imilandikila ? 


ou, in your breast, haven’t you a casing to the heart that 


d you? 
— Think for yourself. The cimayga-wonse (the enclosing- all) 
name applied to the lungs, etc. that surround the heart. 


. Weto mwandi u li muidile. 

eS You, heed him not, you are rich. 
a= Don’t listen to what another may say, you are well off. 
3 44, Wewo ni we cikwempa- -mulembwe. 
__-__-«-You are a licker-of-leaf-soup. 
= — You are not a hunter. 
1645. Weido ni we lunsi, u la li kupila pa fisunga. 

You are a fly, you throw yourself into the beer. 

— Mind your own business; don’t put in your spoke where it 


is not wanted. 


1646. Weto ni we matambwe uwa mulila-mpindawila. 
~ You are a meckling of the revolving cry. 

— You are always changing your tune, making contradictory 
_ statements. The meckling or ‘king-of-the-sixes’ is always changing its 


tune. 


-z 


: (1647. Weddo ni we mulilwa. 
i You are the one cried for. 
— You are wanted at home. 


Si | 


1648. Weido ni we simulombwa-kafwaka, uku ku lomba akakulya wa 


ku wala. 
You are one who may be asked for a little tobacco, asking you 


for a scrap of food, you are one who starts a fight. 
— You don’t mind being generous over what costs you nothing. 


Cy 


1 A much-used v. 1. from Chinyanja is fola. 
2v.1. imilaygwe with the same meaning. 
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1650. Werdo ni we mate ta u wona Abi juke a bi? ea 
You are a sparrow-hawk, don’t you see wher: = mo. 


rises ? 

— You come like vultures whenever there is an. 
got. The sparrow-hawk follows the smoke cloud to catch 
hoppers that fly out of the burning grass. 


1651, Wedo to tumwa, u li tesimine koti asai. 
You won’t run errands, you are as slippery as a fish. 
— You are as slippery as an eel; you can always : 
excuse for getting out of a job. 
Cf. Chwana: O borethe fela jaka tlhapr: He is as slippery | 
fish. 


1652. Weto ukulakaka kowe u la lawila ne ceo icifiseme. 
_You in your garrulousness, you will let out a secret. ‘ 
— Cf. 1164 and 1682. | inag 


1653. Wedo u li imbonsi, ta walululwa. — 
; You are the west, you won’t be turned round. ee 


— You are obstinate, Regarding the native superstition about b 
the west, see 599. 


1654. Wewo u li imbula-mano. 
You are a lack-wisdom. 


1655. Wewo w li inkonsi, to tona ukwd pya umwela, e kwa ku hosel : 
Tange amalimi! ks 
. You are a hartebeest, ca t you see where it is burnt off in 

winter, the place to pay chief attention to ? What fastidiousness! 
— A beggar of meat knows where to get it. The hartebeest 


is among the first of animals to frequent the es patches, to find ; 
the first green grass as it shoots up. 


1656. Wewdo u li kalulu, to lola panuma. : 
You are a little hare, you don’t look behind. 


— When you go away, you stay a very long time. The heed 
runs away without a “glance behind. 


1 oe Wewo wu li inama lukoso iya mawondo: You are merely an animal with 
8. an 


‘you 
ea worker, made you Ehaee esis. results. The bs 
[ ut into rich soil, will grow such huge eee, a oo ee 
catered, and the ‘tubers exposed. ae 


re like a little child that will catch hold of a snake. 
ou are foolish enough to meddle with dangerous things, — 
child who may catch a snake because he is ignorant. of the 

f. 1286 and 1294. 


). Werdo! u li lemene koti ni ndalama isi ta si @onaika. 
You are proud like money that doesn’t appear. 
— You are proud without a cause. 


660. Werto wli mambile, twa li fumbwile i insenst mu mulilo ? 
a You are spiteful! Did we roast (your) cane-rat in the fire ? 
_ — You vent your spite on us without a cause. Cf. 727. 


1661. Werdo u li ne lwafyo lwa nyanje, ulwa ku wikila amenso mu 
matuto. : 

_-____- You have the bother of a crab, that placed his eyes on his _ 
nippers. = 
— You are acontinual worry. Ordinary creatures have their ao 
eyes in the proper place, but crabs have them on the end of projec- : 
tions (in Wulamba called “‘nippers’’). Cf. 1663. 


1662. Wewto u li ne makaila. 
_~ You have exaggeration. 
’ — Your word is not to be trusted. 


1663. Weito u li ne dukula-kanwa ubwa pokele inyanje umukosi. 
You have a drag of a mouth, such as took away the crab’s 
_ neck. 
“ — You talk too much. The crab, because of his continual 
_ talking, was deprived of his neck, and now cannot talk at all. 
Cf. 1661. 
1664. Wetio u li wungulwe, to talilwa. 
You are honey-insects, you are not marked. 
— You dislike being told how to do anything. The wuygulie, 


a species of small black honey-making insect, makes its nest in holes 
1y.l.for Wewois Na we, ...Asforyou,... 
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in the pac ay has digging 7 the hone 
~ must be followed: it is useless to dig down on 
the nest, for the passage runs irregularly. 


1665. Wedo wumutima wowe wu lt ingali. 

As regards your heart, you are a striped mouse. 

— You are chicken-hearted. The ingals is a little mouse ! 
_is easily frightened. Cf. 204. : 


1666. Weito wa lipeye uwa ku dula katemo. 

You killed a man who had no axe. . 

— You are always borrowing my axe. A certain man : 
his first kill of another man, who tee no axe; hence, ne 


1667. Weido we muntu wa mpikila umukosi mu citi. 
You, you person, you have stuck my neck in a eee sti 
— You have cornered me. aS 


1668. Wewto we mwine u li cimbolo, u li tinamine ifupa. 
You yourself are a hyaena, you choose the bone. aa 
— You don’t know how to select the article of best. Fal 
See story CX XXVIIT. 
1669. Wi lu ki wa koti kunwa kwa bwalwa. = 
Don’t become like a drink of beer. 
— Don’t be talkative, as though you were slightly drunk. — 


1670. Wi manama, ubusunga bu ci li bwingi. 
Don’t be in a hurry, the porridge is still plenty. 
— You won't be left in the lurch. 


1671. Wi mu sinka mani mu kanwa umuiyo. 
Don’t stuff grass in your companion’s mouth. 
— Don’t interrupt him. Cf. 1672. 


1672. Wi mwikata mu ntiwi umurbyo. 
Don’t catch your companion in the chest. 
— And so prevent him from speaking. Cf. 1671. 


1673. Wi nkumika' akatambe, ka la waa. 
Don’t stick a “woolly- bear” against me, it smarts. 
— Don’t blame an innocent man. The katdambe is a species of _ 


small hairy caterpillar that causes smarting irritation to the handy 
if touched. 


1v.1.Wimamba..... Don’t place on me 


- Your father is important, your mother unimportant. 
— See under 1540. 


s% 
5. Wiso mililo, na ka koca, tekumutina. : 

_ Your father is fire, even if he burn you, don’t fear him. _ peer se 

_ — Even if your father punishes you, you must still love him. 
erson even if burnt, still returns to warm himself at the fire. 


. Wiso mwinenene naé ye ni wmbi.2 

Your real father is someone else. gat ee 
___-— One’s relation who has inherited one as a son, does not 
3 deserve the respect given to a real father. 


eater’ 


1677. Wiso u ka kwensya talubwa, dalamu bwena ku mekalilo aweme. 
= Your father who will care for you is not forgotten, one sees 

_ him by his good conduct. 

_____ — An orphan, at his father’s death, will choose as guardian a 
__ kind and indulgent relation. Cf. 1332. See story CX X XIX. 


— 1678. Wiso wa ku sanga mitéyo lukoso. 
; A father that is met is merely a friend. 
— A step-father is not a real father. 
a. Cf. Swahili: Baba wa k’ambo si baba: A step-father is not a 
father. E 


1679. Wi twala uwa? wuft, cipale ne fi li-ko ta pa li u fi bwene, ne % 
fwa mu cimbele ta pa li-po u mwisi. 
Zz Don’t take a (tale) of lies, maybe what was there, there is 
none who saw, and who is the first to die there is none who knows him. 
. — Don’t spread rumours about the winner in a fight, until 
you really know how it has ended. Cf. 1102 and Story No. CIV. 


— 1680. Womboso muntacila-mulando. 

Lp Stumpy-legs that doesn’t get over alog. 

a — Said of a short person. The name of Womboso is generally 
__ applied to the hippo, whose short legs won’t allow him to cross a log. 


1681. Wombwe fuma, tu cinde! Ati: Ne waswe, na ku lu ku syanina 
i mu bwina, mu cifutu e mu mano. 
E. : Frog, come ovt and let us dance! He said: Not I! I shall be 
_ dancing in my hole; in my round shoulders is wisdom. 

— The frog refuses to be lured out by the snake; his wisdom 
is in keeping crouched in his hole. Cf. The spider and the fly. This 
proverb is derived from the Wemba, which reads bwimba for bwina. 


Tv. 1. Omit ni. 
2 Concord for Umulandu. 
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1682. Wombwe u la lakaka, u ka tula ne nsofu 7 

Frog you are garrulous, you will publish abroad 
elephant that you ate by yourself.. | eed 
eh: — A talkative person is like a frog that continually 
Anyone disposing of an elephant by himself would get in 
trouble from the chief. Cf. 1152 and 1164. In Lamba folk- 
Frog occupies a similar place to that of the Tortoise ; he is | 
‘sure, and much wisdom is hidden in an unpromising exterior 
of the Frog Stories have to do with snakes, and the Frog usué 
gets the better of the snake in the long run. Cf. stories CIII, C 
CXL and CXLI. Peg 


1683. Wukali-bwa-nsala bwa li fwile. “a 
Fierceness-of-hunger died. 


= Don’t be obstinate. Cf. 607 and 734. See story C 


oe 
r 


) 
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1684. Wukwe wukwe, kasuida ka mafuntule’noygo: ka dbepaye’nsya 
- 


ka ta lala wenka mu mfunds. : 
Brother-in-law, brother-in-law, is the day of dried pumpkins — 
in the pot; when they kill aduiker, they sleep alone with an over- 
full stomach. — . 
— They are ready to call the brother-in-law to share, when 
the relish is inferior; but when they have something tasty they 
eat it alone. Cf. 179. x = 


1685. Wukwe wukwe ni pa menso, fi syoloke ulukolo lya? sila. aa 
Sister-in-law, sister-in-law is in public, let it be behind the ~ 
house, and it is all over. | 
— Cf. 1333. — 


1686. Wula-po ta ku li kupa. 
Take! is not giving. 4 

— Give me some, don’t ask me to help myself; I should be 

too bashful to take sufficient. q 


a 


1687. Walundwalundwa. 
It is being added bit by bit. 
— Riches are amassed little by little. Cf. 728. 


1688. Wumano ndi li kwatile té Go, amano mambulwa. oa 
It is not “‘wisdom I have of myself”’, wisdom is being-told. 
— Cf. 88 and 89. e 


1689. ee munsyonda, umwine wa wutala wa onda, ubutala bwa 
- syala. a 

A grain-bin that grows not thin, the owner of the grain-bin 

has become thin, the grain-bin has remained. - 

- + Concord for ilyasi, the ordinary talk. 


topic of GeuvarsatiGnt 2 hate 
Sa topic of conversation for 


oo ~ 


uw ni ku Perle 


eatena man” isatthe horn. | 
n antelope cannot bite a man, it can only gore him. 


Y ; ae ya GPa wa acs lya, na ye umuko one ako 
a eta. , 


see the little aah he has ke 
_ —TIf you were a proper son-in-law, you would have brought 
me gitt. and then that “talking” hen would be killed for you. 


i et alae muyinga, ya sanga katanda. 

It has feared the hunter, it has met the sportsman. 

_ — Out of the frying-pan into the fire. The animal has escaped 
‘a oo one hunter to fall in with another. 


1694. Ya wusiku, muko wanjt. 


— 


a 


It is of the night, my son-in-law. 
— In hunger time one must not expect a fea ‘before night- 
fall. A saying about imsima (porridge), but also sep to imfula 
(rain); the storm will not come till night. 


1695. Ye nga ni uyu ta pelwa misompo, sombi iya ku pasila. 

As for this one he won’t be given bark-cloth, but sewn cloth. 
— He is particular what he wears. Sewn cloth is made up of 
_ more than one yard of material. 


Lambas know nothing of poetry proper, little of poetical 
ssion, and in their songs rhyme is unknown. The songs are 
, and are often a mere repetition of some rhythmic catch 
phrase. In some cases they are aphorisms sung, and it has been 
difficult at times to decide upon the section, in which to include 
them. The songs of the birds and animals are very interesting, and 


rnbill, Hoopoe, Jackal, Monkey and Thrush. These songs bring 
t, in some cases with wonderful exactness, the cries of the different 
creatures; and that of the Ground-hornbill answering its mate is 
remarkably true to life. But by far the majority of the songs 
correspond to the dances, of which there are many kinds amongst 
the Lamba people. 


_____ The Dances: Practically every dance is danced to the accom- 
-paniment of the drum, and so the terms iygoma (drum) and amasya 
(dance) become almost synonymous. Various terms are used for 
dancing, especially uku cinde’ngoma, uku syane’ygoma, uku cinda 
masya, and uku syana masya. At the mourning (uku syanina malilo) 
and the initation (ukw syanine’cisuyngu) dances, handclapping (uku 
_lisya mapi or uku lisya makuku) accompanies the drumming. A few 
dances are danced to the accompaniment of the kalimba or hand- 
‘piano, and a few to that of the great calabash piano, the malimba. 
For the sake of easy references, a list and description of the principal 
dances are given here, numbered in order: — 

(1) Amaombe or Ingome’sya maombe: An old out-of-date drum 
with two hide faces, used at the initiation ceremonies of girls (pa 
_ kw wisyo’mwane’cisungu), when their time of confinement is up. 

_ This is said to be a moral dance. The drum, because of its two faces, 

is also called tya mambwa-kuwili. 

(2) Icimbwasa or Ulwimbo lwa cisuygu: A drum of the ordinary 

_ type is used, and the dance is conducted by a mukamwami or spirit 

medium, while the people merely sing, or look on. This is said to be 

_ a moral dance, and it is held in honour of the spirits. At times a 
__ spirit-medium may dance one of these dances at an initiation 

_ ceremony, when other people may also join in. 

(3) Icinseygwe: Danced by the hunters (awapalu) and sometimes 
by the paid dancers (atayambo); only men may participate when 
fi the heart of the animal killed is being cooked in honour of the 
¥ spirits; but when this dance is merely a rejoicing over a kill, or 
before a feast of meat, or at a beer-drink, the villagers may join. It 
is a moral dance. The Wayambo, or professional dancers, are 
' dressed with rattles (amansaygwa) on their ankles, a feather head- 


ose in this work include the songs of the Cicada, Dove, Ground- 
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dress (iciygalaygala), and round the waist a grass-bead skirt, 
uiuyombo. The spectators pay them an honorarium in beads, | 


After a kill, the hunter brings the heart and ears, and cooks th 
in honour of the spirits, when the dancing is held. __ 7 
(4) Umuciyko or Icipelu: An immoral dance in which both men 
and women take part; it is danced at full moon, at deaths, at 
initiations, and also at odd times on dark nights. oo 
(5) Amalilo: Danced during the periods of mourning for death. - 
These periods vary from one week to a month, according to the | 
status of the deceased, and are renewed annually at anniversaries. 
At times of mourning, the dances under No. (6) are also held. a 
(6) Akasimbo, Umusakasa, Akasela, Icila and Sit#oyoygo: These 
dances are all much the same; they are indulged in by both men 
and women, and are reputed to be immoral. They are held at _ 
initiation ceremonies and during mourning. = | 
(7) Akawale: A moral dance in worship of the spirits; held either 
in the daytime or at night, and participated in by both men and ~ 
women. The leader is generally a doctor (wmulaye). . | 
_ (8) A @aciwila: The Waciwila are spirit-mediums resembling the _ 
Wamukamwami; they are women who become spirit-possessed, and _ 
dance alone in a moral manner. They are supposed to be possessed 
by a Lala spirit. The Wayambo (see No. (3)), and the Wamowa, who 
are inferior medicine doctors, who prophesy and dance for payment, 
are believed to be possessed by Lamba spirits; while the spirits 
amasyawe and wamukupe also enter people, and are honoured in 
dancing. The Kaonde equivalent to these dances is the akatangu. 

(9) Akatembo: Learned from the Wakaonde, and danced on the 
death of an animal. 

(10) Amambalakata: Learned from the Wakaonde and the Wamb- 
ee danced at the time of killing an elephant (pa ®upalu bwa 
nsofu). 

(11) Lcilatla or Icinsensedele: Children’s dancing and moonlight 
play. The women also often take part; no drum is used, hands are 
sometimes clapped, but time is kept by song. s 

(12) Imbila: Danced by women to the accompaniment of the — 
calabash drum, a large calabash with a piece of hide stretched over 
the mouth. : 

(13) Amakuku: A dance by women only, accompanied by hand- | 
clapping. The Lambas call this icisyanesyane, dancing irregularly. — 
The Lenge equivalent, wmukwasi, is danced when mourning. ; 


=AT4) Amasya a malimba: Dancing to the accompaniment of the : 
plano. | 


bo lwa maykudala: The so 


u g that accompanies the 
trument used in bird-scaring. ae . 

Initiation Ceremony: For boys there are no initation cere- 
nongst the Walamba, and circumcision is not practised ; 
3 are merely instructed by their fathers in social and sexual 
s, although various practices are resorted to, in order tofit the 
s, so they believe, for the estate of man. But for the girls there is 
Cisuygu ceremony, which is not ccompanied by suchimmorality 
is prevalent among many other tribes. The following description 


. 


_ “The old women, on seeing that the girl is of age, tell her to 

nstruate. Then she goes, and this takes place beneath an Enge 
tree. Meanwhile all her companions search for her; and when they 
have found her, they utter shrill whistles, and take her up, and 
bring her to the house. When they have brought her to the house, 
in the morning they take her to dance to her. When the girls have 
_ finished dancing to her, in the evening the men begin to dance. 
When the men too have finished dancing, there remains to hide her 
for a very long time, without her seeing any men, without her seeing 
_ the roofs, without her speaking except in a whisper, for that would 
bring ill-luck. All the time, until the summer, when she walks it 
- must be beneath a pall. A head-dress of beads is woven into her 
_ hair. Then comes the two-faced drum dance, and she is set on a 
mat in the courtyard; and all the people bring presents to her. 
_ While she is still hidden with the matrons, they instruct her in all 
manners, concerning cooking, and how to please her husband when 
married.” 


9 Spirit worship: The spirits worshipped are the spirits of deceased 
relatives, provided that these are awakulu awatulikile — elders of 
_ renown. When trouble comes to a community, the Mukamwami is 
consulted. The Wamukamwami are spirit-mediums, who act as 
prophets and oracles, and prophesy concerning the rain and future 
events. The people venerate these prophets, and pay them for 
dancing the cimbwasa dance (uku womba). In times of distress, the 
 spirit-medium will state that some great chief is angry; and, after 
receiving gifts, will dance to propitiate that spirit. The Wamuka- 
mwami have their own spirits, called awam. If the people desire 
rain, the medium will go to his or her mwami, and beg for it; simi- 
larly they are employed to rid the corn-fields of the birds that 
destroy them. These mediums have great power throughout the 
country, and will gather the people together to sing hymns to the 
spirits, and to worship before their house, threatening to stop the 
rain, in case of disobedience. 
People who practise the art of staying the rain are called awako- 
lesi wa mfula. When the rain is threatening, they take leaves, 


ORG et: 


word for word translation of an account given by a native: — | 


~ times the ash-covered leaves are placed in a gourd, and thus ¢ 


spirits to live in. They place therein the calabashes (iykombo), 
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and burn them; some of these leaves, ash-covered, th 
spear or reed, and carry with them. This is called yamba. 


If they are in the house, and see much lightning, they go out, | 
spit into the air, or snap their fingers, or take ashes and scatter 
into the air. eae wd 

When the food ripens, supposing it is maize that has rip 
they take it little by little, and carry it to their spirits, to the s 
huts, erected on the outskirts of the village; and then they | 
back themselves, and begin to eat. When a great quantity of 1 
is fully-ripe, they pick some, pound it, and make weak beer fro 
then the head of the house gathers his friends in the morning t 
beer-drink, and he brings out the calabashes belonging to his spir 
and puts some beer in them. When they have finished the dri 
they rub flour over their bodies, and then depart. The beer that was 
put into the spirit calabashes, his own household drinks; and when 
they have finished, he takes some beads, and puts them into the 
calabashes. ee 

The “owners” of the spirits erect the milenda or huts for the — 


which represent the spirit, and these they worship. The first-fruits 
of the harvest are taken and placed in these huts as symbols of the 
spirit’s food, though none believe that the spirits actually receive 
or eat the food. It is considered an ill-omen if one of these huts gets 
burnt. When building these huts, an amount of ceremony is gone 
through. Messengers pass through the neighbouring villages,shout- — 
ing, ““Today they are building the spirit huts!’’ Crowds of people 
gather, while some go for poles, others for grass. They come back _ 
singing, “Ku milenda ta ku pito’we’@ele!’’ “None with a breast — 
passes the spirit huts!’’. The priest of the spirit huts begins the 
singing, saying, “Ku milenda ta ku pito’we’wele, ta li pintka-ko!” 
“None with a breast passes the spirit huts, one cuts it off!’ Then 
they erect miniature huts, from two to three feet in height, and — 
when they have finished thatching them, white fowls are killed and _ 
cooked together with much insima porridge. Then they scatter. No — 
woman may approach upon pain of having a breast cut off. 


The following description of the burial of a chief is a close trans-_ 
lation of a native account: . 

“When a chief becomes ill, and the people know that he is — 
seriously ill, they begin by sending to the priests of the spirit huts, — 
telling them not to go away, because the chief is seriously ill, and 
may not recover. Then when the chief dies, they send to fetch the _ 
keepers of the spirit huts, without letting the villagers know. On — 
the arrival of the priests, they publish abroad the news, that every- 
one may know that the chief is dead. Then all gather together to 
mourn. Then all the priests gather together, and the other chiefs _ 


to their station. When a 

hey begin to pay the priests. 

y, and only the chief priest is left over. 

on take charcoal, and pound it, with red-ochre, 

r a huge hea ss of guinea fowl feathers. On one side 
ear red-ochre, on the other charcoal, and in the middle of 

d they smear flour; and then they set about catching 

. These fowls they bring back and eat. Everybody fears them 
ily. In the house, where they sleep with the corpse, no-one will — 
r because all fear punishment, should they spit on the floor. 
en, when the body of the chief has begun to swell, the priests 
it water, and keep sprinkling it on the body. When they begin to 

, they burn many feathers of the fowls they have caught to eat, 

d that is how they are able to eat their porridge. When they have 
shed eating, they put on many more feathers,! and that is how 
are able to converse. Every day, in the same way, they pour 
er onto the chief. Again and again they need water. The chief’s 
slaves are tortured with drawing water, and grinding flour; and the © 
chief’s food becomes less and less. Then, when they ascertain that 

the time for the chief to ascend has come, they give him flour to 
y. Then, when he has ascended, they all put on their head- 
ses, and smear their faces with red-ochre. And they go elsewhere 

in the village, and sweep a fine house, and give them baskets of 
meal and fowls. When night comes, they dance there in the village. a 
Dawn finds them still dancing.”’ = 
__ After the body of the chief is decomposed, the bones are removed : 
for burial, and the house is burned over the rotted remains. The Pee 
officiating priests visit all the villages dependent on that chief, : 
dance and receive payment. Afterwards the chief priest returns, = 
and receives a handsome payment. - : 

_ At the new moon, the wardens of the spirit huts, bring out the 

imfumu sya mata (the weapons of the dead chief), and the lusonsolo 

- (metal gong) from the spirit-hut; and take them to the village. 

_ Whereupon the people present them with gifts of beads. 


. 


Imb. 1. Akale lukoso akale, na li muyinga akale, na lu kwipaya akale. 
Long long ago, I was a hunter long ago, I used to kill long ago. 
— (3). 


Imb. 2. Akalonde mwine’iala, ukulima kwa ku kalonde, selewala 
-* wa mpoke’ tala. : 
The little hoe is the owner of the garden, the hoeing was done ‘f 
by the little hoe, (but) the big hoe has taken the garden from me. ‘ 
3 — The lament of the little worn-out hoe supplanted by a big 
new one. (11). 


1Tn order to counteract the stench of the decomposing corpse. 
/ 


Imb. 3. Akana ka li kamo, cenjelo’ku leya 1 
Ka la lenge’ykaka, cenjelo’ku leya malamb 
Pa ku kane’nsima, cenjelo’ku leya malambol 
The little child is one, take care to avoid the death | 
It brings anxiety, take care to avoid the death pl 
When it refuses food, take care to avoid the death 
— An only child is an anxiety. (3). he 


Imb. 4. Akanyense-dulimba tono! Akanyense-wulimba tono! PF 
lika masako: yku kwike-mo uwa ykoyko; balya wawyo 1 
wa kwikile, ka @a bwelela kwaiio. Nye, nye, nye, nye, p 
The little cicada biff! The little cicada biff! Spread flat 
wings that I may strike into you a crooked arrow; yonder ma‘ 
yours I struck, and they returned home, Buzz, buzz, buzz, buzz, 
— Sung by a boy about to shoot at a cicada on a tree 

his thorn arrow. Natives eat the cicada. Cf. Imb. 29. 


Imb. 5. Akasinga ka li mu munda* na palanya ni mama, na ye 
a la simbanya. <a 
_ The little stump in the garden I mistook for mother, God too 
leads one astray. . - 
— A song of the witch-doctors in the Kawale (7). 


Imb. 6. Apa ka mu lya, apa ka mu kana, mwe walulya-mbuto.* 
Apa ka mi lya, apa ka mu kana, mwe talulya-mbuto. 
Here youeat, and there you deny eating, you whoeatthe plants. 
Here you eat, and there you deny eating, you whoeattheplants. 
— Sometimes you eat and are thankful, at other times you 
eat and grumble. A song of women at initiations (2). a 


Imb. 7. Ati: Pwele! 
Ati:Mba nindo’wa? 
Kumfwa ati: Twende, tu ka lye ntengute. = 
Kumfwa ati: Mbe’si na lya te ni syo? Mbe’fyo ci nsansalo’ 
mutwi? We u kene u puluke-mo. Simaykilwa wa 
sotoka-mo. = 
A says: Thrush! 
B says: Why are you sitting ? 
A retorts: Let us go and eat caterpillars. g 
Breplies: What about theseI have eaten, aren’t they they? _ 
And what about the (bird trap’s) breaking my head? 
You who refuse escape. The cunning person jumps out. 
— The song of the two thrushes. Sung by children (11). 


* Isako, hair or feather, is also applied to the wing of an insect. 
2 Mu munda is Lenge for Mwidala. 


Sv. l..... mwe twalula-mini; ... you little tongue-changers. 


a lamba cikwangala? — 
e, cih ! Kwa! Cikwangala! 
10 do obeisance at court, how do they do obeisance, 


me do obeisance, O crow! Caw! Caw! O crow! ae 
The crow, as he walks with nodding head, is credited with 
wing how to bow properly. Sung by the women at initiations 


ae 


9. Ata li na danyinado, bwa ca, ba lu ku mamasya ati: Fwe, 
_ fwe malande, yenke’myau. i: 
_ They that have their mothers, at dawn, cry out for their 
thers, saying: We, we orphans, are nothing but yawns. 
4 a4 Ulwimbo lwa éuynkumbwa, sung at a time of sorrow. Cf. 


mb. 10. Bwd ca, wo wo ya ya! Pano bwé ca, bwé co’busiku! 
 Awapalu wa nama wa li weme, bwa ca! 

Wa lepaye’nama, ka tu lya-po, bwa co’wusiku! 

’Tis dawn, ta ra ra ra! Now ’tis dawn, the night has cleared! 
Hunters of game are fine, ’tis dawn! 

They kill animals, and we eat of them, the night has cleared! 
— (3). 


11. Bwendandikutu uo bwisa! Bwendandikutu uo bwisa! 
Bwendaninini uito bwisa! Bwendaniynini uio bwisa! 
That quick step is coming! That quick step is coming! 
That short step is coming! That short step is coming! 
3 — Children in two opposing lines approach and recede, as in 
_ the game ‘“‘Here we come gathering nuts and may.” The one line 
_ moves with a very quick step, whilst the other has a short step. 


— Imb. 12. Cingalika wmu na mu sanga mu milamba. 
= Wa papa ne tana wakwe mu milamba. 
= The male zebra that I met in the track, 
3 Carried his children on his back, in the track. 


2 = (3). 


 Imb. 13. Cingalika umuto utiune, ko tanta-mo! 

Te ki: po’mudyo, ne mwana- Wale !* 

The male zebra splendid soup, when you dip in the sop, 
You won’t give to your companion, to me the son of Wale! 
— Song of the Musakasa (6). 


1 Old Lamba v. 1. for wo in all cases is wowo. - 
2 vy, 1. for Wale is Yale. Wale is derived from the Lenge wala, throw away. 


me 34 


: foi 14. Olin cunt ci. ci Tile’ fyo? Ci i 
Ca. toygeko’ ku lila, icunt icvibip 
We cuni na ku kanina! Kasil nsi lele bw 

What bird sings like that ? It sings like ae anin 

It shrieks, a bird with an evil head, e...! 2 

Bird, I forbid you! For I did not sleep well, e.. 


aa 


“ mulomo! : 
.O dove, leave off the ee it is in one ¢ neighbourhoo 
live! O dove, leave off the beak! 34 
— People living together should not ps on nagging. ong 

of the women (11). Cf. Tyo. 141. _ a 


“Imb. 16. Ciditi-ciditi ca Bona mfumu, ca kana ku lila. = 
Chiwiti-chiwiti has seen the chief, (and) has refused i 
— The name is onomatopoeic, descriptive of the beating of 
the drum. (3) and also used as a catch phrase, when playing — 
Cf. Story XX XI. 


Imb. 17. Cofwe malimba, wa lala mu catbu, wa tandatalal 
Mbe’ca ku we ti wa ipaya syani, we mukombola? _ 
The hippo bull is a great piano, he hes i in the ford, hiss leg 
stretched out. < 
How about a thing like this, how have you killed it! you 
beater of the bark-cloth ? 


RACIRN eS a 
Imb. 18. I Abid Mwansa, ca li ku mutima, ca fuma-ko. aa 
The bird’s tail, Mwansa, was at the heart, it has gone out. 


— We wanted to dance, now we have had enough. Sung at 
the end of a dance. 


Imb. 19. Icinsangwe lelo ca pona, icinsangwe lelo ca pona! 
Today the utricle has fallen, today the utricle has fallen! — 
— A song sung by the midwives, on the birth of achild. The 
matrons (ifimbela), who have ceased giving birth, are the ones who — 
act as midwives. They find roots and leaves for medicine with 
which to wash the mother at the time of birth; also herbs for washing — 
and medicinally treating the child. After giving birth, the mother 
rests seven or eight days, being exempt from all work. At the end 
of that period she washes herself, and then resumes her household — 
_ duties, being once more allowed to handle the cooking utensils, and. 
prepare her husband’s food, which was taboo before her cleansing. 


1v.1. .. umutano umo twikele; .. it is on one branch we sit. 


y de = 
, and i eard the shouting. 
ng | the initiations. 


com begome 7 Tcomba-ygome’ co! | aa 
hi ay a ohae of-drums! That is a a beating-of-drums! — z 
ung when the guns are fired off at’ initiations. . 


oar’ 


22. ,. Iminina, yku pele citéa, citda wa mena maibele. c 
tand still, and let me give you a dove, a dove that has grown 


—_ Bed searing song (15). 


Dub, 23. Intululu ya injila, ya injila mu malyango, ya ‘injila. 
har” mungoose has entered, it has entered the holes, it has 
ter 


= (2)- 


D. 24, aguante sya kwita, ké ya, ka wule amafumo ku must, 
kuno inombe syd ya! 
Kalumbwa, they have called you, go and fetch the spears at 
_ the village, from here the oxen have gone! — 
a a _— Sung by the women, beating their gourds, at initiations 
42 52 . 


j _ Imb. 25. Kamimbya, kunkula pansi; wanoko awele mu kwela...... 
~*~ Little swallow, skim the ground; your mother who went to 
— winnow ....... 

— This song of the women (11) continues: in the same way as 


aaa 66, which see. 


q _~Imb. 26. Kandume yanji akafwi kamo pa wuta. 
— My little brother with one little arrow to his bow. 
— Girls’ song at initiations (2). 


 Imb. 27. Kantondi ka la pelesya, fumbwa a la pandala, 
Ne mwine mpele cibwabwa ca wana wanji! 
The little mouse grinds very fine, the big black ant but tears, 
_ As for me, let me grind breaking intolittle bits for ‘my children. 
_— ne by the women at the grindstones. 


nik 


Imb. 28. Ka nkoynkwa Lesa, wa lu ki twa katwale. 
Let me be followed to God’s abode, they are panae an 
ophthalmic spot. 
— (11). Cf. 73 and 259. The natives believe that God sends all 
diseases. In this song, He is depicted as preparing in a pestle-mortar 
the ophthalmia that leaves a white spot on the pupil of the eye. 


34* 


. 


Imb. 29. rane na kana, ma, papa 
; Cicada I refuse, ana a i See spread flat 8. 
— This boy’s song continues in the same way Imb. : »W/ 


see. £ : 


Imb. 30. Kapale we candayombe, we cititiku, u likele be m 
lungu, we civitiku. : 
Cicada, you tug-of-war, you roll of drums, you are sittin, 
a lofty tree, you roll of drums! 
— Sung to prevent the cicada from flying away, whi 
_ boys steal up with their arrows of thorn to shoot them. 


Imb. 31. Kasamba wanji aka na pila ka cilo’musime: 
Kasamba wanji kampalampante! 
My little Samba fish, which I baled out, has leaped the | 
bank: 
My little Samba fish is a mad flopper. 
— The Samba is a very agile fish; it is always jumping ov 
the bank of the weir, or out of the basket (11). 


Imb. 32. Kasimuteyngu ka ikala pebwe, pebwe pa li ndo? Pa un. 
nguluke! Nsinguluke, tende, ku nsila ya ku Wulenge; 
kwa fwililo’muntu, ne ku tola-ko akafupa, ne ku singa ; 
nembo; inembo syanji sya lala, sya ki ya nasyo ile 
kwa mukulu mutamba-nembo, kwa mulolobwe. 

Little Mr. Lark has sat on a stone, on the stone what is there ? = oat 
There is ‘“Let me go round!’’ Let me go round, let’s go, to the a 
to Lengeland, where a man died, and pick up a bit of bone, and rub — 
it on the tattoo marks; my tattooing is asleep, those with ‘which ‘oa q 
go to my husband’s village, to the place of the big man who looks 
at tattoos, to Chatterbox’s place. a 

— Sung by a number of children all sitting down (11). Cf. | 
Tyo. 142. 


Imb. 33. Katanta, Katanta we, Katanta- -neenjele! Mama wi nko- — 
nona musana, amapukuto acl ku mutima, Katanta- 

neenjele ! 3 
Climbing-pole, you Climbing- Pole, Pole that the wary climb! 
Mother, don’t break my back, fun is still in my heart, Pole that the 
wary climb! 
— Sung when crossing a high dangerous pole, stretched from 


tree to tree across the river. The pole is the mother because it carries _ : 
on its back. 


1 A child’s word for. twende. 


of eee cigar stop | Soren the chiet of all aioe 

‘Sung at a beer-drink or other gathering before the chief. 
your way into the chief’s favour, r, by informing him of 

doings. — : 


35. Koliwe yka ie: kolwe yka lale; ada li na banyinato wa lu 
Be ee utusuyga. Mba ni i fue, fwe malande, ka té fwa, ka 
: _tu ceneme! 

 Kolwe mama yka lale, kolwe mama yka lale; atta li na 
wanyinato ba lu ki nwa-po utusuyga. Ati fwe, fwemalande, 
: ka tu ca, ka tu ceneme, walunsi akanwa pa. 

Monkey let me sleep, monkey let me sleep; those who have 
eer mothers drink light beer. But as for us orphans, let us die with 
2 - open mouth! 

e Mother monkey let me sleep, mother monkey let me sleep; 
_ those who have their mothers drink light beer. As for us orphans, it 
dawns and we are gaping, with the flies swarming in the mouth. 

e — The orphan’s chant. Cf. Imb. 9. 


 Imb. 36. Kolwe twa li tantu, micila ya twalwile. 
: Monkey we were people, ’tis our tails that changed us. 
— The song of the monkey, sung by children (11). 


Imb. 37. Kolwe twa li éantu, twa lu ku pela ne kt twa! 
Monkey we were people, we used to grind and pound! 
—The monkey’ssong, sung by children (11). Seestory CXLITI. 


_Imb. 38. Kolwe, twa li éantu, twa lu ku tuka insawulwa 
— Monkey, we were people, we used to gather Sawulwa bulbs! 
=> — (11) The insatdulwa are eaten by monkeys. The ulutuygulu 
a ee footnote) is a sharp-tasting bulb, which grows half out of the 
ground, that above being red, that beneath white. The inside of this 
is eaten by the natives. 


Imb. 39. Ku Kabwe wo ya ya! Ku Kabwe wo ya ya! 
E Ku li citambala ca mbai-mbaz, 
at Ca nunka sopo,t na mu lola! 
4 Ca nuyka sopo,t na mu lola! 
At Broken Hill wo ya ya! At Broken Hill wo ya ya! 

# There is a handkerchief of by-and-by, 
It smells of soap, I have looked on it! 

It smells of soap, I have looked on it! 


a 1 Plural of respect, literally: chiefs of . 
2v.1.... syacalo conse; ... of all the ‘country. 
3 v. 1. for insardulwa is intuygulu, Tungulu bulbs. 
4v. 1. senti, scented soap. 


—, 2h This song originated in 1913 wi a tec 
the village of Nduweni on the Kafue River, ead 


among carriers, as a road song. It shews an amount of bor 
from Mnglish, e. g. mbai-mbar (by-and-by ), sopo (soap), 4 
(scent, see v. 1.). F ae pics Si 


Imb. 40. Ku mansansi utune wko. 
At the children’s houses it is fine. 


Imb. 41. Mama-fyala, mama-fyala, ka mu funda-po umwana we: 
a la ndawisya. ‘ % 

Ete Mother-in-law, mother-in-law, instruct your daughter, : 
=e reviles me. : .. 
= - —(11) and (2). While the women are singing, a man will j in 
in with this song. 


Imb. 42. Mama, mbaygule wmunga, ne cende-ende u li temenwe. 
— Mother, extract the thorn for me, for me the wanderer yo 
love. © : 
— (3). Too much wandering gives him a thorn in his foot. _ 
Cf. Imb. 61 and Imb. 62. ay 
79 
Imb. 43. Mandilitale na fwe kuno tu lale, na mwe uko mu wuke, — 
mandiliwale. eens 
A lying-down, and us here let us lie, and you there wake up, 
a lying-down. ae 
— Sung while children are playing at sleeping and wak- — 
ing (11). Among the principal games of the natives are thefollow- 
ing: — 4 
(a) Ukwante’ntafu (to catch a ball) or Uku tane’ntafu (to — 
toss a ball). The ball, made of solid rubber, is about the size of a __ 
golf-ball. Two teams play, each team trying to keep the ballamong 
members of its own side. The ball may not be kept for a moment in — 
the hand, but as soon as received, it has to be bounced on the ground 
to one of the partners. Boastful expressions, several examples of 
_ which have been given among the aphorisms, are freely indulged in 
as the play goes on. se. 

_ (b) Uku tane’cisolo (to play draughts). This game, like the 
prior one, is found practically across Africa. It resembles draughts. 
Four rows of holes are made in the ground, and small stones are’ 
used for “men.” Each player distributes his ““men”’ along the rows 
of holes on his side. Then they begin moving the stones along, — 


lash. . SES ot 
___ (e) Ukw tane’nondo (to spin the tee-totum). Nine-pins made 
of shelled mealie-cobs, and called ardantu (men), are set up in two 
sing lines about 12 ft. apart, and behind these are ranged the 3 
ers. The znondo is spun across the intervening space, in order ees 
0 knock over the opponent’s men. The tee-totum is made of a E: 
_ convex piece of calabash with a stick inserted in the centre to act 
_ as spindle. If one of the men is knocked over, it may be restored if 
ts owner can knock over an enemy cob. If all the cobs of one side 
_ are down, the owners may throw until the tee-totums are exhausted ; 
_ then if they do not succeed inraising any of their men, the game is 
over, and they have lost. ; | 
~~ (f) Uku cita kampelwa (to swing). Two long bark ropes are 
_ suspended from a tall tree, and a short stick is used as seat. One 
_ child then pushes his companion. Se 
— (g) Ulusinga lwa ynombe ta lu putuka (tug-of-war, lit. the ox 
_ thong does not break). The two centre players catch one another’s 
_ hands, the others holding on in a row with arms round waists; no 
--ropeis used. | se 


(h) Uku tane’cipyolopyolo ca wana wa nkaynga (to play the 
game of guinea-fowl chicks). A game in which many play, but two 
only act the principal part. One of these hides and then calls out: 
_ Icipyolopyolo ca wana wa ynkayga ati apo! (The guinea-fowl chick 
says it is there!); the other says: T'a pa li (It is not)! The one again 
guesses: Apo (There)! The other may reply: Toleni (Take it up)! 
_ This game is also played indoors with ten or twelve counters as 


ee 29 


men 


™ 


(i) Uku cita simuykoykoli (to hop). Many children together, 
holding the one leg, hop about calling out: Simuykoykoli ! Simuyko- 
_akoli! Whenever one falls, there is great laughter. 

(j) Uku cito’tukonkola (to walk on stilts). 

(k) Uku cite’cimbolo (to play hyaena, i. e. to play hide-and- 
seek). The hiders are called inama (buck) and the seeker icimbolo 


na 


e (hyaena). Another way of playing this game, is for the children to go 
3 into a house, and pretend to sleep, when the one representing the 

3 hyaena comes to the doorway, those inside waking up in constern- 
P ation. : ee 

: 1¥For careful descriptions of this game see Smith and Dale, ‘‘Tla-Speaking 

> Peoples of Northern Rhodesia,” Vol. II, pp. 232—237; and Junod “Life of 


= - a South African Tribe,’ Vol. I, pp. 314—318, where the game is called 
““tshuba’’. Bes 


mh, 


(1) Katuntunya ndapukilé pi? (Katuntun: 
yun out ?). A game played with one lying down in the ce es 

ring, who cries: Mwe tame nd fwo’iusi (Mates, I am suffoce 
with the smoke)! and they sing in reply: Nyaygwe wu li @ 
Nyangwe we are many!) aes P = ae 
Be fn) Uku alee (to wrestle). As a sport, in wrestling, the — 
winner has merely to throw his opponent; but when it is used as 4 
means of settling quarrels, the under man is usually severely ma uled 
when he falls. The people do not know how to use their fists. 


= ee ss Imb. 44. Mipalaiko na palaiko, mipalaiko na palaiko! 
eee Mipalaiko ya takolwe, mipalaiko ta tu isi-po! 


Rat-tat-tat, rat-tat-tat ! : 
Rat-tat-tat of the monkeys, rat-tat we know it not! 
=e Cin): 


‘Imb. 45. pent amapapula-yguo, ne mwine mwana. . 
Give me the baby-cloth,? me the owner of the babe. 


— (2). 


Imb. 46. Mucenje wad ya, wa ya: tulyo’tw? mu lawila e twa mu 
twala, mucenje wi ya! Se 

The mungoose has gone, has gone: those little matters that — 

you talk about are what have taken him away, mungoose has gone! 
— Sung when hoeing or carrying meat. What one has said — 

in the village has caused another to leave it. = - 


Imb. 47. Mukulumfwi mena mena, atakulu «watyo ta la mena! a 
White-haired elder grow, grow, your elders grow! ae 
— Mukulumfwi is applied to a species of white-topped grass __ 
that grows in the marshes, also to a species of white poisonous __ 
toadstool. | a 


Imb. 48. Mulongwe u li tumpile, 
We mukulu kwikale’cite mu lupako! 
Ni mpanga ya sila? 
Lomba te papa twa ona ?? 
Hornbill you are foolish, 
You, a grown person, to sit as a fledgling in the crevice! 
Is it that the veld is finished 2 : 
So isn’t it thus that we have seen you ? 
— A song of the Musakasa (6). 


1 The cloth in which a woman secures the baby on her back. 
2 Concord for uéiwedo, matters.. 


* v. 1. for the 8rd. line is Ne fya ku siyga-po: With stuff to smear on; and the 
4th. line is omitted. 


Pe ane TE ee Te er Or rete 


50 Mw rabige ciwowo wo! Na ula; na leta, wo! oe 
o Ja , a noise, wo! I have dragged, I have brought (it), wo! 

A road song, which indicates to the expectant villagers _ 
Se eee are bringing something with THOM 2s 


51. Mu musi mwa Tata, bimilaribela mu malimba, + citbila- 
mbila; 

Ta mwende’lombe, citdilambila, citdilambila mu malimba; 
Sombi kamwale, cidilambila mu malimba, cibilambila, e St 
fe my father’s village, a distant call on the piano, a distant 


oe youth walks there, a distant call, a distant call on the 


2 “But a maiden, a distant call on the piano, a distant call,e...! 
 — A song from a Choric Story. The young men would be 
: killed By witchcraft, but the young women left alone. 


: - Imb. 52. Mutowa sekela, ka tu li wawili Mutowa, ka tu li watwili na 
-- pa ku pampa, ka tu li @awili! 

a: Big-Tooth laugh, we were two together Big-Tooth, we were 
=z _ two together at the cutting up also, we were two together! 

Sz — (3) We were together when the animal was cut up, and 
we shall be together in the eating of it. Cf. 774. 


~Imb. 53. Mwana-kulya nsi mwisi-po, wa ki ya kwatwo, u ka mui- 
_— siwe, wo co! 
a The son-of-eating I know him not, you will go to his home, 


_ you will know him, wo cho! 
= — A song of the Kasela (6). 


~Imb. 54. Mwansa ka wela, wa lu ku wela, 

Angwa weto! Mpe-po kafwaka! 

Na ne nkui pe-po unvuti wa kupwa, 

Lomba atalume ka ci li umulongo kuli wedo! 
% Mwansa, let her shout, they are shouting, 
= And then! Give me a little tobacco! 

: And I will give you medicine to get married, 

= Then the men will come in a long line to you! 
Z — Sung by women only (11). 
‘ 
™ 


=: Tm. BD. oe. sain Sis 
cans Mu mbone-po ifi nal 
~ Apa pambi ka ta kaykamana, ; 
matembo! ee 
Husbands, open to me, open to ‘me! 
See what I have brought! J have brought the 
husbands. 
At times they wonder, at times they tremble like 
— Sung by women only (11). Note the play on 
kaykamana and kayka matembo; wasps when swarming 
nests are in constant movement, as though trembling. 


oe 56. Mweta pinune’libwe, nyinjile! 

= = | Mweta pinune’libwe, nyinjile! 
es ae Mwewa lift up this stone, and let me get in! 3 
: -.- Mwewa lift up this stone, and let me get in! “4 
— (2) This song originated i in the Choric Story OXLIV. ae 


ykonono. 

I have given up sleeping in a hollowed cave, they. ne 
killed me with reviling. = 

. — (3). The imbu is a hollowing made in anthills tr arg 

animals, such as the eland, that come to lick the salt earth. Th 

caves at times become the lurking-places of wild-beasts. Cf. 1 


Imb. 58. Na wampuya wonse ci li mitelele-telele mitelele-telele. 
And for all the baboons it is hearkening hearkening. 
— This song, supposed to call the baboons to listen to a 1a 
case discussed, originated in story CXLV. 


Imb. 59. Ndi katele ka lutdumbe, tft mu lu ku lawila ndu kumfwa. 
Iam a fragile calabash, what you are saying I hear. . 
— (2). Sung by women. I hear your slanders, but I do not 
answer back. 
Imb. 60. Ne Stal ya kalimwina, ne Siwalya Enns syonse 
mbuto siweme, te ku palo? muninga, ne Siwalya kalimwina. B 
To me the beetle that had a caste, to me the beetle that had * 
a caste, all vegetables are good, (but) they don’t “come up to” 
ground- nuts, to me the beetle that had a caste. = 
— Song to the accompaniment of the Kalimba. = 
Imb. 61. Ni ne cende-ende, nkad fwo’mutandatale. — 
Iam a wanderer, I shall die stretched out. = 
— (3). The one who- wanders from place to place, will some — 
day die in the bush alone. Cf. Imb. 42 and Imb. 62. : 


Za 


68. Nia nta nta mu. mute N simba ya Walala ku mu ae 
mwe tana ta Watwa, twa mu lumba N yina- -M alifwa, wo 
— wo wo welele! Wo ya welele! . 
ae up the Kole tree, the Genet of the Lala people to ~ 
ye children of Twa people, we have gifted Malifwa’ s mother, 
wo shout on! Wo ya shout on! 
_ —A Sitoyongo (6). Cf. Tyo. 119. The Lala is the ies tribe 
the Lamba, and is situated southeast of lamba. The Twa 
people, very inferior and primitive, live in the great Lukanga 
_ Swamp south of lamba. To term a mana Mutwa is to insult him. 


“Imb. 64. NV logkale pansi, panst pa ima lole, lole Sr ae 1 cunt 
ss ctkulu ca isa, ca kumana ngowi, ngowi twende ku mapili, ku 


—mapilt kwa Sitoka, umwine ta ygesa, a lesa ne maunga, es 

maunga e Toka,eeeeo! eS 

; - Let me dig down, from below has come up a shrew mouse, the ae 

shrew mouse is like a horned caterpillar, a big bird has come, as . 24 
big as Ngowi, Ngowi let us go to the hills, to the hills where Toka’s Sage 


father - lives, he himself hasn’t come, he comes with the wilder- 
E nesses, Wilderness is Toka, e eee o! 
4 ; — Sung by children sitting when about to have food (11). 


-P 65. Nkonke,? nkonke kalando! ynkonke, ykonke kalando! 
= Ku walume wa bwene na li kene! 
Nkonke kalando, nkonke! ykoynke kalando! 
; Let me knock, Jet me knock the little log! 
Bs Let me knock, let me knock the little log! 
3 My husband whom you saw I have refused! 
z Let me knock the little log, let me knock! Let me knock the 
little log! ' 
3 — (11) Sung by women, while they hop backwards and for- 
wards over a log. 


Imb. 66. Pa kasitu pampa® pa injila sumba; nani wa mu lasa? Ni 
Ciswativmbe. Oiswawimbe na kana. Nsi wona mitambo.* 
Wamama “ele mu kwela, wele ku kwela mu ku lete’citwr ca 


1 vy. C. iciminuminu. 
_ 2 This word also implies ‘to follow’, the woman has refused her husband, and 
a follows the little log; v. 1. for ykonke i is in all cases Koyka, Follow! 
_—s- 8 y. 1. -pamba, forest of the wooden-hammer. 
4yv.1. milandu, reason. 


ee 
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_— -nkulo; citwi ca ykulo ta ci lete, tu ci sartdule, m 
Iwendo mu ku leta kata kanji, akata kanji ka a 
masonde: mu masonde mu li. nkutya Lutatasya 
pela? to to to ciloli! ; ate 

At the little forest of the thigh has entered the green liza 

who has wounded him? Mr. Sparrow-Hawk-Picker. Mr. Spat 
hawk-picker I refuse. I don’t see (haven't got) a click (of a g 
hammer being clicked). Mother has gone to winnow, gone to winn« 
to bring the big head of a water-buck; the big head of a water-bt 
let her bring it, let us cut it up, tomorrow I have a journey to fet 
my little bow, my little bow is lost outside: outside is Nkutya t 
Treader-about; and come to an end, to to to finis! 
— Sung by youngsters sitting (11). Cf. Imb. 25. 


Imb. 67. Sela wa ygoma sela. 
A procession of drums, a procession. 
a1). 


~Imb. 68. Sikampele ati: — 

Akatembo kati ka ka mpelanya, ka ka mpampala pansi! 
Icifu ci li weme: ka ci mpumpula ku mutwi: ka mfwa, ka 
ndutia-ko! a eae 
Ka tone’nsala ya kola, atu: — 

Twa lye’nsenga, twa kululuka! 

Twa lye’nsenga, twa kululuka! 
Ka wona amao a mena, atz: — 

Catuwéa wando, cafita wa isa! 

Catuitia wando, cafita wa isa! 
Ka tona masaka a tuia, ne ku tukala mao, ati: — 

Cafita wando, catutéia wa isa! 

Cafita wando, catuwa wa isa! 

The Turtle Dove says: — | 

The bad bird-trap swings me to and fro, and dashes me down! _ 

The trap that is good hits me on the head: I die, and forget! 

When he sees that hunger has come, he says: — 

We have eaten sand, we are tortured! 
We have eaten sand, we are tortured! 

When he sees that the dark millet has grown he says: — 
That which is white, what is it ? The black has come! 
That which is white, what is it ? The black has come! 

When he sees that the sorghum has ripened, he reviles the 

millet and says: — . 

That which is black, what is it ? The white has come! — 

That which is black, what is it ? The white has come! 


1 Also means: and grind hard hard hard, finis! 


Tere Nay TPP ar Ae, 


ead dame a tema manyinsa, icisalo ka 
kombole’ykwa, fulamuka, Lesa wa pansi! aa 
usband who goes counting has felled trees during the _ 
ae summer he beat out bark cloth, fall down, God is" 
below! 

_— A woman’ song, deriding the lazy or improvident husband, 
pends all his dry season in making bark-cloth, and counting 

rees for that, instead of choosing his trees to cut down in order 
burn them for ash manure. Hence he cuts them in the rainy sea- 

on, when it is too late for them to dry. At such a time it is useless — 
efor him to stand up cutting them, for God (the thunder presaging | 

= rain) has already arrived. 


=a ‘mb. vis Tange ntale-po amalele, kasolo, ne mwine mwana, hasale: 
; ne mwine mwana! 

= Just let me draw my puzzle, little mouse, me the owner of the 
= — child, little mouse, me the owner of the child! — 


— (2). 


— Imb. 72. Teti ncinde-po, mufweulu wa ntwala mwiulu.? 
I cannot dance, the little Fweulu fruit has carried me into — 


heaven. 
— (3). 
Imb. 73. Tu ka tule impuygwilemba, we ku musamba uku ya 
~ wikile, uku ya wikile; cilike® na ci li kapanda, cilike® na 


ct li kapanda. 
Let us take Pungwilemba fruit, you at the Samba tree where 
a it was put, where it was put, prop it as though ’tis a little forked 
___ pole, prop it as though ’tis a little forked pole. 
— (11). The impuygwilemba is a fruit-bearing creeper, that 
often climbs up Samba trees. 


aN " 
Nes an ae 
ns 


 Imb. 74. Tu lidule ca mbisi, ca lema, wo wo wo wo, ca lema! 

Let us tread thezebratread, ’tis tiring, wo wo wo wo, ’tis tiring! 
a — Let us change our quick run to the heavy tread of the 
= zebra, (2). Also sung when a crowd is in the pit treading mud for 
=: plastering. 
1 Derived from the Ila zhoka: real Lamba would read: wu syoke or syoka. 


a 
o> 
ge 2v.1. Tesi nsyane-mo, mufweulu wa ntwala peulu. 
2 3 v. 1. cike, with the same meaning. 


a go on the track, let’s go, I 
Sate A-song used especially ae c yin 

village; it originated with the Aushi people, but h 
sally adopted by the Lambas. The crowd sings the : 
the leader sings Mbdiwala in between. 


eed 
ae . 
Imb. 76. Uluansa ulu seiele kaneyene, fumbwa iia ap 
The courtyard that the little black ant scuffled clear, e | 
black ant hoisted his tail (thereon). z. 
— A song indicating that a new-comer has ousted. a 


arrival. Cf. story LVIII. ee 


Imb. 77. Ulwimbo lwakwe citia: — 
——— Kuku? mpe-po tukwi! Kuku? mpe-po tukwi! 
The song of the dove: — 
Grandpa give me some corn-waste! Grandpa give me 
corn-Waste! 
Cf. Story No. LIX. 2 
— Cf. Lala: Ulwimbo lwakwe ciéa: — “ 
Kuku sese’fufu!l Kuku sese’fufu! ; 
The song of the dove: — og 
Grandpa reap the harvest! Grandpa reap the harvest! 


Imb. 78. Ulwimbo lwa mbutute: — . a 
We mwana mpala! Wi pala wiso mpala! Wi pala ‘ noko 
mpala! : 
The song of the hoopoe: — 


Child resemble me! Don’t resemble your father, resonieie 
me! Don’t resemble your mother, resemble me! See story CXLVI. 2 


Imb. 79. Umulume wa mutyo u mu fwalile cinanga ati wa kote? 
The husband of your fellow-wife, do you dress in rags for him 
as though he belongs to your place ? 3 
— (13) Words of the chief wife, when the new wife wants her 
husband to drive away the former one. To dress in rags here means a 
to dress in sparse clothing, as though ready for a fight. ae 


Imb. 80. Umwaka wa nsala twa lu ki lya inkolongo mu citakata.2® 

In the hunger year we ate Kolongo roots at the Chitakata <S 
River. 
— (15). This is a reference to the famine time, resultant on 
the locust raid, which drove the Lambas in great numbers to the 
Lenge Country. 


1y.1. Ndadtala. 

2 This is Lala for the true Lamba Kapa. 

3-v. 1. for Citakata is Cisakatu. The Chitakata is a river near Broken Hill, 
and the Chisakatu a cipya or plain of long grass, also near Broken Hill. 


1 who drops ini is the culty, let 
ei oui ty ! = 

companies a children’s game. The eiaieeen or 

nin; va of string from hand to hand; the one _ 

: ate i g the string burn through when in his 
s said to have killed the ane s child, and to be guilty.. ; 


fh mwensi wa tuba, twisale-ko! Wa tuida toulenge, hime Ee ! 
‘he moon is shining, let us shut the door! = is Ene on the 
country, let us shut the door! 3 

-— (11). Even in the moonlight a lion will come. 


Uno musi wa dani? Tu wunbile Somale, amaombe Somale! 
: * Whose 7 is this village ? Let us sing to it, Somale, the double — 
r= erums, Somale! 


Imb. 8 84. U poe tu lu ki wa imikute; fwe hove du i tongamina.; 
Bwa ca sampala, ku maca ka nkuwa? kott mumbulu. 

Na Lesa wa lawila; wa li kumbata, | 

alg Wa lu ku lila Nyina wa Satanta! 

__ _‘The suns set everlastingly; we have spent a sleepless night: 2 
It has dawned clearly, at dawn I barked like a wild-dog. 
God too has spoken; He has hugged himself,® 

- He is mourning for the Mother of Sawanta! 
Eo — (14). A song composed by Nselenge, the great Lamba 
piano player. 


_ Imb. 85. Uwa nwa timbwa ta wbutuka ludilo; timbwa mwikate. 

He who has drunk strong drink does not run fast; the drink 
would catch him. 

— Timbwa is a fruit drmk, made from impundu or masuku. 


x Linh: 86. Wa lala pansi M ate wa inangila. 
You are lying down, Ground-hornbill, you are walking with 
a stoop. 
— Sung at work, especially when dragging or rolling any 
heavy log. The ground-hornbill walks with a megane stooping 
gait. 


ae 


a 1 Akembe is Lenge for akatemo. 

2v.1. ka ndila, I cried 

3 A sign of sorrow or mourning, one hand clasped on the opposite shoulder. 
Other signs of sorrow are to place a finger in the mouth, or even a ee: of 
stick or bamboo in the mouth. : cae 


é 


= Imb. 87. - Wambi ta ba mwisi, Mpolod m 
Others don’t know him, Polowe bird wh 


<< Polowe bird. 
— (15). The impolowe is a species of pid: babi 


that does not go about singly. It worries in the gardens at h 
time. - 


Imb. 88. Wa! Mwamina-mfumu ta katala: nuodmins HoAGT 
Wa! The scarer of chiefs does not tire: the bird-scarer ti 
— Sung at a beer-drink in honour of a chief (3). 


Imb. 89. Wansamba kwiota e, ya ya ya kutbota e! 
Wansamba kudota e, ya ya ya kutdota e! 
Walume ta tu kana kale, 
Tu ta lilile ne ku ta lilila! Ya ya ya wando? 
Mr. Water-monitor is fine, aye aye aye he’s fine! 
Mr. Water-monitor is fine, aye aye aye he’s fine! 
Our husband has refused us already, 
Let us mourn for him in truth! Aye aye aye for what 7 
— (11) derived from the Lenge. 


Imb. 90. Wanyina kasya palayu palayu, mu fisensa palayu palay 
The duiker’s mother helter-skelter, in the clearing helte 
skelter. = — 
(oss 


Imb. 91. Wasicitwa ta mwitade? Wasicitwa ta mwitave? I ee 
sya sila mao! 4 

Mr. Called, don’t you answer ? Mr. Called, don’t you answer ? 2 
._ The sable antelopes have finished off the millet! ; 
— (15). 


Imb. 92. Wasikatutumbala ukwenda @a la tutangila. 
The tripping-toddlers, in walking they toddle along. a 
— (15). An onomatopoeic description of the toddling of little 4 
children. The root -tué- indicates footsteps. This phrase is also used __ 
ee walk of a certain dove-like bird, called akatutwa or sikatutu- — 
mbala 


Imb. 93. We kalume, citiasa-mankuidala, ka wule-mo,? wa wula-mo 
impango® sidili, ka wule-mo !2 
Slave, carver of the wooden gongs, take from them; youhave _ 
_ taken two possessions out of them, take from them! 
— (15). 


_1 Lenge for kuwama. 
2v. 1. ka Wase-po, carve them! 
3 vy. 1. iykombo, calabashes. 


BE TT Te a ee ee Tie yy 


Sagi, 


e Boer norbile ae Blaligte is a ae Sar 
ti of the early morning cry of these birds. Cf. story 
two Lala songs: — 
> lwa munsinka: #22 
 Kumfwa wakasi ati: Umwana wi lya katete. a 
 Kumfwa walume ati: Ngd lye, mailo wa ki nya! 
- The song of the ground-hornbill: 
_ The wife says: The child has eaten a little grasshopper. 
The husband says: Let him eat it, tomorrow he will © 


Neuma, newma, cikaygo’mulomo, ncuma! 
The song ‘of the ground- -hornbill: 
I’m still drying, I’m still drying, my beak is still being 


dried, I’m still drying! See story CXLVIL, 


‘ -Inb. 95. We nsalu ya lutowa- -manongo, iyi mwa tinamina, 
Mwe wana-wa-wene, koti ka mu cindika walume, 
Pa kit a mwe fiwowani! 
Citanda ci li kosele, ca mpini wil ici, e ..! 
You cloth of the pot-breaking, which you have selected, 
You free persons, praise your husbands, 
Since you are worthless things! 
The devil is strong, he is one of two clubs, e ..! 
= — (14) Composed by Nselenge. Gaudy print cloth is called 
_ _ulutoéa-manoygo, because the woman, in carrying her pitcher to the 
river, is so intent looking down to admire herself dressed in it, that 


s she drops and breaks the pot. 


= 35 


re | dnd 


Ee >: 


Riddles of Lambaland seem almost numberless, each village 
roup of villages having sets of its own, unknown elsewhere. 
aying at riddles (wku tyoneka) is a favourite pastime around the 


svening fire, and the very small children are usually quite adept at == pet : 


: _ asking and answering riddles. The riddles (ifityoneko) do not,asa = 
_ whole, seem to be of such ancient origin as the proverbs, or the | 3 se 


stories; while some, especially those dealing with “‘white men” and 

the things brought by the white men, shew a very recent origin. 
Amongst the riddles, one finds many that are obscene. In putting 

forth riddles, a certain procedure is always observed. The man, who ~ 


' puts the riddle, says, “‘Z'yo/”’ an exclamation, which means, “Guess 


the riddle!’ The other, if he is prepared to try, will then say, “Ka 


_ kesa,” “Let it come!” or, “Ka mu leta,” “Bring it!’? Thereupon the 


riddle will be stated, and answered if possible. If B is able to solve 


the riddle, A must put forth another, until he baffles B. If B is then 


_ unable to answer, he puts forth a counter riddle, until he, in turn, 


baffles A, when A has to explain his obscure riddle, and B likewise. 
In the following examples, the terms “Tyo” and ‘Ka kesa’’ are 
omitted, as they go with every example. 


Tyo. 1. Akacekulu ka li palawila? 
Mbo’mutondo wa bwalwa. 
The gnome that boils over himself ? 
A pot of beer. 
— When strongly fermented. Cf. under Tyo. 2. 


Tyo. 2. Akacekulu ka nsamu isinjr? 
Mbe’nsumbi. 
A gnome of many rags ? 
A fowl. 
— See notes under 702. See story CXLVIII. 


Tyo. 3. Aka ile keyka, pa ku bwela ne wakwatto muloygo? 
Mbe’tatwa. 
The little thing that went alone, and when it returned it was 
with its brethren in a line ? 
A grain of maize. 
— One grainsown, and many lines of grains produced onthe cob. 


Tyo. 4. Aka li ku lupili ati: Tata ygosa! 
Mbe’cipamba. 
The little thing on the hill that says: Father Ngosa! 
The bark-cloth hammer. 
— When beating out bark-cloth, the sound can be heard at 
a great distance. Cf. Tyo. 99. 
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Tyo. 5. Akalimba ta lisya-ko wonse? 
Mba matula mu nsila. 
The hand-piano that everyone plays ? 
The leaves along the path. eta 
— Along the native path, one has continually to brush past 
leaves and grasses. Cf. 11. 


Tyo. 6. Akalindi inswaswa pa? 
Mba meno. 
A little hole full of grass litter ? 
The teeth. 
— The hole is the mouth, containing the “litter” of teeth. 
Cf. 352. 


Tyo. 7. Aka mina nyina? 
Mbe’cikwamu. 
The little thing that swallows its mother ? 
Amatch. | 
— For, when struck, the fire consumes the match-stick. 


Tyo. 8. Akanama akene kanini, pa kwipaya imilopa mpolompompi ? 
Mbe’mfula. 

A little animal very small itself, (but) when killed its blood 
rushes in a stream? 

Rain. 

— A small cloud produces much rain. The natives believe that 
in heaven there is a huge dam of water. When a very heavy storm 
of rain falls, it is said that the children have been sent to guard the 
bank of the dam; but instead of doing so, they have started playing, 
with the result that the bank has broken extensively. When the 


shower is but slight. they say: ‘““Today a grown manis taking care of 
those waters!” 


Tyo. 9. Akanama ka ka lu kwiso’ludilo, pa kw sange’nsila ya 
kawyakwe, ka ka ci leko’iukali ? 
Mbo’mulilo. 
A little animal that comes swiftly, but when it reaches the 
path of its little mate, it leaves off its fierceness 2 
Fire. : 


; — Fire sweeping across a plain is naturally stopped, when 
it reaches a spot where another fire has already passed. Cf. 82. 


Tyo. 10. Akanama ka kenda ku minefu, amafupa ka ka kakila-po ? 
Mba kofwa. 


A little animal that journeys on its flesh, and its bones it ties 
on top ? 


The snail. 


ae) 


— For it is cut Sort in one sands stripped fom ie et in 
sg eae in water in another, beaten soft in another, and — 


. 13. Akanama ta ka kwete mafupa? 
Mbo’munsundu. 
A little animal without bones ? q 
_ ‘The leech. 


= Owing to its power of expanding and contracting telescop- 


Tyo. (14, aia ta ka kwete walume? 
Mbe’undu. 
A little animal without a husband ? 
- The jigger-flea. 
— Since the female only attacks people, and breeds in the 
_ feet and other parts, the natives have the idea that the male does 
_ not exist. 


_ Tyo. 15. Akanama ta wa lya na cisewa? 
Mbo’mumbu. 
The little animal that one does not eat with the skin ? 
The Mumbu marsh root. 

— Mice, moles, etc. are cooked in their skins, and eaten in 
_ that fashion as relish; larger animals naturally are skinned first; 
~ but the little Mumbu root is always scraped, as the skin is very 
bitter. 


Tyo. 16. Akanama wd lya-mo amala, akene ka ta posa? 


Mbe’ntalo. 
The little animal of which one eats the intestines, while the 
(meat) itself one throws away ? 
A cooking-pot. 
— For the contents only are eaten. 


Mbo’mumbu. = 

A little animal that one digs up ‘and catche 8 
Marsh roots. 

— The mumbu is a sappy marsh root, ediblete! 

cooked ; it is grown on long raised beds in the: marshes. 


Tyo. 18. Akdmice ta tba pama lukoso? ’ 
Mbo’lusisi. j 
A youngster one doesn’t beat for nothing? _ 
Bark-rope. 


— In stripping the bark from the trees, it is beater 
loosen it. ; 


Tyo. 19. Akantu aka fwale’yguo ituiile, pa kwinjila pa mend nels 
ku tontola, 1? : 
Mbe’cusi. . 
A little thing that dresses in white calico, when it enters the: 
water, it does not even get wet ? 
Steam. 


Tyo. 20. Akananda mbuluwulu? 

Mbe’sana; li li-po ne mulyango? co :. 

A little house absolutely entire ? = ee 
An egg; has it any door ? 
— Cf. Nyanja: Nda manga nyumba yanga po-panda komo? = 
Dzra! TY built my house without any door ? — An egg! a 
Swahili: Nyumba yangu kubwa, haina mlango. Soles — “= 
house is large, it has no door. An egg. 


Tyo. 21. Akaoma wa la lisya ku milomo? 
Mbe’mbokoma. 
The little drum one sounds with the lips ? 
A calabash pipe. $2 
—A very common pipe among natives is one with a calabash — s 
of water attached, through which the smoke is drawn with a — 
gurgling noise, here likened to the sound of a drum. 


Tyo. 22. oo ukuikata kopele, pa kweta ati dusiku sankasa- — 
a? 
M Ae wusiku pa ku lala, tu la fula, tu la lala mu nkombesa 
enka. 


A little Pane tree bearing an abundance of fruit, at night all _ | 
helter-skelter ? 


At night, when we lie down; we undress and sleep merely 
in our blanket. 


i ea oa dr 


ittle stump i in our garden’ te 
t tle toe. 


——- Mbo’lusiko. 
The little stick of the village ? 
‘The tinder-stick. 


e pe friction got lost or broken. Cf. Tyo. 96. 


ie 26. Akene ka fintw? 
— Mbo’ lusisi. 
The owner of things ? 
Bark string. 
= oo it is always in demand for tying up things on every 


7. Amakésa a muka-Lesa? 

Mba lyongoli. 

The bangles of God’s wife ? 

== The millipede. 

3 — When the millipede (iulus) dies, it leaves the hard shell 
E curled up resembling a bangle. 


Tyo. 28. Amala wa fina, ko ikete-ko? 
£ Mbo’lusisi. 
The intestines that you squeeze out catching hold ? 
Bark-rope. 
— The stripping of bark-rope from the tree needs a stronger 
hold than that necessary for squeezing out the intestines ready 
for cooking. 


in” 


Tyo. 29. Avana-ta-ykasi awa pusana mu musi ? 
Pa ki: fwo’muntu wa la mu twala pesonde lya musi; pa 
ki: fwe’nama wa lenjisya mu must. 
Brethren that differ in the village ? 
When a man dies they take him outside the village (to 
bury) ; when an animal (buck) dies they bring it into the village (to eat). 


— It used to be a village calamity, if the stick used for making | 


rhe’ cani i 
That which s seizes a chyaena? . 
__‘The grass. ae | 
Tyo. 32. Ica ku dula mihi = 
Mbe’tila. 3 

~ That which has no ribs ¢ Va: {ae nh ae 
A maggot. 


Tyo. 33. Icana ca nama fyopelé fi wha pema yo? 
Mbe’sana. 

The young of an animal that does not breathe i in that 

An egg. — 


Tyo. 34. Icani ica mu culu ici es twa penda? 
Mbe’misisi. 
The grass on an anthill that one cannot count? 
The hair of the head. 


Tyo. 35. 1 cenda ka ci palila? 
Mbe’cipupu. 
Travelling it scratches up ? 
The wind. : 
— It tosses things about in its course. 


~ 


Tyo. 36. Ici celela mfumu? 
Mba lunsi. 
What forestalls the chief ? 
The fly. ‘ 
— The fly always manages to get into the chief's beer before * 
he can drink it. Cf. Tyo. 11. | 


Tyo. 37. Icifu ict i pumpula? 
Mbe’nkope. 
The trap that knocks itself ? 
The eyelids. 


Tyo. 38. Icikala ku mulilo? 
Mbe’fwasa. 
That which sits on the fire 2 
An ant-heap. 
— See notes under Tyo. 137. 
1 From the Lenge, equivalent to the Lamba icimbolo. 


: Tyo. 


Tyo 


Tyo 
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. 39. Icikulu pa Walamba? 


Mbe’nongo. é 
The important thing to the Lamba people ? 
The cooking-pot. 
— i.e. the food in it. Cf. 280 and 281; also Tyo. 40 and 


41. 


40. Icikulu pa wantu? 
Mbo’mutima. 
The important thing with people ? 
The heart. 
— Cf. 280 and 281; also Tyo. 39 and Tyo. 41. 


41. Icitkulu pa wasungu? 
Mbe’ndalama. 
The important thing with white men ? 
Money. 
— The native verdict on what the white man considers most 


important. So long as the native has food, he is all right; but a 
penniless white man is indeed in poor straits. Cf. 280 and 281; also 
Tyo. 39 and Tyo. 40. 


Tyo. 


Tyo. 


42. Icilila pamo? 
Mbe’ civ. 

That which eats in one place only ? 
The door. 


43. Icine ca lwendo? 
Mbe’nongo. 
The master of the journey ? 
The cooking-pot. 
— The journey is dependant upon the cooking-pot, in which 


to prepare the insima porridge. 


Tyo. 44. Icine ca musi? 


Mbe’nsima. 
The owner of the village ? 
Porridge. 
— If food fails, the village breaks up. The native staple food 


is a thick porridge made of ground sorghum, and eaten when dipped 
in a relish or sop. Cf. Tyo. 76. 


Tyo. 


45. Icine cimo, utunwa ikumi? 
Mbe’culu ne misombo. 
Itself one, its mouths ten ? 
An anthill and the holes therein. 


‘That hich had it an axe, V 
The doorway. | Pe. 
_ — One always” bends one’s en on ente 
and would be exposed to beheading, could the doorv 
Cf. Tyo. 80. See ss CLIV. 


Tyo. 47. I cisapa wa sasa es mipelo? 
Mbo’mulilo. = ee 
The pond one treads at the edge ¢ 3 . a3 
Fire. 
— Ordinarily natives tread throughout the eins to ki | 
fish lying in the mud; but in order to extinguish the gra s-fi 
beating has to be done all along the outer edge. : 


Tyo. 48. Icisewa mukati, iminefu posonde? 
Mbe’tawa. or eka, 
Skin within, flesh without ? 

A maize-cob. 
S- _ —Cf. Tyo. 131. = 


Tyo. 49. Ea duyguibuygu, sambo’mo? 
— Mbo’mwensi. 
A great expansive pond, one Samba fish ? as 
The moon. = 
— The moon in the blue heavens. Cf. Tyo. 91. 


Tyo. 50. I cisompe cinini, imisite mpangana mpaygana? 
— Mba mu cipanta. 73 

A little patch of long grass, with mice tracks innumerable 2 

In the palm of the hand. = 


Tyo. 51. Ici ta ci fika pa wulo? 
M bo’mukosi. : = 
What does not reach the bed 2 — 

The neck. : 


Tyo. 52. Ici ta cikala ku lutende? 
(i) Mbe’nguni. 
(ii) Mbe’nama. 
What does not sit on a grass stalk? 2 
(i) A honey-guide. 
(ii) An animal. 
— The honey-guide has business where bees could make thes 
hives, e. g. in clefts of trees, hollow ant-heaps, etc., and so is never _ 
found on a grass stalk. An animal i is obviously too heavy. 


2 
= 
- 
E 
ss 
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‘Tyo. 53. Ici ta ci katala?+ 


Mba menda. 
That which tires not 2 
Water (running water). 


Tyo. 54. Ici ta ci kuka? 
Mobe’syala. 
That which does not move house ? 
The rubbish heap. 
— Which is naturally left in the old village, when the people 
move to a new site. 


Tyo. 55. Ici ta cikuta? 
Mbo’muntu, pa ku konka fimbi na fimbi, ne ku wulo’ 
kwikala pamo impindi ital. 
That which is never satisfied ? 
A man, when he tries to amass wealth, and does not remain 
in one place any length of time. 


Tyo. 56. Ici ta ci lila mu musitu? 
Mbo’mwana, kani a li munda, test ku lila. 
That which does not cry in the swamp forest ? 
A babe; for if it be in the womb, it cannot cry. 


Tyo. 57. Ici ta ci lowa? 
Mbe’syala. 
That which does not become effaced ? 
The ash-heap. 
— Even though a village has been deserted for a long time, 
the ash-heaps remain as evidence that a village was there. 


Tyo. 58. Ici ta ct mena masako? 
Mbo’muta. 
That which does not grow hair (or feathers) ? 
The barble. 
— The barble has no scales. 


Tyo. 59. Ici ta cr pala? 
Mbo’siulema. Umuntu, kani a li ne makuynkuta, pa ku 
fyalo’mwana uswetele. 
What does not bear resemblance ? 
Maiming. A man, if he is maimed, when he begets a child, 
it is whole. 
— Cf. 1477. 


1 y. 1. (1) Ici ta cikala: That which does not sit still? 
(2) Ici ta ci tusya: That which does not rest ? 


uf K- 


. path, 
oo Sct Suk 2 Osha bagh mam } 
(another longer) ? — Or, a roa > 
= " Across Africa from coast to coast pean 
____-village to village; when one reaches a vil lage 
come to the end of the pela! there i 1s sure to he 
ES somewhere. Contrast 1015. HAga's 


Tyo. 61. Ici ta ct silila? Se wae 
Mbo’lukasa. oO ere 

That which does not finish off? © 
~The foot. 
ee ee as butthenatives ‘nakedfeet 


Tyo. 62. Ici ta ci siwa ngo kd ya pe? Beh o4 cS 
- Mbe’cakulya. a 

What is not left behind although you go xe away ee 
Food. 


Tyo. 63. Ici ta ci soka? abs Paste 
Mbo’mona. ; 

That which does not bud ? CaS 

The nose. : 

— A tree cut down will grow again; the nose cut off will1 


Tyo. 64. Ici ta cisula? ~ 
_ Mbo’musombo.  - . 
That which does not get full ? 
A burrow in the ground. 
— Ant holes around the great ant-hills, snake neler atte 
bear holes, etc. during the rains, seem never to fill with water. : 


Tyo. 65. Ict ta ct swa milopa? 
Mba kanenene. 
What does not lose blood ? 
The little black ant. . 


. 66. Ici ta ci tina wasungu? 
Mbe’miwensi. 
That which fears not the white ‘man ? 2 
The termite. 
— A foe to the buildings of all alike. 


? An East African non-Bantu language. Cf. ‘The Suk: Language Sah Folk = 
lore”, M. W. H. Beech (Oxford. 1911). 


Ici ta ci woneka? es ~ 
Mba kawes ya. 4 “ ; 2 a a 
‘That which aes not suet 4 a 4s 
_ The breeze. .- Pega es. 
a — Cf. Tyo. 73. 5 


‘Tyo. 70. Ici ta ci Bula ku musi? 

ca Mhe’ citeyge.* oe 

_ That which is never lacking ix ina village 2 
A black-smithy. z 


Ae 71. Ici ta ct ula pa matanda? 
‘ Mbo’tubwibwi. 
That which is never lacking in a zareba ? 
Mosquitoes. 
— The mutanda is a stockade or ‘pruah-wood shelter con- 
"structed when sleeping in the bush. It is always put up near water, 
hence the pests. 


Tyo, 72. Ici ta watuka? 
Mobo’ kuiutia. 
_—~ What one never crosses 2 
Daylight. . 
— Daylight is is never overtaken. 


. Tyo. 73. Ici ta dekata? 
; Mba kawesya. 
3 That which one cannot catch 2 
The breeze. — 
— Cf. Tyo. 69. 


i Tyo. 74. Iciteme mints ubukulu, amasaka uku cesela mu minwe? 
; Mbo’mutwi. Te ukulu? Pa ku cese’misist mu minwe, te 
ku leta-po icilukwa ne kwisule’misisi, kokw! 

Ahuge patch of felled trees, and the corn may be cut inthehand? 
The head. Is it not big? When-one cuts the hair in one’s 
hand, one doesn’t bring a basket, and let it get full of hair, no! 


ly. 1l.is Mbe’cinteygwa, A forge. 


yee pe re ae i ed 
, ' RN 


that the ash 1 y e the SS whee: 
oe ACh Swalilit Mippeua one “yan 
———-haujaa mkono. Nyele — I sowed my ee 
my hand was not full. Hair. <— Eset Legs 
Cf. Giryama: Kurima m’nda m’bomu ela ukadza 
Ni nyere. — Cultivating a big patch, but you come to ee 
handful. It is the hair. - ; 


—  - Tyo. 75. Ici toykala mu masala? ~ 
Mbo’mutima. 
That which digs about in the ‘iecoriea ee es 
The heart. 
— The heart always turns to think of the past. 


Tyo. 76. Ici towo’musi? 
Mbe’nsala, pa ku palanganya tigi 
“That which breaks up a village ? 
Hunger, when it scatters the people. = 
— Cf. Tyo. 44. ag 


= Tyo. 77. Ici tu palile? 
= 5: Mbe’cinsingwa. 
That which resembles us ? 
The shadow. 


Tyo. 78. Ici tu pembelele? 
Mbo’eéulo. 
That which waits for us ? 
The bed. 


Tyo. 79. Ici tu singulukile? 
(i) Mbo’muceta. (ii) Mbo’musipi. 
That which encircles us ? 
(i) A loin-cloth tying-string. (ii) A belt. 


Tyo. 80. Ici twinamisye? 
(i) Mbo’mulyango. (ii) Mbe’ykope. 
That which makes us bow ? 
: (i) A doorway. (ii) The eyelids. 


— Native doorways are always low, and necessitate stooping. 
Ci. Tyo. 46. 


mae 81. Ici wa tina wonse? 
Mbe’nsala. 
- What everyone fears ? 
Hunger. 
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Tyo. 82. Iciweke inyanda mu lusaka? 
Mba matwi. 
That which builds a house in the spinney ? 
The ears. 


iS — The spinney is the hair surrounding the ears. Cf. Tyo. 86 
and Tyo. 138. 


Tyo. 83. Icuni ta wa kuyga ygala?* 
Mba lunsi. 
The bird from which one does not make a feather head-dress ? 
The fly. 


Tyo. 84. Imfumu ili i pintile, kalume ili enda lukoso? 
Mbe’mbwa. 
The chief (travels) carrying, the slave just walking (without 
a load). 
A dog. 
— The master has the load, but the dog none to carry. 


Tyo. 85. Imfumu tu lambila fwense? 
Mba pa wulo. 
The chief we all bow down to ? 
On the bed. 
— Even the greatest must bend to lie on the bed. 


Tyo. 86. Imisombo wilt munsi ya culu? 
Mba matwi. 
Two burrows beneath an ant-hill ? 
The ears. 
— Cf. Tyo. 82 and Tyo. 138. 


Tyo. 87. Insofu ciéanda-matete? 
Mbo’bwato. 
The elephant the treader of reeds ? 
A boat. 


Tyo. 88. Iyanda ta wesala? 
Mbo’mona. 
The house one does not close ? 
The nose. 


Tyo. 89. Ingoma tu lemene uku kayga, ukuma tau? 
Mbe’pafu. 
The drum we weary with putting out to dry, but it doesn’t 
get dry ? 
The stomach. 


ly. 1. Akoni ta ka kuygwa ygala: The little bird that is not made into a 
feather head-dress ? 


36 
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— Despite the stomach being exposed to the sun year in and 


year out, it still remains supple and expansive. 


Tyo. 


Tyo. 


Tyo. 


Tyo. 


Tyo. 


Tyo. 


Tyo. 


90. Inkuynka pa culu ? 
Mbo’mona. 
A lean-to on an anthill ? 
The nose. 
— The anthill is the head. 


91. Isida ilikulu, isawdi limo? 
Mbe’ulu ne mwensi. 
A big pond and one fish ? 
The sky and the moon. 
— Cf. Tyo. 49. 


92. Kafinst pesidya? 
Mbo’lupya. 
A little darkness on the other side ? 
A patch of burnt grass (across the river). 


93. Kalama na mpemba? 
Mbe’nguo. 
The watchman and the councillor ? 
Calico. 
— Which is like the servant to a man. 


94. Kamwale mwesu mu nanda? 
Mbo’musasi wa mafuta. 
The maiden in our house ? 
The cruise of oil. 


4 
} 
: 
3 
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— The kamwale, after the initiation ceremonies, is anointed 
with oil, and dressed up. 


95. Kamwana-lemba aka lye’nsima ne manyinsa? 


Mbe’nda. 


The young Lemba tree that eats porridge in the rainy-season 
as well ? 


The louse. 


— The Lemba is a sappy tree, that produces bird-lime at 
any part of the year. The natives find the rainy-season, just before 
the crops ripen, the hardest time of the year to get food. The louse 
bites all the year round. Cf. 681. 


96. Kamwinsyo wa fiti? 
Mbo’lusiko. 
The little uncle of (all) sticks 2 
The tinder-stick. 


case of hunger; while a person See 
fore others. =< 


‘apaya wa ki Yicile. wmusowa ko arty mu muta? ste 
~ Mba pa ki fwe’ nsetbula, wa la funde’ciseda, ne ku 
— fukutila-ko umuida. . 
3 The puku ram died, the cry remained in the bellows? __ 
. sigue a puku dies, they skin it, and use it to blow the 
Ws wi 


“ot bo’ ia pa ku pona ati ‘ngele. 
It falls from the loft saying: Ngosa ? 
_ Ground nuts when they fall make a clatter. 
— Cf. Tyo. 4. 


Tyo. 100. Ka pula mu culu, Te sya-mo inkandukandu? 
Mba kanyenda. 
= The little thing that goes throngh the anthill, and leaves the 
_ dirt in there ? 
. A needle. 
= — A needle does not draw out from what it passes through. 
ag an animal would the dirt, when burrowing. 


Tyo. 101. Kumbi citisi, kumbi cumine? 
Mbe’lino lya nsofu. 
Part raw, part dried ? 
The tusk of an elephant. 
— That part which is exposed is dried, that part which is 
under the flesh and bone is fresh and wet. 


Tyo. 102. Ku wuko ka mwile-ko wawili? 
Mbo’mwensi ne kaswia kwiulu. 
The wife’s village to which you go in twos ? 
= The moon and the sun in the heavens. 


4 Tyo. 103. Kwale palaya, uku lya i? 
‘3 Mbe’se. 
Pheasant scatter, but don’t eat ? 
A hoe. 
ly. 1. Kaykundu aka ta ka @ukwa bwayga? 
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Tyo. 104. M/ M! M! M! 
Mbo’mukulu pa ku tenga. 
Oh! Oh! Oh! Oh! 
An adult when he grumbles. 


Tyo. 105. Monse mu calo ka li mateyga? 
Mbe’milando mu nsila. 
Throughout the country there are slices ? 
The fallen trees in the path. 


Tyo. 106. Muka-Luiée ta cinda, ici cinda tana wakwe? — 
Mbe’culu. Iculu ta ci cinda, sombi icant ici menene-po 
ct la tenkana. 

The wife of Luwe does not dance, those who dance are her 
children ? 
An anthill. The anthill does not dance, but the grass 
growing thereon shakes. 
— Proper names are seldom mentioned in Lamba Stories, 
but this one of Luwe is used as the name for a hunter. See story 
CLY. 


Tyo. 107. Muka-mwinsyo a limakene mu mfinsi? 
Mbe’cinu. 
Your uncle’s wife is standing out in the dark ? 
The pestle-mortar. 
— Which is not kept in the hut at night, but left outside. 


Tyo. 108. Mukolo ati wa fume, wacombwe ka wa cika mu mulyango? 
Mbo’lumini mu kanwa. 
The chief’s principal wife about to come out, the thorn-tree 
obstructed the doorway ? 
The tongue in the mouth. 


Tyo. 109. Mukolo wa éumba icimfwembe ne nconco wa wbika-mo? 
Mba kanwa. Ka li koti ni nongo, ulumini e nconco. 
The head-wife moulded a relish cooking-pot, and put a ladle 
in it ? 
The mouth. It is like a cooking pot, the tongue is the ladle. 


Tyo. 110. Mu musi ta mu thula munkokwe? 
Mbe’ntuntu. . 
In the village there never lacks a lark 2 
A calabash-pipe. 

— For this pipe, when smoked, makes a gurgling noise 
resembling the ko ko ko ko of the muykokwe, a species of lark. This 
bird flies up so very high that the natives say that it goes to God to 
ask questions. 
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Tyo. 111. Munsinwa mu mukalo? 
Mba kantanta. ; 
The one who drinks not in the well ? 
The sable bull. 
— His huge horns prevent him from getting his head into a 
well. Cf. 752. ae 


Tyo. 112. Muntapepa-nswa, isine si li pepa?} 


Mba tandakute. 
He who doesn’t collect flying-ants, they collect themselves 2 
The spider. . 
— The spider does not have to collect the flying ants, they fly 
a pe slonss into his web. The natives collect these ants for relish, 


Tyo. 113. Mu yanda ta waluka? 
Mba ku cilende. 
The house in which one does not turn round 2 
The grave. 


Tyo. 114. Muykolobwe munsitanta-culu cimo ? 
Mba sisala. 
The lurie that does not climb one anthill only ? 
Scissors. 
— For they cut on and on, as the lurie flies from one clump 
of trees to the next. 


Tyo. 115. Muyomba munsisesya-lupils? 
Mba ku wuko. 
The ground-hornbill that doesn’t skirt the hill ? 
At one’s wife’s village. Retae 

— The hornbill is said to fear to walk round the hill by the 
road, he flies over; a man going to his wife’s village fears to take the 
usual road, but diverts, and enters another way; this islest he should 
meet his mother-in-law. . 


Tyo. 116. Munomba pa citefu? 
Mbo’lumbusi pa mutwi wa lucece. 
A ground-hornbill in the scrub ? 
The fontanel on the head of a baby. 


1y.1. (i) Muntapepa-nswa, inswe’sine si lt leta: He who doesn’t collect 
flying-ants, the flying-ants bring themselves ? 
(ii) Muntapepa-nswa, londwa mwine u li leta: He who doesn’t collect 

flying-ants, the flying-termite brings himself ? : 

2v. 1. Cinkolobwe munsitanta-culu cimo, sombi umwanda ko kumana? — 
Mbe’nduida: The bubbler that does not climb one ant-hill only, but reaches 
to a hundred ? — The lurie. : 
The “bubbler” is an allusion to the chatter of the lurie, resembling water 
seething in a pot. The lurie flies from tree to tree, seeming never to stay 
long in one place. 


3t* 


= re T, 70. 117, Mudanga cum 
ee Mbe'lyala. Pa mu bwer 


= 2 poultnpeyba ne On Sees 

The Wanga tree dry on one ae 18 
as The finger-nail. Don’t you. see that thems. 
side only ? 


— The muédanga is made up, in part of hard dry: woo 
of softer wood full of sap. Rime 


Tyo. 118. Mwembe wa atbuka, wi sye’nkasi pesidya? 
Mbo’lukasa. 
Mr. Beard has crossed the river, and left his sister on 
other side ? 
‘The foot. 
— The foot may cross, but its sister, the foot-print, rema 


- Tyo. 119. Nta nta nta mu mukole? 
= Mbo’ku li tutula, ukusomena ku mutima. 
Up up up the Kole tree ? 
Knocking one’s foot, the pain reaches the heart. 
— Cf. Imb. 63. —— 


Tyo. 120. Nyina-fyala ta wa tina? 
Mbo’musili. x 
The mother-in-law whom one doesn’t fear ? 
The soil. 
— Native etiquette will not permit a son-in-law to meet or 
speak to his mother-in-law, or the daughter-in-law to her father-in- 
law. The earth, however, is mother, whom noone fears. See under 202. — 


Tyo. 121. Nkuyku lupafu? 
Mbo’mulume wa mbwa. 
A filled out sack 2 
A male dog. 


Tyo. 122. Pa cifukusulo pa li kwenkwe? 
Mba pa wulo. 
On the hen’s scratching-ground is the beaten track ? 
On the bed. 
— Even as the hens make a bed of their scratching-ground to~ 
have a sun-bath, so people have a well-beaten track, in which they - 4 
‘always walk to go to their bed. Cf. 916. — 


Tyo. 123. Pa masala pa kandeu? 
- Mba pa mukosi. 
At the deserted village of dislocation ? 
At the neck. 


a a Senge wa nteag® 
— .  Mbe’mfwiti. 
Es The informer of the village ? 
A aa witch. 


es 
= Se 125. See wa wa iuka wamama? — 
Mbo’mukulu wa cilile-po iculu? ni nani? 
Piacter has reviled my mother ? 
What big man has ever jumped over an ant-hill 2 
seo — Herein is a reference to a peculiar custom. Supposing A is 
i esting B, and B pronounces the name of his own father, A will leave — 
off beating B, lest he should get into trouble with the latter’s father, 
. on. the grounds of having criminally defamed him. Sears 
If at a beer drink A tries to fight with B, who is afraid, = 
B will go and sit near C, who is an important chief : then, if A Se 
strikes B, C will take it as a personal affront, and take up the 
cudgels against A. 
~ Of. the triangular cases, under 277. 


Tyo. 126. Tewe’nsamfu, solonge likale-po? 
Mbe’ntalo. 
= Cut kindling-wood, and set on the marabou stork 2 
e- A cooking-pot. 


— Tyo. 127. Tulu ki ya kwilamba ili tu pama awana ku citi? 
= Mba pa ku sipa mu nsila. 
We are going to Lambaland, throwing our children against 
re tree ? 
—- Spitting along the road. 
a — A Lala and Lamba proverb. 


4 Tyo. 128. Umu ca pita, amasako eli a syala? 

; Mbo’mulilo. 

a Where it passed, its hairs remained ? 

—_— Fire. 

g 1 Syu is used as an onomatopoeic strengthener with the verb syulula (root 


up). Here it is taken for a proper name, and has the suggestion of a man 


2 rooting up and throwing down the woman, as he would a tree. 

a 2'The culu is the Central African ant-hill, which is usually about 20 feet, 
4 seldom less than 10 feet in height. 

a 
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Tyo. 129. Umulandu ku kdnice? 
Mbe’nguni. 
Business to the youngster 4 
The honey-guide. e a. 
— The bird itself, though so small, carries out business like a 


grown person, in shewing the way to honey. 


Tyo. 130. Umuloygo pesidya? 
(i) Mbo’luwao. (ii) Mbe’mpasi. 
A long line on the other side (of the river) ? 
(i) A game-fence. (ii) Red ants. ae 
— Game fences are at times constructed miles in length, with 
periodical gaps, in which are carefully covered game-pits. The 
impast are the red driver-ants, which travel in long lines. 


Tyo. 131. Umunefu posonde, inkanda mukati? 
Mbe’mfuli ya nsumbi. 
Flesh outside and skin within ? 
The gizzard of a fowl. 
— Cf. Tyo. 48. 


Tyo. 132. Umusale u li mwesu mwvibala ta u wa? 
Mbe’mbono. 
The corn-stalks that are at home in the garden are not eaten ? 
Castor-oil. 


Tyo. 133. Umusi pakati ka mpanga kutapa menda? 
Mba katonga. 
A village where water is drawn in the midst of the veld ? 
The Tonga tree. 
— The fruit of the katoyga, resembling a large orange in 
shape, is always full of juice, even though miles from the nearest 
river. 


Tyo. 134. Umusitu peulu, umulonga pansi? 
Mbe’mfuko, pakuti ubwina pansi, amafuki peulu. 
A swamp-forest above, the stream beneath 2 
A mole, for his tunnel is beneath, the mole-hill above. 


Tyo. 135. Umusya kuli cipofwa? 
Mbo’muta. . 
The slave-girl to Mr. Blind-Eye ? 
The bellows. 
— Even as the blind man has had his eye crack and burst, so 
the bellows cracks, and needs continual attention like a slave. 
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Tyo. 136. Umuti da kuykwile Wamwana-ykonde ukusonsa woyu? 
Mba kani wa mu tetaula iminwe? 
The tree that the son of Nkonde pollarded did not sprout ? 
What if he cut off his fingers ? 

— The natives pollard the trees in their gardens; so that all 
the small branches when dry may be burned for ash-manure. Nkonde 
is a common Lamba name for either sex; for a story of Nkonde 
see story CLVI. 


Tyo. 137. Uiwli tutatu mwesu mu yanda? 
Mba mafwasa. 
What are three in our house ? 
Ant heaps. 
— In native huts are always to be found three pieces of hard 
ant heap used to support the cooking-pot over the fire. Cf. Tyo. 38. 


Tyo. 138. Udowa ku culu? 
Mobo’ kutwi. 
A mushroom on an anthill ? 
The ear. 
— Cf. Tyo. 82 and Tyo. 86. 


Tyo. 139. Usduluyngu pa cisinga? 
Mbe’nkasi. 
Beads on a tree-stump ? 
A sister. 

— The owner puts the beads on a stump, while at work, and 
will come and take them up later. In the same way, a man, although 
his sister is married and lives elsewhere, is able to go to visit her 
whenever he likes. 


Tyo. 140. Wa cinda sinanga? 
Mba pa ku li tutula. 
You danced on tiptoe ? 
When you tripped. 


Tyo. 141. Wakolwe na Wansayge umutano umo wekele? 
Mba cia. 
Mr. Vervet and Mr. Blue-monkey on one bough were sitting ? 
A dove. 
— Cf. Imb. 15. See story CLVII. 


Tyo. 142. Wasimuteygu ne ta mumulya ne da mumulya monse uku 
wungana pamo? 
Mbe’fiti ifya ku yanda. 
The larks from herethere and every where gathered in one place? 
The poles of a house. 
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